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Section One

The Rebbe said this ma’‘amar on Shabbos Mevarchim Elul in 5726
(1966), and it is based on a well-known ma’amar of the Alter Rebbe
explaining the following possuk from Shir HaShirim:

| am my Beloved's, and my Beloved is mine; 1% »TIT) "TITH IR
[my Beloved] who grazes [His sheep] among DIWVIVI YN
the roses.

Shir HaShirim is an analogy for the love between Hashem and the
Jewish people, and in this possuk the Jews respond to the nations of
the world who ask, “Where has your Beloved (Hashem) gone?” The
Jews respond that Hashem still grazes his flock (the Jews) in the
“gardens” of galus and enjoys the “roses” of their Torah study.

The Alter Rebbe quotes the explanation (from earlier sources) that
the first letter of each of the first four words in this possuk spell the
word “219R" (Elul), the month that serves as a preparation for the
auspicious days of Rosh Hashanah and Yom Kippur.

In this ma‘amar the Rebbe will analyze this explanation of the Alter
Rebbe.

3T N7T IMRNN NP2 IR 2NOR N7 YHHOTITHOTITY NIR
RMIVIR RN YR D 995 »7im »NT7H IRD 9HORT md»wn
TOWNNN RN DNDDON OM MWD VWRID PNTY IR RDNDT
1792w NOWNHM 2 PTIT L(RDVIT RMIVNIR) NLNY NHYNOHN

21HYR2W N’HTNRN Y RN D7ONM

In Likkutei Torah, after stating that the first letter of the words “Ani
I'dodi vidodi Ii" (| am my Beloved's and my Beloved is mine) form the
word “Elul,” the Alter Rebbe explains why this phrase represents the
month of Elul:


http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1870
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1871
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1872
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1873
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1. “Ani I'dodi" (I am my Beloved's) represents the connection to
Hashem that is achieved in the month of Elul when the Jews
strengthen their connection to Him through their own
efforts. This is called a connection that is created “from
below to above.”

2. “Vdodi Ii" (and my Beloved is mine) represents the connection
to Hashem which He brings about on Rosh Hashanah and
Yom Kippur in response to the Jews' efforts during Elul. This
is called a connection that is created “from above to below.”

At first glance, it would seem that only “Ani I'dodi" is related to the
month of Elul, and “v'dodi Ii" is related to Rosh Hashanah and Yom
Kippur - which makes it hard to understand why both phrases are
included in the word “Elul.” However, based on the Alter Rebbe’s
explanation we understand why this second half of the phrase is also
included in the word “Elul”:

1792 99219 11 DIW] Y TIM OTITY IR NI RN NHRW N
MTPN (@) XN OMTY IR) NORAW N"HOTYNRD 0D L[79R
59”901 N"2W (09 O TIM) NOWNNNGD

Based on the Alter Rebbe's ma’amar, it seems that the reason why
the word “9Y9R" (Elul) also contains that letters “ and “Y”
(representing v'dodi li) is because our efforts “from below to above” in
Elul (ani I'dodi) serve as a preparation for the revelation “from above
to below” (vdodi i) on Rosh Hashanah and Yom Kippur.

219R N2 0N 2 XTI N”) D N NYMKRIW DTN D MR PIX)
ROR PO HOTIMY INTPN P RY RN 21O WTINW ,VYOWD ,NNXY
29)OTIMT Py 01 RN 219X WTINJW

However, the fact that the word Elul contains within it the letters
which represent “v'dodi Ii" implies a stronger connection. It implies


http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1874
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that Elul is not only a preparation for vdodi li; Elul also contains
within it the aspect of v'dodi /i.

Question One:

How do we see the aspect of vidodi Ii (the revelation of G-dliness
“from above to below”) within the month of Elul itself?

In order to answer this question, the Rebbe analyzes the Alter
Rebbe’s explanation of the role that the Thirteen Attributes of Mercy
(the yud gimmel midos ha’rachamim) play in the month of Elul:

DONT SNNIN TN 3™ T RIN 2NOR2W ,NRNN PWNI (2
RMIVIRD 0D RNNHT RMIVIR NTY IR RN 9HRAW
YR MPORN PN RINWD VIV ,DTRD W RNNDT
2982w DHPNIN MTN I NN NYVNHHN N NPNN MINVNN
NPNIN RN NP2 DPININD 0) HORIWN RMINID RN DT N7
RN YRV NHINW RHR ITITH IRT NTIAVN DY NHYNHHD Nd
NTIAYVM L,(@TRN DR IMIYN NPINW RN) N DM P (OPyI)

2TITY AR ,DTRIN IR NNXY

The Alter Rebbe explains that the month of Elul is the time when the
Thirteen Attributes of Mercy are revealed to every Jew. Seemingly,
the fact that the level of G-dliness referred to as “The Thirteen
Attributes of Mercy” is revealed to the Jews implies that Elul is a time
of revelation from “above to below” - which would contradict his
statement that Elul is a time to serve Hashem “from below to above.”

However, there are two ways in which G-dliness can impact a person:

1. A person can be overwhelmed by a revelation of G-dliness
which automatically brings out his intense desire to connect
to Hashem.


http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1875
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1876
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2. A person can be given the ability to connect to Him through
his own effort (without experiencing the overwhelming
inspiration).

In Elul, the Thirteen Attributes of Mercy are drawn down (primarily)
through the second way, giving every Jew (even those who are
“distant” from His service) the ability to connect to Hashem through
their own efforts (ani I'dodi).

This explains the unique advantage that Elul has over the Ten Days of
Teshuva (from Rosh Hashanah until Yom Kippur):

,9”971 1”792 VID NHVWYIAT ,NVY 12D NDIRIAW NHYPN N
103 RN DTRD NTIAV) DTRN DR INYN NINW IR RN ND0IN
DTRD NTIAVT NOUNM PIVD PPV .N%VN05M ND2INN IRXIN

21982 X0 T IR (XY NO2 NTAY)

During the Ten Days of Teshuva (Aseres Y'mei Teshuva), the revelation
of G-dliness inspires a Jew to connect to Hashem and his own efforts
are (to a certain extent) a reaction to this revelation. Since the main
advantage of a Jew's service of Hashem is only present when he
serves Him based on his own efforts, this advantage cannot be
present (to the same degree) during the “inspiring” Ten Days of
Teshuva. The time of Elul (Ani I'dodi), in contrast, is able to express
this unique advantage.

[Editor's note: Of course, all of a person’s abilities - and his energy
to use them - are provided by Hashem. We refer to this type of
service as “one's own efforts” because it requires a Jew to overcome
his challenges without any revealed external assistance or
inspiration.]

The Rebbe continues to explain the ma’amar of the Alter Rebbe:
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- 9YRIW VIMPT NYIN2 HMIN D W IR PTIA) O
M9)N D"DYRWI ANV PININD DI R1IRID RN NORT "D:InWw
JNRNN2 PWHNN - NI NN PI RN OTRD DR INYN IR

NTWA 90 NNNT RIND NOR2 V"NNPT NDINW

Based on the previous section, we see that the revelation of the
Thirteen Attributes of Mercy in Elul has a unique combination of two
different qualities:

e On one hand, it is a powerful revelation which reaches
every Jew - even a Jew who is currently distant from serving
Hashem.

e On the other hand, this revelation isn't experienced as
“inspiration.” Rather, it gives a Jew the ability to serve
Hashem on his own.

In order to explain this unique situation, the Alter Rebbe provides the
famous analogy of “the king in the field":

“[Hashem'’s attitude towards the Jews during Elul] can be
compared to a king who, on his way back from a journey
[outside the palace], makes himself accessible to common
folk. Anyone who wants to is allowed to [leave their homes
and] go out to greet the king in the field. When the king
greets them, he receives all of them in a friendly manner and
shows a smiling face to everyone.

“Then, when the king travels to the city [where his palace is],
they follow behind him. Afterwards, when he reaches his
royal palace, no one can enter without permission - and only
the elite members of the nation and other special individuals
are eligible to receive permission.”

The Rebbe contrasts a “king in the palace” and a “king in the field” by
focusing on two key differences between them:
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VYN ED01IYN W 0N 192’02 190 NTWA PN P DM NINT
2202 RN (PYY NPTNN) YD 90T NN APV M0 MIITH
RINWI I2"RWN ,MIYN N2 MIOYN Wava RINWD MIHN
MPNAT DTV RINWD APV RN MWXY DN AR nTWwA
DYIW DIN2NN P MWYWIL ROXR PIR 0’011 PR IMIYN 92N
M 9D 11D 2pnY ["910N] RWI ,NTWA NN NN ITIN
D19 ORI MDD 01D 1202 02D NR L2pn Ponm NI

0205 mpmw

1. In the palace, the royalty of the king is revealed to a greater
degree; his kingly robes and crown give him a majestic
appearance. In contrast, when the king is in the field he
wears the clothes of a common person. [This difference
describes the “quality” of the king's revelation.]

2. In the field, the king is revealed to a greater audience;
everyone is permitted (and able) to come and meet him, and
(as the Alter Rebbe says) he “receives them in a friendly
manner and shows a smiling face to everyone.” In contrast,
when the king is in his palace only the elite members of
society are allowed to visit - and they still require explicit
approval. [This difference describes the “quantity” of the
king's revelation.]

The same is true on a spiritual level:

9902 NWYA TV 97ONM NMIT NDINW HWNINA RN 7T
DOTRD DR INYN NDINW 19IR RIN 192702 19N NNNTL RINW
2010 RINW ,(MI9N IND2) MIN >wI1a51) 1Y°H2 >N NPNT2
RN D701 17T NI WA DTRIW 2T HIR TND NPR
WYY RN TOVYYW 210K WTIN2 NTIAYN NDXTR INRY (PPYI)

500 52’09 0010w NYND PTIPM DYIAW DININNN

The time of Rosh Hashanah and Yom Kippur - and the Ten Days of
Teshuva in general - represent the time when the “King is in the
palace.” Since the King (Hashem) is revealed in His glory (a high


http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1877
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1878
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1879
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1880
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“quality” revelation), it causes an automatic reaction of awe and fear
for those who experience it.

However, in order to become an “elite” member of society who is
able to “enter the King's chamber” (someone who is spiritually
sensitive enough to experience the G-dliness of the Ten Days of
Teshuva), a Jew needs to prepare himself during the month of Elul.
(Without this preparation, he won't get “permission” to “see the King"
when the King is “in His palace.”)

R NPVINW 1IN RN ,NTWA 90 NHNT RINDW NHORT NDIM
N> NrNN %2R ,NTAYY ND NPM P RIM OTRD IR INYN
NNNTA NP2 DPININD D) RIRDD RN AT N "YW DTV
01921 .TND NMDPR VN IPR NT AXNI RN PPNHWIT ,NTYWI 19N

2101 R1IT2 DNV ,NTWA DORXNIN IR DY

The month of Elul, on the other hand, represents the time when the
“King is in the field.” Just like a king doesn't cast a sense of awe over
the people when he's dressed in common clothes, so too Hashem
presents Himself in Elul in a way that gives everyone - even the most
distant Jew - the ability to “meet” Him without automatically
inspiring that desire within the Jew. Because this type of “meeting”
doesn't require the ability to “appreciate the King's glory,” it is
therefore accessible to everyone - especially those on the lowest
levels, who aren't (currently) capable of appreciating the King for who
He “is.”

IPIWN 1PDR INYN PR ,NT AN RN INIWIT D NP
NRXY XYW N DI MXRNNL PYTHWYW NN 21D DR IAPND
TXND RN 9NN 2D DR D2APND RXY ONW DTT 1D »apnd
Y RIN 9NN 219 DR 92PN NI NPNINW ROR .2ON5W XN
RIRID NI MWIN MW (NTWA INPNI) TRY .NTWIA PINNY

20N 19 NR 9apnY


http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1881
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1882
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Furthermore, when the King presents Himself this way, not only
doesn't it inspire awe among the common people; it doesn't even
awaken within them the desire to go out and meet Him! This is why
the Alter Rebbe specifically says that “anyone who wants to is able to
go out and greet him”; the desire to go to see the king is self-
motivated and isn't an automatic reaction to the king's presence. (In
contrast, people will wait a tremendous amount of time in order to
get a chance to see the king in his palace.)

Even though this desire is self-motivated, the ability to go out to
greet the king is only possible because the king made himself
available in the field; if he wasn't in the field, the common person
wouldn't be able to see the king at all.

Based on this understanding of the Alter Rebbe's analogy, the Rebbe
continues to analyze it in detail:

NPNIM) NORT NINW INR2Y X712 NNRIGT Pand PIX (7
RWI NTWA PNHWOW PI Y ,RIRID RN (1900 "YW ND
DR 22PN 900w PO NN 11D 22PNY NXINIW N DD DM

02109 MpPMW 01D RN M’ 01D 71202 02D

Question Two (Part One):

In order to explain how Hashem gives every Jew the ability to
connect to Him the Alter Rebbe only needed to state that “when the
king is in the field, everyone is permitted (and able) to greet him.”
Why does the Alter Rebbe add (the seemingly unnecessary fact) that
the king “receives them in a friendly manner and shows a smiling face
to everyone”?

Not only does this addition seem unnecessary; it also seems to
contradict the entire spirit of Elul:
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DNY IR MY 01D 1202 09D NR 22PN I2NHW NTT VIDD
JNTI2VN INROW NOVN9N 1D NDWNNN RN MPMY 01D
RN 0D OTIT) DTN INROW NN NDWNINT )2 IR
RINW 219RT 1IN HY N2 RN NTWA PPNT SwPM NPVYI

.NT2YN 11950 ND NYN)

The fact that the king “receives them in a friendly manner and shows
a smiling face to everyone” seems to represent the revelation from
the king (“above to below") which happens after the efforts of the
Jews. This seems to fit with the theme of “vdodi I/i" which happens
during the Ten Days of Teshuva, but the entire analogy of the “king in
the field” explains the revelation in the month of Elul which comes
before (and enables) the efforts of the Jews.

Question Two (Part Two):

Why does the Alter Rebbe add (the seemingly contradictory point)
that the king “receives them in a friendly manner and shows a smiling
face to everyone” during Elul if the reaction “from above to below”
doesn't happen until the Ten Days of Teshuva?

mo® 19 1202 0YapPH RNV DVIWH IV PIANY PIX D)
JIpPMY 010 0NY AR

Question Three:

What is the significance of the two statements that “the king receives
them in a friendly manner” and he “shows a smiling face to
everyone'?

0N NRIND YN MDD 01D 1202 INIR 0Y2PNY YINIW ,ON
JIPMWY 0010 IR

Question Four


http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1883
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Why does the Alter Rebbe use the term “friendly” (panim yafos) to
describe the king's face when he receives the people and the term
“smiling” (panim sochakos) to describe the king's face which he shows
to the people?

In the next section, the Rebbe will explain how the revelation of Elul
can affect even the most distant Jew and actually does inspire him to
connect to the King.
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Section Two

In the first section of the ma‘amar the Rebbe explained the following

points:

In Likkutei Torah, the Alter Rebbe quotes the statement that
the word “Elul” is an acronym for the words “Ani I'dodi v'dodi Ii"
(I am my Beloved's and my Beloved is mine). “Ani I'dod/"
represents the service of the Jews during Elul “from below to
above,” while “v'dodi Ii" represents Hashem's reaction to the
Jews which takes place during Rosh Hashanah and Yom
Kippur.

This led us to Question One: Since the word “Elul” contains
within it the reference to “vdodi Ii" (from above to below), this
means that the month of Elul itself must have an aspect of
“above to below.” Where can we find this within the month of
Elul (which is the time of “below to above")?

The Alter Rebbe also explained that Elul is a time of the
revelation of the Thirteen Attributes of Mercy. However, this
is a unique type of revelation; even though it is a very
powerful revelation, it isn't experienced by a person as
“inspiration.” Rather, this revelation gives a Jew the ability to
serve Hashem on his own.

In order to explain this unique revelation (a powerful
revelation which is not experienced as “inspiration”), the Alter
Rebbe provided the analogy of “a king in the field.” Just like a
king who is dressed as a common person out in the field
makes himself available without casting a sense of awe over
the people, so too Hashem reveals the Thirteen Attributes of
Mercy to the Jews without giving them the inspiration that
would normally result from such a revelation.
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e A careful analysis of this analogy resulted in three additional
questions:

o Question Two: If the Alter Rebbe is using the analogy
of the “king in the field” to stress how the “king"” does
not inspire the people when he is in the field, why
does he add the fact that the king “receives them in a
friendly manner and shows a smiling face to
everyone”? Doesn't the King's reaction happen later
during the Ten Days of Teshuva?

o Question Three: What is the significance of the two
statements that “the king receives them in a friendly
manner” and he “shows a smiling face to everyone”?

o Question Four: Why does the Alter Rebbe use the
term “friendly” (panim yafos) to describe the king's
face when he receives the people and the term
“smiling” (panim sochakos) to describe the king's face
which he shows to the people?

In order to answer these questions, the Rebbe first analyzes two
unique attributes of the revelation of the Thirteen Attributes of Mercy
in Elul (in comparison to the revelation of G-dliness on Rosh
Hashanah and Yom Kippur):

21982 V"NNPT NN WITNHW TPN2 N12 RN 1Y W
NN Y2pPY PTOaWw .1V MW RN D”INM 1712 DN 21D
(1910 TN DYIW DIN2MN) 7OV NTIAY Y RN 97O N7
200 010 NYapn P NS IR MOKRT 1IN SapH 27O

JSDONW MION 7Y NYIAPN MIMYNN RN HWNIAT

The first unique aspect of Elul is the type of preparation that is
required in order to receive the revelation:


http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1884
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The revelation of G-dliness on Rosh Hashanah and Yom
Kippur requires a Jew to attain a very high level of spiritual
service (to become one of the “elite members of the nation
and special individuals”) in order to receive the revelation.

The revelation of G-dliness in Elul is unique because it only
requires a Jew to “greet the king.” This represents kabbalas ol
malchus shamayim, the simple acceptance of Hashem's
complete and total authority.

ORXNIN NOXRD O RN NNV NORT NIN2 VITN TN
219%2W V"INPT NN IPYW DTN O) 12D TTIYOT 92T
N9 D21V Y RN NVLIVDD NDWNT,ENWN SV NI NN RN
NINT 92 NPID YV RIN NIWNN PPV L(12THN NPNL) DX

PN Y9512 DNW NORS 0 RN NORT NDINW 1210

The second unique aspect of Elul is the quantity of people that it is
able to reach:

The revelation of G-dliness on Rosh Hashanah and Yom
Kippur is limited to those who have reached a high level of
divine service (the “elite members of the nation and special
individuals”).

The revelation of G-dliness in Elul is unique because it is even
able to reach those who are found in “the desert of the
‘opposite side’ (from the side of holiness).” (This refers to
people who are currently distant from Hashem'’s service, as
the “desert” represents a place where life (holiness) does not
exist.)

The fact that the revelation of Elul can reach even those who are in
the “desert” is understood from the fact that the revelation of the
Thirteen Attributes of Mercy is intended to give people the ability to

do teshuva.


http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1885
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1886
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1887
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1888
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At the most basic level, teshuva is required for someone who has
“cast off the yoke” of Hashem'’s authority and is involved in negative
things. Therefore, the Thirteen Attributes of Mercy (which gives a Jew
the ability to do teshuva) must be able to reach even those people
who are “in the desert” and require this most basic level of teshuva.

If one of the unique qualities of the revelation of G-dliness during Elul
is the fact that it can even be revealed in the “desert,” why does the
Alter Rebbe only mention a “field"?

D ,R10,(12TN2 X)) NTWA RIN PNOXRT NDINW VRPN W'D
X 790 DNW DIWIAT MNXY I2TNNA RD) RN VNNPT NI
PRXNIN ORIV (ROR ,MPOR M) 0N "PW PO PR 7D
1D 92PY NTWH 12THNN NRXD NI NIPNIN RN DN NN 127N

900

The “desert of the ‘opposite side™ represents the actual actions
which contradict Hashem'’s will. Since these actions oppose holiness,
it is impossible for G-dliness to be revealed within the actions
themselves.

Rather, the Thirteen Attributes of Mercy are revealed (even) to the
Jews who are found in the desert. This revelation gives them the
ability to leave the “desert” (abandon their negative behaviors) and go
out to the field (where life [holiness] does exist) to “greet the king”
(accept Hashem's authority). Therefore, the Alter Rebbe says that the
“king” (the revelation of G-dliness) is in the field, and not in the
desert.

This gives us additional insight into the exact wording that the Alter
Rebbe used in his analogy:

0219 7202 0910 NXR 22PN 9NNW MRNNL W'NT I W 7o
X1 PI ONW NOR DOW XN O NR WITHY N1 NIMDN N
IMYNNWYWI 0N OIX 0T OIW ONW RIR 790N 21D NR 2°2pnD
N1 PR DNW MI%N DY 0irHy H1pH NIWN MWYH NXI OYRR


http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1886
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DOOXXR 1MYN NN LMD D10 1202 2PN RN DMK 01,5192 K2
0°72300 0N DT PRI 2"V 900 21D NR 22PNY PPpMm PN NI
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When describing how the king greets the people in the field, the Alter
Rebbe said that “he receives all of them in a friendly manner.” The
Alter Rebbe stressed “all of them” to include even those people who
want to go and greet the “King in the field” but are held captive by
their yetzer hora; people who are inspired to do teshuva and accept
Hashem'’s authority, but don't successfully accomplish this goal.

The “King" (Hashem) receives even these people in a “friendly
manner” (by appreciating their desire to come close to Him), which
brings out an even greater desire within them to “greet the king”
(accept Hashem's authority) and enables them to overcome their
challenges and accomplish their goal.

The ma’amar continues to explain the exact wording which the Alter
Rebbe used in the analogy:

12 M2NNT 0299 MPMY 019 IR WRNN PO (O
22PN PWHT RN MPMY 0°1D) IRINY (MD> 0D 71202) Y2PN
270 DR Yapn XM (G2pWw 2199 DTIPN NWW 12T HY Yo
DY D) DIWW) 1YW MPMY DI97W RN MPMY 0219 IRIN)

INTH DMR N2 RN RN (IRINW

After saying that “the king receives them in a friendly manner,” the
Alter Rebbe adds that “he shows a smiling face to everyone.” The
difference between receiving and showing is as follows:

e “Receiving” something from someone represents the process
of reacting to something external.

e “Showing” something to someone else represents the process
of initiating from within oneself.
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M 01D 7202 02D DR 22PN 9NNYW IIRW INXRDT N
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As explained above, when the Alter Rebbe says that the “king
receives them in a friendly manner,” this refers to how Hashem
reacts to their desire to “greet the King” (accept His authority). Then
the Alter Rebbe adds the fact that the king “shows a smiling face to
everyone” to refer to the revelation of Hashem's essential pleasure
(His “smiling face") which Hashem initiates on His own (and not as a
“reaction”) after a Jew desires to “greet the King.”
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Even though this “essential pleasure” (represented by the “smiling
face”) is revealed after the Jew expresses his desire to do teshuva, it is
not a direct reaction to this teshuva. This “essential pleasure” (the
“smiling face”) is higher than the pleasure which is caused by the
Jew's desire to do teshuva (represented by the “friendly face”), and is
referred to as an “essential pleasure which has no cause”. This
pleasure is “essential” because it is higher than a pleasure which
results from something which the Jew does (referred to as “pleasure
which is caused by an external factor”).

The Rebbe explains the nature and impact of this “essential
pleasure”:
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The “King's essential pleasure” refers to Hashem'’s pleasure in the Jew
himself, which is even deeper than His pleasure from the Jew's
fulfillment of Torah and mitzvos - and even deeper than His pleasure
from the Jew's teshuva. This pleasure exists within Hashem's
essence, and is a result of the fact that Hashem and the Jews are
truly one entity.

[Editor's note: This obviously does not mean that Hashem doesn't
care if the Jew does Torah and mitzvos. Rather, it means that when a
Jew does (or truly desires to do) Torah and mitzvos and comes closer
to Hashem through teshuva (revealing the Jew's essence), this creates
an environment where Hashem is “able” to enjoy the Jew himself.]

The Rebbe explains how the revelation of this level of “essential
pleasure” affects the Jew:
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When a Jew is inspired to do teshuva and connect to Hashem,
Hashem lovingly accepts his (desire for) teshuva and reveals His
essential pleasure in the Jew himself. This revelation of Hashem'’s
essential pleasure (correspondingly) awakens the Jew's essential
pleasure in G-dliness (the fact that his only true pleasure is his
connection to Hashem). The experience of this essential pleasure
gives the Jew an even greater ability to overcome his challenges and
return to Hashem with complete teshuva.

Based on this explanation, we are now able to answer questions two,
three, and four:


http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftn_1891

15UN’N YR N”NAN ,NARI DY 20

Question Two:

If the Alter Rebbe is using the analogy of the “king in the field” to
stress how the “king” does not inspire the people while he is in the
field, why does he add the fact that the king “receives them in a
friendly manner and shows a smiling face to everyone"? Doesn't the
King's reaction happen later during the Ten Days of Teshuva?

Answer to Question Two:

During the month of Elul, the “king is in the field” (the Thirteen
Attributes of Mercy are revealed) in order to reach every Jew - even
those who are held captive by their yetzer hora and don't accomplish
their goal to do teshuva. In order to reach every Jew, the “King”
needs to receive them with a friendly face (even if they aren't
successful) and show them a smiling face (encourage them by
revealing His essential pleasure in the Jews). Based on this, we see
that the “friendly manner” and “smiling face” refer to the month of
Elul, not the Ten Days of Teshuva.

Question Three:

What is the significance of the two statements that “the king receives
them in a friendly manner” and he “shows a smiling face to
everyone'?

Answer to Question Three:

The statement that “the king receives them in a friendly manner”
refers to how Hashem has pleasure in the Jews desire to do teshuva,
and “shows a smiling face to everyone” refers to Hashem'’s essential
pleasure in the Jew himself.

Question Four:

Why does the Alter Rebbe use the term “friendly” (panim yafos) to
describe the king's face when he receives the people and the term
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“smiling” (panim sochakos) to describe the king's face which he shows
to the people?

Answer to Question Four:

When the Alter Rebbe says that “the king receives them with a
friendly face (panim yafos),” this is stressing that Hashem receives the
Jew in a positive way (yafos) even if he wasnt successful in
accomplishing his desire to do teshuva.

Then, Hashem reveals his “smiling face” (panim sochakos) to the Jew,
representing His essential pleasure (represented by the “smile”) in
the Jew himself.

However, based on the explanation above, it's difficult to see how the
King's reaction fits into the overall theme of Elul:
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In the previous section we explained that Hashem’s reaction does
occur during Elul; He inspires and encourages the Jew to connect to
Him by accepting the Jew's desire for teshuva and especially by
revealing His essential pleasure in the Jew himself.

Question Five:

If Hashem inspires the Jew during Elul, how can the Alter Rebbe say
that the time of Elul is (exclusively) a time which follows the pattern
of “from below to above"?
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The Rebbe strengthens this question even further:
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In the previous section we explained that the “inspiration” which
Hashem reveals during Elul is specifically aimed at those who are in
need of this inspiration to overcome their yetzer hora (as they were
not successful at doing this on their own).

However, the entire analogy of the “king in the field” implies that the
revelation of G-dliness in Elul inspires all the Jews to connect to Him
(and not just the ones who are “in need” of inspiration). In addition
to the fact that every Jew is allowed (and able) to go and greet the
King, the mere knowledge that the King has come to their “location”
to make Himself available to them is enough to inspire all of them
to go out to greet Him.

If every Jew is inspired during Elul, how can we say that Elul is a
month of serving Hashem “from below to above™?

[Editor's note: This is different than the explanation which the Rebbe
provided at the beginning of the ma‘amar. Earlier, the Rebbe said
that the king makes himself accessible without inspiring them to
come out and see him - which is why the Alter Rebbe says that
anyone who wants to is able to go out and see him (but they are not
inspired to do so). Now, the Rebbe is saying that they are inspired to
go out and see the king.

However, in the following paragraphs, the Rebbe will explain how this
type of inspiration which does exist in Elul is different than the
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inspiration which we previously mentioned (at the beginning of the
ma’amar) which does not exist in Elul. End of editor’s note.]

The Rebbe begins to resolve this apparent contradiction:
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In the analogy, the nation is not inspired to go out and greet the king
in the field because of any external attraction (as the king's majesty is
only revealed when he is in his palace). Rather, the nation wants to
greet the king because their connection to the king is a part of their
essence (and not a desire which is created by an external force). As
the Rambam says, the “king is the heart of the nation,” showing that
the king and the nation are essentially connected to each other
(they are part of the same “body”).

Nevertheless, when the king and the people are distant from each
other, it's possible that the nation’s connection to the king - and
therefore their desire to connect to him - can be concealed.
However, when the king comes out to the field to be together with
the people, this essential desire is awakened and revealed.

The Rebbe now explains the spiritual significance of this:
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When Hashem inspires the Jews to do teshuva during Elul by
revealing the Thirteen Attributes of Mercy, this is not an “external
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force” which creates a corresponding reaction in the Jewish people.
(This type of interaction would be considered part of the “above to
below” category.) Rather, the Thirteen Attributes of Mercy is a
revelation of Hashem’s essence which awakens the Jews essential
(and pre-existing) desire to connect to the King.

Parenthetically, the Rebbe shows how this concept is reflected in the
continuation of the Alter Rebbe's ma‘amar:
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After concluding the analogy of “the king in the field,” the Alter Rebbe
says that Hashem's name “Keil” (“kind G-d") is the first of the Thirteen
Attributes of Mercy, their source, and their general theme.

[Editor's note: Hashem taught Moshe the “Thirteen Attributes of
Mercy” when he went up on Mount Sinai to receive the second
tablets on the first day of Elul, 2448. Hashem said to Moshe that he
would show him “My back but not My face,” and then revealed to him
the Thirteen Attributes listed in the pesukim (Shmos 34:6-34:7):
“Hashem, Hashem, kind G-d, Who is compassionate and gracious,
slow to anger and abundant in loving kindness and truth, preserving
loving kindness for thousands, forgiving iniquity and rebellion and
sin.” Commentaries differ on the exact definition of which words
correspond to each of the Thirteen Attributes.]

Chassidus explains that the name Keil literally refers to the ohr ein sof
Blessed be He (Hashem'’s essence), as it says “Keil is Havayah and He
gives us light.” A revelation of G-dliness described as “light” (ohr) is
different than a revelation described as “influence” (shefa), as light
has the same quality as its source (Hashem's essence), while
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“influence” is tailored to the recipient through a process of
concealment. [This difference between ohr and shefa is explained at
length in other places in Chassidus.]

We understand from this that Kejl, the first of the Thirteen Attributes
of Mercy (the primary attribute which reflects the significance of all
of them), refers to a revelation of Hashem's essence.
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This revelation of the name Keil exists within every Jew. Furthermore,
it is the driving force and “ruler” within every Jew, as the name Yisroel
can be broken up into “yud sar Keil." (Yud represents an ongoing
effect, and “sar” means “ruler.” Together, the phrase is interpreted to
mean that “the name Keil is the constant force which rules within the
Jew.")
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This also explains why the bittul which a Jew has to Hashem is a
super-rational (unlimited) bittul; this bittul is caused by a revelation of
ohr ein sof (represented by the name Keil) which is beyond the limits
of creation.

Therefore, we see that the revelation of the Thirteen Attributes of
Mercy in Elul which begin with Keil (Hashem'’s essence) awakens the
name Keil within the Jew - the essence of his soul.

After concluding this parenthetical explanation about the name Keil,
the Rebbe returns to the previous point:
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We can now understand why the fact that Hashem inspires the Jew
during Elul (both by the very fact that He is accessible in the field and
by “receiving all of them with a friendly face and showing a smiling
face to everyone”) is not a contradiction to Elul's theme of “from
below to above.”

Answer to Question Five:

An inspiration “from above to below" refers to an external revelation
(the majesty of the “king in his palace”) which the Jew reacts to.
Since the revelation in Elul is a revelation of Hashem's essence (and
not an external revelation), we can't say that the resulting inspiration
was a reaction “from above to below”. Rather, the revelation of
Hashem'’s essence (the king coming down to the field, the “place of
the people”) “reminded” the Jews of who they are in their essence,
revealing their (pre-existing) essential desire to connect to the King
“from below to above”.

In the next section the Rebbe will explain how the aspect of “v'dodi II"
can also be found within Elul itself.
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Section Three

In the first two sections of the ma‘amar the Rebbe explained the
following points:

e In Likkutei Torah, the Alter Rebbe quotes the statement that
the word “Elul” is an acronym for the words “Ani I'dodi v'dodi Ii"
(I am my Beloved's and my Beloved is mine). “Ani I'dod/"
represents the service of the Jews during Elul “from below to
above,” while “v'dodi Ii" represents Hashem's reaction to the
Jews which takes place during Rosh Hashanah and Yom
Kippur.

e This led us to Question One: Since the word “Elul” contains
within it the reference to “v'dodi Ii" (from above to below), this
means that the month of Elul itself must have an aspect of
“above to below.” Where can we find this within the month of
Elul (which is the time of “below to above")?

e The Alter Rebbe also explained that Elul is a time of the
revelation of the Thirteen Attributes of Mercy. However, this
is a unique type of revelation; even though it is a very
powerful revelation, it isn't experienced by a person as
“inspiration.” Rather, this revelation gives a Jew the ability to
serve Hashem on his own.

e In order to explain this unique revelation (a powerful
revelation which is not experienced as “inspiration”), the Alter
Rebbe provided the analogy of “a king in the field.” Just like a
king who is dressed as a common person out in the field
makes himself available without casting a sense of awe over
the people, so too Hashem reveals the Thirteen Attributes of
Mercy to the Jews without giving them the inspiration that
would normally result from such a revelation.
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However, we noted that one part of the Alter Rebbe's analogy
doesn't seem to fit with the overall theme of “from below to
above” in Elul: the fact that the king “greets all of them in a
friendly manner and shows a smiling face to everyone.”
Furthermore, the very fact that the king makes the effort to
make himself accessible in the field inspires the people to
want to see him.

We then clarified that “inspiration from above to below”
refers to an external revelation which creates a reaction in
the recipient. When the king is in the field, he doesn't appear
there in his “awe-inspiring majestic presence”; rather, he
appears there in simple clothing. The only reason why the
people come to see him is because of their essential bond
with the king, who is the “heart of the nation.”

Similarly, in Elul Hashem doesn't motivate the Jews through
an inspiring experience; rather, the revelation of the Thirteen
Attributes of Mercy awakens the Jew's essential desire to
connect to Hashem. So too, the “king receiving them in a
friendly manner and showing them a smiling face” represents
Hashem’'s “appreciation” of the Jew's essential desire to
connect to Him (the “friendly face”), and His essential
pleasure in the Jew himself (the “smiling face”).

The ma’amar now explains what happens to the Thirteen Attributes

of Mercy when they awaken the Jews’ essential desire to connect to

Hashem:
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The fact that the Thirteen Attributes of Mercy are able to awaken the
Jews' essential desire to connect to Hashem implies that the Thirteen
Attributes of Mercy are higher than the Jews themselves (the “higher”
level is able to affect the “lower” level). Therefore, it would seem that
the Jews are the only ones who reach a higher level when the
Thirteen Attributes of Mercy are revealed.

In truth, however, when the Thirteen Attributes of Mercy reveal that
the Jews have a desire to connect to Hashem because their essence
is connected to Hashem’s essence, this also brings the Thirteen
Attributes of Mercy themselves to a higher level.

This can be understood by comparing the revelation of the Thirteen
Attributes of Mercy to the creation of the entire world:
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As quoted by Rashi on the first possuk in the Torah, the Midrash
states that the entire creation exists for the sake of the Jews.
Therefore, the way that each aspect of creation is able to reveal its
ultimate purpose (how it exists “for the sake of the Jews") is by
actually participating in something which enhances the Jews’
connection to Hashem.

In addition to referring to the creation, this statement of the Midrash
also applies to the highest levels of G-dly revelation (which are
higher than creation) - including the Thirteen Attributes of Mercy.
Therefore, the only way for the Thirteen Attributes of Mercy to reveal
their ultimate purpose (their “essence”) is by helping the Jews
enhance their connection to Hashem.
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This explains why the Thirteen Attributes of Mercy are “motivated” to
descend from the “palace of the King" (beyond creation) to the “field”
(concealment within creation) in order to awaken and reveal the Jews’
essential desire to connect to Hashem. When they awaken the Jews’
essence, this reveals the essence (ultimate purpose) of the Thirteen
Attributes of Mercy themselves by fulfilling their role in helping the
Jews connect to Hashem.

The Rebbe connects this concept to a possuk in Koheles:
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According to its simple interpretation, the possuk means that even
the king of the nation - who is superior to everyone else - is
dependent on the produce of the field for his own sustenance. The
Zohar, however, states that this “king” refers to the “[revelation of
the] supernal King who is connected to the field.”

Based on this, we can see the concept explained above reflected in
this possuk: the “king” (the revelation of the Thirteen Attributes of
Mercy) is (so to speak) “dependent” on (revealing himself in) the field
(the limits of creation), because this is the source of his “sustenance”
(this is how he is able to reveal his “essence” - his ultimate goal within
creation - by revealing the essential connection between Hashem
and the Jews).
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Additionally, based on the fact that the Zohar states that “there is a
field [of holiness] and a field [of kelipah]” we can say that the fact that
the “king” (the Thirteen Attributes of Mercy) is “dependent on the
field of kelipah” (to reveal his essence) is even more significant than
the fact that he is “dependent on the field of kedusha” (to reveal his
essence).

Why is this more significant?
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When the Thirteen Attributes of Mercy are revealed to the Jews who
are in the “field of kedusha”, this means that the Jews who experience
this revelation already had a desire to fulfill (and were successful in
fulfilling) Hashem's will.

In this case, the connection of the Thirteen Attributes of Mercy to the
essence of the Jew is not as clear. Since these Jews already had a
connection to “build” on, it's not obvious that their new inspiration
came from the essence of their souls.

On the other hand, when the Thirteen Attributes of Mercy are
revealed to the Jews who are in the “field of kelipah” (the “desert”
described in the previous section, which represents Jews who are
currently controlled by their yetzer hora), and those Jews “suddenly”
do teshuva, this clearly shows that the teshuva must have come from
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their essence (as there wasn't any “revealed” connection to start
from). Furthermore, this shows that these Jews always had this
essential desire inside them, and it was only hidden because they
were under the influence of their yetzer hora.

Since this case is the clearest way of showing the connection
between the Thirteen Attributes of Mercy (the “king”) and the
essence of the Jew, therefore we see that the king is most
dependent on the “field of kelipah” in order to reveal his ultimate
purpose of creation (the fact that the Thirteen Attributes of Mercy are
responsible for revealing the Jews' essential connection to Hashem).

Parenthetically, the Rebbe connects this to an explanation of the
Tzemach Tzedek on the following possuk:
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The Tzemach Tzedek explains that the “girl” refers to the Jewish soul,
and the “field” refers to the “field of kelipah.” Even when a Jewish soul
is found in the “field,” and because of its involvement in negative
things it enables “Eisav, (who is referred to as) a man of the field, to
grab hold of her” (an even stronger connection to the kelipah), the
soul will still “cry out” to be connected to Hashem.
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Through this cry of the soul, the soul will be “rescued” from the
kelipah (when its essential desire to connect to Hashem is brought
into revelation) by a revelation which is beyond the limits of creation.

(The Tzemach Tzedek interprets the word “)’R" (ein, no one [to save
her]) as “ayin” from the phrase “esh m‘ayin" (the creation of
something from nothing). Chassidus explains that we refer to
Hashem as “nothing” because He is “nothing that we can relate to
from our limited perspective.”)

The ma’amar returns to the original point:
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Since the essential will of the Jews to connect to Hashem (because
Hashem and the Jews are truly one essence) is revealed by the
teshuva of the Jews who were found in the “field of kelipah”, therefore
the most significant elevation of the Thirteen Attributes of Mercy is
achieved when it is revealed to the Jews who were the “farthest” from
Hashem.

Based on this explanation, we are now able to answer question one:
Question One:

How do we see the aspect of vdodi /i (the revelation of G-dliness
“from above to below”) within the month of Elul itself?

M OTITV Y WT [ 99R 17 0Y M OTTY R INT) (0
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Answer to Question One:
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The aspect of vidodi i (the revelation of G-dliness “from above to
below") refers (mainly) to the revelation of the Thirteen Attributes of
Mercy during the month of Elul. (It also refers to the resulting
revelation during the Ten Days of Teshuva, but mainly refers to the
revelation of the Thirteen Attributes of Mercy during the month of
Elul.)

However, it would seem that since vdodi li (the revelation of the
Thirteen Attributes of Mercy) gives the Jews the ability to reveal this
essential connection through their own efforts (ani I'dodi), v'dodi li
should come before ani I'dodi. Why does the word “Elul” place ani
I'dodi first if it (chronologically) comes second?
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True, vdodi li (the revelation of the Thirteen Attributes of Mercy)
comes before ani I'dodi (the service of the Jews through their own
efforts) chronologically, but in terms of the ultimate goal of
creation vdodi Ii serves the ani I'dodi - the entire point of the
revelation of the Thirteen Attributes of Mercy is to enable the service
of the Jews (which then enables the Thirteen Attributes of Mercy to
reach their ultimate purpose). Therefore, ani I'dodi comes before
v'dodi li because ani I'dodi is the ultimate goal.

The Rebbe breaks this down into two steps:
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The fact that the Thirteen Attributes of Mercy descend from
their “natural home” (above creation) to enable the service of
the Jews brings the Thirteen Attributes of Mercy to a higher
level.

When the Jew uses this potential and actually does teshuva,
this also brings the Thirteen Attributes of Mercy to a higher
level.

The Rebbe subdivides this even further:
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The second elevation of the Thirteen Attributes of Mercy can be
broken down into two parts:

1.

The elevation which is brought about through Hashem's
enjoyment of the Jew's teshuva (or desire to do teshuva) -
represented by the king “receiving all of them with a friendly
face.”

The elevation which is brought about through Hashem's
essential pleasure in the Jew himself (which is beyond what
the Jew does, and is a reflection of the fact that Hashem and
the Jews are truly one essence) - represented by the king
“showing a smiling face to everyone.”
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Because the revelation of the Thirteen Attributes of Mercy (vdodi /i)
gives the Jew the ability to bring about all these revelations through
his teshuva, therefore the Thirteen Attributes of Mercy themselves
are elevated to the levels of (Hashem'’s pleasure represented by) the
“friendly face” and “smiling face.”

The Rebbe concludes:
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May it be Hashem’s will that through our actions and our efforts,
especially through our work in the month of Elul, that we speedily
merit the future redemption when there will be the true revelation of
the “smiling face,” as explained in many places regarding the feast
that Hashem will make for the tzadikim when Moshiach comes.

Then, we will clearly see how the struggle in this world between good
and evil is only in order to give Hashem the ultimate pleasure of our
accomplishments, fulfilling the statement of the possuk, “Then [when
Moshiach comes] our mouths will be filled with laughter” (because
we will see Hashem'’s ultimate pleasure from our work).

May this all happen speedily!

Sign up online to receive weekly translations as they are released.

www.simplychassidus.com
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Footnotes from the Original Hebrew

SO MW, 29R N7 L 99R N7 NIRIPY” MW T 919R N7 DI0NP2 NIRY ’RY (F
BPRAVGIURY

9"NYW .R"D (N7 WW) T3 WW N'YD .R"D AW 1”1 NYON ITO DNITIAR (2
7IYN NN 'Y IPY N0IN IV 17T R”OPND NI 9N NMIR 0L N7 .97V Y'PIRNGD
67

mMwn (3R 57 'Y 1NPY) 7PWN PTITY IR 17T RN PR R 29 R) v 3
.29 979 ™10IM R NWIDY (NIPHIW) NT IVRNT

RN 29RW DTT 1D NHRA D Pavm” INRHPD NYNNN2 oW NMPY2 wnond 4
2198 179 OTITIHTITY IRT PV MR RIND 1D RNNYT RMIVNIR

N"YTYNR 19NN PIX 9”IN1) 1771279 0TI PPW ITIIW INRNNA W' PRNY 7o (5
YTITY 2R DY N2 INT D 7 DI 1712 R DIOR PIVA 2T DT INRDY R T 9N1YRI
DR N7 Y TN

.0V N"YD )"N R"D NYR 'ON 1" IR (6
.166 'y n"wn n"no (7
A2°R1307 'Y I0PY DRI 1343 'Y TN WMIPY 0 R PPY 8212 (8

DIRIDN) DPR] PWIAYHI NRINN 1D PPN’ 1"N 27D 39N YN 0”2aN71) .1 39 Py (9
JPPY NPINN 1972 750 IDRIY

JNRNN W29 P7TY W29 RN NTWA 190NWIT ) ,Nd IRI NP PYnh (10
167’V N"W'N 1N"ND2 1 MTR 0" P2 noow (11

171221 1Y MXRIY DWW D20’ DPOHXH AN ANI” 20 MIYN 537N XINwI I"'Rwn (12
)2,19P RN~ 7770 P'NIR)

12 7730 0 0PYY 19 (R ,ND NAW) 570 WD 1R T,NX R0 RN Pvin (13
ONXY TXN X1 NYYNYN N90N TXN YPWIY DWYI WP TPIW 1PIT,RNPNRY N2 RYTIN
XTI, 1X72)192p ,IN0N YW 0T, WIMWNR MDD RPIT .09 XN 11PN OT PR ©

.ONXY TXPY

221D R DY2PNW NYR HY (MOLWDI) 'RP 1D 09D NR KPR HPNW T INW (14

167"y n"winn’no (15


http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1869
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1870
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1871
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1872
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1873
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1874
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1875
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1876
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1877
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1878
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1879
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1880
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1881
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1882
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1883
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1884

15UN’N YR N”NAN ,NARI DY 38

DTV 'PN” (NONN Y"0) NOYR PIY N"T ANNN NPWID Y ATR RN PYnd (16
RN VNPT NN NHRIAW RN DW NIMIHW 97,7127 T2 YOI 790 0D 12T
.0°1923 72702 PRININ HRIWHD

10”321 .(2,79) 27971 N"PYAW RPN IR (17

NPNY YR WTIN2 DLINM DPRDD MNIT P9I 3”7 )"V 1Y IR NP IR (18
»N 9V DPNIN 0N NYRL DPRHON MTN 3" TN Y’0 IR 'D N"MRD "NWN DWIY
JN2wn1 NMYY Nnwin

7MY RHYW 1292 NPPW RIN NDWND PIT (R"YI XX RIN) R"D N"NIRN Py (19
21910 MXN TV MY RN N2 IMdYNI

7-3,2 M7 NN nora R (20

NOVYNHYY ,NNWIN TN IR NDWNY RN DPYTX YV N"YaT nYYNN Y Donyonn (21
HRIWT NHYNN (O'NR) WHINN NIWND 2"V 1991 .(10ID) .125 'Y N"WN N"ND) NNNN
7 ONXY HYRIWIAW MYNN MDY INTPN P RIN NDWNN PIY ,"DYRY ROR .DNXY
N2V N2AWT HRIW? NIV DT NIIRI IRI) NIWNN PIVH DI NYYNY R NNXY NPWIN

J1N”321.9900 OV YW IV PIYA (1R VX 'V R'N YY) 70 T"SVN'N

2"PD RN IR VY 1D YN (22
N2WN2 NIMYY” 18 NIVNAW N7MRA PWHHIN 0 PYNY (23

7120 (MPMW D19 NRIN M’ 0219 71202 22PNW) POINWY DVIDINT VYN (24
P SINY PINA Y 99NN 21D 2apnh PRINY SV NHRIW NHYNID NDINY
02192 19P T2 ,N2NNI%N NXIN MINYNN 03 V1D NYYNIN NDINW 20 NTWA PINT

1907 NTWN YWIR DIW XTI XN NTWY NP I NIMOW MINANND "V VI (25
VW - IMIYN YWD MDY NI NP DY NN RN DT IV T PID DR IAPNY
.50 19 NR 9apnY XN (0219 02190 093) NV TV 1NVID

2’N"9 00351 9N 07an NRI (26

J0”321.25'Y NN 1050 'Y 7N WP IR (27

22,29 IR N"pY (28

73,mp 0N (29

2"W1.19R1 NN 'Y 2710 7720 T 227N 190 AR (30

27NN RN "9-R T PNV 0 .00 NTRNN Y NN T Hw oW NMpYa (31
J9-R W RN IRIWT (T ,29) "R N1 oWy

JPWRI D" "WPD (32


http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1885
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1886
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1887
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1888
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1889
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1890
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1891
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1892
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1893
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1894
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1895
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1896
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1897
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1898
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1899
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1900
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1901

39 YIHIITITITITY AR 0T

A2R10%p 'Y Y 0y R (33
N2 00D D DW HYH RN (34
N, nYnp (35

WIPHT PR R”7YO ,0IP NIW PN (MDDINI) /MR IR .OW Y"IRIN »MPD (36
MDY PRI YOWN HIPY PIRW TV NTWH 79NN DIW RN 2NN VIVDN

.R,20p RN (37

IRP TAVI 10V 1DOW 11D HIR IV HY ®RN NTW HY IRP TAVIV WIDH DY T2 (38
AR 791 RN PPW WIPOHNY DI NTWITEY PN W50 Y

2R RYP 'Y VY 77TV IR (39

DW ;M”71 Y0 1"NY N”ND) 1"NY 0N 1”72 YIR .R"T RN IRV 190w DW T"MR22 (40
MHYWHNWAN NHYNHYW NN RIN IRDY 1HNW (19R1 107 V"D

NTW MR DNYDY” (91901021 DWIWIA PTIN DW1) 2"V NP MTNN N"MR R (41
Rakk jaRUIRbaN)}

22”00 PWIYA ‘YN 0"and (42

2RI R,TOPR DW N'R (43

12,20 ®xn (44

12,20 0w (45

2281 N33 V70 1NPY IR D12 IR T (46

17997 xan (47

STIDLT LRI RTHOYRNDRD VINTRY NIWN 1YW R T'V0 T MTON N (48
2,079 9" (49

.2,0p o9nn (50


http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1902
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1903
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1904
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1905
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1906
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1907
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1908
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1909
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1910
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1911
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1912
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1913
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1914
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1915
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1916
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1917
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1918
http://chabadlibrary.org/books/admur/mlukat/4/27/index.htm#_ftnref_1919

"y5

¥"¥3 pOW 1M1 K™K 0" A0

A"y PIIYS OR01T 5

X'"0°oWw 2°79KR " R"OAY2 12
TPNIRPORY
¥" 1 9"nIR P e
MR NITAY
7"ywn'7 W 77X "2 ¥"'ao:

7.2.X.1.0

R%

DEDICATED IN MEMORY OF
RABBI DANIEL 5"y MOSCOWITZ

LUBAVITCH CHABAD OF ILLINOIS
REGIONAL DIRECTOR

R

To%T NPRDR NN TWPRY DIPK)... SNOTI ORNT I
AND I, DANIEL ... ROSE AND DID THE KING'S WORK
(DANIEL 8:27)




