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morning, participants can finish one ma’‘amar per month, with time to
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Section One

This ma’amar was said by the Rebbe in 5716 (1956) and is based on
the sixth chapter of the Frierdiker Rebbe’s ma‘amar Basi L'Gani from
5710 (1950). The Frierdiker Rebbe wrote a four-part hemshech
(series) of ma’amarim based on this possuk, each ma’amar consisting
of five chapters, for a total of 20 chapters. The Frierdiker Rebbe
completed the hemshech and instructed that the first part should be
distributed on Yud Shvat 5710 (1950) for the yartzeit of his
grandmother, and also provided specific days to distribute the
following sections. (The second section, which begins with chapter
six - this year's chapter - was distributed on 13 Shvat, the yartzeit of
the Frierdiker Rebbe’s mother.)

On that Yud Shvat 5710, the Frierdiker Rebbe passed away, and the
hemshech Basi L'Gani became his last instructions to the next
generation.

When the Rebbe accepted the nesius one year later on Yud Shvat
5711, the Rebbe said a ma‘amar of the same title which explained this
ma’amar of the Frierdiker Rebbe. This was the first of 38 years in
which the Rebbe said a Basi L'Gani ma‘amar; these ma‘amarim
followed a twenty-year cycle of explaining each of the 20 chapters of
the Frierdiker Rebbe's ma‘amar.

Even though we are no longer able to hear a new ma‘amar directly
from the Rebbe (may we merit to hear one this year!), we continue
the twenty-year cycle of learning the ma‘amarim that correspond to
that year's chapter. The three ma’amarim which we learn this year
(5776) are one ma’‘amar from 5716 and two ma’‘amarim from 5736,
which explain the sixth chapter of the Frierdiker Rebbe’'s ma‘amar.
For the ma‘amarim said on Yud Shvat of both years we have a written
account of the ma’‘amar from the Rebbe’s chozrim (the Chassidim who
would memorize and transcribe the Rebbe's farbrengens) and audio
recordings from the farbrengens, but they were not personally edited
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by the Rebbe. The following pages contain a translation and
explanation of the ma‘amar from 5716.

As is customary for these ma‘amarim, the Rebbe first reviews the key
points of the Frierdiker Rebbe's ma’‘amar before going into a detailed
explanation of this year's chapter.

PN >N AMIPN N2 WITHNA RIPRY NP2 MNR '1Y PTIRD
AT DXNNNN2A NPOW IPYT

The ma’amar is based on a possuk from Shir HaShirim (5:1) in which
Hashem says, “l| have come to my garden, my sister, [my] bride.” This
ma’amar focuses on the first term, “?1)" (my garden).

The Midrash interprets the use of the word “1)” (My garden) rather
than “))" (a garden) to indicate something that is more significant
than an ordinary garden. Whereas a regular garden is a public place
that anyone can enter, “1)" (My garden) implies a more intimate
connection between this “garden” and Hashem.

The Midrash explains that the word “1)”" (my garden) should be
interpreted as “?111)", the Aramaic word for a chupah, the canopy over
a chassan and kalloh at a wedding. For example, the Gemara in
Brachos (16a) says “ 12 X1 11’2 PI0P RP NN POR 227 NKX 27
ITYOR” (Rebbi Ami and Rebbi Asi were fastening a chupah for Rebbi
Elazar). In addition to the fact that Hashem calls it “My garden,” the
interpretation of “)" (My garden) as 11" (My chupah) shows us
that this possuk is describing a very deep connection between
Hashem and His world, similar to how the chupah is a special place
reserved for the marriage of a chassan and kallah.

The Midrash explains that Hashem came into this “chupah” when His
presence was revealed in the world at the time of the giving of the
Torah. However, the world was already “His garden” (His “chupah”)
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from the moment the world was created; because His presence was
initially revealed within the physical world, this place already had a
special intimate connection to Him. In the words of the Midrash,
“NIPN DHNNN2 NYDW APV’ (In the beginning of creation,
Hashem'’s presence was revealed in the lowest world).

However, Hashem's presence was not revealed there for long:

NRIP0 PINROW DRONM NYTN PY RON Y NN T'NROW ROR
NYOWN NRITNM DPTIN ITRY I"'NRI,NOYN NOLNYN NPOWN
PYIWD 901 PYawn RINW HWHN RV TY L,NONY NHYNHN
NN 7PYIN IMTW PIRD RN WPIN NPOWH IR TNM 4Pan
DI DDNNN NPIOW IPPYT NNY ,wNNNN2 ' NPT NvnY

The sin of the Tree of Knowledge was the initial sin that resulted in
the concealment of Hashem's presence in the physical world.
Additional sins of the following six generations made this
concealment even more intense, and eventually drove Hashem'’s
presence through seven stages of concealment.

When Avraham began to serve Hashem, this process was reversed
and Hashem's presence started to become revealed again within the
physical world. Avraham brought it from the seventh stage to the
sixth, and so forth, until Moshe (the seventh, and “all seventh ones
are beloved”) came and completely reversed the concealment,
revealing Hashem'’s presence once again in His “chupah” (the physical
world). This final step of revelation is the ultimate goal of creation -
the revelation of Hashem'’s essence within the physical world.

Even though Moshe built the Mishkan, ultimately all Jews are
responsible for enabling the revelation of Hashem's presence within
the physical world:

TNRY TR DD N2 ,01N2 MNIDWI WTPN X2 WY WD DI NN
DXNNNN2 'Y NPT HIVY DHW ORIV
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From the fact that Hashem said “Make for Me a Mikdash and | will
dwell within them [each and every Jew],” this implies that “I will dwell
within them” because they are the ones who reveal My essence in
the physical world.

This focus on the revelation of Hashem'’s essence within the physical
world explains why the bringing of korbanos (sacrifices) was the most
important activity in the Mishkan (and Bais HaMikdash):

NTIAY RN WTPN) DWNI PAW NPIPYN MTIAVN DNKRW 1NN
VP WY THYY TTPNNAN WD) N2AIPN RN NPIWVW ,N2IPD
DOWPNN YVINWL 2N MPM Y DWYI J'NRY EMNON Yo

Jo0onH

Even though bringing korbanos seems like a physical task, in truth it is
a spiritual task which elevates the physical world. (If it was purely
physical, there would be no need for the singing and musical
accompaniment of the Leviim during the service, as song is a
spiritual thing.)

Just like the physical bringing of a korban involves taking an animal,
killing it (removing its life force) and burning it on the mizbeyach
(bringing it “up” to Hashem), so too the spiritual korban requires a Jew
to take his own animal soul, removing its “life force” (enjoyment in
the physical world), and bringing it close to Hashem. This is referred
to as “bringing the animal soul ‘close’ to Hashem” - removing the
animal soul's enjoyment from physical things and using all of its
talents and abilities to serve Hashem.

This elevation of the animal soul causes a revelation of G-dliness in
the physical world, hinted to in the possuk, “ 1Y MM NY” ([the
scent of the burning of the korbanos on the mizbeyach (altar)
becomes a] pleasing odor to Hashem”). The word “MN?" (pleasing)
is related to the word “MN)” (“descend” from the phrase “ NMN)
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R)IT7", descend a level), representing the fact that G-dliness
“descends” into the physical world through the service of korbanos.

The service of the Jews is also represented by the fact that the
Mishkan was built with shittim wood:

JNOW NWON RN NVWVT,'DVW IXYN N1 ]OWNHYW 1N 311NN
5w M) 'Y NPT DNINNN2 DWW DT YYW NTavn D
PPV 109102 RINW PNV 93 22100 MR NOWHNN YINW ,(JDWNN
NTIAVN O) 'IRDY R’ODD RDONRT NT2AVN V'Y XD,V
NPT RIP’ PYNOR R’OD RDINR T "2INRND ,RIDINKRT
ROR ,NONT M) HW YN (JRI) PONOR WIPDT PNV 1N02
1°21,MW1a PNoY N2 XM ,EMPoNoN YW 1PIRD RN NDINW
PWNN "N 12 RIDNNRY RXDINRT NTIAN 'Y NVWYI T PIVW
ZRONN VINW FIY5T MOWN NDDN SV IMNY ,DVW OXYN
TOVY ,MOW M 12 DI I”RR N2V 12 DTR PR “I0KR0D
NTIAYVN NNY NDIX 19N ,N%YNH NoNSHN NYOWN NR PO
OV, 700 NSYN5W NTI2VN YINW ,DUITRT MOLY SV 19I1R2
19 NPT MUYN TIYOT Mmown NR PoONY Hmow Y nNR

JsDonnnn2a am

The word shittim (wood) is related to the word shtus - irrational
behavior.

A “rational” Jew (a Jew who functions according to the desires of his
G-dly soul) would never consider doing anything for selfish reasons,
and would definitely never do anything against Hashem’s will.
Therefore, the Gemara says that the only reason that a Jew sins is
because he is overcome by a “ruach shtus” - unholy irrational
behavior.

When a Jew is overcome by ruach shtus and does something against
Hashem'’s will, this causes a concealment of Hashem in the physical
world - the opposite of the purpose of creation. In order to reverse
this and achieve the purpose of creation, a Jew needs to be able to
reveal Hashem's essence, which is beyond the limits of creation.
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[This is also referred to as sovev kol almin or the revelation of a level
which is “removed” from creation.]

A Jew is able to reveal the essence of Hashem (which is beyond the
limits of creation) by serving Hashem beyond his own limits. This is
called eskafia - the Jew challenges his own nature, denying himself his
natural desires and pushing himself to serve Hashem beyond his
comfort zone. Eventually, this can also lead to eshapcha - the
transformation of his own selfish desires into selfless desires for G-
dliness. This is why it says in the Zohar that “when one does eskafia
on the sitra achra (force of evil), G-dliness (the “glory of the Holy One”)
is revealed in all worlds equally.” Since the revelation is beyond the
limits of creation, it is equally incomparable to all levels within
creation, and is therefore revealed at all levels equally.

Serving Hashem beyond one's own natural limits is an “irrational”
way of acting. Therefore, when a Jew takes this approach to serving
Hashem, he uses the irrationality (shtus) which previously led to
negative things and uses it to serve Hashem. We call this approach
shtus d’kedusha.

Therefore, we use shittim wood (related to the word shtus) in the
Mishkan to represent this positive transformation of irrational
behavior. By using wood which was previously part of the ordinary
physical world (which conceals Hashem’s presence) in order to build
the Mishkan (which reveals Hashem's presence), we represent the
transformation of shtus d’kelipah (unholy shtus) into shtus d’kedusha.

Having completed the summary of the first five chapters, the Rebbe
begins to explain the sixth chapter of the Frierdiker Rebbe’s ma‘amar:
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AT TIRPNL RNPNN Y TIDTR NN R PWNNI (2
DR WYY MW DWIP OV PRIPI PPWNN OXYW AN 12V
(970Y) DTMY DOW OXY DWNY DWIPH

The Frierdiker Rebbe writes:

“According to what we explained above, we can now
understand why the beams of shittim wood used in the
Mishkan are called "DYWIP" (krashim, beams), as it is written,
‘You shall make the beams for the Mishkan out of shittim
wood, standing upright.”

The Rebbe explains this statement:

DY WYIV OTP O 0N NW LW OXY ININNW )M
MUY DOW IXY NPYY 1DIXIN 1PWNH VY 22w ,)PWNNY
19IRY D) PPW WIP DWAY ,INRNNL NRIAN 1D .DOWIP 0NN
RIDNNRD  INIANYW  ROINRT NTIAVH "YW 530 ATIaYN

(NP97) NWITP W PIVH DT NMYLT MOLWN NXR D290

Even before it is used in the Mishkan, the physical material is called
“shittim wood.” However, in order to use it in the Mishkan it is made
into krashim (beams). The Frierdiker Rebbe explains that even the
name “keresh” (beam) also represents the service of eskafia and
eshapcha, which transform the shtus d'kelipah into shtus d’kedusha.
[This will be explained in detail in chapter three, below.]

However, one might ask:

Keresh is the new name that the wood gets when it becomes a board.
Why would this new name still be connected to the transformation of
shtus - a concept connected to the old name of “shittim wood?”

In order to answer this question, the Rebbe first explains the general
significance of a “name”;
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(7270 QW RN "WIP” PWHN MINW) WA IV NRAN D TPN)
A0VPINYN TN INNNN RN HYWY

In Hebrew, the name of each thing is the “vehicle” through which that
thing is brought into existence and is given the energy to remain in
existence.

To explain this in detail, the Rebbe quotes a long passage from the
first chapter of the third section of Tanya, Sha‘ar HaYichud
VHaEmunah:

’J,07NWA 2X1 12T MN 02YH 89"y *'WYIN WD T ,MNT
10 19R NYMKRY MN M PN PN2 WP 0N NINKRY 12T
25 PN2 MWNSM DNWD WPI PN ONVI MTMY MAIAX)
VA0 MPYNON NPYMKRD PN IR D ,0NPNNY 09YY DwpIn

WNN 1D VP INRN DTIP DD DRI PR DNWN DD 10 "N

The Alter Rebbe quotes the teaching of the Ba'al Shem Tov on the
possuk, “Forever, Hashem, Your word stands in the heavens.” On a
simple level, this means that the heavens, which were created
through Your word (by Your command) will last forever. However,
the Ba'al Shem Tov explains that the actual letters and words (in the
Torah) which Hashem used to create the heavens, “Let there be a
rakiya (the space which we call the “sky” or the “atmosphere”) in the
middle of the water,” are what brought the heavens into existence,
and continue to keep them in existence at every moment.

If (the G-dly energy represented by) these words and letters would be
removed from the heavens for even one moment (G-d forbid), they
would cease to exist. Furthermore, they would never have existed
at all.

R P9 NIMRM T o ®
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This is not unique to the heavens - it applies to everything in
creation:

") IPNWIN N PIR 122DR) MNYN 932w O'R11ID 932 1
NIVYN NPMXRN D YIID NINN MPINON PN IPR WP OMNT
PR NINN NN LPWRIL D NWWI PIRD DRI JN2W MINKRD

WNN NPWRIL D NVY 2199 1D WHN DON)

Regardless of how “alive” something appears to us (plants and
animals appear to have life, but the physical earth is called
“inanimate” because it seems to have no “life”), every single creation
has a spiritual life which brought it into existence and keeps it in
existence at each moment. Therefore, even the physical earth is
dependent on the constant investment of the “words and letters” of
G-dly energy in order to exist. Similarly, if this life force would be
withdrawn for even one moment, G-d forbid, the existence of the
entire physical earth across all time would be erased - as if it would
have never existed at all.

This life force was described by the AriZal:

T PNNN INPD NON INTW) VPN OMTI DIV 195"PIRN WM
W1 "N W O’ DY) O°1AXR D (OMTI NNIX N I2TN D2N0N
DIVYN NDTH NPMKR MWD N2 AT DM DY
195W DOHR) PRND W YN OMTH DR I NPNNN MINKRD

JPWRID M NV

The AriZal wrote that “even inanimate objects such as stones, dust,
and water have a spiritual ‘soul and life force.” In this statement, the
AriZal was referring to the letters of speech from the “Ten
Utterances” (“let there be light,” etc.) which bring into existence - and
continue to support the existence of - the physical world. This
continued investment of the “soul and life force” in the physical world
prevents it from returning to the state of nothingness (non-existence)
that was present before the six days of creation.
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Seemingly, this concept only applies to creations that were explicitly
mentioned in the “Ten Utterances” (the earth, heavens, sun, moon,
etc.). How do the “Ten Utterances” also give life and existence to
things which were not mentioned during the six days of creation?

JWNI D"DYR ,NMNNIW MINKRND NIWYI JAR DW 1IN ROW R)
1ARN PRW 295 117 1D NPMR DM D'DIPX 'Y )ARD NN
"y OXR D ,ONW DD ONXY MINKRND NIVYIN NN 92p2 NP
TWUNIW TY NPIRD NN DI12N "V SWHNWN NYHN TILW

JARD SW NN RIM AR DY NPX )N

Even though a “stone” was not mentioned in the “Ten Utterances,” its
existence and life force are still derived from them - but in a less
direct way.

“Higher” level creations, such as the sun, moon, and stars, are able to
receive their life force directly from the “Ten Utterances.” However,
this direct level of life force would be too much for the “lower” level
creations to withstand.

Instead, the energy in the “higher level” words is concealed by
transforming the word through the process of letter substitution,
rearrangement, or numerical equivalency. This concealment of the
original word and subsequent transformation into a new word
enables lower level creations to come into existence as well.

[Editor’'s note: This also gives us a much greater appreciation of the
significance of gematria (calculating numerical values of Hebrew
words). Although it can superficially seem “quaint” that two words
have the same numerical value, this concept shows us that this
relationship is actually connected to the source of their creation.]

Just as this is true for a “stone,” it is also true for everything else in
creation:
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WTPN PWH2 DN WRIPIW MNWH ,DYVIV D°RI2N 232 1N
mMOwWHO NWNN NDTN NPMKXR D 1D (7292 MNODN DV DPRW)
DNYNN PRN W ORI DR R1I12Y DNNIW MINKRND NIWYN

NP2\ p)

The name for something in Hebrew is not only for practical
“reference” use (as it is in other languages). Rather, the letters that
make up the name of each thing are the letters (that either come
directly from or are derived through transformations) of the “Ten
Utterances” which bring creation into existence and provide it with its
ongoing life force.

This concept is also reflected in a teaching of the Maggid on the
following possuk:

And Hashem Elokim formed from the 10 DPOR » XN
earth every wild animal of the field and ﬂ",_[lpfl mn '?;D INTRN
every bird of the heavens, and He X2 DMWD 7 93 NN
brought [it] to man to see what he would "2 MRIY? OTRD O

call it, and whatever the man called each X771 7\??3.'7.3] 19 R
RN PN WO OTRD 19
NV

living thing, that was its name.

DTRN 12 RIP? TWR Y 29"y NN FTINN 270 W' D) INT)
VRY DORONN TWROW 2'WITNL RIPRT JNW RN "N W)
NN RONW ONY DR NDWRIN DTR NOYN "N An n"apnd
SV PN NN 9D DOXR9NN 2199 17PN 1aYN ,DO5WN NN
DRI 1199 1712V OTR RIW 11 )V RO, DMNW NN 0N IR

1D MW IMIPY IR DT MR NIOR HW DMNWY N IY

Commenting on this possuk, the Midrash relates:

.77 19°0 MWRI2 D”0 NN NR (2
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“When the angels asked Hashem what will be unique about
Adam HaRishon, He answered that Adam's wisdom will be
greater than their wisdom. [To make this point,] Hashem
made all the domestic animals, wild animals, and birds pass
before the angels and asked them, “What are their names?”
The angels didn't know. When Adam was created, Hashem
made all these creations pass before him and asked, “What
are their names?” Adam replied, ‘It is fitting for this one to be
called an ox, etc.’ [giving names to each one].”

The Maggid then asked two questions on this Midrash:

RN N21TI NON DN 21,)20 IR INRIDT ,TIND 20 DWPM
Jmw ono MIpo

Hashem said that Adam’s wisdom will be greater than the angels, and
proved this through Adam'’s ability to give them names. How does
the ability to name something display tremendous wisdom?

RIPW QWD NINY 1) R1IPY IR NTY MWRW N PANT PIX IV
J2 DRIMW TR TR 929

Additionally, why did the Midrash use the expression “it is fitting for
this one to be called an ‘ox?" How is it that a name given to
something is “fitting” for that specific thing?

The Maggid explains:

2" W MW 'yn PUN NWH 51w H'YR D LRIN PIVD IR
QW PI,RINN 1272 DXYN DW IR 772V 1NW1 12T Y35 DW NRMIP
M 90 ,p"NYa 2"RWN NPAND 12T Pa PINY PTI RNHYA I2TH
MW NITY HWIVH DXYN OV TPNIRD INY RN ] DY RIPIW
12,770 NPMKR A DNW NYYNY IWIW W'Y 7 INW RIPI PNNNN

J"Tv 05>
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The fact that a thing (or concept) has a name in any language other
than Hebrew is only for practical purposes. In order for people to
communicate, when one person refers to a “book,” the other person
must be able to identify what a “book” is. This shared definition of
the object represented by the word “book” enables people to
communicate with each other. This type of language evolves after
the objects exist; since an object exists, it therefore needs a name.

However, the name of an object in Hebrew is derived in a completely
different way. Rather than coming after the existence of the object
in order to provide a common term to refer to it, it is the “vehicle”
which brings the object into existence in the first place. Furthermore,
the life force for its continued existence is “channeled” through its
name.

Therefore, the fact that something is called a “7W" (ox) means that
its spiritual source is connected to the G-dly energy represented by
the letters “W”, 1", and “7".

This explains why Adam needed “tremendous wisdom” in order to
name all the creations (the Maggid's first question):

PN 93 5w WNWN YT POM NP INON 12 PNY I'ATR 19N
2TPNRN QWA DMIPY 21 "0, pm

Adam needed tremendous wisdom in order to identify the spiritual
source of each creation, enabling him to call it by its true name.

This also explains why the name was “fitting” for each animal (the
Maggid's second question):

R D INW RNP IRW DN, 10190 191 MNP IR DT IR TN
QW XN 2D ,0 IMIPD DRI PI NPOND T HRWIN DWY 12T DV
A2 IR1IMWW 199 PRTNHVIV
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When we originally asked the question, we assumed that Adam was
giving each creation a name. However, now we understand that
Adam wasn't just providing a “practical identifying term” to each
animal - he was identifying the creation’s spiritual source and
identifying the letters which represented that source - its “true
name.”

The Maggid then applied this same principle to the names of people:

,NIRIDT ,OTR 212 MNW Y2 IR TIDN 20 PWUHM
RIPRTI) VIRND OV YV 012 IRIPY DNWURIN RNHWAI
WTW PIT MM )20 INwl MY DYTY Yo (PwITNa
YIMIRND DW Y IMKRIPY )T INRD I 120 DY YVIRNW Y NIRDD
T2V )NPN) IWIVIA DWYI ON WY PRI R DT I LT
2R JNTN JUNA N2 DNWIN DY WINW MYNRNDD DMON
(OW WITNL RIPRTI) IPMIAR QW SV 1112 DRNP IRW PWIY

21D MPM WIVH DYTY DR PRI

In the early generations, people were able to name their children
after events that were going to happen to them in the future. This is
because they were able to recognize the spiritual source of the child,
which includes within it the potential for all the events that will occur
in the child's life - enabling the parent to name the child after a
future event.

However, in our times we no longer have this ability to recognize the
source of the child's soul, and instead name him after his ancestors.

Does this mean that present-day names do not express the root of a
person's soul?

The Maggid explains:

PRI IR NIPN PIT OPR MNWN DR DIW 235"PIRD 19 1D 10"
252 DY MNON 0w JMIN RN N7APN RIR D IMIPY ORI RN
120 YW INNWYWI YWD RINW DWAIMIPT MR PR
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The AriZal revealed to us that even present-day names express the
root of a person’s soul. This is because Hashem grants wisdom to
the father and mother which enables them to name the child
according to the root of his soul (in addition to the fact that he is
named after an ancestor).

The Maggid concludes:

NNN2T ,RNWA POT MN PRN W #5717 w’N 3”1 INTW 070N
R219%RW D5 ,5(1”5R2 ROR )7V RD) IR MIND 2D NI SW
NRN IIXR PRN "NV 22PIT INDOPT 590 NDOP 5w Py n
"7 RDMNPIAY NNWIN WIW DR DWHN DI 199 ,RINW 1D

N2 NNWIN DY WIRW MYNRND IR VT NP

Regarding Rebbi Meir, the Gemara says that he “judged people by
their names.” (The Gemara relates a story where Rebbi Meir avoided
having his money stolen at an inn when he suspected the innkeeper
of being a bad person based on his name.) On a deeper level, this
means that Rebbi Meir was able to identify the root of a person’s soul
and was therefore able to “predict” the type of behavior that the
person would have.

This ability to see past the external “shell” and identify the true
spiritual nature of the person can be seen in another statement
regarding Rebbi Meir. The Torah describes the garments that
Hashem gave Adam and Chava as “7Y MINJ” (shirts made of skin).
However, in the Torah scroll of Rebbi Meir, it said “IR MIND" with
an “X" (“shirts made of light"). A “shirt” is a garment which conceals
that which is inside it, representing how the source of something is
concealed from the outside - the idea of a name. However, for Reb
Meir, the “shirts” were “garments of light” - they revealed the true
essence of the thing inside. This is why Rebbi Meir was able to see
the “light” of the person’s soul through the “garment” of his name.
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Similarly, it says about Rebbi Meir that, even though he learned Torah
from “Acher” (Elisha ben Avuya, who became a heretic after ascending
to Heaven), “he ate the inside of the pomegranate and threw out the
pit” (he only received the true Torah from him and “threw out” the
rest). This reinforces the fact that Rebbi Meir was able to see past the
external “shell” of a person and see their true spiritual source.

The Rebbe explains how a name has continuous relevance to the
creation - not only at the moment when the name was given:

DW 92 RYR ,071NI0N MNY DR P"NY2W MNWHIY D 11)
20w ;1270 YW INPN D) RN ,NT OWA RIPIN 12T HWIVIW RN
W) NNXR DYD DWN O’V RI2W 19IR 8D ,WH PRN 812D

V27 9321 NY 952 1MR MNN NT DWW ROR ,DWNY PIPTIVR

As explained above, names in Hebrew are not just universally agreed-
upon terms to refer to an object - rather, they represent the spiritual
source of that particular creation. This spiritual source is the channel
through which the G-dly life force is continuously given to this
creation to bring it into existence at every moment.

This reason why continuous creation is necessary is explained by the
Alter Rebbe in the second chapter of Sha’ar HaYichud V'HaEmunah:
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N9NN N2 NIPHW DNXD DR N2INW )1N) 1D NNXD NUNY
" RMIAN NOW JNX W L PRN W DRI I'RWN L(O5VN2

“ DOR) PR NN NI NRTINOW 11D, 71NN RI2IN2
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The Alter Rebbe explains the mistake of those who claim that
creation was a “one-time act” and no longer needs Hashem's
involvement:

They compare Hashem's creation of the world to the work of a
craftsman: once his product is finished, it can exist on its own and no
longer needs the craftsman'’s involvement or support.

In actuality, however, the creation of the world is incomparable to
any act of “creation” in our world. When a craftsman “creates”
something, he only changes the form of a pre-existing entity. (Even
the “new” form is not truly new - the craftsman only assembles or
defines a form which previously existed in a “potential” state.)

On the other hand, when Hashem creates something, He creates an
existence which previously had not existed at all. Since the natural
(true) state of “existence” is “nothing exists at all,” creation would
return to this state (of non-existence) if it were not kept in existence
by a continuous force. Therefore, we see that creation is an ongoing
act which is necessary in order to sustain the existence of the world.

Based on this, we can understand how a name of an object is
connected to every event that will occur to it in the future:

oy 0N D) DNUP 12T 932 WINW MYNRNH 20V 1210 1IN
9”YXR V)7 932 NY 932 NATH IR MNNY WTIPH PV DWN
179279 QWD NIV OINRY DIV NI VIR DT YNIRDY

All the events which will ever happen to any creation are connected
to its “name” (its spiritual source), as the energy that keeps it in
existence is continuously channeled through its name at every
moment. Therefore, even though an event happens many years
after the name was initially given to an object, even that event is
connected to its name.
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The Rebbe now applies these concepts to explain why the name
“keresh” (beam) is also connected to shtus d’kedusha, the idea
represented by shittim wood:

1MV VTP PWH2 DWNHINTY ,WIP DWNY Y2 D) 120 NTHI
PWNN P12 P OINY OMR PIN7 12NNNYW NYWA DOW IXYI
D”PM PN INNNN RN L(PWNY DWIPH DR TPVY WD)
Y DYV NN D°IXW D11V 939 0) PPW NT OW NN ,DNIR

(HWTPS YT MLWN N2’DN) DLW IXYN

When shittim wood (the naturally occurring tree) starts to be
transformed by human hands in order to be used in the Mishkan, it is
given the name “keresh.” However, at that very moment when it
becomes a “keresh” it is still being continuously created through the
name “shittim wood" - even though tree was “born” many years ago.
Since the original source of the shittim wood must have included this
event, and that same energy is still being invested in the shittim wood
at every minute, we see that the new name “keresh” must be
connected to the name shittim wood, as well as the concept it
represents - the transformation of shtus dkelipah into shtus
d’kedusha.

Through this explanation, the Rebbe explained why the Frierdiker
Rebbe said the name “keresh” is connected to the ultimate purpose of
the Mishkan. In the next section, the Rebbe will explain this
connection in detail.

0PIV RN VINTR NN P’ IRINW 293 pavn NN (3
WP NN NN DNNW 'YW " 'P NPIIRD I HW

In the Frierdiker Rebbe’'s ma‘amar, he explains the connection of the
individual letters “P", “3”, and “W" to the purpose of the Mishkan. The
two aspects of each letter that the Frierdiker Rebbe focuses on are
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the name of the letter and the shape of the letter. The Rebbe
explains why these are significant:

MNWY YaNa 01 XN PV MOV PV DV IR DTPND
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As we explained above, the name of each thing in creation is its
spiritual source, and therefore represents the true nature of that
thing. Similarly, each letter in the alef-bais has a name - and that
name describes the true nature of that letter.
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Similarly, the Alter Rebbe explains in Sha'ar HaYichud V'HaEmunah
that the shape of each letter is connected to its true nature. Since
each letter is a unique expression of G-dly energy which is different
from every other letter, the shape of each letter represents a unique
expression of G-dly energy.

Having established the relevance of both the name and the shape of
each letter, the Rebbe returns to the explanation of the Frierdiker
Rebbe:
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The Frierdiker Rebbe quotes the introduction to the Zohar, which
explains how each one of the 22 letters of the alef-bais came before
Hashem (starting with the last letter, “N”, and continuing in reverse
alphabetical order) asking for the world to be created through it.
(The world is created through all 22 letters of the alef-bais, but each
letter wanted to be the main influence on creation.)

When it came time for the letter “W”, which is the “letter of truth” (the
three branches represent Avraham, Yitzchok, and Ya'akov), Hashem
told it that even though it would be fitting to use for creating the
world on its own, it could not be the main letter because it partners
with the letters “P” and “7” to create the word “IPW” (lie). (Even
furthermore - the Zohar points out that the entire lie is enabled by
the support of “truth,” as the word “IPW" starts with a letter of truth,
and then builds the lie upon it. From this perspective, the “W" is even
“worse” than the “P" and the “3".)

Even though all the letters of the alef-bais themselves are holy, the
letters “P" and “3” represent the concept of kelipah in the world.
Since kelipos don't have any independent existence, as they are only a
concealment of Hashem's existence, they can only receive their life
force from holiness. Therefore, in order to exist the letters “P” and
“J" partner with “W" to receive their life force from holiness.

After the letter “W” was rejected for being the main letter in creation
(which would have therefore also given strength to its “partners”, “p"”
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and “7"), the “P” and “7” took the “W” in-between them, creating a
“JVP” (knot, connection) of kelipah in the world. (The first letter of a
word has the dominant force over that word, so moving the “W" to

the middle of the word represents a greater concealment of
Hashem'’s truth.)

The meaning of these letters explain why the name keresh is
connected to the ultimate purpose of the Mishkan (and the ultimate
purpose of creation):

VAN RD) NWITPN 790 MW WIP NNT NPINMRD AW PN
P NYMKRD DWNNWN NIW "W MR IDOR ROR P NPMKRD
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DWITRY 7197 MOWN N2DN2 DXOW IXYT NTIAVN

Since each of the three letters of the name “keresh” have a connection
to kelipah ("7" and “P" have a “direct” connection, while the “W" is an
“accomplice”), we see that the name “keresh” is connected to the
purpose of the Mishkan - transforming the shtus dkelipah
(represented by keresh) into shtus d’kedusha (the building of the
Mishkan).

In the next section, the Rebbe explains how the Frierdiker Rebbe
contrasts both the name and shape of the “3" (which represents
kelipah) to its counterpart in kedusha - the “7".
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Footnotes from the Original Hebrew
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