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About Simply Chassidus
Simply Chassidus releases one ma‘amar of the Rebbe each month
with English translation and commentary. Each ma‘amar is divided
into three sections, each of which can be learned in approximately
one hour. By learning one section per week, usually on Shabbos
morning, participants can finish one ma‘amar per month, with time to
review the ma‘amar on Shabbos Mevarchim.

Simply Chassidus is written by Simcha Kanter and is a project of
Congregation Bnei Ruven in Chicago under the direction of Rabbi
Boruch Hertz.

Reviewed with Rabbi Fischel Oster in the zechus of refuah shleima for
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NOTE: This ma’amar will be split into four sections due to its length.

Made possible by

eI n -G S OO
MERKAZANASH ~ /PRINT-@UsE

538 Johnson Avenue | Brooklyn, NY 11237
¢ 7186286700 f 718.6286900 ¢ jobs@tphny.com % tphny.com

The ma’amar “Basi LeGani 5717” from Sefer Hamaamorim Basi LeGani
Volume 1 is copyrighted by Kehot Publication Society, a division of Merkos
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Section One

This ma’amar was said by the Rebbe in 5717 (1957) and is based on
the seventh chapter of the Frierdiker Rebbe's ma’‘amar Basi L'Gani
from 5710 (1950). The Frierdiker Rebbe wrote a four-part hemshech
(series) of ma‘amarim based on the possuk “Basi L'Gani”, each
ma’amar consisting of five chapters, for a total of 20 chapters. The
Frierdiker Rebbe completed the hemshech and instructed that the
first part should be distributed on Yud Shvat 5710 (1950) for the
yartzeit of his grandmother, and provided specific days to distribute
the following sections. (The second section, which includes chapter
seven - this year's chapter - was distributed on 13 Shvat, the yartzeit
of the Frierdiker Rebbe’'s mother.)

On that Yud Shvat 5710, the Frierdiker Rebbe passed away, and the
hemshech Basi L'Gani became his last instructions to the next
generation.

When the Rebbe accepted the nesius (leadership) one year later on
Yud Shvat 5711, the Rebbe said a ma‘amar (Basi L'Gani) which
explained this ma’amar of the Frierdiker Rebbe. This was the first of
38 years in which the Rebbe said a Basi L'Gani ma‘amar; these
ma’amarim followed a twenty-year cycle of explaining each of the 20
chapters of the Frierdiker Rebbe’s ma‘amar.

Even though we are no longer able to hear a new ma‘amar directly
from the Rebbe (may we merit to hear one this year!), we continue
the twenty-year cycle of learning the ma‘amarim that correspond to
that year's chapter. The three ma’amarim which the Rebbe said to
explain the seventh chapter of the Frierdiker Rebbe’s ma‘amar
include one ma‘amar from 5717 and two ma‘amarim from 5737. For
two out of these three ma’amarim we have audio recordings from the
farbrengens, and we have a written account of the third ma’‘amar from
the Rebbe's chozrim (the Chassidim who would memorize and
transcribe the Rebbe's farbrengens).  Additionally, the Rebbe
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personally edited a version of the ma‘amar from 5737 which
incorporates both ma‘amarim which were said that year. The
following pages contain a translation and explanation of the ma‘amar
from 5717.

As is customary for these ma‘amarim, the Rebbe first reviews the key
points of the Frierdiker Rebbe's ma’‘amar before going into a detailed
explanation of this year's chapter.

THYWNN LAY T ,N5WA D PTWNIN . T'D2
(M nYa nmn)

PNNY ONY PN TN RIPRY 209D Nk 0o 1YNINA
TN NNNNA NPOW IPYT

The ma’amar is based on a possuk from Shir HaShirim (5:1) in which
Hashem says, “I have come to my garden, my sister, [my] bride.” This
ma’amar focuses on the term, “71)" (my garden).

The Midrash interprets the use of the word )" (My garden) rather
than “))” (a garden) to indicate something that is more significant
than an ordinary garden. Whereas a regular garden is a public place
that anyone can enter, “1)" (My garden) implies a more intimate
connection between this “garden” and Hashem.

The Midrash explains that the word “1)’ (my garden) should be
interpreted as “X111)", the Aramaic word for a chupah, the canopy over
a chassan and kallah at a wedding. For example, the Gemara in
Brachos (16a) says “ 12 X1 1’2 PI0P RP NN YOR 127 NKX 227
ITVYR” (Rebbi Ami and Rebbi Asi were fastening a chupah for Rebbi
Elazar). In addition to the fact that Hashem calls it “My garden,” the
interpretation of “1)" (My garden) as 1) (My chupah) shows us
that this possuk is describing a very deep connection between
Hashem and His world, similar to how the chupah is a special place
reserved for the marriage of a chassan and kallah.
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The Midrash explains that Hashem came into this “chupah” when His
presence was revealed in the world at the time of the giving of the
Torah. However, the world was already “His garden” (His “chupah”)
from the moment the world was created; because His presence was
initially revealed within the physical world, this place already had a
special intimate connection to Him. In the words of the Midrash, “ikar
shechina b'tachtonim hai'sa” (In the beginning of creation, Hashem'’s
presence was revealed in the lowest world).

However, Hashem's presence was not revealed there for long:

M NPOWN NR PO PINRIWYW DRONM T'NY RONOT HYW ROXR
NTIAY 'Y DR L(WITNL WIDNW ’9D) TN WPID TY PIRD
RIW TY ,NONY NYYNIN NPOWN DR DWHM 1NN DPITIN
'R VPRI ATNM HPAN PYwIAVN 9 WAV RINW WD

JNOWNNN 92 92N XMTY ,PIR NN

The sin of the Tree of Knowledge was the initial sin that resulted in
the concealment of Hashem's presence in the physical world.
Additional sins of the following six generations made this
concealment even more intense, and eventually drove Hashem'’s
presence through seven stages of concealment.

When Avraham began to serve Hashem, this process was reversed
and Hashem's presence started to become revealed again within the
physical world. Avraham brought it from the seventh stage to the
sixth, and so forth, until Moshe (the seventh, and “all seventh ones
are beloved”) came and completely reversed the concealment,
revealing Hashem'’s presence once again in His “chupah” (the physical
world). This final step of revelation is the ultimate goal which all the
previous steps led up to - the revelation of Hashem'’s essence within
the physical world.
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The main way in which Hashem's essence was brought into the
physical world was through the construction and ongoing operations
of the Mishkan and Bais HaMikdash:

WIPN 19 WY SWNI L WTPM PYWNI PN NPOWN N AP
TAR 92 N2 0 ONDWI NVWYI WTPNN "YW 117N ,001N2 YNIDW)
N21IR2 R212NN YY1 IRINW DD ,DPTRN NTIAY 'Y T STNRY
R"00 RDINR T 8INT MRN IRNDNN oY Sw MRNN2

NV IN2102 N72PT RIP? PONOR (R"DD RIDNNRI)

From the fact that Hashem said “Make for Me a Mikdash and
[through this] | will dwell within them,” we see that the building (and
ongoing operation) of the Mishkan (referred to in the possuk as a
“Mikdash”) is what brings the revelation of Hashem’s essence into the
physical world.

Furthermore, from the fact that the possuk says “I will dwell within
them” (rather than “it”, which would refer to the Mishkan), we see
that the Mishkan enables Hashem's essence to be revealed within
each and every Jew.

The Frierdiker Rebbe explains that this revelation is brought into the
Mishkan (and into the Jews) through the service of “tzadikim” (which
in this context refers to every Jew) who serve Hashem with eskafia
(resisting one’s selfish desires) and eshapcha (the transformation of
selfish desires into selfless desire for G-dliness).

This is the meaning of the statement of the Zohar that “when one
causes eskafia of the sitra achra (force of evil), G-dliness (the “glory of
the Holy One, blessed be He") is revealed in all worlds":

(MR N92) NPT RIP’ JUNI RIDNNR) RDINRT NTIAVN P"VW
N2VN% MN2YN N5YN5W NXR NN MWV PHPOY N RINWY
220 NIrN22 MN%YHY PPYW *D3) PRV DO 110N NRND )
1IN NP DOV 1DIND TV NPV APV NOWNH IMTY L(°D"DY

RI2D NONN2A NOWNNN NIV



7 0N Y 'NNRA N'T

When a Jew serves Hashem with eskafia and eshapcha, this draws
down “the glory of the Holy One, blessed be He” (a revelation of
“light” [G-dliness]) which is “revealed in all worlds [equally].” This
revelation is equal in all worlds because it is equally incomparable to
all worlds, as it is even higher than the level of sovev kol almin.

This revelation is called the “ikar shechina” (the main revelation of
Hashem's presence), and when revealed through eskafia and
eshapcha, it is revealed in an even greater way than it was revealed
at the beginning of creation (prior to the sin of the Tree of
Knowledge).

MY, WTPN) PWPNL "YW M12IPN N Py 2" 90N
NVN%N MM’ MIT NOWNNN NSVIDW N5YN5 0NN IRV
.NoN5

This process of eskafia and eshapcha is represented in the Mishkan by
the service of korbanos (sacrifices). Bringing a korban involves taking
a physical animal and burning it on the altar, which creates a
“pleasing fragrance to Hashem”, representing Hashem'’s enjoyment in
the Jew's service. The bringing of korbanos can be described as “from
below to above” because it uses the refinement of the physical world
(from below to above) to bring about a revelation of G-dliness (from
above to below).

Similarly, when a Jew serves Hashem with eskafia and eshapcha
through refining the physical world (from below to above), this brings
about a revelation of ikar shechina (from above to below).

The service of eskafia and eshapcha is also represented by the fact
that the Mishkan was built with shittim wood:

590R1 PHYW) 1PWN2 VN INTY TIPRNN IR TIYINI
J2TNY DLW XY PDWNY DWIPH NR WYY (WTPN 22 WM
1291 790N TN H0IN PN ,DYN VY H"HPD ,13H01 YD NOWT
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DTR PR >90KRND ;002 NDIIW MLW MIN TXN RINW , 09 HW
DR PONY RN NTIAYM LNMOW M 12 D101 I'RR NPAY 12
20W NTIVN XMTY ,NWITRPT (DODW) MOLWY Y TIY5T MOWN

DONNNN2 NPOW IPPY NOWNN NWYI AT

The Frierdiker Rebbe explains that the word shittim is related to the
word “shatah” which means to “turn away” from a path, as it says that
the Jews “walked around [but not on any particular path]” (shatu) to
collect the man (manna) in the desert. On a spiritual level, this refers
to the “turning away"” from the “path of the King of the world”.

A Jew who functions “normally” (according to the desires of his G-dly
soul) would never consider turning away from Hashem’s path.
Therefore, the Gemara says that the only reason that a Jew sins is
because he is overcome by a “ruach shtus” (related to the word
shittim) - unholy irrational behavior.

In order to counteract the “ruach shtus" of unholy irrational behavior,
a Jew needs to use his “capability to be irrational” to behave with
“shtus d’kedusha” - holy irrational behavior. This is represented by
the fact that the Jews took the physical shittim wood (which was part
of the ordinary physical world which conceals Hashem'’s presence)
and used it for the Mishkan (which reveals Hashem's presence). Just
like the construction of the Mishkan brings Hashem's presence into
the physical world, serving Hashem with shtus d’kedusha reveals the
ikar shechina in the physical world.

The Frierdiker Rebbe continues to explain why the Torah calls the
beams of shittim wood “krashim":

WY DTN DLW OXYPY O) PITHN N12W ,'IR1Y 209999
RIPRY /W 'R NPMR 0 NN WIP NN ,MNT .RPIT DWIP
NN P NIPMIR D'RVUN VIVRT RIVON RN W MRT TINT2

JV57 RI00D
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The Frierdiker Rebbe explains the significance of (the letters of) the
word “WIP" (keresh, beam) by quoting the introduction to the Zohar,
which explains how each one of the 22 letters of the alef-bais came
before Hashem (starting with the last letter, “N", and continuing in
reverse alphabetical order) asking for the world to be created
through it. (The world is created through all 22 letters of the alef-bais,
but each letter wanted to be the main influence on creation.)

When it came time for the letter “W", which is the “letter of truth” (the
three branches represent Avraham, Yitzchok, and Ya'akov), Hashem
told it that even though it would be fitting to use for creating the
world on its own, it could not be the main letter because it partners
with the letters “P” and “3" to create the word "IPW” (lie).
(Furthermore - the Zohar points out that a lie is enabled by the
support of “truth,” as the word “IpW" starts with a letter of truth, and
then builds the lie upon it. From this perspective, the “W” is even
“worse” than the “P” and the “3".)

Even though all the letters of the alef-bais themselves are holy, the
letters “P" and "1" represent the concept of kelipah in the world.
Since kelipos don't have any independent existence, as they are only a
concealment of Hashem's existence, they can only receive their life
force from holiness. Therefore, in order to exist, the letters “P" and
“3" partner with “W" to receive their life force from holiness.

After the letter “W” was rejected for being the main letter in creation
(which would have therefore also given strength to its “partners”, “P”
and “3"), the “P"” and “3” took the “W" in-between them, creating a

“JVP” (knot, connection) of kelipah in the world.

The word “WIAP" has the shin (the “letter of truth”) in the weakest
position (the end of the word), which represents the extreme
concealment of truth (G-dliness) within the physical world.
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The Frierdiker Rebbe then continues to explain the difference
between the letter raish which represents kelipgh and its
corresponding letter on the side of kedusha, daled:

T MR MW ,TMY5T RIVON RNW I MR TIOW ,INRNN IRIN)
NMOTT WIPOM 12NN NNRIDW aRT ,DWITRPT RIVON RNV
NN PNV Y DN ONIVW 1N MW MOST PN RN WM
N"97 O AWROW 73 27D TY IS NI DT W 0N N

J9Pm%Y 2900 NT N whIa

Even though the words dalus (related to daled) and raish both mean
“poor” (which would seem to imply that they are similar), the letters
are polar opposites. The raish represents the “spiritual poverty” of
kelipos who are “poor” in terms of G-dly revelation, while dalus
represents the “holy poverty” of bittul when a Jew realizes that he has
nothing of his own, and everything comes from Hashem.

In fact, the Midrash says that “if someone exchanges a daled for a
raish he destroys worlds.” [One example of this is the Shema: If the
“T" of the word “TNXR" is switched to a “1" (spelling “INR", other),
instead of meaning “Hashem is One” it means “another G-d” - the
exact opposite of what the Shema is all about.]

In addition to the fact that the letters daled and raish have different
meanings, they also have different shapes:

MRIW /I MR NNINNY T MR NNNN P2 WIDNN O) IR PO
7 MIRT /I MR IPRY PINXRND T 011 ,NWITRT RIVONW T
PV DIPN NOON 1Y PRY 200N NPYIR NPIWVW DTIPI RN
TNRONN SwN ,N%IPY 29O NV THYYW 503N PV NXY

270 NYOWN H2PY 253 NWYI VAT NV 'Y RNTW

The Frierdiker Rebbe explained that although the daled and the raish
have very similar shapes, the difference between them is that the
daled contains a yud “on its back”, while the raish does not:
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This yud on the “back” of the daled represents the ultimate bittul of
“making oneself small” (as yud is the smallest letter of the alef-bais),
which means that a person sees his own existence as completely
insignificant (in comparison to Hashem'’s ultimate essence). This
quality of bittul enables him to become an “empty container” that is
capable of revealing G-dliness, just like a student is only able to learn
a new concept from his teacher when his mind is “empty” of his prior
understanding.

770 NTIPY 210020 0"y RITW ,NWITRT RIVD M1 RN I
INRNN NN ININD ,N2VNOM DN I HaPH YD nww
2(0-8) DNTIPN DDV 22DWNM 'RNDNN DYT

The small size of the yud is a general principle which applies to the
entire realm of kedusha: bittul is what enables a person to receive
(and reveal) G-dliness from above, as explained at length in the
Frierdiker Rebbe’'s ma‘amar.

Having concluded the summary of the first six chapters, the Rebbe
begins to focus on the seventh chapter in greater detail:

RINW T MRV T'PIW 27NN 9pyoa RN ‘TPYNNI (2
20020 VINW) NPMKRD YN RPYT MR RINW DY PNNRD
M MR YT ,NYMKRN 935 wrI XN NN (G710 NN NPYIR

22R20 099N X121 TVaW N RN, T MR INSNN

The Frierdiker Rebbe begins the seventh chapter as follows:
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[Regarding] the letter yud which is on the “back” of the daled:
despite the fact that it is the smallest of all the letters (which
represents bittul, “making oneself small”, as explained in the
previous chapter) it is also the “head” of all the letters, as
each letter begins [its shape] with [the first dot of ink which
touches the page, which resembles] the letter yud. This is
also reflected in the fact that [the Sages state that] “the World
to Come was created with the letter yud.”

PN PV IRAM IDRHNNA PYH MAT N1 IR I
NWYIIT SYW ,TPONM 22PNN SV VAN RINW ,NNII NPVIR
IRAY POM IR .NYYNIN MOWNNM MYDWNN 23 HapPY 5
19IR DOW NN ,WHWNN TN RINW 10D~ T'PN2 NP 1YV Py
™IN ,D2PNN SR NN YHWNT HIPW 21NN NYDWIN NOWNN

77PN MR

In chapter six, the Frierdiker Rebbe focused on explaining how the
yud represents the bittul of the receiver. Someone who “makes
himself small” has the bittul to realize that he receives everything
from Hashem, which is represented by a student who has the bittul
to receive a new concept from his teacher.

Now, in chapter seven, the Frierdiker Rebbe begins to explain an
even higher aspect of the letter yud: the way that the quality of the
yud is expressed by the giver (or teacher) which enables him to give
to the receiver.

NMOWHNNN YOV NN, NPMRD DD WRI RN TPHVW DN IINTW
ROR NWON ON NPMKXR INW ,NPMXR 'Y DNW LN MYDWIM
MmN ,NoNY NYDWAM NOWNHN MY%0 SV Tmw %P
(MR 0% wRY RNW) TN NTIPID RN DT NONNNN

277MYN X121 7712w YINTW Y5 Y2 IR PO

This is why the Frierdiker Rebbe pointed out that the yud is the head
of all the letters, representing the fact that the revelation to a
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recipient “below” starts with the yud. “Letters” represent the overall
concept of revelation, as the phrase “asa boker” (literally, “morning
has come”) can be interpreted as “asa” (meaning “letter” in Aramaic)
results in “morning”, the revelation of light.

(The Rebbe will later explain why the Frierdiker Rebbe also adds the
fact that the World to Come was created with the letter yud.)

The Rebbe explains the significance of the yud as it exists in the giver:

210020 YW NN NPYIR TN Py MmYYow nra 12PN
P09 P10 TV DINNXD RN WOWNN YRR Y T 1YHON2
NOND NOWNNM NYDWIN NN TWOR RPIT T7VW

As explained above, the general concept of the letter yud is the
ultimate bittul of “making oneself small.” As applied to the role of the
giver, this is expressed as tzimtzum (concealment) - even complete
tzimtzum known as “siluk” (the complete removal of revelation) -
which enables a giver to communicate with an incomparably lower
receiver.

(If an incomparably greater giver would try to communicate with the
receiver on the giver's own level, the receiver would not be able to
relate to it. Therefore, in order to communicate his idea to the
receiver, the giver needs to have the bittul to dismiss his own
perspective, and focus how he can communicate his idea according
to the capability of the receiver.)

The Rebbe shows how this concept of the “bittul of the giver” is
represented in a teaching of the Ba'al Shem Tov:

R NNRIDT) MR OV PIR MR THNY R0"WYIN WIPO)
NOWNN M2 MR IPIYYW MR DPOR QWT MIPWN 2NN 2N

.(1N711»’0) 13102 2"N 210 OW NI (R
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NN NTH RNV DPOR DTN NN "W MR L(NYDVMN
152105 05N 901w DPPNNN MR PN DT NNNN ,NIRD DXNXHDN

In general, the name Havayah represents revelation while the name
Elokim represents concealment. However, the possuk, “And Elokim
said, ‘let there be light” seems to break this rule; we would expect
that the name Havayah (rather than Elokim) would be used when
creating light (which represents revelation).

To address this question, the Ba'al Shem Tov explains that Hashem
created the light through the tzimtzum of the name Elokim to ensure
that the world would be able to tolerate the revelation. (In contrast, if
an infinite light would be revealed directly from the name Havayah,
the world would cease to exist as a distinct entity.) Therefore, this
concealment is what enables the light to have a permanent
existence.

The Maggid adds to this explanation by commenting on the end of
the possuk, “And Elokim said, ‘let there be light - and there was
light":

28519 1INR"T MR O PI0DN OPDL MR PO ITINN 1IN
non 973 IR M W YR PO RN DM MRV DIPN D
MRD DWYI MY NAITR 1D DY WX DD IR RINW DIXDXD

/DN DR ITINRD

The Gemara says that “anywhere that the Torah uses the term vayehi
(‘and there was'), it is an expression of suffering.” This is why the
Torah says “and there was light”: because the light was created
through a concealment (which appears to be a cause of suffering for
the world). However, the truth of the matter is that this tzimtzum
enables the sustainable existence of both the light and the world.

.(2 )P0 7PD) B"NY NN MR (2
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The Maggid applies this same explanation to a later possuk as well:

WY1 DIXNXN RINW 27N 10 2D ,1D IPI2 2 27V 000 IR
D/RIR "NV ,OTIPN IV NRD DT PRY 00,7120 innn
MR XROR 22990 MRoxnH Dpn "0 RD HHNN DIpn NR XRHNN
DIXNXN INTY VX PV I IR O VINTY L DIXN 'Y RAW

DONOW NRND MRIXD NWYIIT HYW

When the Torah writes “and it was evening and it was morning,” it
also wuses the expression vayehi which implies suffering
(concealment). This is because the “evening” (concealment) is what
enables the creation of the true “morning"” (revelation).

If the original “light” from above creation (the “light which filled the
empty space”) would be revealed, it would not allow for the
possibility of a creation which experiences itself as an existence
which is separate from Hashem. Therefore, the process of
concealment (“evening”, “suffering”) is what enables a revelation of
G-dliness (“light”) which can exist within creation.

In another place, the Maggid adds an analogy to help explain this
concept:

Y0V DR DXNXN(W) AR HWNI” NTW IN2Y PO 3OR"PNN
MV DVWYN MTN DD 0N ,JOPN N2 22V NMILVP 12T 12T
12 MYN 1207 "W OTI MIVI NWYN DR AMRW ,ARNL D> TON

The Maggid explains that this process can be compared to a father
who “conceals” his own intellect and speaks in a childish way to his
young son. Furthermore, the father enjoys acting this way (even
though it is far below his own level) because this type of interaction
gives his son considerable enjoyment.

The Rebbe explains the implication of this analogy:
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22w RN XY NXR OXNXN N"APNYW DIXDXIW ,5WN12 NN
22w (@XNXD VINY ,DPOR RI2) PWRIL 3T1H"TIRND ORIV
12 32W”N1 ,N"2PN YW 112 ON IRIWVY JPURT IRIPIV IRIW

JNXY NR N”2pN OXNXN 092V ,DIPOR MDD DNR

Just like the father “conceals” himself in order to connect to his young
son whom he loves, Hashem conceals Himself through the process of
tzimtzum for the sake of connecting to the Jewish people.

This is why the Torah begins, “In the beginning of Elokim’s creation of
heaven and earth”; the word “bereishis” (in the beginning) can be
interpreted as “bais reishis" (two primary things), one of which is the
Jewish people. (The other is the Torah, which was also “created” for
the sake of the Jewish people.) This implies that Hashem concealed
Himself (He “created Elokim", tzimtzum) and created the world in
order to connect to His children, the Jewish people (as it says, “you
are children to Havayah, your G-d").

The Maggid concludes by connecting the concept of tzimtzum to the
sefirah of chochmah (which corresponds to the letter yud, the subject
of our ma’‘amar):

1PRN RN NNONN 2D ,NNON RIPI DIXNX'W TIND 270 0’0
JRXNDN PR BPnonm 7'y

This tzimtzum is referred to by the term chochmah, because
chochmah is ayin (nothingness), as it says, “chochmah is found from
ayin". (In this context we are interpreting the possuk differently than
its literal translation, which is “But chochmah; from where will it be
found?"”)

Ayin is a relative term which refers to something that is incomparably
higher than the receiver, which makes it “nothing” (that the receiver
can relate to). The revelation of chochmah from the “ayin” refers to a
revelation which comes through the process of tzimtzum
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(represented by the yud), resulting in a revelation from the giver
which the receiver can relate to.

The Rebbe summarizes the explanation of the bittul of the giver
represented by the yud:

OXRW TN NTIPI NNNTI) WOHWNN IXR TP NTIPI PIv N
WO DI 0DD NWYI THOYY NI NTPYIRT 902N ,52pnn
MR OPW OTOV L(WDWNM 2N YW DN YD DR HapPH
SIRN 93P 900 MROXNM MRIXND DIPN PPW 11N ,D7PNNN
NTIPIINTYW ,NNIN RIPIW ,DIXNXD PIV VX PWH O’V PI TN

TN

Just like the receiver needs to have the “bittul of the yud - making
oneself small” in order to properly receive from the giver, the giver
also needs to have bittul in order to conceal himself (“and it was”,
representing “suffering”) to enable the “existence” (independent
perspective) of the receiver who can then receive the revelation. This
tzimtzum is referred to by the term “chochmah”, the point of the yud.

In the next section, the Rebbe explains how the Frierdiker Rebbe
connects this concept to the “World to Come.”
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DEDICATED IN MEMORY OF
RABBI DANIEL 5"y MOSCOWITZ

LUBAVITCH CHABAD OF ILLINOIS
REGIONAL DIRECTOR

R

To%T NPRDR NN TWPRY DIPK)... SNOTI ORNT I
AND I, DANIEL ... ROSE AND DID THE KING'S WORK
(DANIEL 8:27)




