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Section One

This ma’amar was said by the Rebbe in 5736 (1976) and is based on
the sixth chapter of the Frierdiker Rebbe’s ma‘amar Basi L'Gani from
5710 (1950). The Frierdiker Rebbe wrote a four-part hemshech
(series) of ma’amarim based on this possuk, each ma’amar consisting
of five chapters, for a total of 20 chapters. The Frierdiker Rebbe
completed the hemshech and instructed that the first part should be
distributed on Yud Shvat 5710 (1950) for the yartzeit of his
grandmother, and also provided specific days to distribute the
following sections. (The second section, which begins with chapter
six - this year's chapter - was distributed on 13 Shvat, the yartzeit of
the Frierdiker Rebbe’s mother.)

On that Yud Shvat 5710, the Frierdiker Rebbe passed away, and the
hemshech Basi L'Gani became his last instructions to the next
generation.

When the Rebbe accepted the nesius one year later on Yud Shvat
5711, the Rebbe said a ma‘amar of the same title which explained this
ma’amar of the Frierdiker Rebbe. This was the first of 38 years in
which the Rebbe said a Basi L'Gani ma‘amar; these ma‘amarim
followed a twenty-year cycle of explaining each of the 20 chapters of
the Frierdiker Rebbe's ma‘amar.

Even though we are no longer able to hear a new ma‘amar directly
from the Rebbe (may we merit to hear one this year!), we continue
the twenty-year cycle of learning the ma‘amarim that correspond to
that year's chapter. The three ma’amarim which we learn this year
(5776) are one ma’‘amar from 5716 and two ma’‘amarim from 5736,
which explain the sixth chapter of the Frierdiker Rebbe’'s ma‘amar.
For the ma‘amarim said on Yud Shvat of both years we have a written
account of the ma’‘amar from the Rebbe’s chozrim (the Chassidim who
would memorize and transcribe the Rebbe's farbrengens) and audio
recordings from the farbrengens, but they were not personally edited
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(in detail) by the Rebbe. However, the Rebbe did make some edits
and add several footnotes on the ma‘amar said on Shabbos Parshas
Bo (8 Shvat) 5736. The following pages contain a translation and
explanation of this partially edited ma‘amar from 5736.

As is customary for these ma‘amarim, the Rebbe first reviews the key
points of the Frierdiker Rebbe's ma’‘amar before going into a detailed
explanation of this year's chapter.

RN2NN HY2 VINTR DM P R %D Mnr nY PTIRD
D’wn 02w T X2 "W IMPYNON OV 1T HY MW NRNNI]

IPOVT ,NONN2 IPPY PNW DIPNY N 3D AWITNN RN NR
,NTPN ’1NNN2 NPOW

The ma’amar is based on a possuk from Shir HaShirim (5:1) in which
Hashem says, “I have come to my garden, my sister, [my] bride.” This
ma’amar focuses on the first term, “?13" (my garden).

The Midrash interprets the use of the word “1)" (My garden) rather
than “))" (a garden) to indicate something that is more significant
than an ordinary garden. Whereas a regular garden is a public place
that anyone can enter, “1)" (My garden) implies a more intimate
connection between this “garden” and Hashem.

The Midrash explains that the word 1)’ (my garden) should be
interpreted as “?111)", the Aramaic word for a chupah, the canopy over
a chassan and kalloh at a wedding. For example, the Gemara in
Brachos (16a) says “ 12 X1 1’2 PI0P RP NN YOR 727 NKX 227
ITVOR” (Rebbi Ami and Rebbi Asi were fastening a chupah for Rebbi
Elazar). In addition to the fact that Hashem calls it “My garden,” the
interpretation of “21)" (My garden) as “*11)" (My chupah) shows us
that this possuk is describing a very deep connection between
Hashem and His world, similar to how the chupah is a special place
reserved for the marriage of a chassan and kallah.


http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4233
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4234
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4235
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4236
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The Midrash explains that Hashem came into this “chupah” when His
presence was revealed in the world at the time of the giving of the
Torah. However, the world was already “His garden” (His “chupah”)
from the moment the world was created; because His presence was
initially revealed within the physical world, this place already had a
special intimate connection to Him. In the words of the Midrash,
‘NN DHNNNA NYOW PPV’ (In the beginning of creation,
Hashem'’s presence was revealed in the lowest world).

However, Hashem's presence was not revealed there for long:

NYOWN DR IPIP0 MNT T JUNA DX NI IV 'YWV ROR
DR DWUNM WPPTX ITRY I'NRY D WP TV 1YvNd nondn
TOR ,DNI2RN NIPD NOWNNN NONNM NN NYYNIN NPOWN
RINW NDWHN RIW TYI D) 1Y TN VPRI DTNNY, SONNAR D

PRI noNo NTNM °2°2N PV 2WN 921°v2WN

The sin of the Tree of Knowledge was the initial sin that resulted in
the concealment of Hashem's presence in the physical world.
Additional sins of the following six generations made this
concealment even more intense, and eventually drove Hashem'’s
presence through seven stages of concealment.

When Avraham began to serve Hashem, this process was reversed
and Hashem'’s presence started to become revealed again within the
physical world. Avraham brought it from the seventh stage to the
sixth, and so forth, until Moshe (the seventh, and “all seventh ones
are beloved”) came and completely reversed the concealment,
revealing Hashem'’s presence once again in the physical world.

This explains why Moshe was chosen as the one to build the
Mishkan:

PV PIY D L(RPIT) DWN 'Y DIPN PYURH DPVYY I 1IN
WITPN 1% WY YWY ,0DINA MNDWI WTPN Y WY WD RN


http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4237
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4238
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4239
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NYOWN NRIVAN D .02V ORIW 1122 LN XNDWI NVY)
DOPYW MNONN 'Y MMIN qUNI WTPHN P12 INYHW

.00 902 sMmLR

The building of the Mishkan (and later the Bais HaMikdash) enabled
the revelation of Hashem'’s presence both within the Jewish people
and within the entire world. As it says in the possuk, “Make for Me a
Mikdash [and through this] | will dwell within them [the Jewish people
and the physical world].”

[Editor’'s note: The examples from the Mishkan and Bais HaMikdash
are used interchangeably in this ma‘amar, as they both served the
same purpose.]

This can also be seen from the physical construction of the Bais
HaMikdash: Whereas most buildings have windows which have a
wider opening on the inside than the outside in order to allow the
sun’s light to spread over a wider angle and illuminate more of the
room, the Bais HaMikdash had the opposite design - the inside was
narrow and the outside was wide. This was because the Bais
HaMikdash didn't receive light from the outside - it produced light
for the world.

Because Moshe had the ability to reveal Hashem's presence in the
physical world, and the purpose of the Bais HaMikdash (and Mishkan)
is to reveal Hashem'’s presence in the physical world, therefore he
was chosen to build the Mishkan.

Even though Moshe built the Mishkan, ultimately the entire Jewish
people is responsible for enabling the revelation of Hashem's
presence within the world:

DRI R 101N 2971 IPYTW I HRIW NTIAY 2"V NWYI DT Y
POV TWUR) IRIW NTIAY "YW ORIV RMINRD N2 OINA ROR
.00 932 77V 1DWNNA XNIDWI NWYI (PP TX 091D


http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4240
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4241
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4242
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From the fact that Hashem said “Make for Me a Mikdash and | will
dwell within them [each and every Jew],” we see that the Jewish
people need to perform the services in the Mikdash in order to bring
Hashem’s presence into the Mishkan - and through it the entire
world. Since the revelation of G-dliness within the Jewish people
comes through our efforts in serving Hashem, we therefore see that
this entire process (the revelation of G-dliness in the Mishkan and
the physical world) is dependent on the service of the Jewish People.

We see how the Jews' service of Hashem is the central part of this
process through the following possuk:

PIR WP DPITRT MOV TV 10WN PIR WP DPTX NN
NYNA DWW DPIWN ONW 299 (V") 07NN MXIR RINW
X"PINT NTIAVN Y NVNY N192)2 IPW 221070 NPN3, “TY #)9W

The possuk “The tzadikim shall inherit the land and dwell forever in it”
can be explained as follows:

The tzadikim [which refers to every Jew, because “Your entire nation is
tzadikim"] inherit “the land” [which refers to Gan Eden] because they
reveal the level of “ad” [which refers to the level of sovev kol almin] in
the physical world through their service of Torah and mitzvos.

From this we see that the role of the Jews is to reveal G-dliness (TV)
within the physical world.

[Editor's note: In Likkutei Torah the Alter Rebbe explains that the

"nu

word “TY" (ad, which can mean “forever,” “until,” or “crown”) refers to
the level of sovev kol almin, a revelation of G-dliness which is not
tailored to the limited capacity of the world. Since this level is above
time it is represented by “forever” (the first explanation of “TV") and
our comprehension is only able to reach “until” this level (the second
explanation of “TV") - but cannot grasp this level itself. Similarly,

since it is higher than our intellect, it can be represented by a “crown”


http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4244
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4245
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4246
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(the third explanation of “TV”) which sits on top of the head
(intellect).]

We can also see the central role of the service of the Jews in the
following possuk:

TPWY IDIRW NN SNTT PNIRIL YOV OTR) PIR TPWY 2DIR W'D
YARI2 AW NN OTRD DR DTRD 22w RN PIR
NMD MNHWI XN IINN orp yYw 1mm, "IN RMVNI]

L BDONNNN2 DT Y Nrnd N"2PN NMIRNMIT IXRI2N

The possuk “I have created the land and | have created man upon it”
can be interpreted as follows:

The reason that | have created the land is because | have created
man upon it - meaning, the purpose of the physical world is for the
existence of man. And what is the purpose of man (specifically, the
Jews)?

The reason that | have created man is for “>27IR12” (I have created) -
which has the numerical value of 613 - the mitzvos.

When we put these two interpretations together, we see that through
the Jews fulfilling the 613 mitzvos we are able to bring the physical
world to its ultimate purpose - to be a home for Hashem in the
physical world.

We can also see that the function of the Mishkan (revealing G-dliness
in the physical world) is dependent on the service of the Jews from
the fact that the main focus in the Mishkan was the bringing of
korbanos (sacrifices):


http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4247
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4248
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4249
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4250
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JTN129P0 NTIAY YIN WTPN2 PHW MTMAYD NNRW AN 1N
PYTNW 1M ,OTRN WHIAW 1AM NTIAY RN MI2IPN NTIAVT
D0ON 9”X 129PNW 1) 00N 2P 23 DTR 2W’NA PTN V' INTR P
10 IRXD N IPAN D DT OV IR ,DTRIW NPNNAN WD ,WHN
QWD MW PV 210D IRIANDY) 2"NA DIWW MPITHN 019N

.(T,m

Even though bringing korbanos seems like a physical task, in truth it is
a spiritual task that involves the soul of the Jew. (If it was purely
physical, there would be no need for the singing and musical
accompaniment of the Leviim during the service, as song is a
spiritual thing.)

The Alter Rebbe explains the connection of the service of korbanos
and the soul of a Jew through the possuk, “When a person will bring
from you a korban to Hashem.” Grammatically, the possuk should
say, “When a person from [among] you will bring...” Instead, the
possuk says “When a person will bring from you...” to teach us that
the true service of bringing a korban must come from within the Jew.

Just like the physical bringing of a korban involves taking an animal,
killing it (removing its life force) and burning it on the mizbeyach
(bringing it “up” to Hashem), so too the spiritual korban requires a Jew
to take his own animal soul, removing its “life force” (enjoyment in
the physical world), and bringing it close to Hashem. This applies
regardless of whether a Jew's animal soul is aggressive and coarse
like an ox, or meek like a sheep - any natural desires must be
elevated to G-dliness.

However, if the service of korbanos is a spiritual service which is
focused on the soul of a Jew, why does it need to take place in the
Bais HaMikdash?

(R, MNM) DNR TY 177N IRM 2797109 NN niad


http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4251
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4252
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4253
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25V MOT . WTPNN 'Y 1N NPV 5103 ,WTPNA NN T NTIAM
NN 092 NPOWN NDWNHW 7101 ,WTPNN Y 1N MOWNHN
nONON NYYYN D) 1D WTPNT WNOLXR DDIPYW MNoNN "y

20TPNN 112 TN D 599NNWI 125V ,WTPNN Y 1N NHVND

The reason that the service of korbanos took place in the Bais
HaMikdash is because the elevation of all physical things is made
possible by the Bais HaMikdash. Just like above we explained that
the drawing down (the revelation) of all G-dliness happens through
the Bais HaMikdash (which has windows that opened outward), so
too the elevation up of all physical things happens through the Bais
HaMikdash. This is why we daven towards the Bais HaMikdash:
davening represents the service of korbanos, which is the elevation of
the physical world (and the animal soul of the Jew) from below to
above - which happens through the Bais HaMikdash.

Based on the fact that the revelation of G-dliness in the physical
world happens through the service of the Jews, and all revelations
happen through the Mishkan, the Frierdiker Rebbe explained why
shittim wood was chosen for the construction of the Mishkan:

NTIAY IPPY 2D ,DVW OXYN PN PUNHY NN OW IR 77O
" 199 RN ROIWN RIDNINKRY RYDINRT PV RN DTRD
NONOW YT MOLWN NIDN ,MOYW NV VW XYN 1DWNN
MOLWY, ZMOWYW M 12 DID1 I”IRXR NPV 12 DTR PRY ,TI00D

700 NOYN5W NTRT

The main focus of a Jew's service of Hashem is the act of eskafia and
eshapcha:

e [Eskafia is when a Jew challenges his own nature, denying
himself his natural desires and pushing himself to serve
Hashem beyond his comfort zone.

e [Eshapcha is when a Jew transforms his own selfish desires
into selfless desires for G-dliness.


http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4254
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4255
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A “normal” Jew (a Jew who functions according to the desires of his G-
dly soul) would never consider doing anything for selfish reasons,
and would definitely never do anything against Hashem's will.
Therefore, the Gemara says that the only reason that a Jew sins is
because he is overcome by a “ruach shtus” - unholy irrational
behavior.

Therefore, in order to counter the unholy irrational behavior, a Jew
needs to serve Hashem with holy irrational behavior - a commitment
to serving Hashem beyond his current standing. This “shtus
d’kedusha” (holy irrational behavior) is revealed through serving
Hashem with eskafia and eshapcha (which involve going beyond what
is normal), transforming the unholy shtus into shtus of holiness.

Based on this, the Frierdiker Rebbe explained that the Mishkan was
built out of shittim wood because the word shittim is related to the
word “shtus.” Using “worldly” shittim wood (representing unholy
shtus) for the (holy) Mishkan represents the transformation of unholy
shtus into shtus d’kedusha.

Having completed the summary of the first five chapters, the Rebbe
begins to explain the sixth chapter of the Frierdiker Rebbe’s ma‘amar:

NN 01 12 N12W, 29792 RN VINTR NN " PYWNRNI (2
DVWIP OWA DXRIPI PYNH DR OIN NV DLW XYY
QUWNT .DTNY DOW XY PUNY DDWIPH IR DUV 20NN
D11V 12N 2V DM [ZP"N22 19 RIP TUR W DTV] DWIP
WP 1PWNN WIPY DN TI2ANN DNVT IPWI IWPNW NN RIM
IRINN TV RN .07 RNDNN IMRNA PP INIANDY) DWNITRT
IPW) TIWHT MOWN JPNNNY NN INTYW ,DXOW XY PIva V)

(OWNNHOWIP) NWITRPT MOLWY (DNYT


http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4256
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4257
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4258
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Based on the explanation above regarding the use of shittim wood
for the Mishkan, the Frierdiker Rebbe then explained why the beams
of shittim wood are referred to as “DYWIP” (krashim, beams).

Because Hashem creates the world through the letters of the Hebrew
alef-bais, the name for each thing in the world is more than a
“practical reference” used for identification. Hashem brings each
thing into existence through the letters of its name; therefore, the
name of each thing represents the essence and significance of that
thing.

The word “WIP” (beam) has the same letters as “IPW” (lie) and
“JVP” (knot) - which are connected because they are all brought into
existence through the same Hebrew letters. Therefore, the “WIP”
(physical beam, before use in the Mishkan) represents the “lie of the
world” - the fact that the physical world shows itself as separate and
independent from Hashem, and the “IWP" to physicality and kelipah.
However, by using this “WIP" in the Mishkan, it removes the “lie of
the world” and shows how even the physical world can reveal
Hashem's existence - making the “WIP" (beam) a “IWP" (knot,
connection) to holiness. This parallels the earlier explanation that the
shtus of the animal soul can be elevated to produce “irrationally holy
behavior” - shtus d’kedusha.

In addition to the connection of the entire word “WIP” to this
concept, the individual letters are significant as well:

Opw SV DM DWITPD JPMY OTPYW) WIPIY AT PIY MM
IN2M ,N2W NPMKRNL DI ROR N2NN MO0 P RD RN 1010
PINR 1NN P MIRT 201D NNTPN2 WD OTPNA 21752 INRNNI
1NN W MR D01 RNDPPNRD 1121 ,RW2I RIVO SV INTNNRT

R VIVP NR "W MR RNT)

The Frierdiker Rebbe quotes the introduction to the Zohar, which
explains how each one of the 22 letters of the alef-bais came before


http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4256
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4259
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Hashem (starting with the last letter, “N”, and continuing in reverse
alphabetical order) asking for the world to be created through it.
(The world is created through all 22 letters of the alef-bais, but each
letter wanted to be the main influence on creation.)

When it came time for the letter “W”, which is the “letter of truth” (the
three branches represent Avraham, Yitzchok, and Ya'akov), Hashem
told it that it could not be the main letter because it partners with the
letters “P" and “71” to create the word “IPW” (lie). (The Zohar learns
from here that in order to lie “successfully” one first starts with a
kernel of truth, as the word “IpPW” starts with a letter of truth, and

then builds the lie upon it.)

Even though all the letters of the alef-bais themselves are holy, the
letters “P" and “3” represent the concept of kelipah in the world.
Since kelipos don't have any independent existence, as they are only a
concealment of Hashem's existence, they can only receive their life
force from holiness. Therefore, in order to exist the letters “P" and
“3" partner with “W” to receive their life force from holiness.

After the letter “W” was rejected for being the main letter in creation
(which would have therefore also given strength to its “partners”, “P"”
and “7"), the “P"” and “3” took the “W" in-between them, creating a
“IWP” (knot, connection) of kelipah in the world. (The first letter of a
word has the dominant force over that word, so moving the “W" to
the middle of the word represents a greater concealment of
Hashem'’s truth.)

The Frierdiker Rebbe explains why the letters “P" and “3” represent
the concept of kelipah:

107 ’PW ,0W IRHNNI IRIN RW2A RIVDY "N 'P MRT MW
PWON RN TT JWIPDA 1) JNINT 70T OIT N TT UM T T
0N N/NYW ROR MW NPIY PUON RN W 1) Ny mOT
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MR RN 'TT.IXPN YR NXPN 10,1900 70T DPMIN DTN
VR NPMR PO IWURD POV JIWIT MR RN WIN AWITPT
2N MNY 2NN 7N 7721

The letters “3” and “P” resemble the letters “T7" and “N”, but have key
differences.

In addition to the physical resemblance, the letters “T” and “3” also
have similar meanings: both the word “MYT” and “MWY” (related
to the full pronunciation of the letters daled and raish) mean
“poverty.” However, the types of poverty they represent are
completely opposite from one another, as will be explained below.

As explained above, the “3" represents kelipah. However, the “T”
represents kedusha and is the complete opposite of the 3"
Therefore, if one is switched with the other it can “destroy worlds,” G-
d forbid.

The Frierdiker Rebbe brings two examples of this:

210 NWITIPN ,TORT "THN NNXR RNONT NIRNDNT 2 1T 5V X020
N MW RODNT, ZMNNY 2NN 770 ) MR VN NDHNN ORW
DR D PONN ORW YIN NOT PN, ZINR -89 MMNNWN X597

2NN 200 170 T2 WHIN

The first example, which is related to a positive commandment (the
recognition of the unity of Hashem), is based on the possuk of Shema:
If the “T" of the last word “TNR" is switched to a “7", instead of
meaning “Hashem is One” it means “another G-d” - the exact
opposite of what the Shema is all about.

The second example, which is related to a negative commandment, is
based on the possuk that says, “You shall not bow down to another G-
d.” If the “3" from the word “INKX" is switched to a “7", the meaning


http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4260
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4261
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4260
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changes to “you shall not bow down to the One G-d” - the exact
opposite of the intended meaning.

The Frierdiker Rebbe explains the difference between the “7” and “3":

,OW IIRNNA IRAN JNNNNL I MR T MR P2W WIDNN NIN)
NILP 2N MR NP2 TP MKRT DINRD TV N2 W 'T MRY
210020 5V NN [7252 NTIPA RXDW TV, NPIMIRD DN

The physical difference between the form of the letter “7" and “3" is
that the “T” has a small “*” behind it. (If you take a “3" and add a ",
you produce a “T".) The “" is the smallest letter - a mere point - and
therefore represents bittul - humility and selflessness.

This explains the difference between their meanings as well:

MMN JPNVY aR) 19 T MK PAW PIYNN2 NR2N NTIPI NN
V10,2702 SV NN T N2 PRY 1IN, W0 MRY ,(NMvn YV
NYIVN PIVI) RWI RIVD SV INRTNINXRT MINRND RN 199 Mwin
120 /T MR I"RWN L,(MPORD MO»W ONY PRYW NN RN R"OOT

2210020 V"IN NOW NPIYN PIY 51002 SV 1NN T N1 VY

Even though the meaning of both letters represents “poverty”, the
type of “poverty” is completely different:

e Because the “1” doesn't have bittul, it therefore becomes a
letter that represents kelipah. The “poverty of kelipah” is that
it doesn't have any revealed G-dliness, making it “spiritually
poor.”

e On the other hand, the “poverty” of the “T” represents its
tremendous humility - it realizes that it has nothing of its
own, and everything comes from Hashem. This “personal
poverty” is, in fact, spiritual wealth - and the exact opposite of
the poverty of the “3".
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After explaining the fact that the bittul of the ™" is the deciding factor
that separates between kelipah and kedusha, the rest of the ma‘amar
will focus on explaining the bittul of the letter “".
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Section Two

For the benefit of the readers, we have included a more lengthy
introduction to this section with two parts:

1.

A summary of the first section of the ma‘amar for review and
continuity.

A detailed point-by-point summary of the sixth chapter of the
Frierdiker Rebbe's ma’‘amar (this year's chapter), along with
the implied questions that the Rebbe addresses in this
ma’‘amar. (The Rebbe does not explicity mention the
questions that he asks on the Frierdiker Rebbe’s ma’‘amar.)

In the first section of the ma’‘amar the Rebbe summarized the first six

chapters of the Frierdiker Rebbe’s ma‘amar:

In the beginning of creation, Hashem's presence was revealed
in the physical world. However, seven generations went
against Hashem'’s will and caused Hashem'’s presence to go
through seven degrees of concealment.

Starting with Avraham, seven tzadikim reversed this process
and revealed Hashem'’s presence again in the physical world.
This process was completed by Moshe (the seventh tzadik) at
the time of the Giving of the Torah and the building of the
Mishkan.

The purpose of the Mishkan is to enable the revelation of
Hashem'’s presence in the physical world. Moshe (specifically)
was given the job of building the Mishkan because of his
unique ability to reveal Hashem’s presence in the physical
world (as the “seventh” tzadik).

In order to actually reveal Hashem'’s presence in the Mishkan,
the Jewish People need to perform the services there, such as
bringing korbanos. We see from this that the service of the
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Jewish People (particularly korbanos, but also Torah and
mitzvos in general) is what reveals Hashem'’s presence in the
physical world.

This point is emphasized in the mitzvah of bringing korbanos,
which represents the refinement of the Jew's animal soul.
Nevertheless, the Jew needs to perform this service in the
Mishkan because all refinement of the physical world and
subsequent revelations of G-dliness happen through the
Mishkan.

This personal refinement of the Jew's animal soul is also
represented in the construction of the Mishkan by the shittim
wood. Just like a Jew needs to transform the shtus (irrational
behavior) of his animal soul into shtus of holiness, so too the
shittim wood (related to the word shtus) is transformed from
an ordinary beam into a holy structure.

In the sixth chapter, the Frierdiker Rebbe began to explain
the difference between the letters “T7" and “3”. Even though
both of the letters have a similar meaning (poverty), the fact
that the “T” has a " behind it (representing bittul) completely
transforms its meaning:

o Because the "1" doesn't have bittul, it therefore
becomes a letter that represents kelipah. The
“poverty of kelipah" is that it doesn’t have any
revealed G-dliness, making it “spiritually poor.”

o Onthe other hand, the “poverty” of the “T" represents
its tremendous humility - it realizes that it has
nothing of its own, and everything comes from
Hashem. This “personal poverty” is, in fact, spiritual
wealth - and the exact opposite of the poverty of the
"
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To add context to the Rebbe’s explanation, it helps to understand the
details of the sixth chapter of the Frierdiker Rebbe’s ma’amar. Below
is an outline of the points made by the Frierdiker Rebbe, followed by
the implied questions that the Rebbe asks (but does not explicitly
mention) in the analysis of the ma’‘amar.

Based on the topics of the first five chapters (the revelation of
shtus d'kedusha through eskafia and eshapcha in order to
create a dirah b'tachtonim) we can understand why the beams
of the Mishkan are called krashim.

The Frierdiker Rebbe quotes the Zohar regarding the
meaning of the letters “W”, “P", and “3". [For details, see
section one of this ma‘amar.]

He then explains that the “T" and “7” are similar in both form
and meaning (“poverty”).

“T" means the “poverty” of bittul. This corresponds to the
sefirah of malchus which has “nothing of its own,” and within a
person corresponds to the ability of speech, which is only a
tool to communicate the influence of the intellect and
emotions.

Even though “3" has a similar meaning, it is actually the polar
opposite of “T". The Frierdiker Rebbe provides two examples
of this:

1. Switching the “7” and “3” of the word “TNXR" (from
Shema) has the exact opposite meaning, and
“destroys worlds.”

2. Switching the “T" and “3” of the word “INKX" (“other”,
from the commandment not to bow down to other G-
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ds) has the exact opposite meaning, and “destroys
worlds.”

e The reason for this difference is due to the “»” on the back of
the “T", which represents “making oneself small” - the bittul of
malchus of Atzilus, which is “an empty container which is
capable of receiving.”

e The Frierdiker Rebbe provides three analogies for this:

1. A student receiving from a teacher needs to have
complete bittul.

2. A person must lower himself down in order to pick up
a very heavy object.

3. An example from the davening of Dovid HaMelech in
Tehillim.

e This explains the difference between the “poverty” of the “7"
and “7":

1. The “T" has bittul - it has nothing of its “own” (poverty)
- which enables it to reveal G-dliness.

2. The "" does not have bittul, so it is “spiritually poor”
and does not reveal G-dliness.

The main questions that the Rebbe seems to analyze in this ma‘amar
are:

1. What is the connection between this bittul and the overall
theme of the earlier chapters - revealing Hashem'’s presence
in the physical world?

2. The letter " usually represents the sefirah of chochmah. Why
does the Frierdiker Rebbe say that it represents malchus?
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3. Why does the Frierdiker Rebbe give two examples of what
happens when the “T” and “7” are switched? (See section one
for the answer to this question.)

4. Why does the Frierdiker Rebbe use three analogies to explain
this bittul?

The Rebbe begins by explaining the connection of the sixth chapter
(which deals with bittul) to the previous five chapters (which deal with
dirah b'tachtonim):
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The first five chapters of the Frierdiker Rebbe's ma‘amar focused on
the goal of revealing Hashem's essence in the physical world - a dirah
b'tachtonim. The sixth chapter builds on the previous five chapters,
explaining that this revelation of Hashem's essence is achieved
through serving Hashem with bittul.

[Editor’s note: On a simple level, bittul is necessary in order to create
a dirah b'tachtonim because Hashem'’s presence can only be revealed
where there is “space” for it. The feeling of independence from
Hashem (the opposite of bittul) causes a person to “take up space”
and doesn't “leave room"” for Hashem's presence to be revealed.]
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Since we also know that a dirah b'tachtonim is enabled by the Torah,
we must also need bittul in order to access this ability.

We learn that a dirah b'tachtonim is achieved through following the
Torah from Rashi's comment on the first word in the Torah.
Commenting on the word “TPWXRI]” (in the beginning), Rashi splits
the word into, “TMWRI-1" - “two primary things.” Based on this
interpretation, Rashi states that the world was created for the sake of
two primary things:

1. The Torah, which is referred to as “the beginning (MWXA) of
His way.”

2. The Jewish People, who are referred to as “the first (MWKXI)
of His grain.”

Since we know that:

1. The ultimate purpose of the world is to create a dirah
b'tachtonim (based on the Midrash and explained in the first
five chapters of the Frierdiker Rebbe’s ma‘amar)

2. This purpose is achieved through the “two primary things”
(the Jews enabled by the Torah) (based on Rashi)

3. A dirah b'tachtonim needs to be created through serving
Hashem with bittul (based on the fact that the sixth chapter of
the Frierdiker Rebbe’s ma’amar focuses on bittul)

We can therefore conclude that “the two primary things” - the Jews
following the Torah - must be done in a way of bittul.

If the Torah must be approached in a way of bittu/, and the
preparation for any event must be similar to the event itself, we can
also conclude that the preparation for receiving the Torah must have
been the service of bittul.
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The Alter Rebbe explains this preparation:
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When describing the Jews' arrival at Har Sinai (Mount Sinai), the Torah
says, “In the third month of the children of Israel's departure from
Mitzrayim, on this day they arrived in the desert of Sinai.” The sages
explain that “this day” refers to the day of Rosh Chodesh Sivan.

The Alter Rebbe asks two questions regarding this possuk:

1. What does the (seemingly irrelevant) fact that they arrived on
Rosh Chodesh have to do with their preparation for the
receiving of the Torah?

2. Ifitis important, why did the possuk refer to Rosh Chodesh
as “this day” rather than stating it clearly?
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The Alter Rebbe explains this based on the Gemara’s statement that
“the Jews count [their months according to the cycle of the] moon.”
The Jewish calendar is based on the moon because the Jewish soul is
essentially bottul (it realizes that all of creation is only an expression
of Hashem's true existence), just like the moon has “nothing [no light]
of its own” (it realizes that its light is only an expression of the sun’s
light).


http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4263
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4264
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4265
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4266
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4267
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Since Rosh Chodesh marks the first day of the new moon's
appearance as a “tiny point” (representing the concept of bittul), and
immediately follows the moment when the moon was completely
concealed (representing an even greater level of bittul), we see that
Rosh Chodesh represents the concept of bittul.

Based on this, we understand why the Torah mentions that the Jews
began their preparation to receive the Torah on Rosh Chodesh: Since
the Torah must be performed with bittul, the possuk mentions that
the Jews started their preparation to receive it “on Rosh Chodesh” -
the concept of bittul.

This also explains why the Torah was given through Moshe Rabbeinu:
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The Torah tells us that “the man Moshe was extremely humble; more
[humble] than any other person in the world.” Being humble is a
positive type of “poverty” - the “poverty” of realizing that you are
nothing on your own (you are only an expression of Hashem'’s true
existence). As explained earlier in the ma’amar, this is the “poverty”
represented by the letter “T7”, because the word “M97” (dalus, similar
to the full pronunciation of the letter “daled”) means “poverty.”
Because of Moshe's bittul, the Torah (which must be prepared for and
performed with bittul) was given through him.
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This also explains the statement of the Midrash that “all the prophets
prophesized with the word “N2” ['so,” as in, ‘so says Hashem...'], and


http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4268
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4269
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Moshe Rabbeinu [in addition to prophesizing with the word ‘so’ also]
prophesized with the word “N7” ['this,” as in ‘This is the thing Hashem
has commanded].

Chassidus explains that “Ni” refers to the level of chochmah, and
because chochmah has a very high level of bittul to Hashem, it can
only be revealed through bittul. Therefore, only Moshe, who had the
highest level of bittul to Hashem, was able to reach the level of
prophecy referred to by the word “N7".

Based on this, we are able to understand why the Torah refers to
Rosh Chodesh as “this day”:
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The phrase “this day” is made up of two words:

1. “Day” represents revelation, as opposed to “night,” which
represents concealment.

2. "“This" represents the level of chochmah, as explained above.

Earlier, we explained that Rosh Chodesh (when the moon, which “has
no light of its own,” is only a tiny point) represents the concept of
bittul. Therefore, when the Jews prepared to receive the Torah
through bittul (“Rosh Chodesh”), it caused a revelation of the level of
chochmah (“this day").

[Editor's note: The main points to take away from this section is the
fact that bittul is necessary in order to achieve a dirah b'tachtonim,
and that through bittul a Jew is able to reveal the level of chochmah.]
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The Rebbe now addresses the fact that the Frierdiker Rebbe used
three different analogies to explain the service of bittul:
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In Torah Ohr the Alter Rebbe explains that all three areas of serving
Hashem need to be done with bittul: learning Torah, davening, and
performing mitzvos.
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Torah is a revelation of Hashem'’s will and wisdom “from above to
below” (Torah is Hashem'’s [above] and is revealed to us [below]).
However, this revelation of G-dliness can only occur when the
recipient is bottul (has bittul). [As the Frierdiker Rebbe quotes, only
an empty container is capable of receiving something inside it.] This
is what the possuk means when it says, “With the lofty and the holy
ones | [Hashem] dwell, and with the crushed and humble in spirit
[those who have bittul].”

Therefore a Jew needs to learn Torah as if he is merely “repeating
Hashem’s words” - his learning needs to be permeated with the
feeling that it is Hashem'’s Torah, and without the feeling of “l am the
one who is learning.”
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Similarly, the concept of tzedakah is to support those who are less
fortunate. In order to give tzedakah, a person needs to come to the
realization that he should give away his own money to help someone
else - which is an attitude of bittul.

Additionally, the concept of tzedakah also refers to the performance
of mitzvos in general (as the Alter Rebbe explains in Tanya Chapter
37). Therefore we can conclude that just like tzedakah needs to be
performed with bittul, so too all mitzvos need to be performed with
bittul. Practically, this means that the attitude a Jew needs to have
towards doing a mitzvah is that he is performing it because it is
Hashem’s mitzvah (and not because it's personally meaningful or
fulfilling). (This can be compared to the feeling that one is merely
“repeating Hashem'’s words” regarding learning Torah.)
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Just like Torah and tzedakah (mitzvos) need to be performed with
bittul, so too a Jew must daven with bittul. Whereas the bittul of Torah
is a bittul “from above to below” (the words of Torah are Hashem's
words “from above” and a Jew needs to accept them upon himself
“below"), davening involves incorporating bittul into a Jew's mind and
heart “below” and focusing them on submission to Hashem “above.”

.(12®12"Y0 ,n) MWRIL N"MRI ND’N'D’IZ


http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4275
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4277
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4278
http://chabadlibrary.org/books/admur/mlukat/2/57/index.htm#_ftn_4279

1"5WN'N , VAW 'N ,X1 DY 28

This relationship between davening and bittul can be seen in the
possuk, “A prayer of David: Hashem, lend Your ear [to listen to me];
answer me for | am poor and needy [with bittull.” Similarly, the
Gemara says that “one should only daven with a ‘heavy head,” which
Rashi explains as “subjugation and lowliness.”
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The fact that bittul needs to be in all three areas of service of Hashem
explains why the Frierdiker Rebbe used three analogies to describe
this bittul:
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Regarding Torah, the Frierdiker Rebbe quoted the statement of the
Gemara that “it [Torah] is not found within the haughty” because
Torah must be learned with complete bittul. He explained this with
an analogy: A student needs to receive from his teacher with
complete bittul in order to receive the teaching properly (without
distorting it through his previous understanding). In the words of the
Gemara, “a student that sits before his teacher and his lips are not
dripping with fear...”

[Editor's note: The analogy of a teacher and student specifically
refers to a teacher who is incomparably greater than his student.
Rather than just knowing more information, the teacher has a
completely different type of understanding than his student does.]
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Regarding davening, the Frierdiker Rebbe brought the possuk
mentioned above, “A prayer of David: Hashem, lend Your ear [to
listen to me]; answer me for | am poor and needy.” The simple
meaning of the possuk is “Hashem, please answer me [to fulfill my
needs] because | am poor and needy [and therefore need Your
help].” However, the Frierdiker Rebbe interprets this as “Hashem,
please answer me because [in the merit of the fact that] | am “poor
and needy” [| have bittull."
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Regarding mitzvos, the Frierdiker Rebbe brings the analogy of picking
up a heavy object: In order to pick up a heavy object, a person must
focus all of his energy and concentration on the task at hand. Even
though many things require focused concentration, the Frierdiker
Rebbe specifically mentions a physical object: Mitzvos require
involvement with physical things, and since a Jew is interested in
spiritual things, involvement with physical things is difficult to bear
(just like it's difficult to pick up a heavy object).

Therefore, in order to “pick up the heavy object” (involve himself in
physical things), a Jew needs to “make himself small” (approach the
task with bittul), realizing that he is only involving himself in physical
matters in order to fulfill the mitzvos of Hashem.

After explaining that the service of bittu/ must be present in learning
Torah, davening, and the performance of mitzvos (in order to create a
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dirah b'tachtonim), and explaining the fact that through the service of
bittul a Jew is able to reveal the level of chochmah, the Rebbe
continues to analyze the Frierdiker Rebbe's ma‘amar:
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The Frierdiker Rebbe explained the bittul of the letter " (on the back
of the “7") as follows:

“The letter 7" represents the bittul of ‘making oneself small’;
this refers to the bittul of malchus of Atzilus, which has
‘nothing of its own.

"

Why did the Frierdiker Rebbe add the phrase “which has nothing of
its own" after he already mentioned the bittul of “making oneself
small?”
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The act of “making oneself small” is an expression of bittul, but the
bittul is not complete: a “small” sense of self still remains. Therefore,
the Frierdiker Rebbe adds the phrase “it has nothing of its own,”
representing complete bittul.
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The Mittler Rebbe explains the bittul of chochmah based on the
Zohar's comments on the following possuk:

“[Avraham said to Avimelech, when explaining how he was able to
truthfully say that Sarah was his sister:] And also, in truth, she is my
sister, the daughter of my father, but not the daughter of my mother,
and she became my wife.”

The Zohar explains that Avraham represents chesed and Sarah
represents malchus. Whereas the unity represented by a husband
and wife (midos [chesed] and malchus) is not constant (they were not
always husband and wife), the unity between a brother and sister is
stable and unchanging (from birth). When Avraham descended to
Mitzrayim he needed to make sure that the kelipah of Mitzrayim was
not able to gain strength from the unity between himself and Sarah.
Whereas kelipah is able to gain strength from the tremendous
revelation of G-dliness between a husband and wife, it is unable to
“come between” the constant unity of a brother and sister.
Therefore, Avraham said that “Sarah (malchus) is my sister from my
father” - we are uniting as two sefiros which come from chochmah
(“my father”) and not as midos and malchus ("husband and wife”).

However, even as “husband and wife,” the unity is only possible when
the “wife” (receiver) has bittul. This is why Avraham clarified that
Sarah is "his sister from his father, and not from his mother.”
According to the arrangement of the sefiros in three “columns,”
chesed is below (related to) the sefirah of chochmah. Malchus can be
influenced either by the “right” or “left” sides. When Avraham says
that Sarah is “his sister from his father,” this refers to how malchus is
influenced by chochmah (“my father”) and not binah (“my mother”).
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The inspiration of chochmah is complete bittul, making one an “empty
container” to receive from the outside. On the other hand, the
inspiration of binah is powerful and emotional, which results in the
expression of intense passion but doesn't create an “empty
container” to receive from the outside. Therefore, Sarah needed to
be “my sister from my father (chochmah)” in order to have the bittul
to achieve the proper unity.

However, this doesn’t mean that the inspiration of binah does not
have bittul:
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The Frierdiker Rebbe states that, in general, “The entire concept of
holiness is that it expresses complete bittul.” We see from here that
the level of “the daughter of my mother (binah)" must also have bittul.
However, there is a difference between the inspiration from
chochmah and the inspiration from binah; the inspiration from
chochmah has the ultimate bittul, whereas the inspiration from binah
does not.

D) 1P% MINXD NPN2 LMW NN XD NPAW PO 0D
NPNIAN I'RWN .WYI NPNAY RN MNPV NTMIN MHOYYONIN
Y RAN D0020W N L, PHYON2 v YTH XA RID DNONN
NN RN (MHOYOHNM WYI NN RINW) NPT MINANIN
NN RN CRWVWN2 RNW) ININT VAN I"RWN , 7292 NPIXN

2NN OXYA Y02 RINW INXRY NV

Binah represents detailed comprehension of a subject, which
requires the involvement of “self” in order to perform the intellectual
analysis. (The focus is that the person needs to understand the
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subject at hand.) Even though the topic is holy, and the resulting
understanding and emotions are holy, since the comprehension is
based on his personal understanding, the inspiration that results is a
“loud” and passionate reaction.

On the other hand, chochmah is the ability to receive the entirety of a
new idea before starting the process of comprehension. Because
this process does not involve “personal” understanding, the
inspiration that results is “quiet” and calm without any experience of
“self.”

Therefore, the bittul that comes from binah is only an external
expression of bittul (the person is inspired by his own intellect), while
the bittul that results from chochmah affects the person’s core - he
doesn't sense himself as an independent existence whatsoever.

Based on this, we're able to understand why the Frierdiker Rebbe
added the phrase “it has nothing of its own" to describe the bittul of
malchus:
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As explained above, there are many levels of bittul (such as the level
of bittul from chochmah or binah). Therefore, the Frierdiker Rebbe
specified that the letter “T" represents complete bittul. (As the
Rebbe will explain later in this ma’amar, this refers to a bittul which is
even higher than the bittul of chochmah.)
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Specifically through this ultimate level of bittul, one becomes able to
receive a revelation of G-dliness which is incomparably higher than
his own level. This is why the Frierdiker Rebbe explains that a
student is only able to receive the true essence of his teacher's
message if he receives it with complete bittul.

In the next section the Rebbe explains in greater detail why
complete bittul is required in order for a person to receive a
revelation which is incomparably higher than his current level, and
how this bittul is even higher than the bittul of chochmah.
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Section Three

In the previous sections, the Rebbe explained the following points:

The Frierdiker Rebbe’s ma’‘amar explained that the purpose of
creation is for a Jew to create a dirah b’tachtonim - to make
the physical world into a place that reveals Hashem's
essence.

A Jew does this through performing eskafia and eshapcha,
serving Hashem in an “irrationally holy” way (shtus d’kedusha)
in order to counteract the shtus of his animal soul.

The Mishkan enables the revelation of Hashem'’s essence in
the physical world. Therefore, it is built and operated in a
way that reflects the method used to create a dirah
b'tachtonim:

o The main service is the service of korbanos, which
represents the transformation of the animal soul into
holiness.

o It is built out of “shittim” wood. Shittim is related to
the word “shtus” (irrational behavior) and represents
the transformation of unholy shtus into shtus
d’kedusha.

o The beams of shittim wood are called “krashim.” The
letters “P” and “3” from the word “WIP” (keresh)
represent kelipah, which is transformed when it is
used for the construction of the Mishkan.

The Frierdiker Rebbe then focused on the difference between
the “3" of kelipah and the “T" of kedusha. Even though they
are similar, only the “T" represents kedusha because it has a
“" pehind it. This “" represents the bittul of the sefirah of
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malchus of Atzilus, which has “nothing of its own” - the
ultimate bittul.

e The sixth chapter of the Frierdiker Rebbe's ma‘amar focused
on bittul because a dirah b'tachtonim (the focus of the first five
chapters) can only be achieved through bittul.

e The Frierdiker Rebbe brought two examples of the disastrous
consequences that result from switching the “T7" and the “3"
to show that both the performance of commandments and
the avoidance of prohibitions need to be performed with
bittul.

e Similarly, the Frierdiker Rebbe used three analogies to explain
bittul (learning Torah, davening, and picking up a heavy object)
to show that bittul is necessary in order to perform each of
the areas of Torah (learning Torah, davening, and performing
mitzvos) correctly.

e The Rebbe explained (regarding the Jews' preparation for the
giving of the Torah, the analogy of a teacher and student, and
the story of Avraham referring to Sarah as “my sister”) that
the Frierdiker Rebbe said that the bittul of the " represents
the bittul of the sefirah of malchus of Atzilus which has
“nothing of its own"” because a Jew is only able to achieve a
revelation of G-dliness which is incomparably higher than his
own capabilities through complete bittul. The Rebbe initially
refers to this as the level of chochmah, but will explain later in
the ma’amar that it reveals a level of G-dliness which is even
higher than chochmah.

The Rebbe now explains in greater detail why complete bittul is
necessary in order to reveal an incomparably higher level of G-
dliness:
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In Ohr HaTorah, the Tzemach Tzedek explains that the bittul that a
student must have in order to learn from an incomparably higher
teacher is similar to the bittul that a teacher must have in order to
communicate a concept to an incomparably lower student.
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When a teacher needs to communicate a concept to a student that
has a comparable level of intelligence, the teacher still needs to
adapt and package the concept to be appropriate for the student's
current level of understanding. However, since the student’s
capabilities are comparable to the teacher’s, it isn't necessary for the
teacher to completely put aside his own understanding in order to
communicate the concept.

In contrast, when a teacher needs to communicate a concept to a
student who has a completely different frame of reference, the
teacher needs to completely put aside the way that he understands
the concept and only approach it from “outside of himself” - from the
student’s perspective. This method requires the teacher to have the
bittul to completely remove himself from the picture when preparing
his explanation.

[Editor's Note: The difference between the student and the teacher
is not just the amount of intelligence. Rather, they have completely
different realities. An example of this would be describing a vision
to a blind person - or a Rebbe explaining Chassidus to a Chassid.]
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We see that the student needs to have a similar approach depending
on the “distance” between him and his teacher:
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Even though a student also needs to have bittul in order to learn
from a teacher who has a comparable frame of reference (because
the process of receiving any new piece of information requires bittul),
the bittul required is not complete bittul.

On the other hand, if a student wants to receive a teaching from a
teacher who is on an incomparably higher level, he is only able to
receive it if he has complete bittul. (If he “filters” the teaching
through his present reality, it is inevitable that his incomparably
lower level of reference will not be able to fully grasp the concept
being communicated. Therefore, whatever information he receives
will not contain the depth of the concept which was communicated
by the teacher.)

Based on this concept, the Tzemach Tzedek explains a puzzling
statement of the Gemara:
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The Gemara says that “Rebbi Zeira fasted one hundred fasts to forget
the Talmud Bavli in order to be capable of receiving the Talmud
Yerushalmi.” The Tzemach Tzedek explains that Rebbi Zeira needed
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to do this because “when he wasn't an ‘empty container’ and his mind
contained the previous concepts he understood [from the Talmud
Bavli], he wasn't able to receive the higher-level teachings of the
Talmud Yerushalmi.”

The Rebbe asks why this was necessary:
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As explained in the previous section of the ma’‘amar, Torah must be
learned with bittul (a student’s lips must “drip with fear,” and “Torah is
not found within the haughty”). Since Rebbi Zeira had learned the
Talmud Bavli properly (with bittul), why was it necessary for him to
fast one hundred times and forget this learning in order to receive
the teachings of the Talmud Yerushalmi? Couldn't the new teachings
build upon his previous understanding?
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The Tzemach Tzedek explained that Rebbi Zeira couldn't base his
understanding of the Talmud Yerushalmi on his current level of
understanding because the Talmud Yerushalmi has an
incomparably higher approach than the Talmud Bavli. (This
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parallels the analogy that a student needs to have complete bittul in
order to receive a lesson from an incomparably higher teacher.)

In order to achieve the level of an “empty container” to receive the
incomparably higher teachings of the Talmud Yerushalmi, Rebbi Zeira
needed to go through two stages:

1. He fasted one hundred times in order to achieve a general
level of bittul. When a person fasts he resists his desire to eat
(bittul) and reduces (bittul) his physical flesh and blood.

2. Once he reached this general level of bittul, he also needed to
“forget” the entire approach he had taken to the Talmud Bavli
in order to make himself a truly “empty container” (in English,
a “blank slate”) and rebuild his system of comprehension on
the incomparably greater level of the Talmud Yerushalmi.

[Editor's note: A helpful contemporary analogy for this is the
computer; you can increase a computer's capabilities by installing
new programs, but each program is based on the capability of the
computer's operating system. In order to be able to install a
completely new level of program which is capable of a new class of
capabilities, the computer first needs to be erased and a new
operating system needs to be installed. (This analogy represents the
“complete bittul” of a “blank slate,” but does not explain the
incomparable greatness of the higher level - they are both computer
systems with similar functions.)]

This explanation parallels the earlier explanation of “[Sarah is] my
sister, the daughter of my father, but not the daughter of my mother”
from the Mittler Rebbe (and is also mentioned by the Tzemach
Tzedek):
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Achieving the level of an “empty container” is only possible through
level of chochmah (the “daughter of my father” which is complete
bittul) and not through the level of binah (the “daughter of my
mother”).

The Rebbe brings another example of the need for bittul in order
reveal an incomparably higher level:
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Just like a student needs to have (complete) bittul in order to receive
from a teacher who is incomparably greater than him, so too bittul is
necessary in order to reveal G-dliness which is higher than the limits
of creation (and therefore incomparably higher than creation).

This concept is reflected in a teaching of the Rebbe Maharash:
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The Rebbe Maharash comments on the following possuk from Micha:

Who is a G-d like You, Who forgives sin and ]'uT) RW) :WJ? b_;;{ m
passes over the transgression of the YWD P2y, 72W
remnant of His heritage? He does not X2 IN%M1 IIRWH
maintain His anger forever, for He desires ' @R TV? 100
loving-kindness. 2RI TON PIN

Interpreting the word “INPIRW” (remnant), the Gemara explains that
Hashem only passes over the transgression of “IIRW” - someone
who makes himself humble like “0D»PW" (leftovers).

The Rebbe Maharash questions how this can be the case:
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If Hashem's attribute of forgiveness comes from a level which is
higher than being “particular” (above the natural order of creation,
where creation is insignificant), how can forgiveness only be applied
(particularly) to someone who “makes himself like leftovers” (implying
that it does take differences within creation into account)?

[Editor's note: Within the context of our ma‘amar, the question
seems to apply as follows: If making a dirah b'tachtonim reveals
Hashem’s essence, which is higher than creation, why do we need
bittul?  Isn't our entire existence insignificant in comparison to
Hashem'’s essence, making us “automatically” bottul?]

In order to answer this question, the Rebbe Maharash first explains
the difference between “chesed of Tohu" and “chesed of Tikkun
(Atzilus)"
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The early Kabbalists (prior to the AriZal) referred to chesed (kindness)
as “gedulah” (greatness), but the AriZal simply referred to it as
“chesed.” The reason for this difference is because they were
referring to different levels:

e The early Kabbalists were referring to the sefirah of chesed
from the world of Tohu. [See below for additional
explanation.]

e The AriZal was referring to chesed of Atzilus, which is simply
called “chesed.”
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Additionally, chesed of Atzilus is referred to as “chesed zuta” (the small
chesed). The term “zuta” (small) does not refer to the chesed itself
(implying that the amount of chesed that it transmits is small). On the
contrary - Avraham Avinu was an expression of chesed zuta, and he
was exceedingly kind to others with his possessions, his body, and
his soul.

Rather, “chesed zuta” refers to the motivation behind the chesed: the
kindness is caused by a feeling of “smallness” (humility, bittul). Based
on this, we see that the revelation of chesed of Atzilus is caused by
bittul.

We see this bittul expressed in Avraham Avinu:
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Avraham Avinu (who represents chesed zuta) was exceedingly lowly in
his own eyes, as he said, “| am dust and ashes.” Precisely because he
achieved this level of bittul he was motivated to give anything he
could to others (because he wouldn't even think of using it for
himself).
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Similarly, Ya'akov said, “I have ‘become small’ from all the kindness...
[that You have done with Your servant].” Like Avraham, his
perspective was based on the fact that he was “small” (bittul) and
thought that he didn't deserve to receive things for himself (for
example, being saved from Eisav).

[Editor’'s note: Gedulah (chesed of Tohu) has a similar reason for why
it is called “greatness” or “the great chesed.” Whereas chesed zuta
comes from a feeling of “smallness,” gedulah comes from a feeling of
“greatness” and superiority.

For example, a king is incomparably wealthier than the rest of the
nation. Therefore, when a king gives someone a large gift, that gift is
an expression of the king's greatness - not his humility. Additionally,
even the large gift is insignificant when compared to the entirety of
the king's wealth.

Similarly, gedulah is a revelation of G-dliness that expresses the fact
that Hashem is infinitely higher than creation - makif. A revelation of
G-dliness from this level doesn't take differences within creation into
account - which is the reason why the kelipos are also able to receive
from this level of makif.]

However, we do find cases where chesed of Atzilus is referred to as
“gedulah”:
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In many places in Chassidus it is explained that the term “gedulah”
from the possuk “To You, Hashem, is greatness (gedulah), might, etc.”
refers to chesed of Atzilus.
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How can we reconcile this with explanation above that only chesed of
Tohu is referred to as gedulah?
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The Rebbe Maharash explains that because the revelation of “chesed
zuta" (the small chesed, chesed of Atzilus) is caused by bittul (it has no
sense of self-importance as in the examples of Avraham and Ya'akov
above), it is therefore able to reveal the incomparably greater level
of chesed which is above the natural order of creation. Because of its
tremendous bittul, chesed zuta is the channel for the revelation of
gedulah within creation. (On the other hand, gedulah itself cannot
reveal this level within creation due to its lack of bittul.)

[Editor's note: This seems to refer to a level which is higher than
chesed of Tohu, the “gedulah” of Hashem’'s essence. Even though
chesed of Tohu can also be revealed to the kelipos (who don't have
bittul), Hashem's true essence (true “greatness”) can only be revealed
in a place of kedusha - a place of bittul.]

Based on this explanation, the Rebbe Maharash answers his original
question:

If Hashem'’s attribute of forgiveness comes from a level which
is higher than being “particular” (above the natural order of
creation, where creation is insignificant), how can forgiveness
only be applied (particularly) to someone who “makes
himself like leftovers” (implying that it does take differences
within creation into account)?
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Initially, we understood that Hashem’s capacity to forgive (which is
above creation) is particular to only be revealed to someone who
“makes himself like leftovers.” Based on this understanding, the act
of being “particular” is a contradiction to being “above the order of
creation” (which is higher than the “details”).

Based on the explanation above, we understand that the revelation
of forgiveness (the “Thirteen Attributes of Mercy”) is not merely
“above creation” to the level where all of creation is considered equal
before Him (in which case it wouldn't matter if someone “makes
himself like leftovers”). Rather, forgiveness comes from Hashem'’s
essence, which is only revealed to someone “who makes himself like
leftovers” - complete bittul.

This explanation continued the theme from the previous section that
an incomparably higher revelation can only be accessed through
bittul (just like the student and incomparably greater teacher).

The Rebbe now returns to the bittul of chochmah discussed in the
previous section:
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Even though we previously explained that the ultimate level of bittu/
comes from the level of chochmah, the revelation of a “ray” of
chochmah into binah can also bring this bittul into binah .
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However, the revelation in binah is not exactly the same: The
revelation of chochmah in binah is only the external aspect of
chochmah which can lead to binah. The essential aspect of chochmah,
however, is higher than binah and therefore cannot be revealed
there.

[Editor’'s note: The external aspect of chochmah is what is commonly
translated as “wisdom” - this aspect of chochmah is the ability to
sense the truth of the “big picture” of a concept, which then makes it
possible to analyze the concept in detail through binah. The internal
aspect of chochmah, however, is not “wisdom” and is not involved
with intellect. Rather, this aspect of chochmah is the source of a Jew's
ability to incorporate bittul to Hashem into his own existence.]

The Rebbe Rashab explains this concept as it relates to the letter “»"
(which represents chochmah):
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The Rebbe Rashab explains that these two different concepts of
chochmah are represented by two “forms” of the letter >

1. When the letter “" is written in its expanded form (as it is
pronounced), “T"V", it represents the external revelation of
chochmah in binah.

2. When the letter “»” is written on its own (without the “T"V") it
refers to the essence of chochmah which is higher than being
a source for binah.

The Rebbe explains why specifically the expanded form refers to the
external level of chochmah:
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PWW, ENMPHNN WIIT ENTOL WD DY T2 NRAN M
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The Alter Rebbe explains in the Siddur Im Dach that the expanded
form of a letter exists for the sake of “someone else.” For example,
the letter " only needs to be written as “7"V” in order to be
pronounced verbally when spoken to someone else.

In contrast, as the letter " exists in thought the pronunciation of the
letter is irrelevant; therefore it does not need the “T"V" to clarify its
pronunciation.

Based on this principle, we can understand why the expanded
spelling of “*" refers to its revelation within binah:

NYPNXN NN RN T NOW NN DY T MKRW 710 ,)20 779
,(PMONN 2225 N9 MO XN NPANW) NPAY NOPWH NNONN
NIONN MNXY NN RN NDNDN RO DINXY T MR I’RWND

When chochmah is being revealed to binah - “someone else” - this
level of external revelation is represented by the expanded form of
the letter “7”v". However, the essence of chochmah (which is what it
is, not how it relates to others) is represented by the letter " itself.

These two levels of chochmah (the essence of chochmah and the
external revelation of chochmah) also differ in the quality of their
bittul:

,ON2W 710720 NN D) MPIYN 1N NNINAW 19X MPNL XNW)
NNONN NPNXN NPNAW ,OW 170N JUNNL IRIANW 1IN 1210I)
;0’932 WA LVWOHNHNN (DN NPNL) NRN NN NONT RN
PN NOYNSW MRND NN NNNT RN DNINN NPNPNID NPND

0’901 Mwacnn
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The Rebbe Rashab quotes the Pardes which explains “light” and
“vessels” by comparing them to “water” (light) which is poured into
“colored containers” (vessels). The Rebbe Rashab explains that the
external expression of chochmah can be compared to “light which
shines within the vessels” (represented in the Pardes' analogy by
water), while the essential aspect of chochmah is “light” that is “higher
than involvement with the vessels.”

Since the essential level of chochmah is compared to the higher level
of light which is “higher than involvement with the vessels”, we see
that the essential level of chochmah (which is not involved with binah)
has a greater bittul than the external revelation of chochmah.

However, even the essential level of chochmah is not the ultimate
level of bittul:

J7VN NN PR INONN NYHPAD NIPNAT VAN D) NI
N9W PNNW PN N NN RN NNIONN O 1D I MROXNDN
RN NONT 2VANW DY JUNNNA RN INXY A RN
MRXND DWW PRY 70 RN NN PR WIPOHY N7 PRT 910020
RN DT 0 MRXD W MNXYN DY HaAR MNXYN TaYn
IMXYH MRXND IRW DN (1192 NN RINDW I0DI) NRT 90020
RN DT D107 MIROXND NI’NAA RN DRV OY DAR ,NIRND TAYN
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The existence of chochmah - even the essence of chochmah - has
some aspect of “existence.” As the Rebbe Rashab explains (based on
the Pardes), chochmah represents water, which is the “color” of
“clear.” “Clear” is referred to as an “essential color,” because it is the
appearance of something that is absent of any other external factors
that cause the appearance of a color. In other words, “clear” is the
color of the essence of something, while additional factors (that are
outside the essence) cause the appearance of actual colors.



1"5WN'N , VAW 'N ,X1 DY 50

(Even though “clear” is not a color, it provides a canvas for the
existence of color. The Rebbe Rashab refers to this as “an
intermediary between “no color” and “colors.”)

The Rebbe Rashab explains that the level of chochmah is represented
by the bittul of “there is nothing other than You.” Even though this is
a very high level of bittul, it implies that “there isn't any existence
other than (outside of) Your Essence, but there is existence that
expresses Your Essence.”

Comparing this bittul to an “expression of light,” this represents the
bittul of the light which has no existence “for itself,” and is only an
expression of the source of light. On the other hand, the light does
“exist” (outside of the source of light) as an expression of the source.

NYYN5W) DOXRT V2N RIN NRPA 21900 NRT NN I"RWN
N7 2700w 590 MROXN W R T YHY DIW RIM (PRT 202N
WM NW NPNA2 DMORYI NRNN2 7190 1NN NRN NN RIND
D) MR NrNAN N%YN5W 05%M JUN NN RINW, ™IND

(91950 MR nrnan

However, the level of light which is included within the light source
(and has not been expressed externally) represents the bittul of
“there is nothing without You.” At this level of bittul, the entire focus
of the light is its source - not its outward expression.

This level of bittul is present at the level of the “light which is included
in its source,” and certainly at the higher level of “He made darkness
His hiding place” (which is beyond even being described as “light").

Based on this we are able to explain the difference between the bittu/
of chochmah and the bittul of kesser:

N2 NPNAT 91025 INON NPNAT NN PAW WIDHN NN
INDT 270020 2"RWN PR NPNAT 702N RN DNONT NVIANW
D N0 PWHOHN RN INDW NN INTT ,0OR NPNAT NVIAN RN
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The bittul of chochmah is the bittul of “ayin” (“nothing,” which implies
“nothing else”), while kesser is the bittul of “efes” (“nothing,” which
implies “nothing at all”). This is why the word “kesser” is related to the
phrase “V7 "S IND” (wait awhile for me), which implies “silence”
(wait for me in silence), as the bittul of kesser is the bittul of “nothing
at all” which is higher than the bittul of chochmah.

This also explains the phrase “the fence for chochmah (wisdom) is
silence™

2 5D MM YR MN AW ,NPNW NIONY PO INRW N 1NN
POW N INTT ,INDN NPIXNT D020 HY M 10 D" Mrna
PN WP NNON NPN2T NV2NN NHYNOW 1D ,NNIN RV
nNON NPN2T D020 RN INON 3729 (MONT DHYM) RV’
"D N0 PWHHN RIN INDOW 57101 ,INDT NVAN RIN NPNWI LVID

NPV VI PYT

nou

These three words, “fence,” “chochmah,” and “silence” refer to three

different levels:

1. “Fence” refers to the bittul of the external level of kesser
[which corresponds to the essential level of chochmah,
above]. The word “20” (fence) has the same numerical value
as the word “NNIN" (chochmah), implying that it is higher
than the bittul of chochmah and can only “hint” to it through
numerical equivalency.

2. “Chochmah" refers to the bittul of chochmah itself [which
corresponds to the external level of chochmah, above.]

TV PAWN WY - (MYNL) DWN NPMR WY 93 - WY X1V (N QYT 1 T3
5992107991959 7"V - 7DD R'NVPNYWA D"VN
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3. "Silence” refers to the bittul of kesser, as explained above.

To relate these points back to the overall flow of the ma‘amar, the
Rebbe first explained that the Frierdiker Rebbe’s statement that the
“" on the back of the “T” is the bittul of malchus of Atzilus, which has
“nothing of its own.”

The next sections focused on explaining this “complete bittul”:

e First we explained the difference between the bittul of
chochmah and the bittul of binah, clarifying that binah cannot
be the source for the ultimate bittul.

e In this section explained that complete bittul is even higher
than the bittul of chochmah, and is only present in the bittul of
kesser.

In the next section the Rebbe will continue to explain the higher level
of bittul and why the Frierdiker Rebbe said that the bittul of the letter
“" on the back of the “T” is the bittul of malchus of Atzilus, which has
“nothing of its own.”
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Section Four

In the previous three sections, the Rebbe explained the following

points:

The first five chapters of the Frierdiker Rebbe’'s ma‘amar
explained that a Jew needs to reveal Hashem'’s essence within
the physical world, making a dirah b'tachtonim.

The Frierdiker Rebbe explained that this is done through
performing eskafia and eshapcha, serving Hashem in an
“irrationally holy” way (shtus d’kedusha) in order to counteract
the shtus of his animal soul.

Because the Mishkan (and Bais HaMikdash) enabled this to
happen in the physical world, it was constructed in a way that
represents the method we use to make a dirah b'tachtonim.
In chapter six, the Frierdiker Rebbe focuses on the “DYWIP”
(beams) which were used to make the Mishkan (specifically
the letter “3” from the word “DYWIP".

The difference between the letters “3" of kelipah and “T7" of
kedusha is that the letter “T" has a ™" behind it. This ™"
represents a Jew's bittul in all areas of his service of Hashem,
which is necessary in order to create a dirah b'tachtonim. The
Frierdiker Rebbe explained that this " represents “the bittul
of malchus of Atzilus, which has nothing of its own
whatsoever.” (This is the key phrase that the Rebbe explains
in this ma‘amar.)

The Rebbe brought several sources to explain that this bittul
is the bittul of chochmah (the Jews' preparation for the giving
of the Torah, the analogy of a teacher and student, and the
story of Avraham referring to Sarah as “my sister”).
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e The Rebbe then expanded on this by explaining why
complete bittul is necessary in order to receive from an
incomparably higher level, such as a student learning from an
incomparably greater teacher, how Rebbi Zeira needed to
fast one hundred times and forget the Talmud Bavli in order
to learn the (incomparably higher) Talmud Yerushalmi, or
“chesed zuta" revealing the true greatness of Hashem's
essence.

e At the end of the previous section, the Rebbe explained
(through the analogy of the “clear color” of water) that this
level of complete bittul is higher than both the external and
essential levels of chochmah. Based on this, we understood
that complete bittul only exists on the level of kesser.

In summary, the ma’amar has explained two general types of bittul:

The first type of bittul retains some feeling of “self.” Even though this
is still considered bittul (and is therefore in the realm of holiness), it
isn't complete bittul. One example of this was the bittul of binah:
even though it is within the realm of holiness, it isn't complete bittul
because it involves intellectual comprehension (“self” - something
“other than Hashem"). This bittul is represented by the expanded
spelling “T"v", which is only relevant when there is “someone else” to
communicate the letter to.

The second type of bittul has “nothing of its own at all” - complete
bittul. In general, this is represented by the letter 7" as it exists on its
own (without the expanded spelling), and corresponds to level of
chochmah. The Rebbe concluded the previous section by clarifying
that the ultimate bittul is even higher than the letter “”, and is
represented by the level of kesser.
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The Rebbe now connects these two general concepts of bittul to the
difference between the terms “Rav” and “Rebbi":

P"R1 127 9 92210 27 YD ENPNN RN QY T WwWPH WM 1)

XN OR LPIND 71250 INRXAW, 7AW INKRD YW INRIN)
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In Sefer HaTikkunim it says that “anyone referred to as ‘Rav' is from
Bavel, and anyone referred to as ‘Rebbi' is from Eretz Yisroel." In the
sefer Sha'ar Ma’amarei HaRashbi it explains this statement as follows:

“When Hashem ‘goes out’ of Eretz Yisroel to Bavel, He doesn't
‘leave’ all the levels of Havayah. Rather, He reveals Himself
through the three expanded spellings of the name Havayah:
Av, Sag, and Mah [N"N 3"0 12"V which are named for their
gematrias - 72, 63, and 45]."

[Editor’'s note: Just like we explained above that “" can be spelled
“T"y", these different revelations of the name Havayah are achieved

=71

through various expanded spellings of each letter. The letters “N”"and

Y

“Y" can be spelled in their full forms various ways (such as spelling “i
as “N"n”, """, or “R"N") to achieve these different numerical values.]

ROR 91N RXY NIR D ,WIPHD 5P 2"y Yy 201 N NN W'
MM ,[y710 17058 T 0" 5w Mnn 1N RINw] 9”p 2"y Nrnaa
SRIW PIRD HIR 5220 RIN 27 5D 199,27 X002 7P 2"y
oy "nn YW NPMR NIVWYN DY 0I2NNN DWW ’9H5 217 RIPI IR

(2"Y) »"27 ®R1101232 YO0 PN LS7P 27V RINW ONYW NN

The Sha’ar Ma’amarei HaRashbi continues:
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“This is the meaning of the possuk, 'Havayah is riding on a
‘light cloud’ ('?|? 1Y) [and He will come to Mitzrayim]. The
only way that the name Havayah is revealed outside of Eretz
Yisroel is through “2”P 2"V, which is the ‘external expression
of the simple spelling of Havayah and the external expression
of the expanded spelling of the name Mah, which is the
expanded spelling which uses the letter “R"."

The “external expression” (in Hebrew, “D>MNKX") is when the name of
Hashem is written recursively using more letters each time, referred
to as “ribua":

10 ’

15=5+10 -
21=6+5+10 -n-?
26=5+6+5+10 n-1-n-’
72=26+21+15+10 Total

Therefore, the external expression of the simple spelling of Havayah
has the value of 72, “2"V".

If this is written with each letter in the expanded form (using the
letter “R"), it would be written as follows:

20=4+6+10 TP

26=(1+5)+(4+6+10) R"N-7"P

39=(6+1 +6)+(1 +5)+(4+6+'| O) ]"N]_Nnn_-rn],
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45=(1+5)+(6+1+6)+(1+5)+(4+6+10) R'N-RI-R"D-T7"

130=45+39+26+20 Total

Therefore, the external expression of the expanded spelling of
Havayah (using the letter “R") has the value of 130, “2"P".

To summarize, the possuk is telling us that the name Havayah is
revealed to lower levels of creation (“outside of Eretz Yisroel") through
progressively lower expressions (represented by recursive and
expanded spellings) of the name Havayah.

The Shaar Ma’amarei HaRashbi concludes:

“This is why the sages in Bavel (outside of Eretz Yisroel) were
called ‘Rav; “2"7" is gematria 202, which is “2"V" + “"p"
(72+130=202). [Because Havayah is only revealed there by
being expressed (and concealed) through both of these
levels.] However, in Eretz Yisroel, the sages were called “27”
(with an additional ", which has a value of 10) because there
these external expressions are also connected to the “ten
letters of the name Havayah" (when spelled as the name Mah,
R"N-R1-R"N-T"P), bringing the total value to 212 (" +
“2"Y" +“9"P" (10+72+130=212), the value of 727"

The Ba'al Shem Tov adds a deeper explanation to the statement of
the Sefer HaTikkunim:

PR 127 921 5220 27 YD MRND WIPDA FO"YWYIN PO
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The Ba'al Shem Tov says that the letters “2"9"” refers to the levels of
chochmah and binah, because “3" refers to the phrase “ MWK
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NDN” (the beginning of chochmah) and “1" refers to the word
“binah.” The additional " added to the term “227" refers to “that
which flows forth from Ein Sof.”

The Rebbe points out the difference between the explanation of the
Sha'ar Ma’amarei HaRashbi and the explanation of the Ba'al Shem Tov:

N9YN% RN VL"YWYIN NN DY 1272 HOINNN PN NIPNAW M
99 D D’IWT INRND WWIAY NXRIAD DY DI T Nrnan
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2"V RI0Y212W NPNN NPN2N INY DOV RINW PN N20N DY
NoYN%W VXY TN RN VL'VYIN MR DY I'RWH L[YP
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The Ba'al Shem Tov's explanation of the “" refers to a higher level
than the explanation of the Sha’ar Ma’amarei HaRashbi:

e The Sha’ar Ma'amarei HaRashbi said that " refers to “the ten
letters of the name Mah, and the " in the expanded spelling
of Mah is written as “T"V" (the external expression of “").
This is higher than “2”"p 2"V", but is still an external
expression of the ™",

e The Ba'al Shem Tov explained that the “" refers to the letter
“" jtself (without the expanded spelling) [as it is revealed
from Ein Sof], which is higher than the expanded spelling.

This parallels the explanation above regarding how the bittul of the
essence of chochmah ™" is higher than the external revelation of
chochmah “T"Y" which is revealed to “someone else”.

The Rebbe now explains why the higher level of “" can only be
revealed in Eretz Yisroel:
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The Maggid explains the following possuk:

A land Hashem, your G-d, looks after; the W7 PPN »” IURXR PIN
eyes of Hashem your G-d are always pp9R » »PY TN ANR
upon it, from the beginning of the year to Ty} MWn MWIN M2
the end of the year. MY IR

YPY DN TN PWH PRP OR N PY 2N NWPN PINTD 10027
D2 PWHY DPTROR N

The Maggid explains this possuk by quoting a question from the
Zohar, which compares two seemingly contradictory pesukim:

Behold the eye of Hashem is to those who VPR R » Py Nm
fear Him, to those who hope for His ATONY ORI
kindness.

The eyes of Hashem are to the tzadikim, DYPTX bzg » Y
and His ears are to their cry. DNYIV IR PITX)

The first possuk uses the singular term “eye,” while the second possuk
refers to “eyes” with the plural term.

The Maggid explains the answer of the Zohar:

MNIN $2>NI) .NTYN DY 2IRIPI D2NON NI 2D 5 10WD DN
L HIIRNN NNOM IRV NNON MNON 2 NN PN

The Maggid explains that the concept of “eyes” refers to chochmah, as
the sages (“0*DDN", chachomim, wise ones) are referred to as “ >V
NTVN" (the eyes of the congregation). The plural form “eyes” refers
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to two levels of chochmah, as referred to in the possuk, “ PIN2 NNIN
FIDJ;‘I" (“Wisdoms shout outside”): the “higher chochmah” and the
“lower chochmah."”

The Maggid then describes two levels of fear of Hashem:

RN RN TPNXN DR TPNXN AR TPNNID AR W 1M
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The first type of fear is a “fear of the external” which results from
recognizing Hashem’s greatness (in seeing what Hashem does in
creation). [This is similar to a level of fear explained in Tanya: The
Alter Rebbe says that even if a person has never met the king himself,
when he sees many respected ministers all bowing down to the king
(like the sun and stars move towards the west, the place of the
Shechina), he will immediately be inspired with a great fear [respect]
of the king's awesomeness.]

The second type of fear is “fear of the essential,” which results when
a person recognizes the significance of who Hashem “is.” As a result
of this recognition, a person is ashamed of his own insignificance
before Hashem - and therefore has tremendous reverence for Him.
This type of fear is called “the fear caused by shame.”

The Maggid then relates these two levels of fear to the two levels of
chochmah:

JRDND NOM ARV NNON TN )N IRV DR MPYN1 D
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These two levels of fear correspond to the two levels of chochmah
mentioned above:

e The higher level of fear (the fear caused by shame that comes
as a result of recognizing who Hashem is) corresponds to the
higher level of chochmah. This refers to the actual sefirah of
chochmah.

e The lower level of fear (the “external” fear caused by
recognizing Hashem’s greatness through observing what
Hashem does) corresponds to the lower level of chochmah.
This “lower chochmah" refers to the sefirah of malchus.

However, the bittul of the higher level of fear still retains a certain
aspect of “self":

N /T OMPOYR DR PWA PONY PIX NWIL R NPRY OTI MM
PWNY W 91220 XY NXR DXNINW DINNX M"Y ROR R"R
D199 019N DN 2D XY NR OTRN POPW Y R DIXNXD NN

On one hand, in order to achieve the higher level of fear (recognizing
who Hashem is), one has to “understand” G-dliness (which implies a
certain feeling of “self,” as explained above regarding binah).

On the other hand, this understanding (“self”) is only possible if a
person has bittul . Since it is impossible for a person to understand
Hashem, this understanding of G-dliness is only possible if Hashem
first “conceals” Himself to make G-dliness understandable to our
limited intellect. In order to “motivate” Hashem to conceal Himself
(which corresponds to the bittul of the incomparably greater teacher),
a Jew first needs to “make himself small” through his own bittul (the
bittul of the student).

We see from this that the bittul of the higher level of fear is not
complete bittul.
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Based on this, the Maggid explains why the possuk about Eretz Yisroel
uses the plural form of “eyes™

PINQW , 0227 PWY DY N2 RN DY HRIW PIR 02) WHN INN
YD QYT JPNNON IR TPIXNN IR POV 2 W HRIW
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As explained above, “eyes” refer to two levels of chochmah.
Therefore, when the possuk says that the eyes of Hashem are on
Eretz Yisroel, it means that Eretz Yisroel has a revelation of both the
higher and lower and levels of chochmah (and corresponding levels
of fear).

However, this leads to a question: Eretz (land) refers to malchus, the
lower chochmah (and the fear of what Hashem does). If so, how can
it be that eretz also has a revelation of the higher chochmah (the “fear
of shame”)?

The Maggid explains that the reason that “Eretz Yisroel" (malchus) is
also able to reveal the higher level of chochmah is due to the
“advantage of ohr chozer (reflected light):”

e Ohr yashar (direct light) refers to the revelation of G-dliness
“from above to below” - a revelation initiated by Hashem that
was not a result of the elevation of the lower worlds. Since
this “light” was not achieved as a result of a refinement of the
world (which is Hashem's essential desire and ultimate goal
for creation), the revelation does not reflect a revelation of
Hashem’s essence.

e However, ohr chozer refers to a revelation of G-dliness that is
a result of the refinement of the lower worlds. Since this
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revelation is achieved through accomplishing the ultimate
purpose of creation, it therefore reveals Hashem’s essence.

The Maggid provides an analogy for the advantage of ohr chozer:
Since the sun's rays come down to the earth through the
atmosphere, we would expect that the warmest air would be found
at the highest level due to its closeness to the sun. However, the
warmest air is actually found right above the earth’s surface because
the sun’s rays have reached their “destination” (ultimate goal) and
then reflect off of the earth to create the greatest heat.

Similarly, Eretz Yisroel represents the bittul of malchus - simple
dedication to achieving Hashem’'s mission in the physical world.
Since Hashem’s ultimate goal is achieved through the bittul of
malchus, it therefore has the advantage of ohr chozer and is able to
reveal an even higher level of G-dliness - a revelation of Hashem'’s
essence. This revelation of Hashem's essence also contains within it
the higher level of chochmah.

This is why the possuk says that the eyes of Hashem are on Eretz
Yisroel - by having the “lower” bittul of malchus (one “eye"), it reveals
Hashem'’s essence which also contains a revelation of the higher level
of chochmah (the other “eye”).

[Editor’s note: This answer of the Maggid reflects the central point of
this entire ma’amar:

Through the complete bittul of malchus (the “lower chochmah,” which
is the bittul of the " on the back of the “T") we are able to reveal the
higher level of chochmah to an even greater degree than when the
higher level of chochmah is revealed on its own.

This is because the kabbalas ol of the “lower chochmah” creates a
better “atmosphere” for the revelation of G-dliness than the higher
chochmah due to its superior bittul - the complete bittu/ which
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“reflects” G-dliness in its purest state by not mixing itself in
whatsoever. End of editor’s note.]

[Editor's note: The Maggid then uses this principle to answer the
contradiction between the two pesukim mentioned above:

e “The eyes (plural) of Hashem are to the tzadikim” because
they have both the higher and lower levels of fear (which
correspond to both levels of chochmah).

e "“The eye of Hashem is to those who fear Him"” with only one
fear - the higher level of chochmah, which doesn't have as
great of a bittul as malchus. End of editor’s note.]

The Maggid concludes by explaining how we also see this concept
reflected in the end of the possuk: “from the beginning of the year to
the end of the year:”

7NON PIYY "2 N2 WM PR RIND PIR LN RN ODY JOUR PIR NN
RN TPWRI MW TPINXR TV MWD PWIN .IRND NNOM IRV
9"9R N2 PR (PIR) N"N2 W23NNN YN 23,21 10N PWN] V'N

.(0"NN 5w NMINN 1PDIN DY) [PHY NN

Eretz Yisroel (representing malchus) has both “eyes” - the lower and
higher levels of chochmah. The “beginning of the year” represents
the higher level of chochmah called “NPWRXRY" (beginning), but it is
written “NPWY” (without an “R") to show that it represents how the
higher level of chochmah is revealed in malchus.

Based on this explanation of the Maggid, the Rebbe now explains
why specifically in Eretz Yisroel the sages are referred to as “Rebbi”
(727", with a “"):

27 X1 'RAW] VRN 227 91 92210 27 9 H1IMRW NN 1Y oM
n"n MI%n NN XN 'RW DINT L[N YV 1D T '0INa
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As explained above, the “" refers to chochmah. Even though Eretz
Yisroel corresponds to the level of malchus (the “lower chochmah” and
“lower fear”), the bittul of malchus (the lower fear) also contains within
it the “higher fear,” represented by the “". Therefore, in Eretz Yisroel
(malchus), the sages are referred to as “Rebbi” (727", with a ).

The Rebbe clarifies which aspect of chochmah this is referring to:

nYNNID NPN2 RN (O"RN) 2272 OINNN TPHW N D) N
RN NYPIODN NIDNN IRAN DWW IR NN D 5”10 NndNN
,ANIONN NP2ID NN (C7RNW) 7292 PN 1991 ,V"N NN’ NN2
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This also explains why the ™" of “27" (Rebbi) refers to the essential
level of chochmah (explained in the previous section based on the
ma’amar of the Rebbe Rashab). Because the “fear caused by shame”
is a result of recognizing “who Hashem is (in essence),” we see that it
comes from the essential level of chochmah. This level is revealed in
Eretz Yisroel (the bittul of malchus), and also includes the higher
revelation of the " described by the Ba'al Shem Tov (above) - the "
as it “flows forth from Ein Sof.”

In summary, the bittul of “*27" (malchus, Eretz Yisroel) reveals the
essence of G-dliness (“the “" as it “flows forth from Ein Sof"), and is
greater than the bittul of “27" (chochmah and binah) who is “outside
of Eretz Yisroel” (does not have the bittul of malchus).

The Rebbe now returns to answer the fundamental question on the
Frierdiker Rebbe's ma’‘amar:
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Why did the Frierdiker Rebbe say that the bittul of the “*” (on the back
of the “T") is the bittul of “making oneself small,” which is the bittul of
malchus of Atzilus (and not chochmah), [and then add] which has
“nothing of its own at all?”

MNNRIW TP IV INRNN2 VIMTR NN P wnINT )N
MI5N MM AN NPYIRY 02N HY NI T MIRWY [TH
R] R0 MIYN NIPNAT NVANW 019D NN N TPHT MPIRT
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N NN MIoMNa XPITW 7101 5020 1YONn RINW DD

Y9V 0N 5101 Nrna NN

In order to explain that the bittu/ which is necessary in order to create
a dirah b'tachtonim is complete bittul (and not just “making oneself
small”), the Frierdiker Rebbe specified that the bittul represented by
the ™" on the back of the “T" is the complete bittul/ of malchus of
Atzilus, which has nothing of its own at all.” As explained in the
previous sections, only malchus (the “lower chochmah”) is able to
reveal this ultimate level of bittul.

To explain the Frierdiker Rebbe’s words in detail:

The Frierdiker Rebbe first explains the bittul of the “*" itself, which (on
its own) represents the level of chochmah. The “" itself is a letter - it
is just the smallest letter in the alef-bais - which represents “making
oneself small.” This corresponds to the bittul needed by the teacher
to transmit an idea to an incomparably lower student, and the bittu/
of “the color of water” described in the previous sections.

The Frierdiker Rebbe then clarifies that the bittul of the ™" itself is not
sufficient to create a dirah b'tachtonim. Since the “" has some subtle
aspect of “self” (even the subtle existence of the “light which is
revealed from its source” described in the previous section), it is not
capable of revealing Hashem's true essence.
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In order to create a dirah b'tachtonim a Jew needs to have the bittul of
the ™" on the back of the “T" (dalet, related to dalus - the complete
poverty of having “nothing of your own whatsoever”). This refers to
the bittul of malchus, which is even greater than the bittul/ of
chochmah and enables the revelation of Hashem’'s essence. This
corresponds to the bittul of the student (and the bittul of Rebbi Zeira)
which is necessary in order to receive from an incomparably higher
level.

The Rebbe now explains how this concept is reflected throughout the
rest of the Frierdiker Rebbe's ma‘amar:

NTIAY AINT PPN 2 932 97X DT 03w INRNNL PWUHN)
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As explained earlier in the ma’‘amar, the Frierdiker Rebbe brings
examples of this bittul from all three foundational areas of serving
Hashem: learning Torah, davening, and the performance of mitzvos.
In each one of these areas, “making oneself small” is not enough -
the complete bittul of “having nothing of your own at all” (malchus) is
necessary:

e It is not enough to learn Torah in a way that negates any
sense of personal pride (“I am small”); Torah needs to be
learned as if one is “merely repeating Hashem’s words.” (“ am
nothing.”)



1"5WN'N , VAW 'N ,X1 DY 68

e Itis not enough to daven with a general humility; a Jew needs
to feel as if he is “poor and impoverished” (having nothing of
his own).

e A minimal amount of focus is not enough to “pick up a heavy
object” (become involved with the physical world for the sake
of performing mitzvos); one needs complete “focus”
(complete bittul) in order to perform mitzvos.

22pPNW ,PTNM 127790 NWYI RN (9710 PIP '3 HI2) )H1V°2N ')
NTAY DR YD NOYNHN DIMY MNdM 1N Y0 NR
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DWITRPT MOWY

Through having complete bittul in all three areas of serving Hashem a
Jew becomes an “empty container which is capable of containing [the
maximum amount within it].” Therefore, he is able to receive all the
energy and capabilities that Hashem is giving him in order to serve
Him in all three areas, enabling him to transform the irrational
“connection” (AWP) to - and “deceptive appearance” (APW) of - the
physical world (shtus d’kelipah) into the beams (W) of the Mishkan
- a connection to Hashem which is beyond the bounds of logic (shtus
d’kedusha).

mnon %apY *90 RN TRW P20 90T 9020 "y RN AT HIT
INIANDY NN NNNYN DR NXYY 20w DHYNHHN DIMmw
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Receiving the capabilities needed to accomplish this goal is
dependent on the “space” created within the receiver by making
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himself a completely “empty container” to receive everything that
Hashem is giving him in order to defeat the yetzer hora.

Later in the ma‘amar, the Frierdiker Rebbe compares winning the war
against the yetzer hora in order to create a dirah b'tachtonim to an
actual war of a kingdom. Even though the king usually keeps his
precious treasures locked away, his desire for victory motivates him
to open his treasure vault and freely spend his treasures on anything
that will help him win the war. He puts the treasure in the hands of
his generals to spend on whatever the soldiers need in order to
ensure their success and victory.

Similarly, Hashem has created the world in such a way that He keeps
His “precious treasures” (the revelation of His essence) hidden away
from creation. However, when a Jew is fighting to make a dirah
b'tachtonim with complete dedication to the King (bittul), the King
opens the “treasure vault” (which has been stored away through both
the Jew's own efforts and the efforts of his ancestors) and puts it in
the hands of the Rebbe'im (the “generals”) to give it to us (the “foot
soldiers”) in order to win the war.

This is why the Jews are called “Tzivos Hashem,” which includes all
three meanings of the word “R2N";

1. We are the “army” (R2X) of Hashem (in order to win the war
against the yetzer hora and create a dirah b'tachtonim).

2. We have a “fixed amount of time” (X2X) in the world in order
to complete our mission.

3. We have a “beautiful variety” (XR2X) of Jews who all have their
own specific abilities and roles within this mission.

The Rebbe concludes:
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The Jews were first referred to as Tzivos Hashem when we left
Mitzrayim, as it says, “in that very day, all of Tzivos Hashem left the
land of Mitzrayim.” Just like that redemption happened through
Tzivos Hashem, so too the final redemption of Moshiach will happen
through Tzivos Hashem, as it says, “Just like the days when you left
Mitzrayim [when you were called Tzivos Hashem], | will show you
wonders [when you are Tzivos Hashem and bring Moshiach].”

Not only will the wonders of Moshiach be similar to the wonders
which we saw when we left Mitzrayim - they will be wonders
(incomparably greater) in comparison to the events that happened
when we left Mitzrayim. And after we leave galus, we will experience
“awaken and sing, you who dwell in the dust” (techiyas ha’meysim,
resurrection of the dead) - and the Frierdiker Rebbe will be among
them!

Moshiach Now!
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