Simply

CHASSIDUS VOVUSYN N V7 NN 97V 170a

Week One

The Rebbe said this ma’amar in 5738 (1978) on Shabbos Parshas Emor. The ma’amar is based on a
ma’amar from the Rebbe Maharash and explains the following verse from Tehillim (119:18):

Uncover my eyes and | will look at hidden things MNINN MIND) NVIANY MY 9
from Your Torah.

As you learn Chassidus, you notice that every ma’amar seems to follow the same pattern:

e Start with a question on a verse or other quote from the oral or written Torah;

e Then provide a lengthy explanation on a topic in Chassidus;

e Conclude with how that topic in Chassidus provides an answer to the question from the
beginning of the ma’amar.

If the intent of the ma’amar is to teach the concept from Chassidus, why is it necessary to connect it to a
specific part of the “revealed” dimension of Torah? Can’t it just be taught independently?

This ma’amar explains the purpose of the revelation of Chassidus, and why this format is critical to
attaining that goal. Based on this insight, we will also see how learning Chassidus must be applied to our
everyday performance of mitzvos in order to achieve its desired effect — to transform the world into a
place that reveals the truth of Hashem’s existence.
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In the Alter Rebbe’s Siddur Im Dach, the Alter Rebbe explains that the Torah hints to the day of Lag
B’Omer in the verse, “N1 YN TY”; the word Y1 (the pile of stones) has the same letters as )’ from
Lag B’Omer. In that verse, Lavan says to Ya’akov (paraphrased), “This pile of stones (9)7) is a witness
(e.g. a boundary marker) that neither of us shall pass beyond it to harm each other.”

Based on this, the Rebbe Maharash (in the ma’amar on which this ma’amar is based) explains that our
verse (7Y 9)) also refers to Lag B'Omer; the word “9)” (translated as “uncover,” related to the word
“39%)”, revelation) also hints to the day of Lag (}"'9) B’Omer.

The Rebbe Maharash could have simply stated that since our verse contains the word “2)”, we see that
it’s connected to Lag B'Omer. However, from the fact that he explicitly states that he is deriving this
from the fact that the verse “NY7N D)1 TY” refers to Lag B’Omer, we see that there is a connection
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between these two verses. Just like the inference to Lag B’'Omer is derived from one verse to the other,
the concept of Lag B'Omer represented by “>3¥ 9)” is built on the understanding of “NYN D3N TY”.

Question:

What is the connection between these two verses? What are the different Lag B’'Omer concepts that
they represent, and how does one build on the other?

To begin, the ma’amar first explains the connection between our verse and the day of Lag B’'Omer:

MY YD NI (MOLWAT) »72YTT MPINONN O 1Y IO NT PIDIT MO»Yn NN (2

NNT NNV, D792 INII] INNN NPINOT NN HN YT DYV — NIN av) DY
LD7AW 7Y AT ININND NPT NDMNNN 12T YN MY O NIOIN

In our verse (7)Y D)) David HaMelech asks Hashem to see the “wonders” of His Torah; the deep and
hidden explanations that are not immediately apparent from the simple reading of the Torah. Lag
B’Omer is the day of the passing of Rabbi Shimon Bar Yochai (known as the Rashbi), the author of the
Zohar and the one responsible for revealing the secret dimension of the Torah to the Jewish People. We
see the obvious connection; just as Dovid HaMelech asked to see the secrets of the Torah (D)), they

were eventually revealed by the Rashbi, who passed away on Lag ()'9) B’Omer.

This explains why there is a connection between our verse and the Rashbi in general — but what is the
specific connection to the day of his passing?

PO PTIROND N INMPINON DPIY N3 RIPNTI ,YMPINON DM AN NN 1PN
NP DODYI OIIY PN IR NP DIIYN D) PN M DI TN NYN KOV "PYITP
* DY MPNN 9rY) PYITP PONN NND MY BOMDID X OTIPN 1N IV IDINRY
N NOWNN DIV .MV NIANT, PPDINONT 19IND HIMIVY TV ORIV D35 DMK DI
DV 1NN Y)Y MPONON DPA NN (NOIIONT 19N DRIV D30 NONN) M

DU MPNN 9TY IR PYWITP PONIN

As explained in the Zohar, the Rashbi revealed the deepest secrets of the Torah —so deep that he was
previously afraid to reveal them — on the day of his passing. He commanded one of his students (Rebbe
Abba) to transcribe these teachings, and through this transcription the deepest secrets of the Torah
were made available (practically) and accessible (logically) to the Jewish People.

We see from this that the revelation of the deepest secrets of the Torah has a particular connection to
the day of the Rashbi’s passing — not just the Rashbi in general.

This explanation refers specifically to the final teachings of the Rashbi and their connection to Lag
B’Omer. But what about the rest of the teachings that he transmitted to his students during his
lifetime? Do they also have a special connection to Lag B’'Omer?
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TAYVW INTIAY DD DY NN N2HXNN DTN DY IMPONON DAY "N 97YT ,POIND)
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In Tanya, the Alter Rebbe explains that, “On the day of a person’s passing, the deepest aspect of his
service of Hashem throughout his entire life is revealed.” We can understand from this that the deepest
aspect of all of the Rashbi’s teachings was revealed on Lag B’'Omer — not just the actual teachings that
he taught that day.

As explained throughout Chassidus, Lag B’'Omer was not simply a one-time event:

— PRNWYRIN DY 991 1752 HNIY NN YN DN ,IMIY YD DY, MY MY DO
NID DY 52T Bproa ININNN D) 12190) .02V DY INMIN) NNNN NN ND)
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WY NIV 52 NIND MY yHa

Lag B’'Omer is known as the “Giving of the Hidden Dimension of the Torah” just as Shavuos is known as
the “Giving of the Revealed Dimension of the Torah.” (This comparison is extended between Moshe,
through whom the revealed dimension of the Torah was given, and the Rashbi, through whom the
hidden dimension of the Torah was given.)

Chassidus explains that holidays don’t happen every year simply because we once again reach the same
day on the calendar as the original occurrence. Rather, the spiritual process that occurred during the
initial event happens again every year. We don’t celebrate holidays in the past tense — we relive them
in the present.

Just as we relive the Giving of the Revealed Torah every year on Shavuos, we relive the Giving of the
Hidden Torah every year on Lag B’'Omer.

From this we see that the revelation of the entire hidden dimension of the Torah — which we relive
every year —is connected to Lag B’Omer, the day of the passing of the Rashbi. This clarifies the
connection between our verse and the day of Lag B’'Omer:

17N2Y MINDD) ¥, TRNND MINDD) FVIANY MY Y3 PIDAL DI I M9 PIYY 1NN

DINT MNOAN 1D NWHN D) NN NI MNDD ) DY P, ®NNnn N1TIg XD
(92 )793) 5732 TUNRIV (NNN NHNI)

In this verse Dovid HaMelech is asking Hashem to reveal the secrets of the Torah, and the secrets of the
Torah (all the teachings of the Rashbi) were revealed in their ultimate state — and are revealed every
year —on Lag B’Omer.
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The Rebbe now returns to the ma’amar of the Rebbe Maharash to determine which “secrets” Dovid
HaMelech is referring to.

NI DI LINTT NV (NNINN NPHNY) NNNAY MNYNAT, TInNnna IR (O

GNM ¥IADN RIN NNINT NI .NNWID NNWIN NNYI LN L,WIAD ¥ DNV P90 RIONT
NP NN NNNT NHWINM L[N — NNNT MIHNM Y120 — NNNT DMNON] NNINT
PIIT PYN LRNNY) — (DXND) RNMNINT P .NIIT ONYO MOOO1 NpoMIY NN

ANDNWID XNNWI — (PHIND DT RIDIND)

Chassidus explains that the Torah is referred to as “DT” (a person) in the verse “OTN NN NNXY”.
[The literal translation of this verse is “This is the law: if a person dies in a tent...” Chassidus provides an
alternate interpretation of the verse as, “This is the Torah: a man.”] Just as a person has various
aspects, the Zohar explains that the Torah has corresponding aspects:

Level Represents

Garment (V)2D) Stories in the Torah

Body (9))) Halachos in the Torah

Soul (NNIVY)) Secrets of the Torah (X>IINT ’19)

Soul of the Soul (NNWID NNW)) Super-Duper Secrets of the Torah ()>¥37 1>19)

[The difference between the two highest levels will be explained shortly]

In the ma’amar from the Rebbe Maharash it explains that our verse (7)Y D)) is referring to both levels
within the secrets of the Torah:

MY NN NIRPY NN (D227 NYO MINDD) TNNNND NMIXDA) NVIIAN) OPY D) NYPIM
NDNHWIN L)) NPND RO RNNWIY IR PIIT PTN P ,NNINY MINRDDT NI
TVNA 7AW NDNY NNND NPHNIDT DIPIYNIY 1M W ODINY DN NN N RNNWID
NN 0N YMPONON DPA NINY DIMIYM |, RNMNINRT XNNWI NN BN 9N md 5o

NNNWIY NNNY)

When Dovid HaMelech asks, “Uncover my eyes and | will look at hidden things [plural] (NINY9)) from
your Torah,” he's referring to both the “soul” and the “soul of the soul” of the Torah.

Just like a person has five levels of his soul, the Torah also has five levels of its “soul.” The first three
levels — nefesh, ruach, and neshama — are represented by the first level of the secrets of the Torah. The
deeper levels of chaya and yechida are represented by the second level of secrets — the “soul of the
soul” of the Torah.

These two levels also correspond to the two stages within the teachings of the Rashbi; the first level of
secrets corresponds to the Rashbi’s teachings throughout his lifetime, and the second level of secrets
corresponds to the new depth that was revealed (both through new secrets and through a deeper
revelation of his existing teachings) on the day of his passing.
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Level Represents Level of the Soul Teachings of the Rashbi

Garment (W)2Y)  Stories in the Torah - -

Body (9Y)) Halachos in the Torah - -

Soul (NNVYI) Secrets of the Torah ( >39  Nefesh, ruach, neshama Throughout the life of the
NDINIINT) Rashbi

Soul of the Soul Super-Duper Secrets of Chaya, yechida On the day of his passing

(MOWID NNIVI)  the Torah (P33T P1I)

The ma’amar now turns to the Reshimos (writings) of the Tzemach Tzedek on this verse to incorporate
the concept of kavannas ha’mitzvos (concentrating on the meaning of a mitzvah during its
performance):

9N NN NN PTNNNND NIND NVIANI MY D) 97Ny DYONND ¥7SH NMdPWIL NI
MY YY) NYPANY AN [ NNNWIY RNNDY RNNDWY XM XYY ¥ 07NAY 970N
NN PIVD TUNND LRNNXYI D) XONX TAY ¥IADN P R IRDY N NINDI) NVIIAN)

TOUNN N7IVUN YITA RNV MINRDT .NNNND TIND XIN MND) NOOIART ZN7own v
NDMNINT RNNYI ,NNNN NNHDN RIN NINDADY INAD

The Tzemach Tzedek also refers to the previously mentioned Zohar which describes the various levels
within the “person” of Torah (body, garment, etc.). Similar to what we explained above, the Tzemach
Tzedek explains that Dovid HaMelech is asking Hashem to see more than the “garment” (stories) of

|II

Torah — he wants to see the “soul” (secrets) of the Torah.

In the middle of explaining this, the Tzemach Tzedek interrupts with an explanation from the Shaloh
HaKadosh that “NYNY9)” (wonders / hidden things) refers to kavannas ha’mitzvos (concentrating on
the meaning of a mitzvah during its performance).

NDNYI NN NINDAIY WYV NN OO NONN PIN AN DNINRIDT ANy I

T WIS NNV N3N ,MNINNN TIMND XIN NINDAIY WP TIU XdIAND T'NIR?T RNMNINT
TIMND RN MNRINDY WIPONY ,VIYN  RNMNINT RNNDYI XIN NINDAY NN YNNNI

NIIINT RNNYI IRDY XN NN NOIANT W1 NIAN IINAT YI NNNNDN

Question:

From the fact that the Tzemach Tzedek interrupts with the explanation of the Shaloh HaKadosh that
“TINDY” refers to kavannas ha’mitzvos, we see that we need to understand the explanation of the
Shaloh in order to correctly understand how “MIND9)” refers to the soul of the Torah. But what is the
connection? Can’t we understand one without the other?

[This question will be answered in Section Five, part of Week Two.]
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In order to understand this, the ma’amar first returns to our original verse for additional explanation.

D ,NNNOTT 1YY AR NPOOY N7IAPNN WPINY N IPY D) v DXTPpNa Nt )aI (7
,DY951T PNIONN T8N NXI) XIN NNNT MNINN NN DN PR DN Ty MY NdONY

NDIINT XNNYI NPNAT OOYNNY ;1910 W] DMIYYI DID1DN 0N NIR?IINW 9D (NON
NYNAT OYYNN ,NNYIN DY DOYNRVY (NNNT NOD)) NNINT GNNA NWNDN NONY M99 NIN
TSNV (NN DY DYOYNY 12T NN NYNIDN NOAY RD) RIN RNONINT XNNWID NNNHY)

MR?2910 IR N2 N73APNY YP1Ad »O Mn ,[I2%)0n Noynow 0OyN 00N RO NNNY
DY AN NP N72APNY "1°D D) NWPaN YNM), ZNTnT

In our verse, Dovid HaMelech seems to understand that the reason that he can’t currently see the
hidden part of the Torah is because he lacks the ability (his “eyes are closed”) to understand (he can’t
“see”) this part of the Torah.

However, the fact that they are called the hidden part of the Torah implies that they are hidden by
definition, regardless of how great one’s “vision” is. Therefore, rather than asking Hashem to improve
his vision (7)Y 9)), he should have asked Hashem to reveal the hidden part of the Torah!'

(Parenthetically, the Rebbe explains that there are different reasons why the two levels of the Torah’s
“soul” are hidden:

o The “soul” of the Torah which corresponds to the levels of nefesh, ruach, and neshama is hidden
due to the fact that it’s inside the “body” (revealed dimension) of Torah;

o The “Soul of the Soul” of the Torah which corresponds to the levels of chaya and yechida is
hidden independently, not because it’s concealed by something else.

Regardless, both of these levels are hidden by nature (either independently or consequentially), and
Dovid HaMelech should have asked Hashem to reveal them, not to open his own eyes.)

In order to understand this, the ma’amar references a Midrash that refers to the impact of the Giving of
the Torah:

YT ND M7 2 N IV oY HYN, FuaTna RIORT NN 97y N NINIAN NTIPN
DMV DIYN MINI I DIYN NN N7APN RIAWI TI 397110 DY KD XOND 1) XNINOY

WY DMNNNNN NI NN DVXA NNNN MY WPdawd, DTN 2D ) XIRM 1D
MO N DY M T FIMNIVY,DNNNN N LDNNNND 1T ONIPOYM DNIPLYD
2NN DN MDY N NYN DX PN

The Midrash provides an analogy for the impact of the Giving of the Torah (paraphrased translation):

There once was a king who decreed that the citizens of Romi may not go down to Suryah, and the
citizens of Suryah may not go up to Romi. So too, when Hashem created His world, He decreed, “The
Heavens are for Me, only the physical world is given to people!” When Hashem gave the Torah, He
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cancelled His decree and said, “The lower worlds can come up to the higher worlds, and the higher
worlds can descend to the lower worlds. And I'll go first!” This is why it says in the Torah, “And Hashem
descended on Har Sinai” (He went first), and afterwards it says, “And to Moshe He said, ‘Go up to
Hashem.””

One point in the Midrash seems out of order; if Hashem said that He’ll go first (9°NNNN MN)), why
does it say that He cancelled His decree and said, “[First] the lower worlds can come up to the higher
worlds, and [afterwards] the higher worlds can descend to the lower worlds?” Shouldn’t the Midrash
have started with the higher worlds descending (“I'll go first!”) and afterwards mentioned the lower
worlds going up?

YT DIPOYN 29D OMPOYY YW DNNNNN IINY  DYLNT, TN’PHI NI
NMON NOXDON D ,NIN,DNNNN NN ,OTIP NN NVND ONPOYN NTPY R ,DNNNND
DOV DY NP MPOR NDND 15D PIPYW] DNIPOYD DY DNNNNN XN NNN INNT
MOY NPNY JOPY XTIV KON L[ONTIAY 7Y OPIY T8N HAN DN NINDN NOWNN
MDY HY N NPNIN NONNNN NONY ,NVND DNPHYN NTIP MY KN NOYNY ONNNNN

90 DNNNNN

In this sentence, the Midrash is not explaining the order of events at the Giving of the Torah; the
Midrash is teaching us about the purpose of the Giving of the Torah. The ultimate purpose of Hashem
giving the Torah is that the Jewish people, through their own efforts, should increase the holiness of the
physical world. The physical world “going up”, which is the first and most important thing, means that it
is transformed through Torah and mitzvos into a place that reveals G-dliness, which allows the higher
worlds (where G-dliness is self-evident) to “come down” and be revealed in the lower world.

This is not a task that we can accomplish on our own — bringing infinite G-dliness into a finite world is
beyond the capability of a human being. This is why Hashem says, “I'll go first;” it means that Hashem
will first give us the ability to accomplish our task by giving us the Torah.

In other words, the Midrash mentions the lower worlds ascending first because that’s the most
important point and the purpose of the Giving of the Torah. In order to make this possible, Hashem
first gives them the ability to perform this task (2NN YN)), so that through their efforts they can
bring the higher worlds down to the lower worlds.

As mentioned earlier, just as Shavuos is the giving of the revealed dimension of the Torah, Lag B'Omer is
the giving of the hidden dimension of the Torah. We can therefore apply this point about Shavuous to
Lag B'Omer:

AN NN HIVX22 MNINY ,INVIYA ¥/92W NNNN NPT 7NN 1NN NI VTN
TULIV NNNN NPHNST NNV NN NNND NPHNSY YN DNNNM DNPYY Pa

NN NP N72APNY ,TRNNND MINDD) NVIANY 17D DY NN .OTRND TN (0)) H> OTNND
TN (D) NON D22 PP MIRDANY 7Y P RD) NNV NINDDN NN IR DTRD OPY

LDTRN OV Y
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Since Dovid HaMelech knew that the purpose of the Giving of the Torah (both the revealed and hidden
aspects) is to enable the Jews to transform the world through their own efforts, he asked Hashem to
“open his eyes,” to give him the ability to see the secrets of the Torah, and then he will go and learn
these secrets on his own. (“2*Y 9)” (open my eyes) corresponds to “2YNNIAN YINY”(and I'll go first) in
the Midrash above; it’s when Hashem gives us the ability to accomplish something we can’t do on our
own.)

TNV NN INTINN MNRD NVYIANY VY D) YIPOT ZynNnna vn INAY v /9
LJOONN DNNN L TRNNN AN (NNNPYID RNNY RINNT XNNWI) NNINT NINDNN
MY DMN INPY D32 PITD HIND) ,NNNT MIRDAN NNPY XN APV 2N ,NNINIDT

NT NODHIY DIV

This explanation enables us to understand another question on our verse; why does Dovid HaMelech
ask to see the secrets “TNIINN” in the revealed aspect of the Torah (YN NIIN)? Wouldn't it be
just as good to see the secrets of the Torah — even if he couldn’t see how they connected to the
revealed aspect of the Torah?

Yy 199Y. #N7INa NN ONONNN ,DTNAYY D2IYIY DXIYN DOT ,132 NN D W
GONY WHON L, NNINT NODXAY DR DMMY MY NN (DTRNT) NINT MNDAN NMORIY

DTN O) V7 TY NYYI Y NNNT NNRVID NHNWIN NNYIN DX NYMN 1DXU NNNT YIADM
LOTRAT Y TN (D)) NIN NNNT NMINDNN NN NIV NTT,NNINA POWN

The answer is based on what the ma’amar explained above regarding the purpose of the giving of (both
the revealed and hidden dimensions of) the Torah. Hashem made the revealed aspect of Torah in such a
way that a human being is able to understand it intellectually. This allows a person to understand the
Torah — the wisdom of Hashem — within his limited human mind. It makes the Torah something he can
relate to within his own existence.

By designing the Torah in such a way that the “soul” (secrets) of the Torah — even the “soul of the soul”
— can be seen within the “body” (logical aspect) of Torah, this enables the person to “see” (understand)
the secrets of the Torah framed within the logical human perspective — even though the secrets
themselves transcend intellect.

To give a practical example, if Hashem didn’t create the Torah in this way, there would be a distinct
section of the Torah that taught the secrets of the Torah, but we wouldn’t be able to relate to it from
the existence we live in. We would learn about the worlds of tohu and tikkun, but we wouldn’t see
those concepts reflected in Ya’akov and Eisav; we would learn about the seven middos, but not how
they are reflected in the seven days of creation; we would learn about Lag B’'Omer, but not how it’s
hinted to in the Torah.

To be continued!
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Week Two

So far in the ma’amar, we’ve made the following points:

The Alter Rebbe says that the verse “1137) D)) TY” (This pile of stones should be a boundary marker...)
hints to the day of Lag B’'Omer. The Rebbe Maharash states that based on this teaching from the Alter
Rebbe, we can also see that the verse “TNIINND MINDIY NVYAN) MY D)’ (Open my eyes and | will

see the hidden things in Your Torah) refers to Lag B’'Omer.
The main question of this ma’amar is:

Why does the Rebbe Maharash say, “based on this teaching of the Alter Rebbe we can see how our
verse also hints to the day of Lag B’'Omer?” Why doesn’t he make a direct connection between the
word “9)” in our verse and the day of Lag B'Omer?

In order to understand this, the ma’amar first explained the meaning of our verse and how it refers to
Lag B'Omer.

The overall connection to Lag B'Omer is obvious:

e Lag B’Omer is the passing of Rabbi Shimon Bar Yochai (the Rashbi), the author of the Zohar.

e The Rashbi revealed the secrets of the Torah throughout his life, and the deepest secrets on the
day of his passing.

e Our verse talks about seeing the “secrets” of the Torah, which is a reference to their revelation
through the Rashbi, especially on Lag B’'Omer.

However, the connection goes beyond this. Our verse is not only explaining the fact that they are
revealed on Lag B’Omer; it’s also explaining the method that Hashem used to reveal these secrets and
how this method helps achieve the purpose of creation.

e Just as Shavuous is the revelation of the Torah’s stories and laws, Lag B’'Omer is the revelation
of the Torah'’s secrets.

e The purpose of giving the Torah (and in the overall creation of the world) was not for Hashem to
automatically transform the world into a G-dly place; rather, Hashem gave us the ability
(through the Torah) to transform the world into a G-dly place through our own efforts.

e This is why Hashem created the Torah in such a way that we are able to see the secrets of the
Torah within its verses, stories, and laws; it enables us to understand these secrets through our
own efforts and human perspective in the physical world.

Dovid HaMelech understood this purpose and worded his request accordingly. He asked, “>)*Y D)” —
open my eyes and give me the ability to understand the secrets so | can see them “TNIINND” — within

the words of the Torah.
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Based on these insights, the Rebbe now explains why the Tzemach Tzedek interrupted his explanation of
how “NINY9)Y” means secrets with the fact that “NIND9)” means kavannas hamitzvos.

IWTNMY DMNINNND ONPYY PA NNNNT PN D122V D71 DIIYN MY NI (D

1NN YINMY NVND DNPOYN NTI PIYT .ANXN) NN INY MOYI1 DN NN JNN2

IPO¥2 NN NN NN YINMY NOYND DNNNNN NMOY PIYY NN IPP¥a NID NN
30
msma

As explained above, when Hashem “cancelled His decree” at the Giving of the Torah, this enabled two
things to happen:

Concept Explanation

The lower worlds can goup  The Jewish people, who live in the “lower” physical world, have the ability
to the higher worlds to transform the physical world into a place that reveals G-dliness.

The higher worlds can go After the Jewish people transform the physical world, G-dliness (the
down to the lower worlds “higher worlds”) becomes revealed within the physical world.

In a more general sense, these two concepts are represented in the areas of Torah and mitzvos:

Concept Represented By

The lower worlds can goup  The performance of mitzvos
to the higher worlds

The higher worlds can go The learning of Torah
down to the lower worlds

The ma’amar now explains how we see these concepts reflected in Torah and mitzvos.

oW NNON L 12T XD ANNNT NN INSND AN P2 OOPINNINT NN PV
VUMDY NAND D5 DTRNY YT YYNN DOV NYIAINI NVND NTPY NIN ,N7IAPN

(NON 198y MPSN NXD) N DN2 Wanm NDN, TTRIA? M1 0NV ININHMN
O»PN OTRIIW MDD T17P

On the surface, it would seem that Torah and mitzvos both focus on the Jew (the lower worlds) and
Hashem (the higher worlds) equally. However, the main focus for each of them is different:

e Torah is the wisdom of Hashem, which is clearly part of the “higher worlds.” However, because
Hashem wants the Jews to learn the Torah, He embedded His wisdom in physical laws and
stories that the “lower world” can relate to. We see from here that the main focus of Torah is
the “higher worlds,” but it has a connection to the lower worlds for practical reasons.
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e Mitzvos are meant to be performed by people. Even though the commandment comes from
Hashem (the “higher worlds”), the principle focus is the action taken by the person performing
the mitzvah, the “lower worlds.”

We're now able to understand how the two concepts above are reflected in Torah and mitzvos:

OV INNON NNV L,NMNNT ,NNNL POy NI NN DIPOYN NPT PIVIY I
D’)1272) PYNNX DOVA NWIAONN NVNY MM DNNNY AN FZN0yNnd Dmpn ,N7apn
273 YT PR NVNY INNNN NN I7RYN) DNNNND DNIPOYN N YN DMNY)
(OMMPY) TNNNN DY OMY  ,NAVTR OINY ,NVND OOVOYN NPT PN
,INNAT .INNNA APV RIN ONPDYD DY ONNNNN P L(OMN OMP> TTRAU XN
VX DTRDT NNNN POYY TD D) ,)D0 11 12T NN NVND NTPY MINRD DIV 1D
DV 1DoWa NWIASNNY NOWNI N72PN DY INNIN NONY NNMNNY ,NDYNIDN NOVNNN IPIYA

LDTRN DOWT 71D MI2N KDY, DTN

Torah represents the “higher worlds” coming down to the “lower worlds” because it is the wisdom of
Hashem which is embedded (“comes down”) in the physical (lower) world in order for us to understand
it. Even after it becomes embedded in physical concepts, it nevertheless remains the “word of
Hashem” and part of the higher worlds. Additionally, the focus of the Torah is that a Jew’s mind is able
to be filled with the wisdom of Hashem (“higher worlds coming down”); not that the mind should be
purified through the learning of Torah (which would be “lower worlds going up”).

(DY) INNNN PIYY 1PIT ,INNNI POV WITIN DNIOYD DY DNNNNNY PIV

132 ,¥NP720 NN 9IXY 2TI2 NN N2 IO L (D)D) INNNN NN OMP> TTRIAU NN
D270 NX DN MNNN DX OMPNY DTRN DY DMIANN MNDN MOYNDY TOW 111D
OY NN INXND PIY ,MPOND DD DOMWYD) MNNN NN DDMPN DNAY DAY

.N9YNY DINNNNN

Mitzvos represent the “lower worlds” (people) going up to the “higher worlds” because the intent of
mitzvos is to transform the person who performs them (as well as the objects used in the performance
of the mitzvah) into a state where they are able to reveal G-dliness — the “lower worlds” coming up to
the “higher worlds.”

Based on the above, we can now understand why the Tzemach Tzedek interrupted his explanation of
how “NINDD)” means secrets with the fact that “NIND9)” means kavannas hamitzvos (concentrating
on the meaning of a mitzvah during its performance):

NI NN JNNT APNDN D022 NMNDN IPYY (T PYD) DY aNRanmv nn 97
NP0 YINA NONNI NPTIN 210D YNNI XIN 210D ,NOYND WY DINNNNNY
LI TN L YRoVNON HOYN NKIN IPIYIY (TRNNN NINDI NVIARY MPY 2)) NNNN
19D XININT RNNDYI TN ONY 1N TNINHN PIY O DD TNNINHD NMIND) NVXANAT
DYPY YTIIT ,NIN PIM INNNND TIND ON TRNNND MININT N7IUN VIO 8787 NN

Y127, 10 V. ¥NWYN PO XN TNONT ,NNNN T MY NI SWIATI O NNNNN
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,(NINT GNN) NNNT NODY TN 7Y NIN OYATI AP B(MNNN SV G0N) MNNN NYYNY
DNNN NN TN 7Y NI OYATI AN B(NNNNNT NNWIN) NN NIMNDY >TOD)
ANDNINT NNNY))

Above, we explained the following two points:

1. The main purpose of the Giving of the Torah, which includes the revelation of the “body” of the
Torah on Shavuous and the “soul” of the Torah on Lag B’'Omer, is to give the lower worlds the
ability to transform themselves into a place that reveals G-dliness.

2. The transformation of the lower worlds (the “lower worlds” going up to the “higher worlds”) is
mainly accomplished through the performance of mitzvos, because they are focused on the

transformation of the world.

Therefore, just as the revelation of the “body” of the Torah included instructions for the performance of
mitzvos, so too the revelation of the “soul” of the Torah must also include instructions for the

performance of mitzvos.

In the body of the Torah, these instructions come in the form of Halacha. In the soul of the Torah, these
instructions come in the form of kavannas hamitzvos — the deeper secrets of the Torah that one should
keep in mind while performing a mitzvah. When one follows Halacha the “body” (action) of the mitzvah
is proper; when one has the proper kavannah in mind the “soul” (intention) of the mitzvah is proper.

This is why the Tzemach Tzedek included the explanation of the Shaloh that “MINY9)Y” means kavannas
hamitzvos — he was stressing that Dovid HaMelech knew that the secrets of the Torah must be
incorporated into his performance of mitzvos in order to achieve their ultimate purpose.

While on the topic of the different levels in the performance of mitzvos, the Rebbe explains the answer
to a question based on the Zohar:

N2 W (NNNN NN 7YY ,NNNT NINA IDANR) NIND TIXDaw 1D AN O
TN 57YINDY MDD NYYNI 1PN, INSNN DPPA NIN 710D NP PN TY MNP

DXW11Y DOVYI NMNNNN NWYNNY ST NN 12 1798 .NIPITH N> 1A YW, NNNNN
D) >IN ,NNNITT ,)POYN Y3 DIWIAY DIWY) INNHND NN NHNND Y2 NHWIND

592W IWAN PNY, TRMITH N WO HNSY JPIYN Y 319) NSy PNNNN Y3
¥ IMNNN MIMND 19 INND NWYNIT N1 NN .DXW1IA9N DMN P> NPT

97135 MIPITN MM

It says in the Zohar that the physical performance a person’s mitzvos become “garments” for his soul in
the lower level of Gan Eden, and his kavannas hamitzvos become “garments” for his soul in the higher
level of Gan Eden.
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As explained in Tanya (Iggeres HaKodesh 29), the term “garment” means a “protective filter” that allows
the soul to receive the tremendous revelation of G-dliness present in Gan Eden without losing its own
existence in the process. (Since Hashem is the only True Existence and there is nothing besides Him,
when a created being experiences this Truth it is unable to maintain its seemingly independent
existence.)

It says that there are many different levels within both the higher and lower levels of Gan Eden, each
one increasing the intensity of the revelation of Hashem’s truth. If the soul needs a protective filter in
order to receive the revelation, the soul must need many different levels of filters, each one tailored to a
specific level of G-dly revelation. Since these filters are created by the performance of mitzvos, a person
must be able to perform mitzvos on many different levels in order to create these “filters.”

It’s understood that there are many levels of comprehension within learning Torah, but isn’t a mitzvah
“just a mitzvah?” Either you do it or you don’t, right?

Wrong. Just like there are many levels of comprehension in learning the Torah, there are many levels in
the performance of mitzvos. Halacha provides many levels of standards and stringencies that a person
can observe in the physical performance of a mitzvah, and there is no limit to how much a person can
grow in their kavannas hamitzvos.

It is through these levels that the various “protective filters” are created for the soul in Gan Eden.

|ll

Returning to our original topic, the ma’amar clarifies that the “soul” of the Torah doesn’t have a

monopoly on the kavannah of a mitzvah — and for good reason!

DA RININT NNNPVID D95 NOMYY MISNN NNYI NN MINHND INOY 0XN 1IN
INNNT 505N NINDN N2 N .NNNT MO DX DN INXNN NINDT DIIY DD
MYY NIN) NNNT 12X 97y 0X RO I IMNDT — /N NN 0PI (MY INNNN D53v)
DM, ¥(NY NOYI I9IND NIN /N NN OYPD OTRAT NPXIM MINDN,NNNN NN TIdY
1922 D) YI9NI NNNN I719T MINOM DYLN I,V MM Y93V ENPVISN MIMNON
TIT 97y 270N L[NIPA WNON NNXND DT DYVLNVY TN] LYIN TIT 97y D) ,NNNT
NI (NNHND NPNINY) TN TIT 9’YY INNNNT MININ DYLVNY KON ,WIVT 1IN

1220 97y DYVLNA D) 1) PNRIY GOIND VHYY AN NN NOY)

Even though we explained above that the kavannas hamitzvah is connected to the “soul” of the
mitzvah, which would imply that it should be dealt with in the “soul” of the Torah, we see that the
kavannah of a mitzvah is often explained in the revealed dimension of the Torah.

The revealed dimension of Torah mentions both the general intent when performing any mitzvah —to
do it because Hashem said so — and the specific intent of a particular mitzvah. This is often mentioned
clearly in verses in the Torah, in Halacha, and in the Talmud and Midrash. For example, in addition to
keeping Shabbos because “Hashem said so,” it says that you should keep Shabbos in order to remember
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that Hashem created the world in six days and on the seventh day He “rested.” This is a simple
kavannah that is mentioned clearly in the Torah.

III

There are two unique qualities to how the “soul” of the Torah explains the kavannah of a mitzvah:

1. The explanation itself is much deeper than the explanations provided in the “body” of the Torah
2. It gives greater insight into to the explanations provided in the “body” of the Torah

We can now see the parallel between the “Torah” aspect of the secrets of the Torah and the “mitzvos”
aspect of the secrets of the Torah:

TNNNN MND) NVIARY MY D) NYPIAN ,NNNT NMIXRDAIN NONRID WINIY DT 10D W
NON DMYN, NN HANN (RNNWID RNNYN RNNDYI) NNINT MINDDN NPNXIY NN
THNDY YHNA XN VTY (T PYO D730) NNINT WIADNN 0N DNNT GNNN ,NNNT NV
DNINID DN [ANY NOYNDY D07 DARD MIMND] INNND TINDT MNIDNY ,MNINHDN
UNN 120 DMNNN VYN T7Y MMODN TINN — NI NINN ,OVIN T’V MMODN TINND

JOMN DTN MPIN DIV ,NNNT DXNON ,NNMONNT XYY NNNT ONY] RIPNID

Just as the secrets of the Torah are able to be seen through and within the revealed part of Torah, the
same holds true for the deepest kavannah of a mitzvah. Not only are you able to learn the kavannah of
a mitzvah as explained in the “soul” of the Torah, you are able to see how the explanation can be seen
within the simple explanation in the revealed dimension of the Torah, even the simplest explanation
that a five-year-old would understand.

Next week, the Rebbe will explain how the ability to see the deepest secrets in the Torah through its
simplest aspects is even more critical to the kavannah of mitzvos than it is for learning Torah.
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Week Three

To review the “map” of the ma’amar so far, here is a summary of each chapter:

1. We started out with the question, “Why does the Rebbe Maharash need to say that we can
learn that our verse “TN7INN NINDD) NVIANI MY D) is connected to Lag B’Omer based
on the fact that the Alter Rebbe says that the verse “N3Y1) D) TY” refers to Lag B’'Omer?”
Can’t we see the connection without connecting it to the teaching of the Alter Rebbe?

In order to answer, the Rebbe explains the background:

2. Our verse is connected to Lag B'Omer because it refers to the “NIND9)” — secrets — of the
Torah. The Rashbi revealed the deepest secrets of the Torah on the day of his passing — Lag
B’Omer.

3. When Dovid asked, “let me see the secrets in your Torah,” he was referring to the deepest
secrets of the Torah — the “soul of the soul.” These secrets were revealed on the day of Lag
B’Omer.

4. The reason that Dovid asked Hashem to open his eyes to see the “soul” of the Torah through
the “body” of the Torah is because the purpose of the giving of the Torah (and the creation of
the entire world) is that the Jews should use their own G-d-given abilities (their “eyes”) to
“discover” Him and His Torah within the physical world.

5. This ultimate purpose is realized more through the performance of mitzvos than the learning of
Torah because mitzvos are more focused on the transformation of the physical world into a G-
dly place. In order for a mitzvah to achieve the full transformative effect, the “body” (action) of
a mitzvah must be done according to “body” of the Torah (Halacha), and the “soul” (intent) of a
mitzvah must be done through learning the “soul” of the Torah (chassidus).

6. Because Hashem wants the experience of transforming the world to happen through our human
perspective, He structured the Torah in such a way that the “soul” of the Torah can be seen
through the “body.” This holds true for the intention behind a mitzvah as well; you need to see

III

the “soul” of a mitzvah through the “body” (simple meaning) of a mitzvah.

The Rebbe now explains how the ability to see the deepest kavannah of a mitzvah in the simple
meaning of a mitzvah is even more critical than seeing the “soul” of the Torah within the stories and
halachos of the Torah:

DNV 19D NON DIYN WT DY) Y31 DOIYW] I3 PIY YN ,NNNND MINDAT, 920109 (3
DOPIYNN NN MNONN NYPOTY M PNINND IO NN IWRND N Ty [Movoa
DY L(T PYD 97)3) 117y T8N D) OTRAT MNIAN NYT NN VHOYY RIN MOLWIIY
DTNN2 TN NP2 DIWAY (N PYO D735) NPIAN DX T2 GIND NN INNHDN PIyY

NI IMDAY D), CONXNT N MY NIN TIDNTN NN APV, MNNN NN OOPNRN
DY INY TIY YN INNNN IV )90 ,[INY 1O XIN IO NN ,INY 1OY)
MOYAIY MMODN TIND HIN INNNND NINDT NINDAN

In previous sections of the ma’amar, we explained the following points:
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1. The ultimate purpose of creation is for a Jew, through his own efforts, to transform this physical
world into a world that reveals G-dliness. This is why the “soul” of the Torah must be seen
through the “body”; the “body” of Torah is something that a person can relate to from his own
physical existence.

2. Although Torah enables this purpose, mitzvos ultimately achieve this purpose. Torah is focused
on the wisdom of Hashem, while mitzvos are focused on a person refining and transforming
himself and the world.

Two factors must be present for a mitzvah to achieve its full impact:

1. The “body” of the mitzvah must be healthy; proper halachic performance of a mitzvah is the
baseline requirement that allows the mitzvah to count at all.

2. The “soul” of a mitzvah must be healthy; the intent behind the performance of a mitzvah has
the greatest impact on the degree of transformation that it accomplishes.

Since the main transformation of the world happens through mitzvos, and the main factor in achieving

III

that transformation is through the “soul” of the mitzvah, the ability to see the “soul” of the mitzvah
through the “body” (the deeper kavannah through the simple meaning) is even more critical to the
purpose of creation than seeing the soul of the Torah through the body (the deeper explanations behind

the stories and halachos).

Based on this insight, we can also understand a point from the Tzemach Tzedek’s ma’amar “Shoresh
Mitzvas haTefillah”:

MY YT 50911 MR NYON “NDONN MINHD WIY MINNI NN NIANY NN IR W 37aY)
DY NN DN ,0952] NYANN PIY INDD NPONN NMNND WIY IINRNA ,NNINIDT .P1NN
PIYN NAND DY IINN OIPN NN, MTON 7Y — INY TV ,NDAP 97y [NDONT DMV

PIPNN DY NYTO 09NN NINT

In this ma’amar, the Tzemach Tzedek discusses the meaning of davening according to Kaballah and
Chassidus. However, he also includes an explanation of the phrase, “I am davening with the intent of a
child.” What place does the simple intent of a child have in a ma’amar discussing the deepest aspects of
davening?

Based on what we explained above, we have our answer:

DY MMNMYP NPNY MDMIN MDY MO0 NNITA NYONT MMONY 30N NIAY 10D V)
N2ANN PIY NV — NDANN PIY MO YN YN ,PINN NYTY ROV 1D NDINN Iy
DOYN NI WIN 1 ,PAND PNV NI NDONN PN D) HIN NIDYI MO0 NNITA
DNRNNA NPND DININ DY) 1IN DININIANY ,NDINT DINIRY (1) MYPI ,0°P)1090)
NN T PIYY 0 PN PNV NI NDINT MDNN VI [TINN HNN DN DY V]
MNP ,NOYNY NVNPDN DNOYN NN NYONN PIYY D NN ,NNNIY DY HO2

92) L(TNNND WIN DOYD IRIAMY TVY) AN YN DT PIY NDONA DY, DTRIN TN
PIPNN DY NYTD 959110 MINT PIVN XN 11297171 MNN WIY ININRNI
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Just like the performance of mitzvos, davening is focused on transforming the Jew. Since we know that
everything in Torah, especially things that focus on the transformation of the “lower worlds,” must be

done in such a way that you can see the “soul” through the “body,” the Tzemach Tzedek is stressing the
fact that it’s critical that these deep explanations of Kaballah and (even higher) Chassidus must be

understood through the simple words of davening.

Returning to the ma’amar, we’re now in a position to understand how the verse from our ma’amar is
connected to the verse “Nt1N D) TY” from the Alter Rebbe’s ma’amar:

NS NVYANY OPY D) ;I IOT PIYN DI ONIY DOPIDAN NYT PN 1A (N
DNYYYN 2 NONN NN NONT NIN APYD 12D PaY DX 2D N3N 2N TYY ThNINN
122 YAV 5HNAT, Y9IV XON WY NTOL INIANY .ANN NN OTIP DTNV OINNNNND
YAV XDION NI ,APYD (AP NOYNIOW) 1POYN 1D AV DN .DOMMY NV APY)
P2V RDION ,NINNNN 12D IAPY> PAY DM .MDIINY MDININND NOYNOY D/RN MDY

V20 MOISN

Lavan said that the “2)” (pile of stones) between him and Ya’akov served as a boundary marker so, “you
won’t pass by it to harm me, and | won’t pass by it to harm you.” This concept of “not passing by a
boundary” represents the “boundary” that Hashem made between the “higher worlds” and the “lower
worlds” at the time of creation, which prevented the G-dliness of a mitzvah from having a permanent
transformative impact on the physical world.

The Alter Rebbe explains that this “boundary marker” between Lavan and Ya’akov has two aspects:

1. The boundary between the “higher Lavan” and Ya’akov, which corresponds to the separation
between the worlds of Ein Sof and the world of Atzilus.

2. The boundary between Ya’akov and the “lower Lavan,” which corresponds to the separation
between Atzilus and the lower worlds of Briyah, Yetzirah, and Asiyah.

Atzilus represents the way that creation and Creator are in complete harmony; Atzilus is a creation, but
has no sense of independence from Hashem. Higher than Atzilus the “creation” aspect is overwhelmed
by the revelation of Hashem and cannot truly be considered a “world,” and lower than Atzilus the sense
of self overwhelms (to varying degrees, depending on the world) the revelation of Hashem. This
“boundary marker” represents both of these boundaries.

But what is the connection between the boundary marker and Lag B'Omer?

129 Pav NXNND, CNNNNI DN 992N 7AW YV XIN DT PIDSD DIV DT M)
HYYN DDA T YOI DIV ,NMON . PINNNN J1ADD APY PaY NNNND DN APYD 1PDYN
DINND NOYNOY DYRIND NI DN MDINNN NI N

The revelation of the “soul” of the Torah through the Rashbi transformed these boundaries to allow the
revelation to pass through them — despite the fact that they still serve as boundaries to maintain the
structure of creation. In other words, the lower worlds are able to experience the revelation of G-
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dliness normally reserved for the higher worlds (even higher than Atzilus) while remaining “lower
worlds.”

We now can see how our verse, 7)Y 9), continues this theme:

MND2) NVXANY VY D) ;102 MO DY 1INV YN PIDST 1IN O) NN DY P
NNNT DXNDNA ,XNMININT XYH12D2 O ,(Y772) NIINT NONAY DY DIV, THNNN
NNNYI N2 0N (MISN) XNMNINT XNHYI 1N ,NNINT NINDN NN Hid “ (Hwy)

(MDPNNND NHYNIY) KNNWYT

As we’ve explained throughout the ma’amar, our verse explains how we must use our own “eyes”
(intellect) to see the secrets of the Torah within the body of the Torah itself. The revealed part of Torah

|ll

(the laws and the stories) corresponds to the lower worlds of Briyah, Yetzirah, and Asiyah, the “soul” of

the Torah corresponds to Atzilus, and the “soul of the soul” of the Torah corresponds to the worlds of

|II

Ein Sof above Atzilus. Just as the other verse explained that the revelation of the “soul” of the Torah on
Lag B’'Omer transformed the boundaries between the various worlds to allow the revelation of G-dliness
to shine through, our verse explains how we are able to see the highest revelations within the lowest

world — and how this is reflected in our learning of Torah, performance of mitzvos, and davening.

We explained above that the verse “PY7) D) TY” refers to the boundaries between the various
worlds, but hints to Lag B'Omer which removed the boundaries preventing the revelation of G-dliness
from passing between the various worlds. Doesn’t this seem like a contradiction?

T 00 IN L, PYTN PDON2 DN NNNAY DY DOV NN 97T, 90ND (L
22 )70 DY I [APYD 120 Paw NRTINNT 221 YA 12THYW] D DN TY 210NV
M PON MNAYNR XY IR DY MITYM PPONY 1T D ,NXIN ,ANNNMY DIN 1177 RID WYY
NNONNND DMWYV 10D NIN L,NNIN WYY KDY D) WYY A M) OON MAYN XD NN
7. IONR IN2YN NNNRY PONX T1AVR IR HIPY DIPN NN YV 1IN NI NDINNION
NPT DPANY YTI NN NDXNNIDND DNNNNM ONIPOYN P NNONND NOYYL NININY

.DMINNM ONPYLYT 112NN

If Lavan and Ya’akov really wanted to permanently prevent each other from trespassing on the other’s
side, they should have built a wall. The fact that they only used a pile of stones to serve as a boundary
marker shows that it was built to ensure that the boundary could eventually allow them to pass
through. This hints to the fact that when Hashem created the world, He created the boundaries in such
a way that they could eventually enable a connection between the various worlds. We see from this
that the creation of the boundary and the removal of the boundary are not opposites — they’re just two
steps of one process.

However, this raises another question: If Hashem wanted the worlds to be connected, why did He create
a boundary in the first place?
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DTT DINDN 2D NN, DNNNNND ONPOYN PA NXNNND NPNY TIN AN NONNIY NN
INNNN NN 192), “NNN NVND NN PRY NNNN HNN NPTV XD ONNNN2
NON DNIVOYNT NN DN PRND PR OV P NDT L, NNNN Y DNNNNN
193, PHN MAYN X721 PON MIAYN X7 NPV MITV YO0 NINY D7 1%NN MY

DY MANNY XYY BN Y] NOXR ONNNNT O) NDNN AN HNIWYT NTHIAYN 7YY
.D”YOYN DY [DIHYN

Hashem’s desire in creating the world was for the lowest possible world to, through their own efforts,
reveal His presence within their world. In order to create such a “low” world, not only did Hashem
completely conceal Himself from this world; he made a rule that He’s not coming in! (This was the rule
Hashem made that the “higher worlds” won’t come down to to the “lower worlds.”) Simply the
existence of a rule adds to the constraints of our world. If you don’t understand this, go ask a teenager.

We now see how this verse perfectly explains the significance of Lag B’'Omer:

NIN NNNNM DIN T2 AW DY 0D 1N DN TY PIDaa Xin AmIva »OT 1IN N
NP [212397 1Y NONIY] DINNNN NMNONY, “1INY DINNNNT 12097 PIY 12N 1T Dyw
29NN HDava

When the Rashbi revealed the secrets of the Torah in such a way that we are now able to see them
within the “body” of the Torah, this shows that — through the Rashbi — Hashem revealed that the
ultimate purpose of the tzimtzum (the fact that Hashem “hides” Himself from creation, represented by
the boundary between Lavan and Ya’akov) is to enable the Jews to bring about the ultimate revelation
of Hashem in this world. The creation of the tzimtzum and the transformation of the tzimtzum are not
opposites; they’re two steps in one process.

We’re now able to see how our verse “*3*Y 9)” builds on the foundation of the verse “N3N 93N TY”:

VOT WD PTHRY TRNNND MND NVXAN) MY D) PIDsa WA ¥OT N INT
THNNND NINDA) NVXANY ONY DXT NDOYM WITNN IPdY 1D ,713N DN TY PH1voavy 1miya
, 117D D)7y (DN ,192)2 1) MIR?9INW M99 P RI) AN NNINT NIRDN NMORIY NIN
DTNN DY DY T80 DNNT MIRDDN NX OTNN NN DTRD MDY NN NP> 17PNV
MY RN MY TN DNNT MNROAN NMINID DY NNNNN OTRNY YTO (T PYD D)D)
NN DINDNAY ,DINNNNT 20990 1Y N2 — NN DO TV 301N IV Y/OT PIvn

9NN Drava

As explained above, the purpose of the revelation of the “soul” of the Torah on Lag B’'Omer is to enable
a Jew, through his own intellectual ability, to learn the secrets of the Torah within the “body” of the

Torah.

The reason that this was not possible before Lag B’'Omer is because the body is naturally something that
conceals the soul; there isn’t any way to see the soul through the body. The same can be said for Torah;
the Torah was created in such a way that one can learn the Torah for their entire life without ever
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learning about the secrets it contains. Furthermore, the same can be said for the world; it’s possible for
a person to live their entire life without being aware of the Creator behind it. The quality of creation
which makes our world behave this way is called tzimtzum.

The reason that it became possible on Lag B’'Omer for a Jew to see the secrets of the Torah within the
“body” of the Torah (TNNN NINDA) NVIANY MY D)) is because Hashem transformed the
boundary between the higher and lower worlds from a boundary that conceals to a boundary that
reveals — the meaning behind the verse “NY1 93N TY”. Because the tzimtzum (D)) was transformed,
therefore we can now use our own abilities (7)Y D)) to learn the secrets of the Torah and relate them

to our everyday davening and performance of mitzvos.
This answers the original question from the beginning of the ma’amar:

The Mittler Rebbe bases the explanation of the verse “?)?yY 9)” on the Alter Rebbe’s explanation of the
verse “N¥N DX TY” because the revelation that our verse discusses is made possible by the

transformation of the tzimtzum, which is hinted to in the verse “N3N Y21 TY”.

The Rebbe concludes the ma’amar by explaining the impact of learning Chassidus, which you are doing
right now as you’re reading this:

NN NNZHNMV NI 1IN )72V DY INNN ,NNINND NPHDND NN T /Y (17
DY TN NYYI TNIDN OTRNT DOUNY TV ,MIYN 132N ,NOIINT 19INL 1PN ,MTONN
TSN N DNNT NIRDAN NORIY Y D) PIva DD AaXINN Ty XINY] 100w Pivn
DY GO N IN NDINY D7D Y NTNNN NP NDND DN, [1NNY DTNRN DY 1Y

NON DDWN 9D POY 1Y KDY HD7ANIN WD, ODWNT 1Y P MY RION NDYNDN T8N
N2IN)2 ,0°051 DD DI N NN NYT NIND NIXDN 2D XNV *1 7152 N IR NYTD
NN P, NPT MY Y NIOWM TPININD

When Moshiach comes, the world itself will be transformed into a place that reveals G-dliness (the
tzimtzum itself will enable the highest revelations of G-dliness) and people will naturally be involved in
the pursuit of knowledge of Hashem.

It is in our power to make this happen by learning and spreading Chassidus (the knowledge of Hashem)
now. Chassidus explains the teachings of the Rashbi in a way that a person can relate to it through his
own intellect, life experience, and existing Torah knowledge. This enables the person learning Chassidus
to truly absorb these teachings into his own reality and incorporate them into his daily life.

Moshiach now!

*khkkkkkkikkkk
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