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Section One

The Rebbe said this ma‘amar on parshas HaChodesh - the Shabbos
before the month of Nissan (or Shabbos Rosh Chodesh Nissan) - in
5735 (1975). On parshas HaChodesh we read the section of the Torah
which begins with the mitzvah of kiddush ha’chodesh (sanctifying the
new lunar month), the first mitzvah given to the Jewish people:

This month shall be to you the head of the WXI 029 NN WTNN
months; to you it shall be the first of the NI JUXRY DWTN
months of the year. YN OWTN? 029

WI71D2 R2IN) 2WITNA RIVRY M DdWTN WRI DY N WTIND
NMINN DR 2NNN9 PIX PN R PNX IR (PYURIA 7 W)
N> DIWN NPWRIA NND QYL N 1D 01 DTN WTININ RHR

207 NYN1 0NY NN Y'Y TIN PVYN

Commenting on the first possuk in the Torah (“In the beginning..."),
Rashi quotes a statement of the Midrash:

“Rebbi Yitzchok said: The Torah should have started with the possuk,
‘HaChodesh ha'zeh lo’chem’ (this month shall be for you...), which was
the first mitzvah that the Jews were commanded [and the main
purpose of the Torah is the mitzvos which it contains]. If so, why did
Hashem start the Torah with ‘Bereishis bara Elokim' (In the
beginning...)?

“[Rebbi Yitzchok answered: The Torah started with the story of
creation based on the reason provided in the possuk,] “The strength
of His works [of creation] He related to His people, to give them the
inheritance of the nations” (Tehillim. 111:6). Therefore, if the nations
of the world should say to lIsrael, “You are robbers, for you
conquered the lands of the seven nations [of the land of Canaan
(Eretz Yisroel)] by force,” they will reply, "The entire earth belongs to
the Holy One, blessed be He; He created it [as we learn from the


http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_877
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_878
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_879
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story of the creation written at the beginning of the Torah] and gave
it to whomever He deemed proper when He wished. [First,] He gave it
to them, and when He wished, He took it away from them and gave it
to us.”

The Rebbe clarifies the meaning of this Midrash:

MY W NNR DNNLNMN RN NN NORW DOW AMITN D'V
"% "D NMN2 NONNNNYW (NKR NN) WITNL RIPRW 1T
2NNNY PIX "N KR RN WITPRN PVHYL LI 0DH NI WTINN2
RINW NN RIOXR 1D XD PWHT D% NN WTINAN RHR NNHND DR
TN WTINN2 NYIPN INNNY NHNKRT RDIXR D) RN [ERIDVY

009

Chassidus explains that “a question in Torah is also Torah.” This
means that even when the Torah phrases something as a question,
the premise to the question remains true even after the question is
answered.

Based on this, even though the Midrash ultimately answers why the
Torah does not start with the mitzvah of kiddush ha’chodesh, since a
“question in Torah is also Torah,” the very fact that the Torah
suggests that it should start with kiddush ha’chodesh means that (on
a certain level) the Torah does start with the mitzvah of kiddush
ha’chodesh.

[This point is emphasized by the exact wording of the Midrash:
Instead of saying “The Torah should start with..”, the exact
translation of the Midrash is “The Torah should not have started
except with...” In the Gemara, this type of expression is used to
show that something is only acceptable when it is done in a certain
way, and is not acceptable otherwise. In contrast, when the more
“positive” expression is used, it can mean that other methods are
acceptable, but not the preferred option. Therefore, we see that the


http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_880
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_881
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_882
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Midrash's question is very strongly stating the Torah should start with
the mitzvah of kiddush ha'chodesh.]

This point that the Torah actually “starts” with the mitzvah of kiddush
ha’chodesh is made by the Rebbe Rashab in a ma’‘amar from 5671
(1911):

WTIND DWIDW T 7”7 1IMRN2 V1 (Q"WNIN) VINTR W'NI
noNNN NNNNW) AT PIWYW  ROR .DNND NONNN PV RN
RN DNNN NHYNNN M9)2) ,NYNNoa RN (DdY T wTINN2

X2 PWRIID

The Rebbe Rashab explains that parshas ha'chodesh is the “main
beginning of the Torah.” However, parshas ha'chodesh is considered
the beginning of the Torah from the perspective of “pnimius” [when
Hashem’s essence was able to be revealed within creation through
the performance of mitzvos - the ultimate purpose of the Torah] and
the story of creation is considered the “revealed” beginning of the
Torah [as we see from the way that the Torah is actually written].

The Rebbe connects the two “beginnings” of the Torah (which
correspond to “pnimius” and “revelation”) to the two opinions in the
Gemara regarding when the world was created:

) YT SR DT MYITN A PN TN 9"y AT wph WUN
10°12W YW 1 NYT 02N 8121 (U919R 17I) MIWNIAW ITYIOR
PIVWN2 DN YYD IRIANW  0%YN X1 (TR N7D)

1210712 NIPN 02N DR R112% NAWNNM

According to Rebbi Eliezer the world was created in the month of
Tishrei, and according to Rebbi Yehoshua the world was created in
the month of Nissan. (Technically, both opinions are referring to the
day when Adam HaRishon was created, which was on the sixth day of
creation. According to Rebbi Eliezer, the creation of the world started
on the 25" of Elul [the month before Tishrei], and according to Rebbi


http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_883
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_884
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_885
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_886
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_887
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_888
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Yehoshua, the creation of the world started on the 25% of Adar [the
month before Nissan].)

Commenting on this Gemara, Tosafos explains that these two
opinions are not contradictory; Hashem “thought” about creating the
world in Nissan, and then actually created the world in Tishrei.

[Editor’'s note: As the Rebbe points out in the footnotes, the current
print of the Gemara has the months switched; Tosafos says that
Hashem thought about creating the world in Tishrei, and then
actually created it in Nissan. However, there are later commentaries
that quote the version of Tosafos which is referred to in this ma’‘amar.

Additionally, according to Kabbalah and Chassidus, Adam was
actually created on Rosh Hashanah, and these two opinions
regarding the time of creation do not conflict with each other.
Therefore, we must say that Hashem “thought” about creating the
world in Nissan (referring to “Nissan of Tohu [chaos] which took place
before creation), then started to create the world on the 25% of Elul,
and finally created Adam on Rosh Hashanah. End of editor’s note.]

The Rebbe explains the parallel between this explanation of the time
of creation and our case of the two “beginnings” of the Torah:

5w (PHONM NMODN) NPNIDN RN NIAVNNIY MITN 2D HW
MWN NIPHW 51192 IRIANW RXNI ,NAWNNN INRIW "PWYN
RN 7TV .1210°12 NIPN NIR2IAN NN ,NIRIANT NPNINNN RN
N RI2 PWRIID NONNN ANNNW DTT ,NNNN NONNNY Yyana
D292 AR NPNNNL RN L,CIWNA NIPIY YYD IRIAN)

)01 N SV ORPW) 0O NI WTIND RN NNHNN NONNN

Chassidus explains that “thought” is the pnimius (the “inner aspect,”
meaning “the intent and ultimate purpose”) of the subsequent action
which practically implements that thought. Therefore, the actual
creation of the world in Tishrei is the “external revelation” of creation,


http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_889
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while the “thought” of creating the world in Nissan is the “pnimius” of
creation.

[Editor's note: The “pnimius of creation” refers to the ultimate
purpose of creation; the goal that creation is meant to achieve. We
refer to the establishment of this goal as the “world being created in
Hashem'’s thought.”

The “chitzonius of creation” (external aspect of creation) refers to how
the world was actually brought into existence in order make it
possible to achieve this ultimate goal. We refer to this as the “actual
creation process.”]

Based on this, we can see how these two aspects of creation are
connected to the two “beginnings of the Torah":

From the perspective of chitzonius (the practical steps necessary to
accomplish the goal), the Torah begins with the story of creation
(when the world in which mitzvos could be done was created).
However, from the perspective of pnimius (the accomplishment of
the ultimate goal), the Torah begins with the first mitzvah (the
revelation of Hashem’s essence - the ultimate goal of creation), the
mitzvah of kiddush ha’chodesh.

The chart below summarizes the correspondence between these two
concepts:

Concept

Beginning of the
Torah

Pnimius

The Torah “begins”
(to accomplish the
ultimate purpose of
creation) with the
first mitzvah of
kiddush ha’chodesh.

Chitzonius

The Torah actually
begins (in a revealed
way) with the story of
creation.
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Creation of the Rebbi Yehoshua: The | Rebbi Eliezer: The
World world was created in | world was actually
Hashem'’s thought created (as the first
(by “thinking” of the step towards
ultimate goal of achieving the
creation) in Nissan. ultimate goal) in
Tishrei.

Question One:

If the “main beginning of the Torah” (the “intent and ultimate
purpose” of the Torah) starts with the mitzvah of kiddush ha’chodesh,
why does the Torah actually start with the story of creation?

[This question is implied, but not actually written in the ma‘amar.]

The Rebbe begins to answer this question by explaining two
differences between the months of Tishrei and Nissan:

NN .Y NN 10N WD P2 MNNAT 7PN T )A (2
X7 10712 NOWNAM ,RNINYT RMIVNIR 'Y R IWNA NOWNNNT
RN DWIN NIV INTT 4NXRY TN RYVHT RMIVNIR ,NOVNHND
BRI OWI 0D ,()O72) NDDA RN YL NI (IVWN) X'VYHPWAI

JONXYN N2VNHND TIPW BRIN DV NITYNR Y'Y NOWNN

In the month of Tishrei, the revelation of G-dliness within creation
comes as a result of our efforts in serving Hashem - “from below to
above.” In the month of Nissan, however, the revelation of G-dliness
happens “from above to below” and is not earned through the efforts
of creation.

This also explains why the prayer for rain is said on Shmini Atzeres (in
Tishrei) while the prayer for dew is said on Pesach (in Nissan).
Chassidus explains that “rain” represents the revelation of G-dliness



http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_890
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_891
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_891
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_892
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which comes as a result of the efforts of creation (rain comes from
clouds which result from the evaporation of water “from below to
above” - Tishrei), while “"dew is never withheld” and comes on its own
“from above to below” (Nissan).

The Rebbe explains the second difference between Nissan and
Tishrei:

(CIVN) MWYWN WRID JUNIY NPNNT PIVM 107 P2 12N TI)
WAHYPYW NPNN XN MHYYIIW) DTN 22 XN MwNn D Yy
RN 107V NN ,YIALN NINMNT WIWD RINW ,(ON1»D2192 D'RI21N2
TWNINNNWY DY RN DWTN WRI DWA RIPIW NTT] DWTN UKD
929 NN JWNI NINWY IVIVDI WRI NNNTL ,DWTNN 939 NN
JIN2IN NOVN5W 1”520 MR NOWNNY YN RID [N IR

J7V207N NHYYNHW P01 NININT WIVD

The G-dly life force which is drawn into the world on Rosh Hashanah
(in the month of Tishrei) is generally the life force which enables
creation to exist for the duration of that year. This type of G-dly life
force is “limited” in order to sustain the limitations of creation and
enable the laws of nature to exist.

In contrast, the G-dly life which is drawn into the world on Rosh
Chodesh Nissan (which is called the “head of the months” because
the life force is drawn into the other months through Nissan just like
the life force of all a person’s limbs comes through his head [his
brain]) is the unlimited G-dly energy which is beyond the limits of
creation and enables the performance of miracles within the world.

This explains why the world was created in Tishrei and the Jews came
out of Mitzrayim (Egypt) in Nissan:

D 10212 NN DIXN NRXN MIWNA NN 09N NIRMAW N
V20N PN D"V 520 TITN 02YN RI2IW DT RN DIVN NRI2
N "V ONYT MHANM DINNNN IRXN R’ DIND NRINN

Jm%Yn NHYNHW 3”920 DR


http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_893
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When Hashem created the world in Tishrei, He created it to function
according to the (limited) laws of nature, which corresponds to the
limited G-dly energy which comes into the world in Tishrei.

Similarly, the leaving of Mitzrayim in Nissan represents going beyond
the metzarim (an alternate vowelization of “Mitzrayim” which means
“limitations”) of creation.  This corresponds to the unlimited
revelation of G-dliness in Nissan which is beyond the limits of
creation.

To summarize, the Rebbe explained two differences between Nissan
and Tishrei:

1. Tishrei is “from below to above” and Nissan is “from above to
below.”

2. InTishrei a limited G-dly energy is drawn into the world, while
in Nissan an unlimited G-dly energy is drawn into the world.

The Rebbe now connects these two concepts:

M"Y IRAN NOWNPNNT 17T DMON NOR DY NWT IMD VN
19IR DY 1Y NTITN RN (D'RI2IN NTIAY) RNNDT RMIVNIR
7DD R NNXY TN RDVOT RMIVNIR 'Y IRIN NOWNHM ,NONN

NVNN 1PIR

Because in Tishrei the G-dly energy is drawn into the world through
the efforts of the limited creation (“from below to above”), therefore
the corresponding energy which is drawn into the world is limited to
a level which creation can achieve.

In Nissan, however, Hashem (Who is unlimited) initiates the
revelation of G-dly energy into the world, and therefore this G-dly
energy is unlimited.

Based on this, the Rebbe asks a question on the concept which was
explained at the beginning of the ma‘amar:



1 oY NTH WNINN N"T

0212 NN D2YN DR X112 N2AWNPHY 1N ,PANT PIX 77O
MR NH) 10719 (ND2M NTTN) DIVD NRMIAT MWD NN
.(3"5an

Question Two:

If the creation of the world involves a limited revelation of G-dliness,
how can we say that Hashem created the limited world (in thought)
in the month of Nissan - a month which is connected to the infinite
revelation of G-dliness which is beyond the bounds of nature?

In order to answer this question, the Rebbe first explains how the
“disagreement” between Rebbi Eliezer and Rebbi Yehoshua also
applies to the month in which the Jews will be redeemed from galus
(exile):

NYINIT TNY Y2 D) RN VN R™MT R’RIN%OD NI (O
90 " HRYH PTNY MIWN YR 100127 "0 R"MIT .ATNYN
JEORDD PTNY 102121 19X 102127

Rebbi Eliezer is of the opinion that “the Jews were redeemed [from
Mitzrayim] in Nissan, and in Tishrei they will be redeemed [by
Moshiach].” However, Rebbi Yehoshua is of the opinion that “the
Jews were redeemed [from Mitzrayim] in Nissan, and in Nissan they
will be redeemed.”

Even though both opinions bring pesukim to support their views in
the Gemara, the Tzemach Tzedek explains that they are both
following their overall approach to how the geula of Moshiach will
happen:

OXR 970 XR"IT 202NN 1DIR2 NPNOWH OHTRT 1BX"XN IRIN)
MWNAT 970 1291,19R2 PR IRD DR POHRI NIV PWIY ORIV
N2ININW NTT 2NRW 172 N2IAPNN NDWNN IR 1 ,ORPY PTNY


http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_894
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_895
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_896
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_897
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99 RN IWNL NN NTNYN NN 1012 NIVN DIXN NIRRT
,N2V0510 N0 Y NN NHXT NNIRINT .01DINRD PPN DNW
oW DNTI2Y ,NWNN Y AN NTNYN N2IRN )02 NN 1PN

27WN1 NN 197 HRIW

Rebbi Eliezer is of the opinion that “if the Jews will do teshuva, they
will be redeemed; if not, they will not be redeemed.” Therefore, he
says that the Jews will be redeemed in the month of Tishrei (the
service “from below to above”) when teshuva is more readily accepted
by Hashem.

Based on this principle, it would seem that the geula from Mitzrayim
should have also happened in Tishrei! Why did the first geula happen
in Nissan?

Because the geula from Mitzrayim was a different type of geula which
happened “from above to below” (it was not “earned” by the Jews'
efforts), it therefore happened in the month of Nissan.

This difference between the geula of Moshiach and the geula from
Mitzrayim also explains the permanence of each geula:

MNRIN 121 DIXD NROXT NNRINW AT HY DYV D) NN
N2INN 2021 NN M%) PINR W AR An (INROYWY
WIR 7D 2907 NN M) PINR PRY TPNXI NYIRI PN DTNV

[2791 NT51 25NN NV NWR ,NAPI NTOY NDNN VI

The geula from Mitzrayim (and all subsequent geulos until the geula of
Moshiach) were only temporary - they were all followed by another
galus. The geula of Moshiach, however, will be an eternal geula that
will not be followed by another galus.

This is due to the principle that “if a man gives seed first, a female is
born; if a woman gives seed first, a male is born.” The “man” refers to
the “giver” - in this case, Hashem. If the “Giver” initiates the
redemption, then it will be “female” (less strong / less permanent).


http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_898
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_898
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_899
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The “woman” refers to the receiver - in this case, the Jewish people.
If the “receiver” initiates the redemption (through teshuva), then it will
be “male” (strong / permanent).

The Rebbe now explains the opinion of Rebbi Yehoshua:

PR 12DRT] 210 DWYN) NIWNA XD 299RIN HOI2 R 270 7'M
mMoORPY PNy 100127 2’0 12% [EPOR nawn pwy
N2IN) DIW R ;10T NN NN N2IRY AN DTNYN N9IRINW
DIPNN RN 27YIT NN D RN ,NOYNOND N 0"V AN TNV
X 2W"NI DT NTIY NONN VI WRWI DIV ,TRN NOV)
RN NI TWRIT POV NN RIM N2 TIHY WRY WR NN
DT , T2V WRY WR PIR POV 1IN XM, TRND 1Ov1 DIpnn

(007 VR THN NONN VI WRW)D

Rebbi Yehoshua is of the opinion that “the Jews will not be redeemed
through payment [representing teshuva and the performance of
mitzvos],” and even if they don't do teshuva they will still be
redeemed. Therefore, he says that the Jews will be redeemed in
Nissan, the month which represents “from above to below.”

However, based on the principle of “if a man gives seed first, a female
is born,” the final geula of Moshiach would be a “weak” geula that is
followed by another galus if it isn't earned through the Jews' efforts.
How does Rebbi Yehoshua explain the fact that the final geula will be
“from above to below” and will also be an eternal geula?

The final geula will come from such a high level that even if a “man
gives seed first” (the geula is “from above to below”), a male (rather
than a female) will be born (it will be an eternal geula). This is the
deeper meaning of the following possuk from Tehillim:

And to Tzion it will be said, "Man after man WR) WX NN’ ]1’3'?-1
was born in her,” and He will establish it on 011> XM P2 TP
high. Y2y


http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_900
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_901
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_902
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When the geula comes from an extremely high level of G-dliness (“He
will establish it on high"), then it will be a “man [born] after [a] man
[gives seed first]” - an eternal geula.

Based on the explanation of the two opinions of when the geula will
happen, the Rebbe asks another question:

W’NI ITYHOR 1312 RNYP NYIRIN JDIRD YT AN PIX)
N2ININ PITY YD ,NIWNA ROR PIRI ORIW PRY 702NN
10127 *”7 NYTI ONO) VION 2WITNIVW 2DWI1IT NNIL RN

2HORPH PTNY

The Rambam writes that “the Jews will only be redeemed through
teshuva,” which seems to say that we follow the opinion of Rebbi
Eliezer. However, several ma’amarim quote the Midrash which says
that the time of the geula will be in Nissan, which follows the opinion
of Rebbi Yehoshua! How can the final decision follow two
contradicting opinions?

The Rebbe explains this seeming contradiction based on a teaching
of the Alter Rebbe from Tanya:

2"V57 DN YW FXRNN2 WN 9’V ,NTA NN I WN
R DT PIWT M2N OT N PNTIAY IPWYNI DMYN
VYN 'YW DT YWY M NYTOW ROR WTH HIY (Mowodd)
TXN RD) RN DVOT DMPIN DWHNY MO T2 IPNTIAN
N2)NT NN W MYIN P12 IPNTIAV IPWYNIY 205 (ROR ,DNXY

(N Y0 1NPHTI) NYYNHN

The Alter Rebbe says that, “all the revelations of the time to come are
dependent on our actions and our work throughout the duration of
galus,” and this statement applies to all opinions (both Rebbi Eliezer
and Rebbi Yehoshua).

According to the opinion of Rebbi Eliezer, this statement is easy to
understand: Rebbi Eliezer says that the Jews will be redeemed


http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_903
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_904
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_905
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_906
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through teshuva, so it fits with the Alter Rebbe’s statement that the
“revelations of the time to come are dependent on our actions and
our work throughout the duration of galus.” However, how can we
understand this statement according to Rebbi Yehoshua?

According to Rebbi Yehoshua, “our actions and our work throughout
the duration of galus” won't bring about the geula because of their
own merits; rather, they will bring about the geula because they have
within them the “ability to reveal from above,” as will be explained in
the next section of the ma‘amar.

Based on this, we are able to understand how the halacha about the
geula can follow both (seemingly) contradictory opinions:

ORI HRIW PRV 5710 DT PO NWT PYNN IR W 77O
N2WN PWIY HRIWVIW DT 2D HRPY PTNY 1072w N2IWNI ROR
ORIWT NIWNN NPWYIW DY ,RIN 2PHIHRI N T M) N2

1021 1Y ,N5VN51N N)NT NON W2 M) 102

The reason that the “Jews will be redeemed through teshuva” (Rebbi
Eliezer) and “they will be redeemed in Nissan” (Rebbi Yehoshua) is
because the type of teshuva that the Jews will do at the end of galus
will have within it the “ability to reveal from above,” which is
represented by Nissan.

In the next section, the Rebbe will explain this “ability to reveal from
above.”


http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_908
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Section Two

In the first section of the ma‘amar the Rebbe explained the following

points:

Commenting on the first possuk in the Torah, Rashi quotes
the statement of the Midrash that the Torah “should start
with the first mitzvah of kiddush ha’chodesh,” but instead
starts with the story of creation in order to establish the Jews’
right to Eretz Yisroel.

Since “a question in Torah is also Torah,” we see that the
Torah (on a certain level) truly does start with the first
mitzvah. Chassidus explains that the “revealed” (actual)
Torah starts with the story of creation, but the pnimius (the
intent and ultimate goal) of the Torah starts with the first
mitzvah.

These two “beginnings of the Torah” correspond to the two
opinions regarding when the world was created. Rebbi
Eliezer says that the world was created in Tishrei (which
corresponds to the “revealed” beginning of the Torah and the
actual creation of the world), while Rebbi Yehoshua says that
the world was created in Nissan (which corresponds to the
“pnimius” beginning of the Torah and the creation of the
world in “thought”).

This led us to the first question: If the ultimate goal (pnimius)
of the Torah doesn't start until the first mitzvah in the Torah,
why does it need to “actually” start with the story of creation?

In order to understand why the “external” beginning of the
Torah is necessary, we explained the significance of the
month of Nissan in comparison to the month of Tishrei.
Nissan represents the infinite revelation of G-dliness “from
above to below,” while Tishrei represents the limited level of
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G-dliness which is revealed through our own (limited) efforts
in serving Hashem “from below to above.”

This led us to the second question: If Nissan is connected to
the infinite revelation of G-dliness which is beyond creation,
how can it be that the limited world was created in “thought”
in the month of Nissan - a month which represents the
unlimited revelation of G-dliness?

In order to explain the connection between “limited” and
“unlimited,” the ma‘amar explained that Rebbi Eliezer and
Rebbi Yehoshua also disagree regarding the month in which
the geula of Moshiach will happen. Their difference of
opinion regarding the time of the geula is based on their
differing opinions regarding the cause of the geula: Rebbi
Eliezer says that our teshuva (from below to above) will bring
the geula (Tishrei), while Rebbi Yehoshua says that the geula
will come (from above to below) regardless of whether or not
we do teshuva.

However, we see from the Rambam and various sources in
Chassidus that the geula will come through teshuva (Rebbi
Eliezer), but will take place in Nissan (Rebbi Yehoshua). In
order to explain this, we must say that our teshuva at the end
of galus has the unique ability to cause an unlimited
revelation of G-dliness “from above to below.”

In order to explain how the teshuva of a limited creation is able to
bring about an unlimited revelation of G-dliness, the Rebbe quotes a
Midrash:
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The Midrash explains the following possuk from Shir HaShirim:

Go out, daughters of Tzion, and gaze upon
King Shlomo, upon the crown with which
his mother crowned him on the day of his
wedding and on the day of the joy of his
heart.
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Commenting on this possuk, the Midrash states:

Rebbi Yitzchok said: | have reviewed all of scripture and
haven't found anywhere which mentions that Bas Sheva (King
Shlomo’'s mother) made a crown for Shomo. [Therefore, we
must say that it allegorically refers to Hashem'’s relationship
with the Jewish people.]

Rebbi Shimon Bar Yochai asked Rebbi Elazar the son of Rebbi
Yossi, “Did you hear from your father [an explanation of]
what ‘upon the crown with which his mother crowned him’ is
referring to?”

Rebbi Elazar responded that he did, and gave the following
analogy:

There once was a king who had an only daughter whom he
loved tremendously and would call “my daughter.” His love
increased for her to the point where he called her “my sister,”
and then to a point where he called her “my mother.”

So too, Hashem first referred to the Jewish people as “My
daughter,” as it says, “Listen, daughter, and see, and pay
attention, and forget your people and your father's house.”


http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_909
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_910
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[This refers to the Jewish people before the time of the Giving
of the Torah, when they were only able to “take” from
Hashem and had no mitzvos to “give.”]

His love for them increased and He called them “My sister,” as
it says, “Open for me, my sister, my beloved, my dove, my
perfect one, for my head is full of dew, my locks with the
drops of the night.” [This refers to the Jews after they built the
Mishkan exactly as Hashem (through Moshe) had
commanded them.]

His love for them increased and He called them “My mother,”
as it says, “Listen to Me, My people, and My ‘mother’ [the
Midrash interprets the word “DIXR" (My nation) as “IX" (My
mother)], bend your ears [pay attention] to Me, when Torah
shall emanate from Me, and My judgment [shall be] for the
light of the peoples, | will give [them] rest.” [Describing the
Jewish people as Hashem’s “mother” refers to how “Hashem
decrees and a tzadik cancels His decree” - how Hashem's
ultimate will is expressed when a Jew (a tzadik) is the
“mother” (is able to be a “guiding parent” (so to speak) for
Hashem by expressing what His true will is)].

[According to this explanation, the possuk “upon the crown
with which his mother crowned him” means that the Jews (the
“mother”) crown Hashem when they express His true will.]

Rabbi Shimon Bar Yochai [was so happy after hearing this
teaching] that he stood up and kissed Rebbi Elazar on his
head.

Chassidus explains that these three levels in the Midrash refer to the
shalosh regalim (the three holidays on which the entire Jewish People
would go up to the Bais HaMikdash):
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“My daughter” refers to the level that the Jews were on at the time
when they left Mitzrayim (Pesach). At that time the Jews were
described as “naked and bare” (of mitzvos), and “the King, the King of
kings, the Holy One, blessed be He revealed Himself to them in His
glory and on His own - and redeemed them” from “above to below.”
Therefore, the Jews were referred to as a “daughter” who has nothing
of her own and is completely dependent on her “Parent.”
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At the time of the Giving of the Torah (Shavuos) the Jews were
referred to as “My sister” because their ability to perform Torah and
mitzvos made them “siblings” and “beloved ones” who are “close to”
(united with) Hashem. (This is also the meaning of the statement,
“The Jews, the Torah, and Hashem are all one”; through uniting
themselves with the Torah, the Jews therefore become united with
Hashem.)
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http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_911
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_912
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_913
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_914
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_915
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_916
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_917
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_918
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When the Jews do teshuva (which allows them to create a bond with
Hashem which is beyond the limits of Torah) they are called “My
mother” because they are able to “provide benefit to the Holy One,
Blessed Be He” (so to speak) through their teshuva. Since their
teshuva enables them to connect to Hashem’s essence, this draws
down the essence of G-dliness which is higher than (is a “crown” for)
the level referred to as “The Holy One, Blessed Be He."

The Mishna explains that “the day of his wedding” (from the end of
the possuk above regarding King Shlomo) refers to the day of Yom
Kippur, which is when the Jews are able to “crown Hashem” by
achieving this ultimate level of teshuva. However, because the
teshuva of Yom Kippur is ultimately revealed on Sukkos (Chassidus
explains that the cloud of incense which the Kohen Gadol brings on
Yom Kippur is revealed in the schach of the Sukkah), therefore the
level of “My mother” is most prominent on the holiday of Sukkos.

Based on this explanation, it would seem that the ultimate level that
the Jews can reach is the level of “My mother” (Sukkos, which is in
Tishrei). If so, why will the ultimate geula happen in Nissan?
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Even though “My daughter” is the lowest level of the three, it has a
unique advantage which the other two do not.

The levels of “My sister” and “My mother” are “earned” based on the
level that a Jew is able to reach in his service of Hashem; when a Jew
reaches the level of “My sister” he becomes united with Hashem
through Torah, and by doing teshuva he is able to “benefit” Hashem


http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_919
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_920
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and reach the level of “My mother.” Since these levels are “earned”
through a Jew's limited capabilities they are connected to his
“existence,” and are therefore only able to reveal G-dliness which is
within the limits of creation.
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In contrast, the level of “My daughter” represents the fact that a Jew
only has what he is given “from Above,” the concept of bittul.
Because bittul is the recognition of the fact that Hashem is the only
true existence, it enables a person to go beyond his own limits and
connect to the essence of Hashem.

Therefore, since the final geula is a revelation of Hashem's essence, it
can only be reached through bittul - the level of “My daughter”
(Nissan). (The connection between the ultimate geula and bittul is
also hinted to by the fact that Moshiach is described as “poor
(humble) and riding on a donkey.” Someone who is “poor” has
“nothing of his own” - the concept of bittul.)

In the previous section, we explained that serving Hashem with bittu/
makes it possible for a Jew's service of Hashem “from below to
above” to cause a revelation of Hashem’s essence “from above to
below.”

The Rebbe continues to explain how the challenges of galus make
this bittul possible:


http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_920
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_921
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In the first section of the ma’amar we quoted the teaching of the Alter
Rebbe that “all the revelations of the time to come are dependent on
our actions and our work throughout the duration of galus.” The
reason why the revelations of Moshiach are specifically dependent
on what we do in galus (and not on our achievements during the
time of the Bais HaMikdash) is because galus is the main time period
in which we have the opportunity to serve Hashem with bittul.

In the time of the Bais HaMikdash, the Jews could intellectually
comprehend the G-dliness which was revealed within the world, and
actually saw G-dliness when they went up to the Bais HaMikdash for
each holiday. Because they experienced these revelations with their
own capabilities, this caused them to also experience “themselves” -
which prevented them from reaching the ultimate level of bittul.

On the other hand, when a Jew is unable to experience these
revelations of G-dliness during galus, his service of Hashem isn't
based on his own “existence” (because he experiences G-dliness).
Instead, he serves Hashem out of bittul (because Hashem must be
served). This level of bittul/ which a Jew reaches during galus is able to
reveal Hashem's essence and bring about the ultimate geula of
Moshiach.

This concept also explains why the last generations of galus have
unique abilities which the previous generations did not:


http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_922
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_923
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Even though the last generations of galus are on a lower spiritual
level, we have the ability to withstand challenges that didn't exist (to
the same extent) in previous generations. This includes the challenge
of “do not be embarrassed by the people who make fun [of Torah
and mitzvos],” which is a tremendous test to withstand.

When someone is on a higher spiritual level (like the Jews in previous
generations), he responds to a challenge by tapping into his deepest
abilities in order to be victorious. However, since a finite person’s
capabilities are limited, there can be challenges which he is unable to
overcome.

However, when someone doesn’t have such extensive spiritual
abilities (like the Jews in the last generations of galus) he doesn't have
the option of relying on his own capabilities to face the challenge.
Instead, he realizes that his only option is to face the challenge with
complete bittul to Hashem. Since he doesn't mix his own “limited
existence” into the picture and focuses entirely on the fact that,
despite the challenges, “Hashem must be served (regardless of what
I am capable of),” there aren't any limits to the challenges that he can
overcome.

We can see this unique advantage of the bittu/ that can be achieved
during galus hinted to in the ma‘amarim which explain the Midrash
above:


http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_924
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_925
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The ma’amarim which explain the three levels of “My daughter,” “My
sister,” and “My mother” connect these three levels to the three
holidays on which the Jews would go up to the Bais HaMikdash.

At this time, when Jews were experiencing revealed G-dliness, “My
daughter” (receiving “unearned” G-dly revelations from above) is
lower than “My sister” or “My mother” (actively bringing G-dly
revelation into the world).

By connecting these three levels to the holidays that are related to
the Bais HaMikdash, these ma‘amarim hint to the fact that this order
of the three levels doesn't apply to the time of galus when Jews don’t
experience this type of G-dly revelation. In the time of galus, the level
of “My daughter” is higher than the other two levels.

Furthermore, during the time of galus a Jew is able to reach the bittul
which comes from the essence of the soul, which is higher than all
three levels listed in the Midrash. (This is hinted to when the
Midrash refers to the princess as the king's “only daughter,” referring
to the level of yechida.)

Based on the above, we're now able to have a deeper understanding
of how the geula will be brought about through teshuva (from below
to above, Rebbi Eliezer, Tishrei), but it will happen in the month of
Nissan (which represents the revelation “from above to below” which
is higher than a limited creation can reach, Rebbi Yehoshua):


http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_926
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When the Jews do teshuva at the end of galus, they recognize that
their teshuva isn't caused by their own exceptional capabilities.
Rather, they sense that the true reason that there is a teshuva
“movement” is because the Torah promised that the Jews will do
teshuva at the end of galus.

Because this type of teshuva doesn't come from the individual's own
capabilities, it is able to reveal Hashem's essence (the level of “from
above to below"). This corresponds to the month of Nissan, and the
level of “My daughter” who has “nothing of her own and depends on
what she receives from above” (complete bittul).

The Rebbe now addresses a seeming contradiction that could lead
one to question how a “Tishrei” teshuva (through the Jews' own
efforts) could be done with complete bittul.
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The Rambam clearly states that “at the end [of galus] the Jews will do
teshuva.” Unlike the teshuva which is caused by a Jew's reaction to
“heavenly announcements” (sudden inspiration from above), this
teshuva will be a result of the Jews
teshuva needs to be done.

[

independent” decision that the


http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_927
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_928
http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_929
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If so, how can we say that the teshuva which is motivated by the Jews’
own choice will be an expression of complete bittul?
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There are three different ways in which a Jew can be motivated to do
teshuva:

Teshuva can be a reaction to the “heavenly announcements”
which inspire the Jew's soul to come close to Hashem. This
type of inspiration (described as makkif) is not limited by the
Jew's own capabilities (“Nissan”), but can't be considered as
“the Jews doing teshuva" on their own (and therefore cannot
be considered “Tishrei").

Teshuva can be a result of the Jew's own efforts in his service
of Hashem. By developing both an appreciation of G-dliness
and a sensitivity to the inadequacy of his current state, the
Jew becomes motivated to come closer to Hashem through
teshuva. This method (described as pnimius) causes a true
and lasting change to the Jew's character through his own
efforts (“Tishrei”), but is too limited to reveal Hashem'’s
unlimited essence (and therefore cannot cause a revelation
of “Nissan”).

Teshuva at the end of galus, however, is caused by the
“promise of the Torah” (that the Jews will do teshuva), which
refers to an awakening of the essence of the Jew's soul.
Since the essence of the soul is the essence of every part of
the Jew, this awakening of the essence motivates the Jew
from the “inside” to do teshuva using his own intellect and
emotions (his pnimius). Therefore, this type of teshuva has
both advantages: it is a revelation of the unlimited essence
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which comes from above (the “promise of the Torah” -
“Nissan”), and is expressed through the Jew's limited abilities
(the “Jews will do teshuva" - “Tishrei").

This also explains why the Rambam said that “the Jews will do teshuva
and will immediately be redeemed":
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Even though teshuva is generally associated with “jumping” from one
level to an (incomparably) higher level (by making radical changes in
one's behavior), nevertheless there is still a “process” of teshuva.
Because a person is limited, even his “radical changes” follow a
certain pattern. First a person reaches the lower level of teshuva, and
then he progresses to the higher level of teshuva, until finally he is
completely free of his previous state of (personal) “galus.”
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However, since the teshuva at the end of galus is done in a way of “My
daughter” (because of the Torah's promise), which represents the
level of bittul that can reveal Hashem’s essence which is beyond all
limitation, this type of teshuva doesn't follow any “process
whatsoever. Therefore, “when the Jews do teshuva [with complete
bittul at the end of galus] they will immediately be redeemed

"

[because there aren’t any “steps” in this type of teshuval.
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In the next section the Rebbe why it's important that the Jews do
teshuva even though it ultimately “comes from above.”
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Section Three

In the previous sections, the Rebbe explained the following points:

e Even though the Torah actually starts with the story of
creation, Chassidus explains that the “main beginning” of the
Torah (the beginning of the Torah in “pnimius") is at the first
mitzvah of kiddush ha’chodesh.

e Based on this, we asked the (implied) question: If the main
beginning of the Torah isn't until the mitzvah of kiddush
ha’chodesh, why does the Torah actually start earlier? What's
the purpose of including the story of creation and the history
of the Jewish people? [On a more fundamental level, the
ma’amar is asking, “Why does the Torah start with the story of
the limited creation if the point of the Torah is the revelation
of unlimited G-dliness?"]

e In order to explain this, we connected it to the two opinions
in the Gemara regarding the month in which the world was
created. Even though Rebbi Yehoshua says that the world
was created in Nissan and Rebbi Eliezer says that the world
was created in Tishrei, Chassidus explains that the two
opinions are not contradictory. Rebbi Eliezer is referring to
the “external” (actual) creation (chitzonius), while Rebbi
Yehoshua is referring to the “thought” (ultimate goal, pnimius)
of creation.

e In general, the month of Tishrei represents a limited
revelation of G-dliness which is brought about “from below to
above,” while Nissan represents an unlimited revelation of G-
dliness which is brought about “from above to below.”

e Based on this, we asked a second question: Why would the
“thought” of a limited creation happen in Nissan - a month
which represents unlimited G-dliness? [On a more
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fundamental level, the fact that Hashem “thought” about the
limited creation in an “unlimited” month means that
“unlimited” cares about “limited.” Why?]

In order to explain the connection between a Jew's “limited”
service of Hashem and the revelation of unlimited G-dliness,
we explained another aspect of the debate between Rebbi
Eliezer and Rebbi Yehoshua. Rebbi Yehoshua says that the
final geula will happen in Nissan (it will happen “from above to
below” regardless of our actions), while Rebbi Eliezer says
that it will happen in Tishrei (it will happen “from below to
above” because of our teshuva).

However, we see that the final “halacha” (the Rambam and
the Midrash) regarding the geula is that it will be caused by
teshuva (Rebbi Eliezer) but will happen in Nissan (Rebbi
Yehoshua). This led us to the next question: How can our
limited teshuva (Tishrei) cause an unlimited revelation of G-
dliness (Nissan)? [On a more fundamental level, we see that
there is a relationship between “limited” and “unlimited”
because a limited teshuva can bring about the ultimate
unlimited revelation of Hashem's essence. How is this
possible?]

In order to answer this question, we explained that the
unique quality that our service of Hashem has in galus is the
quality of complete bittul. In the time of the Bais HaMikdash,
Jews were on a very high spiritual level and experienced
revelations of G-dliness. However, because their service of
Hashem was a result of experiencing these levels though
their own limited existence, their resulting service of Hashem
also had a certain aspect of limitation. However, during the
time of galus we don't experience these revelations and are
on a lower spiritual level. Therefore, we don't overcome
challenges with our own abilities - we overcome challenges
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by having complete bittul to Hashem (kabbalas ol). Serving
Hashem with complete bittul has the ability to cause a
revelation of Hashem's essence - the ultimate geula.

e This explains how the geula will happen in Nissan (unlimited
revelation of G-dliness) but will be brought about through our
limited teshuva (Tishrei): The reason that the Jews will do
teshuva at the end of galus isn't because of our exceptional
spiritual level. Rather, our teshuva will happen because the
Torah promised that the Jews will do teshuva at the end of
galus. Because this teshuva happens due to the Torah's
promise (and not our own spiritual level), our teshuva can still
be done with complete bittul and cause a revelation of
Hashem'’s essence.

e We then clarified that the fact that the Torah promised that
we will do teshuva doesn't mean that the teshuva at the end of
galus will be a “reaction” to heavenly inspiration. On the
contrary, the Jews will do teshuva motivated by their own
thoughts and feelings. However, these thoughts and feelings
will be awakened within them because the “promise of the
Torah” awakens the essence of their soul - which is also the
essence of their thoughts and feelings. Therefore, a “limited
Jew"” will do teshuva which comes from the essence of his soul
- and therefore bring about an unlimited revelation of
Hashem'’s essence.

Based on the above, we are left with a question: If the end result is
an unlimited revelation of Hashem’s essence, why do the (limited)
Jews need to make it happen? Or to phrase it in the language of the
earlier sections of the ma’amar: Why did Hashem “think” (care) about
the limited creation in the unlimited month of Nissan? And why does
the Torah need to start with the story of (the limited) creation?
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The Rebbe now connects our teshuva at the end of galus to the topic
of Nissan and Tishrei:
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The fact that the “promise of the Torah” (that we will do teshuva at the
end of galus) causes us to do teshuva on our own represents the
fusion of Nissan and Tishrei:
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The fact that we will do teshuva with our own capabilities “from below
to above” represents the concept of Tishrei - limitation.

[In contrast, the “Nissan” method of coming closer to Hashem is
represented by how the Jewish people left Mitzrayim. Even though
the Jewish people wanted to leave, the cause for this desire was the
tremendous revelation of G-dliness that they experienced at that

time. (This corresponds to the “heavenly announcements
mentioned in the previous section.)

This also explains why “the [Jewish] nation fled” Mitzrayim even
though Pharaoh had given them full permission to leave (and there
was no need to “flee” - they could have taken their time). The Jews
only wanted to leave because of the revelation from above, which
overpowered their natural desire to stay. Therefore, they fled
immediately to make sure they escaped before the inspiration
disappeared.]
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The fact that the teshuva will be caused by the (infinite) “promise of
the Torah” (which will cause us to be immediately redeemed)
represents the concept of Nissan - the revelation of unlimited G-
dliness.

However, if the geula will be brought about by the teshuva caused by
the “Torah's promise” (Tishrei and Nissan), why will the (resulting)
geula specifically happen in the month of Nissan? (True, it can only
happen in one month and not the other, but why should it be Nissan
and not Tishrei?)
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In order to explain why the final geula will be in Nissan (and not
Tishrei), we first explain why Hashem brings these two opposites
together:

Hashem unites the unlimited “promise of the Torah” with our limited
service of Hashem in order to enable us to fulfill the ultimate goal of
the limited world's creation. The ultimate goal of the limited world's
creation (and our limited service of Hashem, Tishrei) is to reveal the
unlimited essence of G-dliness (Nissan). In order to enable us to
accomplish this goal and “reach” unlimited G-dliness, Hashem “put”
unlimited G-dliness (the “promise of the Torah”) at the core of our
service of Him (our own teshuva).


http://chabadlibrary.org/books/admur/mlukat/3/15/index.htm#_ftn_934
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According to this, we're able to understand why Hashem “thought
about” creating the world in the month of Nissan:
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Hashem “thought about” creating the limited world in Nissan because
“thought” represents the ultimate goal of the subsequent actions
which are taken to implement that thought. Hypothetically, if
Hashem “thought about” creating the world (and also actually created
it) in Tishrei, this would imply that the ultimate goal of the limited
creation is the limited world itself (“Tishrei”). By thinking about the
creation of the limited world in Nissan, this shows that the purpose
of the creation of the limited world is the revelation of unlimited G-
dliness (Nissan).

However, one could ask: If the entire purpose of creation is to reveal
unlimited G-dliness, why was the world created in a way of extreme
limitation - a complete concealment of G-dliness? In other words,
why didn't Hashem both think about the limited creation and
actually create it in Nissan? This would have created a limited
world which reveals G-dliness, seemingly accomplishing the ultimate
goal!
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Hashem’s goal for creation is for us to reveal unlimited G-dliness
even within the greatest limitations of creation. If the world would
have been created in such a way that it was “aware” of its ultimate
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goal, it would not have been considered “low enough” to accomplish
this ultimate purpose. Therefore, Hashem *“actually created” the
world in Tishrei, resulting in a limited world which isnt aware of its
own ultimate purpose.

Then, when we serve Hashem (reveal unlimited G-dliness) even in the
greatest galus (the greatest expression of “limitation” which is able to
bring about the greatest bittul), we demonstrate that the ultimate
purpose of the limited creation (Tishrei) is to bring about the
revelation of unlimited G-dliness (Nissan).

This also explains why the teshuva at the end of galus needs to
include an “unlimited” quality:
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Because we are revealing the fact that the pnimius of the limited
creation is actually unlimited G-dliness, our teshuva shares this same
quality. Even though the teshuva is done “independently” through
our own limited abilities, the true pnimius of our teshuva is the
unlimited “promise of the Torah” which affects the unlimited
essence of our soul.

Based on the above, we're able to answer why the geula will happen
in Nissan (and not Tishrei), even though our teshuva includes aspects
of both Nissan and Tishrei:
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When the geula comes, it will reveal that everything - even the
limited creation (Tishrei) - is an expression of the unlimited essence
of G-dliness (Nissan). Since the geula reveals that everything is truly
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“Nissan” (unlimited G-dliness), therefore the ultimate geula will be in
Nissan.

Based on this concept, we are also able to understand why the Torah
truly begins with first mitzvah (representing the revelation of
unlimited G-dliness) even though it actually starts with the story of
creation:
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The Torah only includes the story of creation because it is a critical
part of its ultimate goal: the revelation of unlimited G-dliness within
the limited world. Including this story within the Torah makes it
possible to reveal unlimited G-dliness within the limited world and
transform it into a dirah b'tachtonim (a place where the essence of
Hashem “feels at home" - is able to be fully expressed).

However, one could ask: This only explains why the story of creation
should be included in the Torah at all. Why does the Torah start
with the story of creation, seemingly granting it extra significance by
placing it in such an important position?
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In order to bring the unlimited G-dliness of the Torah even to the
lowest (most limited) aspect of creation (a world which is “before the
first mitzvah”), the Torah itself started with the story of creation. By
placing the story of creation at the beginning of the Torah, this
includes the world which exists “outside the Torah,” so to speak,
within the Torah itself, thereby enabling a revelation of infinite G-
dliness even within this lowest level.

This explains how the Torah truly does start with the first mitzvah
(the unlimited revelation of G-dliness):
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Even though the Torah starts with the story of creation, the reason
why it starts with the story of creation is in order to make it possible
to reveal that the limited creation is an expression of Hashem'’s
unlimited essence. Therefore, the pnimius (the purpose and true
nature) of the “story of creation” (the limited creation) is actually the
revelation of infinite G-dliness (represented by the “first mitzvah” -
the ability to reveal unlimited G-dliness within creation). Therefore,
the Torah does start with the “first mitzvah” - it's just concealed
within the story of creation.

Based on the above, the Rebbe now contrasts the “fusion of limited
and unlimited” in the beginning of the Torah with the “fusion of
limited and unlimited” in the teshuva at the end of galus:
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As explained in the beginning of the ma’amar, when Rebbi Eliezer
says that the world was created in Tishrei, this actually refers to the
creation of Adam HaRishon on the first day of Tishrei, Rosh
Hashanah. However, the first day of creation took place five days
earlier on the 25% of Elul.

Chassidus explains that the world was created on the 25% of Elul in a
way of “NJ” (koy, literally translated as “so” as in “so said Hashem,”
which has the numerical value of 25), and when Adam HaRishon was
created on Rosh Hashanah it caused a revelation of G-dliness on the
level of “NT" (zeh, literally translated as “this” as in “this is the thing
Hashem has commanded"”). Koy represents the concealment of G-
dliness that occurred when Hashem created the world to appear as
an independent existence, while zeh represents the revelation of G-
dliness.

Even though Adam HaRishon began to serve (reveal) Hashem in the
world on Rosh Hashanah (which seemingly represents a revelation of
unlimited G-dliness), his ability to reveal G-dliness was limited when
compared to the true unlimited revelation of G-dliness which was
enabled by the Giving of the Torah.

Based on this, the Rebbe contrasts the two “fusions” of unlimited and
limited:
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The fusion of limited and unlimited that takes place in the teshuva at
the end of galus brings together the unlimited revelation of G-dliness
(the “promise of the Torah") with the limited world as it exists on the
level of “zeh” (the limited revelation of G-dliness that a person [Adam
HaRishon] is able to accomplish). However, the fusion of limited and
unlimited that takes place when the pnimius of the “story of creation”
is revealed brings together the unlimited revelation of G-dliness with
the world as it existed on the level of “koy” even before the creation
of Adam HaRishon - an even greater expression of limitation.

Since the limited world represented by the “story of creation” (koy) is
lower than the limited service of Hashem which is within a person’s
capability (zeh), it is more significant (“higher”) to fuse unlimited G-
dliness with the “story of creation” (koy) than it is to fuse unlimited G-
dliness with the teshuva of the Jews at the end of galus (zeh).
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This revelation of unlimited G-dliness within the most extreme
“limitations” of creation (as it existed on the first day of creation) will
happen in the geula which comes after our teshuva at the end of
galus. When we reveal unlimited G-dliness within the level of zeh
(though our teshuva), there will (immediately) be a revelation within
the level of koy, completing the ultimate purpose of creation - the
revelation of the essence of G-dliness within the lowest (part) of the
lowest world.

This final revelation is also included in the phrase, “In Nissan they will
be redeemed”:
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The phrase “In Nissan they will be redeemed” refers to the geula
which will happen after the teshuva, and means that even within the
world (not just within the Jews' teshuva) there will be a revelation of
“Nissan” (unlimited G-dliness). Furthermore, this will reveal that the
pnimius of the limited world is the unlimited essence of G-dliness
(which parallels the fact that the pnimius of the “story of creation” is
the “first mitzvah”).

May this happen immediately with the true and complete
redemption by Moshiach tzidkeinu!
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Footnotes from the Original Hebrew
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