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Section One

The Rebbe said this ma’amar on Gimmel Tammuz, Shabbos Pashas Korach, in 5718 (1958). It is based
on a ma’amar which the Frierdiker Rebbe said on Yud Bais Tammuz 5793 (1933) on a verse from
Tehillim, 66:9. This chapter of Tehillim is talking about praising Hashem, and describes Him as:

The One who kept our souls alive and did not let X7 VIV 1M XY O»N2 NV BYN
our feet stumble.

Based on a question on this verse, the ma’amar will explore the mistake of Korach in his argument
against Aharon and its connection to Gimmel and Yud Bais / Yud Gimmel Tammuz.

Historically, the Rebbe would farbreng on Gimmel Tammuz because of its significance in the story of the
Frierdiker Rebbe’s arrest and eventual liberation on the 12" and 13" of Tammuz, 5687 (1927). On
Gimmel Tammuz, the Frierdiker Rebbe was released from jail and sentenced to exile in Kostroma.
Although this did not seem like fantastic news at the time, after the Frierdiker Rebbe was completely
freed on the 13" of Tammuz, it became clear that the events on Gimmel Tammuz were actually the
beginning of the process of his liberation.

The ma’amar begins with a question on our verse:

MNT DY DT YIINRNA VTR N7 P2 INNI, DI VIO N KDY 0PN NV BYN
D»N DN NY DY DNAY OPNNT 3NN N2 NN NOININ NONNNW] 231N 277 NOININ
(NNNY TNN) WD 1NN AN DY)

The phrase “D>N21 NV OWN” (The One who kept our souls alive) can also be translated as, “He is
the One who placed within our soul an additional level of life. This implies that, in addition to the fact
that our soul is alive (being alive is an essential quality of a soul — a soul must be alive), Hashem grants
our soul an additional measure of life beyond what it would have “naturally.”

Why would we need any additional “life” if the soul is already alive?

HHNY NPNN NVYINNND NOYIOW) DXYA N NIN WY DXNT ,DM201 DN wadN »NT
M NI WAINY NIT 11D 077, ‘05050 NPNN D) RIN V9N NPNN PI X ,NN NN
DT NYN D) )05 ,(DNY2 SN HPPYW) DT YAV WANA YIAVN N7IAPNVY NN NIN DNYI

. 2Y20NN NOYND DN NV DY DNV DMNMY,ND2INA XN (DXYA >N NINIT)

A fundamental principle in Chassidus is that anything that Hashem includes in nature — the default state
of existence —is limited. For example, Hashem decided to make mountains tall. When Hashem actually
created the mountains, He decided that a mountain will be a certain height — exactly that height and not

lyar / Sivan 5774 www.simplychassidus.com Page 1 of 26


http://chabadlibrary.org/books/admur/mlukat/4/1/index.htm#_ftn_2
http://chabadlibrary.org/books/admur/mlukat/4/1/index.htm#_ftn_3
http://chabadlibrary.org/books/admur/mlukat/4/1/index.htm#_ftn_4
http://chabadlibrary.org/books/admur/mlukat/4/1/index.htm#_ftn_5
http://chabadlibrary.org/books/admur/mlukat/4/1/index.htm#_ftn_6

IRUSYN AN ) MNP 7Y 1702
more. Even though the “concept” of being tall has no limit, the practical application is always limited.
Any given mountain is as tall as it is —and no more.

The same is true with the soul. When Hashem created the soul, Hashem decided that it has to be “alive”
just like a mountain has to be “tall.” (If it's not tall it’s not a mountain — if it’s not alive, it couldn’t be a
soul.) However, since this is part of the nature of a soul, the practical application of how alive the soul is
must be limited.

Our verse means that in addition to this level of life, Hashem granted the soul an additional level of life
which is beyond the limits of nature. An alternate reading of “D?N21 W) OWVN” could be, “He is the
One who placed within our soul (which is already alive) an additional level of life.”

Why do we need this additional level of life?

NPYT NI VYD PP XD NI DT DY NONY NN VIND 1N KDY DN NWI) DWUN I
Y2VNN NOYNOY DMNNN

The verse continues to say that because He granted us an additional measure of “life,” therefore we are
prevented from stumbling.

Question One:

Why do we need this additional level of life to prevent us from stumbling? Isn’t the life of the soul
enough to keep us on the right path?

Question Two:

What does this extra measure of “life” have to do with the redemption of the Frierdiker Rebbe?
(Remember, the Frierdiker Rebbe said a ma’amar on this subject on Yud Bais Tammuz.)

In order to answer these questions, the Rebbe discusses a question on Parshas Korach:

NPNY IWAN ,DNYA N NPNA TN D) ,1N8Y WA »N T8NY M Yy byon 1°ANYY (a
D) ,Y20NN NOYNOY DONNKD RPYT XIN NI VIND A KOV NT DY NOM )N VIO

NP NP SNNWID ¥ wrn DYTPND WY ,0N0N 27T NDININD DY PIVT MD»Yn »and
AD9NNY DXIN XD 20N 0XIN NP IINIY D727 .NIP HJONNKRI DIVPIX DIIM

In the beginning of Parshas Korach, Onkelus translates the phrase “NIP N{P>Y” (And Korach took) as
“MIp ID9NNY” (and Korach separated [himself from the rest of the Jews]).

Question Three:
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The standard translation for the word “N{2?Y” (and he took) is “2>0)Y”; why does Onkelus’ change from
his standard translation?

NN .0 DM P2 DTANN WP TPY XIN (NIP) IDONNIT “TO1OON DY) 1902 RION)
NIONT DN 97y NN (DOTANN WP TV NN NIP IDINNIY) DT WIPIT, NN
AINND NP NPIZNN XT NXINND 1D NI XONNDY NYNN MN 937200 W1 *9ma

The Noam Elimelech explains that the word “X291NY” (and Korach separated) hints to the separation
between the lower waters and the upper waters on the second day of creation. The Tzemach Tzedek
explains that the Noam Elimelech is based on the Zohar, which states that the separation of the upper

o

and lower waters is the “argument of the ‘left’ with the ‘right’” — which is the argument of Korach

against Aharon. (The concepts of “left” and “right” will be explained below.)
Initial Answer to Question Three:

We now understand why Onkelus used the word “X291NY” (and Korach separated); he was hinting to
the fact that Korach’s argument with Aharon is rooted in the separation of the upper and lower waters.

On the surface, one could understand this answer as follows:

e Korach argued with Aharon regarding the kahuna.

e All arguments (which are separations between people) originate in the separation of the upper
and lower waters on the second day of creation.

e Therefore, Onkelus used the word “X>9NNY” because all arguments — such as this one — come
from the separation of the upper and lower waters.

In other words, one could understand that the general concept of an argument is related to the
separation of the waters — but there is nothing special about this argument in particular.

From the fact that the Zohar specifically relates the separation of the waters to Korach and Aharon, we
see that this is a special argument:

NPYNNT YIYNVY 790 P NI NN DITANN YPIY NIP ID9NNXIT MWDV )2 MNT
210 YD MV 2dXND PR NND PWATNI XIPNTI 027200 WPIN XD (PNNY NPINN IDN)

;0192 1% NPYNN DIV KON ,DHY D3 P2 5>TA0 O HINNIY NPIZNN NXIA 1YW D
DT DYTANN WPIT NPWNNN (D NYIYY) NONT NN )NNR NP NPIYNN
NN NP NPIZNN NN TTY NN NONNDY NPIDNN NN DTN WPIT NPYNNNY

INAY N2 N1NIAN P NY PR NP, PR, TONN 1P NI INNT

True, all arguments stem from the separation of the upper and lower waters. The Torah doesn’t say “ 2
YV (that it was good) on the second day of creation because the ability to argue was created on that
day. However, the argument between Korach and Aharon has a special relevance to the separation of
the waters because it is the same “format” as the separation of the waters; “left” against “right.”
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Aharon and the “upper waters” are the “right side,” chesed. The quality of chesed represents the drive
to give to someone else, and in a spiritual context it represents Hashem’s desire to reveal G-dliness to
His creation. In general, Chassidus explains that a Kohen (such as Aharon) represents chesed.

Korach and the “lower waters” are the left side, gevurah. The quality of gevurah is the drive to place
limits on the amount that is given to someone else, and in a spiritual context it represents Hashem’s
desire to conceal Himself from his creation. In general, Chassidus explains that a Levi (such as Korach)
represents gevurah.

The tension between these two opposing forces — giving and holding back — was brought into being on
the second day of creation, and enabled the ability for two opposing sides (argument) to exist within the
world. The argument between Korach and Aharon is a perfect reflection of this, as they represent these
two forces.

M DMV (IR DY PONY N ,NPINN) NIP IDINNIAY DR DY NVUT ,Poind YN
Ly

What is the cause of the conflict between Korach and Aharon?

We could understand the cause for this argument to be the fact that Korach (left) and Aharon (right) are
opposites. It makes sense that any two opposites would not see eye-to-eye, which would result in a
conflict or argument.

In truth, there is a deeper significance to this specific argument:

NYRIN O 2, NXIN XPIT NUN DY NNAD (X700 YPI) NPIINNN NNXMAY MY MN'T
DIPN NN W NN TN, (ONRNDY) NN NTH XIN MWD DM (1P1D2) TOND DTN NXIN
T2 1900 D0 NOON M D NDIDT NIDOHY ININ NN DY 12 XIPNTOY. “nponnd

DIPONN NN NINNDY IWNN

The seven days of creation represent the seven midos of Hashem; the first day is chesed, the second is
gevurah, and so forth. Chesed represents giving to anyone and everyone without judgment, which
makes an argument impossible. Gevurah represents judging others to determine if they are worthy of
receiving anything at all. Not only is gevurah the opposite of chesed; it’s the single property that makes
arguments possible! This is why it says in the Zohar, “The right is the ultimate expression of
completeness, and all completeness depends on it; when the left was created, separation was created.”

Above, we focused on how chesed and gevurah are opposites, which is a generic recipe for conflict. We
now understand that gevurah (Korach) is all about arguments!

PYNNN D3 EHrIRY NN D) 12193] NPNN RIN NP OV INMIY IPIYY DD W 379
IOR) NPVNNA PINNNY NINT INTYI NIPI A1 R PN IND 12y npvnna
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PONY NN, [NPIYNN XN NIP DWINMIY APYY N0 INTY NP XN (PN NPIYNN
APIYNND PIVN AT POYY RN, P90 MIM2N MWYD NN (TON) 1IN DY

We see from here that Korach’s main priority was creating an argument. Since Aharon’s main priority
was creating peace, this put Korach at odds with him, leading to their argument. In other words, their
argument was an argument about arguing! Korach was pro-argument, and Aharon was anti-argument.

So we’re saying that Korach was arguing for arguments? What's the point of that?

NN DX NNND DY YW NAPIYNNNIY 10D 1aN0M) 1PN NP NP >IN L,PIANY TN
DPYNNA N8I NNY L1219 10K), BNTHiayn »07 71 NYLY NN

A simple reading of the Torah would seem that Korach was simply a difficult and self-centered person
that resented the fact that he wasn’t in a position of leadership. However, the Midrash teaches us that
Korach was actually quite bright, and was driven by a desire to serve Hashem.

Korach was driven by his desire to serve Hashem to advance his cause of... arguments? How could that
be?

1O9Y ,NM2XN P2 NMPNY NDIN /N NTIAYY 120 NIPY ,INAD IWOR )INN DY PoNY YT
MNDN MWYD DX NIPY NTT 97N 190 HaN . TONN P2 INTIAY NNV YINXR DY PN
TAT NI NPWYNNY NP AVN PRD )N WX, NPIDNND PIvN APV Y Toa NI APy

JNNTAYa

If we would explain that the argument between Korach and Aharon was whether Hashem wants to be
served through chesed or gevurah, that would make sense. (This would parallel the initial way that we
described the chesed vs. gevurah conflict above — the conflict is that they are opposites.)

But according to what we just explained, it wasn’t just that they disagreed; Korach’s explicit goal was to
create an argument between them!

Question Four:

How could Korach think that creating an argument is a method of serving Hashem?

D) >N ,NNINIIT ,DOTANN WP T’V RIN HDONNIT ,NIP IDONNI DIINNY NN 271D ON
DY 30 NAPY NP NP 97NY 8NN WIND, 97200 WP DY 1917 1NNY NP DY Y
NP IDINNYT NODINM PN ,NIPN PYD WP Pvrnd 5> T1ann YpI

Now that we know that Korach’s main goal was to create an argument, we need to revisit question
three: why did Onkelus translate the word “N{P?Y” (and he took) as “¥I9NN)Y” (and he separated)?
Above, we answered that he was hinting to the fact that Korach’s argument with Aharon is rooted in the
separation of the upper and lower waters.
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We now understand that Korach’s main purpose is to create an argument. The Tzemach Tzedek points
out that this is hinted to in the name Korach, as the verse in Yechezkel says, “NIPN YD YPI” (an
ice-colored “WP9” (firmament ) like the “YPI” which separated between the upper and lower
waters). The word “NIP” (ice) has the same letters as the name “NIP” (Korach).

Question Five:

If Korach’s name already implies the concept of separation, why did Onkelus need to use the word
“WONNY’? Isn’t the name “NIP” itself a sufficient hint?

The Rebbe begins to address these questions by exploring the significance of the separation of the
higher and lower waters. So far we’ve focused on the separation aspect; now the ma’amar explains the
water aspect.

T ONYN 0N OMNT, 20D 0 P2 DXTANN WPI PIva NN 0PN 1Y 1A
ZHNYNN PIY ¥ DNAY 9D NIN ZNIYN 20 DD DINNISN DMNY

As explained in the first chapter of Tanya, water represents the concept of pleasure. Since water
represents pleasure, therefore “water makes all types of pleasurable things grow.”

Now that we understand that water represents pleasure, what is the significance of separating between
the “higher pleasure” and the “lower pleasure?”

P2 NYTANND DOWYI DT DYV RDION NN DINNNN DD DNIPOY DM P D> 70N WPIN
ADNNNN D) MY 2MNYN (D2IPYY D) DINNIN DNIY ONINYNN

This separation, which happened on the second day of creation, created a distinction between having
pleasure from spiritual things (davening, learning a ma’amar, etc.) and having pleasure from physical,
worldly things (examples not necessary).

What is the purpose of this separation? Is it to define one type (spiritual) as good, and the other
(physical) as bad? No.

D) VYN YHYY T2 NN DMNNNN DD ONPOY DY) P2 DXTANN YPIHa N
DN YY) ,NVND DN YT DN OTIP PAY NN INY NHYNY DINNNNN

VHOYY, ZNIDNI MNP NMNNY POV PN PO ONNNN DM ,NOYND MYYD NINNSM NPIVNN
.D)PYYN DN D) INY NYYNDY ,ONT OTIP PNV DN TN NOYNY DOYNN DN

Before the ma’amar explains the purpose of the two types of pleasure, we first explain the spiritual
purpose of the separation of the waters.

The reason for the separation between the higher and lower waters can be explained in several steps:
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First, the separation of the lower waters creates a feeling of distance between the lower and upper
waters.

Then, this feeling of distance results in a sense of yearning and desire within the lower waters. As
the Tikkunei Zohar says, “the lower waters cry, saying ‘we want to be before the King!"”

Finally, this strong yearning creates such a powerful drive within the lower waters that they are able
to propel themselves to an even higher level than where they started, even higher than the higher
waters are able to reach.

We see from here that the purpose of the separation is for the ultimate benefit of the lower waters.

This explains another question that one might ask:

D91 NONYND TAN NIN 2V YD DAY NV NN SYOWUN DYV NTT ®H7IINY NN NN
3 DY NI TR NPIVNN DY YN DN NINRDN N ,NNINIDT , 0 DY ININDND THN)
20D

If the Torah didn’t say “2YV0 72" (that it was good) on the second day because the possibility for conflict
was created, why did it say “2Y0 ?2” twice on the third day — once for the third day, and once for the
second day? If it wasn’t good yesterday, why is it suddenly good today?

D2 ,)99), PONNNNN OMIT HOYM NPIAN NVWY) DIRD NTAY MYV N2 NI
N VYT, TNV IRIM THX DIPN DX DXNIYND DNNHD DN NPY PNV SYOUN
DN DNNNNN DM NITIN P7YY 099N NININT MINDN NNOWI DTN DV IMIPN
MINND) XY ,ONT OTIP PNV DN INY NOYNRD DOYNN DN NVND DNTII DNPOYN

20 NN OMIN NINDN DI ,(1N HPOYT NPIVIND VUMY

Even though the separation itself that created the possibility for conflict wasn’t good (the second day),
the ultimate benefit of the separation started to reveal itself on the third day.

On the third day of creation, Hashem gathered the seas to reveal a place for dry land. Dry land is the
place where people will live, and people are the ones that will enable the eventual transformation of the
“lower waters” to their ultimate state (by correctly utilizing the physical world, as explained later in the
ma’amar). Since the creation of dry land was the first step in achieving the ultimate purpose of the
separation created on the second day, the Torah can now say “2)V ?2” — we can begin to see the
eventual benefit that will be achieved from this separation.

In the next section, the Rebbe will explain the rationale behind Korach’s plan and the practical
application of these concepts in a Jew’s approach towards physical worldly matters.
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Section Two
So far, the ma’amar has progressed through the following stages:

Stage One: Questions on Our Verse and its Relevance to 12 Tammuz

The ma’amar is based on the verse “132)7 V122 1N N2 DN NWI) DV’ (The One who kept
our souls alive and did not let our feet stumble). The literal translation of “D?N21 1WA OWN” is “The
One who placed our souls in life,” indicating that Hashem placed life into the soul.

A body is something that could be alive, or could not be alive; it would therefore make sense to say that
Hashem “placed a body in [a state of] life.” But a soul can only be alive — being alive is a core
characteristic of being a soul. Why would Hashem need to “place our soul in [a state of] life?”

Since a soul is already alive, we explained that this “life” that Hashem grants the soul is an additional
level of life that the soul wouldn’t naturally have on its own. And the soul depends on this life in order
to “prevent its feet from stumbling.”

What is this additional level of life — and why do we need it to keep us from stumbling?
And why did the Frierdiker Rebbe specifically discuss this verse on Yud Bais Tammuz?

[Ed’s note: Even though the Frierdiker Rebbe said his ma’amar on Yud Bais Tammuz, the Rebbe said this
ma’amar on Gimmel Tammuz. One might say that a chassid should be asking himself a similar question;
why did the Rebbe say this ma’amar on Gimmel Tammuz?]

Stage Two: Onkelus’ Translation of Parshas Korach

The Rebbe leaves the initial questions on the side and focuses on a question from Parshas Korach. (This
is a common structure in ma’amarim; the Rebbe will later apply the answer to the question about
Korach to our initial question on the verse.)

Onkelus translates the phrase “NAP N{P>Y” (And Korach took) as “NIP IDANNY” (and Korach
separated [himself from the rest of the Jews]). The standard translation for the word “N{?>)” (and he
took) is “2>01)”; why does Onkelus’ change from his standard translation?

Stage Three: Korach vs. Aharon = Gevurah vs. Chessed

The ma’amar explained that Korach represents gevurah and Aharon represents chessed. This chessed /
gevurah conflict mirrors the separation between the upper and lower waters on the second day of
creation. Onkelus used the word “Y291N)” (and he separated) to hint to the connection between this
conflict and the separation of the waters on the second day of creation.

Although this chessed / gevurah conflict created the possibility for all conflict in the world, this case of
Korach vs. Aharon is a perfect reflection of what happened on the second day of creation. Just like in
our case the conflict was initiated by Korach (gevurah), on the second day of creation the separation
happened due to the force of gevurah.
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Based on the Midrash, the ma’amar explained that Korach was not malicious; he truly thought that
creating an argument against Aharon was the proper way to serve Hashem!

How could it occur to Korach that Hashem wants to be served through arguing?

We also added a question about the translation of Onkelus. Based on a verse from Yechezkel, the
Tzemach Tzedek points out that Korach’s name hints to the firmament that separated the upper and
lower waters on the second day. If his name already hints to this connection, why did Onkelus also need
to use the word “X29NNY"?

Stage Four: Water = Pleasure

The ma’amar explained that “water” refers to pleasure; the “upper waters” refer to spiritual pleasure,
and the “lower waters” refer to physical pleasure. The ultimate purpose of separating the waters to
create physical pleasures was in order to create the possibility to use these physical pleasures for the
service of Hashem. The proper usage of the “lower” physical world can achieve an even greater level of
G-dly revelation than “higher” spiritual pursuits.

We see from the last point that there is a benefit that comes from separating the lower waters and the
higher waters — this leads to an even greater revelation of G-dliness through the proper use of the
physical world. Maybe this could help us understand Korach’s intentions?

DONNNNN DY NI MININY 2WN NIP 1D, NPIDNNIA NN NIPY NN 12» 79 (1
,DNNY DMNVIN DXNIYNNL MIWIY NOYNN DX2WA XIN NVNY 1T DNIPOYN DN DT
MNDWIAT ENMIND INIAND T/N] DPIMIN YIYND INY NOYND NI NPHOYIN VYT

LNPYT OINNNN NN XN DPPYUYN 129 NN P ,TPUYN IDT) 1D P90 0N)YDYN
L0099 127 D) XWN XN, TN NN DYV, 07KXT MNOOVN DY 1NN N0 P

In the previous sections of the ma’amar, we explained that the separation of the lower waters from the
higher waters enabled an even greater revelation of G-dliness than there would have been had they
stayed united. However, we learned that this revelation can only be unlocked when the lower waters
“cry” (understand that they alone cannot achieve their mission) and say that they want to “be before
the King” (experience a revelation of G-dliness which will allow them to transform themselves out of
their lowly state.)

Korach must have learned about this, but somehow missed the second half! He knew that the ultimate
purpose would be achieved through the physical world (which is created through tzimtzum / gevura /
the separation of the lower waters), but mistakenly thought that it didn’t need any contribution from
the spiritual world (chessed / revelation) to get there!

This explains why he thought that “arguing” was the way to serve Hashem:
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NODN MNP NNND 1YL PN PO DINNNNN DMV N 1D ,IPN P NNV NN 199
P2 DN OMDNNY DY L(PRY ,TON) DMDNN PIYT NDO¥N DN WINY N9 NIN
DNINISNN NINSD 0¥ (DM DN PRY) DNNNNN DM 190 ,00PHYN MNya
N2HXNPY ,DNSY DMNPWIN DNNYN XD NMNDNY NIP DY INMYL 29D DAX .NDYNY MDY
DNNY ,MNDN DIMINNNNL NN NYYNN IPYY ,NXIATVTN OIN L, NPHYIN vIv DNl

Fo»nwan DTN ONNNN

Aharon represents chessed, which is all about revelation. Spiritual pleasures are called “spiritual”
because they involve the experience of G-dliness — the “upper waters” which are already “before the
King.” Apparently, the lower waters are very attracted to this, and feel that they also want a share of
the G-dly revelation!

Korach felt that the lower waters should not be crying, and the grass is not greener on the other side!
“True, they have revelation,” he could have said, “but you have the essence of Hashem! | know you
can’t feel it, but you are the ones to accomplish the ultimate purpose of creation! Who needs those
upper waters anyway?”

Until this point in the ma’amar we’ve been translating the word "npwbrm" as “argument,” but a more
accurate translation might be “rebellion.” He thought that gevurah had to stay away from the influence
of chessed in order to reach the ultimate purpose.

Korach was a visionary ahead of his time; he understood the ultimate purpose, but didn’t know the right
way to get there:

¥152) ,97¥0 A DNNRY (DMNY)Y) DNNNNN DT WIYN MO 1D Nt DYV NP YIN
NOYNT VIINN NYNN DN2 DYDY PIN ,DNSY DNNNNN DT wAYN NN DY
YAV NI AT VY NOYND MDYD NPIYNM PIRNNN DN W DY YN 7YY 09NN

Fonsy omnnnn 03T

It’s true that the ultimate revelation of G-dliness will be achieved through the physical world, but this
won’t happen until the time of Moshiach. In the meantime, the way that we pursue the goal of
revealing the ultimate purpose of the physical world (which the ma’amar calls “ ©Y2T WAIWN

DNNY OMNNNNN” (the spiritual source of the lower waters)) is through appreciating and yearning for
a revelation of G-dliness, which can then reveal the ultimate purpose of the physical world.

In other words, Korach thought that we can directly reveal the ultimate purpose of the physical world
through the physical world itself. In truth, the only way to reveal the ultimate purpose of the physical
world is through an indirect way; when we have a longing to experience the feeling of being close to
Hashem (revelation), we can indirectly reveal the ultimate purpose of the physical world. (The ma’amar
will explain this point in chapter five.)

We can now understand why the Torah waited until the third day to call the second day “good:”
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NONDNA D) NYYN MVIY G PWHVYN DD TY DN NIONXDNI 21V 2D NN NIV N

D, 11007 17171 ONPOYN DN DINNNNN DD 17T2IW 132 VN DY NNPIY IND DN
WY T2 NN NVND DMIN NP MINDN VYOIV D7D P PP R IDYNT NONN
NPYTOWOWUN D2 NV N3 PIVT,(977)3) NoyND

As explained earlier in the ma’amar, the Torah doesn’t say “2Y0 ?2” (and it was good) on the second
day of creation, the day when the lower waters were separated from the upper waters. In this context,
“2IV0” (good) means revealed good, and, until Moshiach comes, there isn’t any revelation of G-dliness
in the “lower waters” — the physical world.

In other words, we see from here that gevurah (the second day) on its own can’t achieve the ultimate
purpose — it needs the “third day” (the coming of Moshiach) in order to actually reveal the G-dliness
hidden inside it. This is why it only says “230 >2” for the second day on the third day.

This specific case of the lower vs. upper waters reflects the larger concept of revelation vs. concealment
as explained by Chassidus:

DINNNNAY NOYNNT ,(NNN YIY) DINNI (TOND WIY) N7 PIyn MDD NI IV
FM5N HYaWa NIN PYWOY NINY 1D DINNNN NI LDV P NDHIN 1INY

There are several parallel concepts that are often dealt with in Chassidus:

Left Right

Gevurah Chessed

Tzimzum (concealment) Giluy (Revelation)

Atzmus (Hashem'’s essence) Giluyim (A limited revelation of G-dliness)

Before Moshiach comes, the function of the “left” side is to serve the “right” side. Hashem expresses
Himself in a limited way (gevurah, tzimtzum) in order that His limited creation (us) can receive (chessed)
from Him (giluy). The downside of this stage is that we only receive a limited revelation of Hashem
(giluyim) and not a revelation of Atzmus. In Chassidus, this is called “>Y9%7) 9Y2W2 DINNN” (a
concealment for the sake of revelation).

The ultimate purpose, however, is that the “right” side serves the “left”; the revelations that we create
through our Torah and Mitzvos before the coming of Moshiach eventually reveal the fact that Hashem’s
essence is revealed through the limited physical world. The ma’amar calls this “ DINNNAY NOYNINT

YINY” (the intrinsic positive quality of concealment).

Now that the ma’amar has explained the correct way to reveal the ultimate purpose of the physical
world in a general sense (by focusing on creating a yearning for a revelation of G-dliness — just like the
lower waters that cry to be before the King), the Rebbe now applies this to our practical day-to-day lives.
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As background information for the upcoming paragraph, it’s important to understand two “approaches”
to the service of Hashem that Chassidus explains through two phrases from the Torah:

1. “DMIVY DY PN TN D7 - All your actions should be for the sake of Heaven.
The Mishna in Pirkei Avos teaches us that everything that we do, no matter what it is, should be
for Hashem’s sake. The Rambam discusses how even going to sleep can be part of the service of
Hashem. If someone goes to sleep because he is tired, that’s a personal benefit focused on his
own life. On the other hand, if someone goes to sleep in order to be well rested to daven, learn,
and do mitzvos the next day with energy and focus, that sleep is “for the sake of Heaven.”

2. NYTTONT 952” — Know Him in all your ways.
This verse from Mishlei implies a more direct relationship between the everyday action one
does and its relevance to one’s service of Hashem. Rather than sleeping for Hashem’s sake (to
be able to do a mitzvah or learn Torah later), the sleeping itself becomes a way to know
Hashem. For example, learning about why Hashem created the need for a Jew to sleep each
night (He could have created us with consistent energy throughout our whole life) and going to
sleep while thinking about this purpose enables a Jew to know Hashem directly through the act
of sleeping.

At first glance, it would seem that it’s much better to skip the first (indirect) approach ( 1> T>YyN 95
DIV DWY) and go straight to the direct approach (YY1 o097 952)! Why invest now to know
Hashem in the future (after | sleep) if | can know Him right now while I'm going to sleep!

That seems to make sense! Maybe Korach’s mistake wasn’t so foolish after all...

NTIAYN DY FINYT 7997 D527 NTIAYNA PNIN YWV DNV ,DTRD NTaya X0 V9 (0
D52) ODWN YA D) NN MPON MWD INYT TOIT DO2T NTIAYN YW N8N NNNT
12 10V KD ©2IYN MYV J9IND A (T°ITT) MWIN 2T IPOYY >TIa 0 (PPoIT
TYYN DT NN 7Y XN L,ONYT) VI NNIYN NRTD DNSY DN XATVTX) YN NP
NN PIDYY YO VHYY YT NI MIVIN MY POIWY N2 MOV, ooy owh v
DN LYNHN RIN JOD ¥MNN DPP 52V XIN DWN 2V IPOY 5OV 11PIM)] NNNNI)
NI NN ,ODWN MY POIWYI D) IXYL[NIDNY NN TY P DN POV MIVIND DD

ANYT,MPON MDY DNA

Despite the fact that the approach of knowing Hashem directly through one’s physical life is ultimately
higher, it can’t be reached directly. Building on the example from above, focusing on the service of
Hashem through sleeping (that sleep itself is a method of knowing Hashem) is too difficult to achieve in
a world where we don’t see Hashem in a revealed way. Despite the fact that someone will start with
good intentions, it’s too easy to lose focus on Hashem and slip into a focus on physicality for its own
sake.

(Did we just say that it’s too easy to “slip”? Sounds a little bit like our question on the original verse,
doesn’tit?)
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From a very practical perspective, focusing directly on sleep could lead someone who needs eight hours
of sleep to sleep ten hours every night — after all, they’re just spending more time knowing Hashem!
Since those extra hours are unnecessary for one’s health, one cannot use them for the service of
Hashem, just like eating extra food purely for the sake of your own enjoyment can’t be used for the
service of Hashem.

On the other hand, if a Jew maintains his focus on Torah and mitzvos and is conscious of how all his
other activities, such as eating, sleeping, and making a living, help him perform Torah and mitzvos, this
will ultimately enable him to know Hashem even through these mundane activities. Explained simply, if
a person is focused on Torah and mitzvos, Hashem is on his mind. If Hashem is on his mind, he’s much
more likely to be aware of the hashgacha protis (seeing the direct involvement of Hashem) in daily life,
and he’s more likely to appropriately choose the amount of time and effort he spends on mundane
activities. He'll aim to work, eat, and sleep exactly the amount that he needs to (because he wants to
get his focus back to Torah and mitzvos), and is therefore is not “weighted down” with extra physicality
that can’t be used in the service of Hashem. However, since he knows that the ultimate purpose is to
know Hashem through these activities themselves, he will gradually develop a sensitivity to knowing
Hashem through his everyday actions.

The point here is that the method of “YNYT T>297 5952” is ultimately higher than “ Y71 TYYN 95
DWW DWY”, but can’t be reached directly. The only way to reach “¥yT o997 952" is by following
the path of “DIY DY PP TN 95” while realizing that it’s not the ultimate purpose. Even
though one’s explicit priority is always Torah and mitzvos, you realize that the entire purpose of Torah
and mitzvos is to reveal Hashem’s presence within the physical world.

Returning to the topic of Korach, we’re now able to understand Hashem'’s intention behind the
argument of Korach against Aharon:

MNONAT ,RPOT PPN, NPIZNN PPRIINND PRY 5737 NI PT 03121 50 97 0
MY NINIIY TN N ,DNIPOYN DN DT DNNNNN DMWY 1T ,NNNY NPIDNNN
DY) NDTINN OYPNNY NNV NPWNNIA PINNU AN NIP DY IRLM .N7ApN

(NYYND MOYD NINNNN DNA A XD NVNID INY DNNNNN

The Gemara says, “NP12NNA PPIINN PR” (usually translated as “don’t involve yourself in an
argument”). More literally translated, the word “Y2?¥N))” means “strengthen” — don’t “add strength”
to an argument. As explained above, the existence of conflict in the world — the fact that opposites exist
—is a creation of Hashem. There’s nothing intrinsically wrong with two opposites existing in the world.

Korach’s mistake was that he thought that the conflict was meant to stay in conflict. In reality, Hashem
creates conflicts for us to resolve — the lower waters cry that they “want to be before the King” — which
enables us to reach even higher than we would without a conflict.
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Y12 NON YN DYA (OTARN WP NPIYNNN NN MNONIY INIT ,POINY v
NPIYNNY YA OX NIN WY 20 WYY D>TINN WPIN D) IRY PYWHYN 0P Y712V
AN NOYI 19INT DITY NI VOYY YT NN (NOYNS T8N PV INI) N2 NIV NP

DPIYNNN DTIP PV 1N

Just as in the order of creation the ultimate intent of the second day (separation) was realized on the
third day (dry land was created for man to live on), Hashem intended that the same pattern would be
followed with the conflict between Korach (gevurah) and Aharon (chessed). The peace that would result
from resolving their conflict would bring the Jews to a higher level than they were before the conflict
started.

We see that Moshe tried to make this plan a reality:

DPINK NN P INTY DN NIP DX NWN I2>T NYNNAY NYT, FOOW1ITNa TN
NYTANN NXONNN NN P2 (N7N) PWHOUN DYV INIT 2VN NWN D ,NXIN, “YO1PY »MaT1a
AMNX T2 [Pnrn, DYDY ANV NWNY NIPY YN D) A ITY OIUN DD NUMY

[.DPIYNNA PN AN INNTD, N2 NN XD NP YD ,10 11 XOY NON]

After the conflict started, Moshe approached Korach and his supporters to try to bring peace between
both sides. Just like the third day of creation brought resolution to the conflict of the second day,
Moshe — who was the third child born to his mother and represents the third sefirah, tiferes — tried to
bring resolution to the conflict between chessed and gevurah.

Unfortunately, Korach wasn’t willing to negotiate, as he mistakenly thought that the intent of the
conflict was to remain a conflict. As the ma’amar will explain later, Korach was only able to see the
possibility to serve Hashem through his own way — gevurah.

Based on the explanation above, we can now understand the answer to question five:

If Korach’s name already implies the concept of separation, why did Onkelus need to use the word
“WINNY’? Isn’t the name “NIP” (which hints to the “ice colored firmament” like the firmament that
separated the waters on the second day of creation) itself a sufficient hint?

22 TANN WP TV NP AVANNY NN NP NPNY DNINND POMY NN IR v 179y
“NIP DV IV M (NIPN PYI WPI) DTN WP DY (973D) 31917 MIXY NIP DY INVY G

MY NIV (NPIZNND NN HNIV) VY YI0N DY NI (N9 NIN NPIYY *NNIP NYHN)
ANTINDY NI WYY NPIYNNRN NYYN NIN NP NP D7RYN .N7IAPN

The fact that Korach’s name hints to the separation on the second day of creation only tells us that
Korach’s nature lends itself towards conflict, as Korach is from the side of gevurah. There is nothing
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intrinsically wrong with conflict, as long as it is used in the way that Hashem intended — to reach a higher
resolution that would be impossible without the conflict at all.

The phrase “NIP NP?Y” could be understood to mean that Korach’s nature is a creation of Hashem,

but the fact that Korach actually created an argument is against the intention of Hashem.
This understanding is incorrect.

To prevent us from having this misunderstanding, Onkelus used the word “X99NNY":

,2TANN WP TY NP ADANNY NI NP NPT DIYPNINR DNIND WINNY NN N
NIV DYTA0N WP T7Y NIN NN MINIA AN Y GNP NPIDNNT NUUNN 0
VY OWIOUN D 712NV 1TIA XN DTN WPIN NN MININY DT .N7APN MY

212, NV 1Y 9720Y >TI2 NN (NOYNID TYN) NI MNINY ,NIP IDINNI D) NN

By using the word “X29MNN)Y”, Onkelus is comparing the actual conflict with Aharon — not just the nature
of Korach (represented by the name “Korach”) — to the separation between the upper and lower waters
on the second day of creation. Just as the actual separation between the waters (not just the nature of
gevurah) is part of Hashem’s plan, Hashem wanted the disagreement between Korach and Aharon to
happen.

However, Hashem wanted the conflict to be resolved by Moshe, which would have both strengthened
the kehuna of Aharon and brought Korach to a higher level. Korach’s mistake — focusing on the conflict,
rather than the resolution — prevented this from happening.

By this point in the ma’amar, we’ve answered question three (why did Onkelus change from the
standard translation of “N{2?Y” and use the word “¥291N)Y”), question four (how could Korach think
that arguing is a method of serving Hashem), and question five (why isn’t the name Korach a sufficient
hint to the separation of the waters).

We still need to understand the purpose of the extra level of “life” hinted to in the verse “ JW9) DYN

D»N2Q” (question one) and the connection of the verse to Yud Bais Tammuz (question two).

In the next section, the Rebbe will conclude the ma’amar by explaining the quality that Korach was
missing that led him to his mistake —and how we can learn from his mistake to follow the correct path
in serving Hashem.
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Section Three
So far in the ma’amar, we’ve learned:

e The conflict between Korach and Aharon represents the struggle between gevurah and chessed.
e Chessed and gevurah represent (respectively) revelation and concealment, and each one has an
advantage and disadvantage. While chessed reveals G-dliness, it is only capable of a limited
revelation. Gevurah doesn’t have the advantage of revelation, but the lack of revelation enables

gevurah to connect to Hashem’s unlimited essence.

e Not only are Aharon (chessed) and Korach (gevurah) opposites — which is sufficient to cause a
conflict — the whole idea of gevurah is concealment and separation — which is sure to cause a
conflict!

o The existence of conflict is not a negative thing. Hashem created conflict in the world on the
second day of creation when He separated the upper and lower waters.

e However, conflict alone is not effective; it’s only productive when it is used to create a
resolution. When a resolution is created, both sides of the conflict reach a higher level than
they would have been able to without a conflict.

e Just like Hashem created the separation of the upper and lower waters, Hashem wanted the
disagreement between Korach and Aharon to happen.

e However, Hashem wanted the conflict between Korach and Aharon to be resolved by Moshe,
who represents tiferes.

e Korach’s mistake was in thinking that gevurah — since it connects to Hashem’s essence — is
superior to chessed, and therefore Hashem’s intention is that gevurah should stay separate
from chessed.

The ma’amar then applied these concepts to the service of Hashem:

Spiritual activities (Torah and mitzvos) correspond to chessed, as they have an obvious (revealed)
connection with serving Hashem. In the approach of “O2¥ DWY 1 BRAYA] 55" (everything you
do should be for the sake of Heaven), we look at our physical, mundane tasks as a tool to enable our
service of Hashem. Our primary focus is on Torah and mitzvos, and everything else serves that purpose.

A deeper level of serving Hashem comes from knowing Hashem directly through your physical,
mundane actions. This approach of “YNYT 7?2797 952” (know Him in all your ways) corresponds to
gevurah, and is superior because it enables you to connect to Hashem’s essence rather than a
revelation of G-dliness.

Although it would seem that one should pursue the deeper level (VYT 72297 953), we learned that
this can’t be reached directly. Because we live in a world where Hashem is concealed, it is too difficult
and risky to deal with the physical world on its own. However, when we make Torah and mitzvos our

priority in the correct way (which will be explained in the next section), we will automatically come to

know Hashem even through our mundane tasks.

This will be the focus of the next section.
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In order to understand the correct way to approach the physical world, the ma’amar explains the reason
behind Korach’s mistake.

NOTANN NN DYTA0N YPI2 NMNDNY AVM YV NIPY MY NDONY 00 UM (7
2105271 PIY 12 AN ROV NN NN ,NNNY

The reason that Korach thought that gevurah is the ultimate purpose of creation was because gevurah
was his way of seeing the world. Because of his excessive sense of self and unwillingness to see a
perspective that was different from his own, he was only able to focus on gevurah. In Chassidus, we call
this self-focused perspective a lack of bittul. A lack of bittul prevents someone from receiving anything
from the outside — he takes up all his mental “space” with his own perspective and doesn’t leave room
for anything new.

DNYOYN OMIN DT DNNNNN DNV N2 MNDNY () PYD) 7MY NYT XN PV
MOS55NM MM NIN,NOYND MDY PNRNXM NPIVNN DN HNPY YTIL NN NVND YT
NDY DNPOYN DM NN NOYNN L(DMDNN NOYN) DXTONN TN D NN MTH NYUT
NOYNN ,MMNIN TN ,NVND YT ONPOYN DN DTV DONNNNN DY TIX NN
NPIYN N DNNNNN DAY TIN PRI ,DNYY DNNNNN OMDT YIYN NN NN

DYDY MDY DMNINNND NNSD )INDN)

If chessed and gevurah are only capable of seeing the world from their own (opposite) perspectives and
priorities, they will never come to a resolution. In the case of the upper and lower waters:

e The upper waters (chessed) value revelation above all else. They have no idea why the lower
waters would even consider separating from them in the first place! Why go anywhere else —
you have everything you could ever need right here!

e Gevurah has the opposite perspective. Now that the lower waters left the upper waters, they
can get past the “limited revelation” that they were previously confined to and can connect to
Hashem’s essence. They would never consider going back! They have no longing for “home” —
they’re happy to get out of there!

Earlier in the ma’amar, we explained that the purpose of the separation of the lower waters is that they
should yearn to be with the upper waters and cry, “We want to be before the King!” We now see that
this isn’t so simple — why would the lower waters (gevurah) yearn to go back to a life of revelation when
they’re pursuing the essence?

In order to awaken within themselves this yearning, they need to incorporate the perspective of chessed
as well. Even though the ultimate purpose is connecting to Hashem’s essence (gevurah), the way to get
there is by longing for a revelation of G-dliness (chessed).

Even though Hashem’s essence can be found in gevurah more than chessed, Hashem wants us to reveal
His essence in the physical world. From a technical perspective, this seems impossible:
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e Revelation can only happen when it is preceded by concealment. In simple terms, you can only
reveal a secret to someone if they don’t know about it already! This means that in all cases of
revelation, there is a superior “revealer” and an inferior “receiver.” Our physical world conceals
the truth of Hashem’s existence, so our world can therefore experience a revelation of G-
dliness.

e When Hashem’s essence is revealed, it becomes clear that Hashem is the essence of everything.
If so, both the “revealer” and “receiver” are both part of Hashem’s essence, and the difference
between them disappears. Therefore, it’s impossible to reveal Hashem’s essence, as all
revelations require a “revealer” and “receiver” — who are immediately nullified as soon as the
essence is revealed!

To apply this to the case of the upper and lower waters, if the lower waters “go up” to be “before the
King,” there won’t be any such thing as “upper waters” and “lower waters” anymore — there will just be
“water” — which is where we started!

To apply this to the physical world, Hashem wants a dirah b’tachtonim — for us to reveal His essence
within the physical world. But if we reveal His essence, then there won’t be any difference between the
physical and spiritual worlds anymore! It will all just be Hashem’s essence!

There is no logical answer to this question. Because Hashem is the source of both opposing sides, He is
able to make them coexist. When Moshiach comes, the physical world will still exist, and it will
nevertheless reveal Hashem’s essence. It is impossible to comprehend how this will happen.

If bringing together two opposites is impossible, how are we supposed to accomplish it? By having bittul
to Hashem, we tap into His ability to bring together two opposites. This unity of two opposites is
represented by tiferes:

NI NOYND MOYD NRNNN DN HIPY RO NVND ONNNNN OXDT DTN MNINY NN
NI NONNY NIDIND APV NN TONT DIINN 12NNV PYNNIND P ,NNN TN
PIY IDNN NN NI L2102 AN ROY NP DD, 910020 181 XIN MOYOINNN PIVT NP

M

Tiferes is the “middle path,” which unites both the right and the left (two opposites) — and therefore
requires the quality of bittul. Since Korach was too focused on his own natural perspective and wasn’t
open to anything from the outside, he was unable to get past the limitations of his own perspective and
reach tiferes — the ultimate purpose of the separation of chessed and gevurah.

Based on this, we can understand the correct approach towards mundane activities:
DTN YTPY DXV NYT D0 DWY PYYN YT NTIaYND yna N Ty 90 U

YA IPOY DD AP DD ,DNSY DY MY MPON DY INYT TOVT DI2T NN
APOYN N 0MPY 510N MY RINL,NNIND DPP DOAWAOYNNIN P OIWN
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Despite the fact that we appreciate that Hashem’s essence is ultimately found in the physical world, we
still realize that the way to get there is by focusing on revealing Hashem through Torah and mitzvos (the
lower waters cry to be before the King). In other words, even though we understand that the physical
world is ultimately superior, our sense of bittul to Hashem allows us to act in a way that contradicts our
understanding.

How can this sense of bittul be applied to a Jew’s motivation for Torah and mitzvos?

0N RINY XONX ,IWAD MPON NI HMIPY INNNDY NX NINID XD XN INTIAYY 11ONT
MNT DY ,0019N 22I¥2 (0)) MPONR YTV NN 1D YIN PN DD ,17aPpN 1IN ORI NN
,O2N YAV MPIN NN DX 1D A1 VO] .N7APN )INI DPP ,N/MINN DPPA NN

DNYT 70997 5525 DI DY DYDY PYYN DT NTIAVN MYV (N YD) D7115)

If a Jew’s religious motivation is in order to quench his own spiritual “thirst,” then he will be motivated
to pursue the path that is most beneficial to him. Once he learns that Hashem’s essence is present in
the physical world, his desire for spirituality will drive him to try to reach “YNYT T>297 552” directly
(which can’t be done, as explained above). Even though this is a lofty and spiritual goal, it’s ultimately a
selfish goal — the exact mistake of Korach!

However, if a Jew is motivated to serve Hashem only because it’s His will (regardless of his own spiritual
benefit), it will make no difference to him that he could get more spiritual fulfillment by pursuing the
essence of Hashem in the physical world! Instead, he will put all his focus and energy into doing what
Hashem has commanded him — Torah and mitzvos! By showing this level of bittul to Hashem he is able
to reach the level of tiferes, and ends up performing the impossible task of revealing Hashem’s essence
in the physical world and reaching “YN¥T 7297 952",

With this new understanding of the correct perspective that a Jew should have on the physical world,
we can now understand the remaining questions that were asked at the beginning of the ma’amar:

1. The verse “D>N21 1V OWN” implies that Hashem gives the soul an additional measure of
“life” beyond what it would have naturally. Why does the soul need this additional level of life?
And what does it mean to have additional “life?” Either something is alive or it’s not, right?

2. How is this verse connected to Yud Bais Tammuz — the day when the Frierdiker Rebbe was
completely freed from his imprisonment and exile?

NYNIA2 NI 7NN PO DTRNIVIT , N9 VIR M XY O»N2 NWY Dwn NN (0
POYN) VYW DMWHXYINY DY DY NOM ,DX7 NPNAL NI DDWN YA PO XINYI UNI
V20NN NOYNOYW DMNN ,NYI) DY DNAY DPNNN NID 0N P KD (O9YN 10ya

,DNY2 5N NPNI2N D) ,NNSY YN »NN NDYNIOY

The end of our verse says that because Hashem will grant our souls an additional level of “life,”
therefore “1)D)7 VD NI NDY” (He will prevent our feet from stumbling).
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A Jew’s service of Hashem has an aspect of “head” and an aspect of “feet”:

e Just like the head (brain) is where the soul of a person is most revealed (a person’s self-identity
is connected to his understanding, and his highest capability is his intellect), the “head” aspect
of a Jew’s service of Hashem is where He is most revealed — in doing Torah and mitzvos.

e The foot represents the lowest and most basic capability that a person has (which he shares
with even the most basic of all animals); his ability to move. A person’s soul is least revealed in
his ability to move, as this capability is equal in all people. Therefore the “foot” aspect of a Jew's
service of Hashem is dealing with the physical world, where Hashem is the least revealed.

Our ability to properly serve Hashem even when dealing with the “foot” (the mundane physical world)
comes from this additional “life” that Hashem has given us.

Why wouldn’t the soul’s natural level of “life” be enough?

MPON ND7NN NNPY IV ,(DNY ON NN O) HD1D) MNNY WM MNT RITITN TN D
NDY ,DNNY DYDYV ND)N) DY2WA HP DDIYN MY IPOY TUNDIY 02V 21IYaY
,VIDY P (NMYIN Y2 IMPOYNN) 12V DIIXIN IN,N7MIND DYP DPava DMV OvD

By “life,” we mean the natural drive and desire of the soul based on its nature. Since the soul is spiritual,
its natural drive is to get as much G-dliness as possible. If it can get revealed G-dliness, it will pursue
revelation. If it has a way to reach the essence of Hashem, it won’t be able to withstand its attraction to
the essence and will pursue this at the expense of everything else. On its own, a soul would be most
attracted to pursuing Hashem’s essence through the physical world.

But, as we learned above, this type of pursuit would be a bad choice for the soul. Since the soul exists in
a physical body and a physical world, the distraction of physicality would end up preventing the soul
from reaching the essence of Hashem.

In other words, if the soul just pursued the essence of Hashem based on its own nature, its “feet”
(involvement in the physical world) would “stumble” (prevent him from connecting to Hashem).

How can he prevent this from happening?

NID D0 DY DYDY NI MYIN 11272 IPOYY MY 01D P XD DY DODIINY Y1)
DN NY2NN NOYNY DNPNDY ,(DI1V2AN NIN NID YIINY D7 T) YAV NOYNOY DMNN Y
DD MYIN 2T NIV IOV YTPY OXNT LA TONT DXD9N MY DMaNN

NMIND DR 272V NN MVYIN 22T DMWY INND

Through the bittul of putting his own needs aside and simply committing himself to fulfilling the will of
Hashem, the Jew creates within himself the “space” to accept this extra level of life which is beyond
nature and is capable of uniting two opposites (tiferes).

In the end, this allows him to ultimately reveal Hashem’s essence within the physical world.
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Based on all the above, we can now answer the final question of the ma’amar; how is this concept
connected to Yud Bais Tammuz?

[Ed’s note: As mentioned above, a chassid might ask himself why the Rebbe said this ma’amar on
Gimmel Tammuz.]

First, the Rebbe connects the ideas we’ve learned so far to the relationship between nature and
miracles:

YWY DT NINT,INN 27T NOININD OY 1) DN NWI DYNT VPN INTY 1D Y (L
YTV NIT PIVIY NOR) DIV NXIT PN N2INN /X I9IND TN XONY ,YI0N NININ
TN NN TUNI DOOIN Y L(YAVN NY2INT WAIDN XD NOYILN NN NYINNY IND

N2y MYIASNNN NOYNOY 512) X510 DN

Chassidus explains that the constant cycle of nature — for example, the fact that the sun comes up every
day and never loses its” momentum — reveals the fact that “I [Hashem] never change.” This refers to the
essence of Hashem, and how His essence never changes despite the fact that He creates many
creations; all creation is part of His essence and there is no existence besides Him.

(The word “reveals” here is used loosely, as this “revelation” is hidden within the bounds of nature. This
parallels the presence of Hashem’s essence in the physical world from the previous section of the
ma’amar, as will soon be explained.)

On the other hand, miracles reveal the fact that Hashem is above the limitations of nature.

As you might expect, these two concepts relate to chessed and gevurah:

N (ND2M DINNY) YLD MHNNT .MMNIAN OXTON NI WX DY AT VIV
YIVYY NN NXIN YNMNY NXOT PN N2INN RPYT MYIVN MHMINAY NFT 57)] MNDNN
DN (YALN NYNN NOYNIOY MDD DXOIM L[DXTONN WIYN NOYND XN MMNN

.D>TONNN

The cycle of nature comes from the aspect of gevurah; just as nature is limited, gevurah is about
limitation. Similarly, just as Hashem’s essence is found more in gevurah than in chessed, Hashem’s
essence is revealed in the cycle of nature more than through miracles.

Miracles, which are moments when we see that Hashem dominates nature and we see His direct
involvement in our world, come from chessed.

Following the model of our ma’amar, what is the “nature vs. miracles” equivalent of combining gevurah
and chessed through tiferes (bittul)?
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Logically, a miracle should — by definition — overrule the natural order when it occurs. Nature has no
miracles, and miracles are not natural; they cannot exist together. However, there are some miracles
that occur in such a way that nature remains in full force, but it’s still clear that a miracle is happening.

A classic example of this is the story of Purim; even though Hashem’s name is never mentioned in the
Megillah (there’s no splitting of the sea or other unnatural event), it’s clear that the events that unfold
are miraculous.

This type of miracle is a revelation of tiferes, which brings together the opposites of chessed and
gevurah, allowing a miracle and the natural world to coexist.

Based on Tanya, the Rebbe clarifies which type of miracle is the ultimate example of this concept:

MY MPON MDINN NI Z0MNT DTN 12 IOV PIVT 20N W/NT M0 ¥ O0IN)
[DP>TNN Y7YV] DN MMNNY (IPIY) NXN 1Y MINDN ,DINNNT MMN) OIPITN
YILM ,D>TONNN DN YAV NOYNIOY DINNNM MMNNY ,(12 GNPY) YAV DOWNINN
,DININ NTHHN DN VX OXNNNDI MNMIX 1OD1,MMNNN XIN (DXNNNN DXVIIDN 12VY)

AINT O3291N MY NHINNY NN

It says in the Midrash that “Hashem initially planned to create the world with the attribute of judgment.

When he saw that the world would not be able to exist this way, he partnered the attribute of rachamim
(mercy) together with judgment.” In Tanya, the Alter Rebbe explains that the attribute of rachamim can
be seen in creation through tzadikim and “wonders and miracles.”

When the Alter Rebbe refers to “wonders and miracles,” this is primarily referring to miracles performed
by tzadikim which are “partnered” with nature (meaning, they don’t appear to break the bounds of
nature). As explained above, this type of miracle comes from rachamim (tiferes), which is able to unite
miracles (chessed) with nature (gevurah).

[Ed’s note: It’s interesting to note how the Rebbe learns this part of Tanya. The original text reads
“ININAY DINANNT MMNY ,DOPITN YT DY MPON MIIND”. The simple reading of Tanya is
clearly saying that the revelation of rachamim happens through two separate things: tzadikim in general
and the miracles of the Torah. In our ma’amar, the Rebbe omits the word “NIYNAVY” and reads it as
“[DPYTSN Y7YW] DOXNNNI MNINND”.]

We now see the connection of our ma’amar to Yud Bais Tammuz:

D919) N 2T NDININ YD ,NINN T NOININD ) DN NW DVNT MWD PN
Y N ND D7OYNY ,YA0NN NOYNOYW MDY DI NN (1NN )2 NNV NDININ NONNN D)
DYTHINN DIV NN NPI IMNONND INYI YILNY RION ,YI0N DIV TITYT 19N
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VY AN MINWNA (DNDY 9NN M7Y) Y10 INION 17N, 09PN IR IINY)
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The miracle of the Frierdiker Rebbe’s release from jail to exile (on Gimmel Tammuz) and total freedom
(on Yud Bais Tammuz) was clearly a miraculous event — a religious Jewish leader was not the most likely
candidate to receive special treatment by the Russians at that time, to say the least! Nevertheless,
there wasn’t any specific event that broke the rules of nature. The enemies remained enemies, but still
helped the Frierdiker Rebbe attain his freedom.

These opposites coming together shows that the miracle of Yud Bais Tammuz was a perfect example of
a miracle through the attribute of rachamim (tiferes). This type of miracle has the ability to unite two
opposites: chessed and gevurah, a physical world with the essence of Hashem.

The Rebbe concludes with the impact of this miracle on each one of us:

DYPY MYIN AT POY P2 NONNN DAY DORIWID NINID NI TNARD 1) VHOW)
DYPY NP NION NWUYI N, INNNM NNNN NN PR MYIN MY DIV 87NN
NN PNVIN IWIAN DIV [I2>T M0 19 2D PTN> WA DO IR MN 7D DD PN
N YILNA DIPVNNY ,DIPITNN 7YY DXNNNDI MNMIND MY DUV NT D). *MPON

VD Y232 ONN D272 PNV IND LYIVNIN NOYIIY MPON

Free translation:

Through this miracle of Yud Bais Tammuz, each and every Jew gained the ability to remove the
separation between mundane activities and the fulfillment of Torah and mitzvos. Doing this is a perfect
preparation for the fulfillment of the verse, “And the Glory of Hashem will be revealed and all physical
flesh will see with their physical eyes that Hashem has spoken.” We will see G-dliness within our physical
world — and this is made possible through the miracles done by tzadikim who bring a miraculous
presence of Hashem into our natural world. Just like this happened on the first Yud Bais Tammuz, we
experience this again every year!

One of the core messages of the ma’amar is that there is a time when the “lower waters” are separated
from the “upper waters.” Even though this brings out the true essence of the lower waters, they should
realize that in order to reveal their true essence, they must yearn to be together again with the upper
waters and experience the revelation that they are missing. This yearning, together with a bittul to do
whatever it is that they were commanded, allows the lower waters to achieve their ultimate purpose.

Why do you think the Rebbe said this ma’amar on Gimmel Tammuz?

*khkkkkkkikkkk
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