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About These Shiurim

These pamphlets are prepared as part of a "one ma'amar a month" program at Bnei Ruven in Chicago
under the direction of Rabbi Boruch Hertz. The program was started by Rabbi Hertz as a community
hachlota for both men and women on Simchas Torah, and has received enthusiastic participation from
many members of the community throughout the course of this year.

Week One
This ma’amar was said by the Rebbe on Yud Alef Nissan (the Rebbe’s birthday) in 5738 (1978), and
focuses on the following verse from parshas V’eschanan (Devarim 6:20):

If your son asks you in time to come, saying, "What  ©YPND) NTYD NN IINY INN T2 TINY? 7D

are the testimonies, the statutes, and the TDDNNTON N NIY IWN DOVIVND)
ordinances which Hashem our G-d has
commanded you?”

There are four verses in the Torah which speak of a child asking questions about the mitzvos. In these
four verses, the Torah is referring to four types of children; the wise son, the wicked son, the simple son,
and the son that doesn’t know how to ask a question. Our verse refers to the “D2JN )1”, the wise son.
This ma’amar will focus on understanding the deeper significance of the wise son’s question.

, — 'DONN PPN N MS IUN DOXVIVNM DIPIND NITYN NN IIND 9NN 1A TONY> 9D
VYT ) NYTYN NN AN NN DN OO0 *NTHINA ¥/ND 00N 12N NIRY N N NORY

NN NN NNINN TPIPHRRT] DN DY XIPIV INKNDT, HPNOW 1PMAT YW1 PN
DXVOWNRM DOPIN MTYN NN INIRY SN, NNYNN NN YTV OXTIA XIN 0 NN
M)

Question One:

The wise son asks, “What are the testimonies, the statutes, and the ordinances...?” (These are the three
types of mitzvos). If he doesn’t even know what the mitzvos are, how can the Torah call him a “wise”
son?

When the Torah uses the term “D20”, it specifically is referring to someone that is knowledgeable in
Torah. If so, he must understand what the mitzvos are, and our understanding of his question is
superficial.

What is he really asking?

Our question becomes reinforced by the answer given to the wise son:
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1) NORN DPIND DI DX MVYD MM 1IN M) TIAD NN *2INDN TYNRNNT ,POIND v
M MTYN D VIV 210,013 1D 2)109) MNNNN DPPIAY NYYNN DININIY ) N VY

NONY YN DON 1Y OV PR ,NINOD TINY (DN W NOYN IVR) NINNHDN 1710 1NN NIN
Rl

Question Two:

When we answer the wise son, we say that Hashem commanded us to do these mitzvos “for our own
good.” This type of answer implies that the wise son was not only asking about the details of the
mitzvos, but asking about their purpose. In other words, it seems like he was asking, “Hey, why are we
doing these mitzvos? What good are they?” This doesn’t seem like the scholarly question we’d expect
from the “wise son.”

How could the “wise son” ask, “What’s the point of doing mitzvos?”

Looking more closely at the answer, we can see two reasons given to the wise son for why we do the
mitzvos:

DOMIY MY AN (THAD NIBNXIT NIWNND) INEND PIYA NNANAT )20 PN NP
NN DMINNHD PROXINY PIT ,D¥PINN 53 NN MWYT 1) MIXN 1) DINNN PN DNOXIN

27 020 99 NY VY DNV ENNNNN DPPA PIY TIV. PMIND OMOPY PONX DXTANYND

The two reasons are:

1. It’s our job. When Hashem took us out of Mitzrayim (Egypt), He took us out in order to serve
Him. We used to be slaves for Pharaoh; now we’re slaves to Hashem. Therefore, we need to do
His mitzvos.

2. It’s good for us. When we do mitzvos, we get rewarded by Hashem — and they make us better
people.

J2N 9N YITN DN DMIYY )20 ,DO1IYN NV ININ TNIAY NINNXIT NIVWNNIY NN
Y 2109 DN INSHNY YTV IORY P RI) INNHNN PIY YT IORY INNDT 120 ION)

ININIINMNX DORNP PR, °(Y NYAP TITI INXNND DPPT 21NN 1PN PPN IPNY NIN
.05n ()2)

Question Three:

If these two reasons for why we perform mitzvos are part of the answer, it must mean that the wise son
did not previously know these facts. Wait... we're saying that the “wise” son doesn’t know that the
mizvos are beneficial? And he doesn’t even understand the basic level of commitment to Hashem —
doing what He says because He's in charge?
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If this is the wise son, we’re going to be in big trouble when we get to the simple son. ©

The wicked son asks, “"What is this service to you (D99)?" We see from his question that he’s
excluding himself from the community — which is a big problem. However, his brother the wise son
doesn’t sound much better:

DONN ,DONNX WIPIN MM MY TUNR IIRY 1) (DXWI11TN PO TRV 1II) PIAND TIN D)
MY NN VN NONNY MYLY OIPN PR IPPONR MN IIRY YT 03 NDMIN XD
N NMNIPPON MN M AWUN D7NINT, POONN IINY 110 NN IS ), HH5onn

SND AN IPON N M TUN

Question Four:

When the wise son asks, he says “Q25N U’PbN "IN M AYN” (...which Hashem our G-d has
commanded you)! Even though he says, “our G-d,” (which shows that he still considers himself part of
the Jewish community, which is good) he still says, “commanded you!” He would have been much
better off saying “NNIN” (us), or just ”1J’P5N M M YYNR” (which Hashem our G-d has
commanded) — and stopping there.

Why is the “wise” son phrasing his question to exclude himself?

[Ed. note: Did anyone else notice that we just started a Pesach ma’amar with four questions?]

These questions, which have all been asked in ma’amarim of previous Rabbeim, provide an entry point
into the deeper concept behind this verse. The Rebbe now brings the answers provided in previous
ma’amarim, and then proceeds to ask an entirely new set of questions — which will lead us to an even
deeper understanding of the verse.

We start by explaining how mitzvos were done by our forefathers, and how they changed after Hashem
gave us the Torah.

(PPY2) PN MIAND DY INNNN OPPT PN 97y, “DOwinTNa N Nan HTIPN
TNXNM .TIMIN NTIAYNY ODD PYD NN NPNWID WYY N2 1M DTy
,INIMODY 9D) MIDN KD NON MINHN NOWYT .59 HUyn NN DIPYY , NN 1NN NNV

APOYN NN PUYN ,N2TTR NON

e When our forefathers did mitzvos, they were essentially spiritual activities. When physical
objects were used in their performance, the objects were merely a tool or physical
representation of that spiritual activity, but were not the primary focus.
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e The mitzvos given at matan Torah are focused on physical action. Spiritual intentions can
enhance a mitzvah, but the mitzvah itself is an action.

ND ,UNN ON9N T0N 1M NNND NI TIDA NI IWRIT ,NNND NDINX MINND T/77I2 10D)
IR TYN, N0 YDA D), OV MINHDN DOPIVI ,TTIRDY ,INDIND YD

As an example, take the mitzvah to eat matzah on Pesach. Even if someone would have all the spiritual
intentions that are explained in the holy books, but they would lack in the physical performance of the
mitzvah (such as eating less than the required quantity or longer than the required time limit), they have
not accomplished anything.

On the other hand, if someone simply eats the matzah properly (according to all the halachic
requirements) without any intention whatsoever, he fulfills the mitzvah completely.

This is the exact opposite to what would have happened in the days of our forefathers; a mitzvah
without intention would be pointless. Eating matzah without intention would accomplish nothing more
than eating a cracker. And “simply” accomplishing the spiritual impact of matzah in the spiritual worlds
(however that’s done) would be perfectly satisfactory without any eating at all.

This leads us to a deeper understanding of the wise son’s question:

ATMXNN) NVYN MY DPNRIN NI DPVNN TR XN DIN 12N NIORWY)

This concept seems crazy to the wise son. Just by eating a cracker a Jew can bring the ultimate essence
of Hashem into this world? Without any intention at all?

We can see this implied in the words of his question — which will help us understand a (preliminary)
answer to Question Four:

NTIAYNV POT NPT DINN ,DONN IWPON MN MY JUN N MITYN NN IINY 1NN
D/NIN 9199 TUN) PR ,(MAND NTIAYD 7INY NTIAY KDY PYY NN (N7 MINRD) DOHY
N NTIAY Y

This is why the wise son refers to those mitzvos “OJNN 1J’|7'JN M MN AYN” (which Hashem our
G-d commanded you); he's referring to “you people who live after the giving of the Torah!”

[Ed. note: You might be wondering, “Well, doesn’t the wise son also live after the giving of the Torah?
Why is he calling them “you?” Stay tuned for the next part of the ma’amar.]

We can also see how this theme is hinted to in the answer:
1) 1IN 1) DYINNDN M NININY DIINNI NYIAY 1PN DITAY (‘[J:lb NIINY) NAIVNM

,71IN NS NION PN DMINND NNON DMINHD MDHT NN ) NONRND OXPIND DD NN MYYD
HIRPOT MWYS ) DPIND D2 NN MWYD) NPYYN MNNND YW NON 1N NN 1NN
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TV, 0N NMIMI NTIAY MY MR IDWNNY MOWNNNNI INY NOVND MOWNN 1DPWNDd
NN NOWNND

The wise son is wondering how physical mitzvos (without any spiritual component) can be so powerful.
We answer, “We were slaves to Pharoah in Egypt (yes, wise son, that’s how things used to be when
mitzvos were primarily spiritual), and Hashem took us out (and gave us the Torah, which changed
everything)... and He commanded us (gave us the ability) to do these mitzvos (He made the “doing” the
main thing).” Since this ability comes from Hashem, that’s how we’re able to accomplish such amazing
things with action alone.

However, we see from a closer look at the question that there must be something deeper afoot:

N1 OINNIY INNNN DY NN DON 12N NORVY 57 NN ,NNNIDT ,Pand PPN (2
732 DONN PO RINIPONR MN MY TWUN IINY MINROY N3 DY P NN NN, NPYT
WPON MN MY AWUN TINNHNN DY NYD ,MIANNDT INNNN DY XD NN INIRVY WHTIY
YR NP 510 NWHI ININ AW DX NIINID 121D AN DY DN .NNN 1NN OINRD DONN

DMINIPPON MN MNS

Re-opening of Question Four:

If the wise son’s question is about the pre- vs. post-giving-of-the-Torah mitzvos, he should have just said
“NNIN 1)’072‘{ M MIN IYN” (which Hashem our G-d has commanded us) — he is also living after
the giving of the Torah. We would still understand that he added the word “YININ” to differentiate
between our (present-day) mitzvos and the ones done by our forefathers. (Otherwise, he could have
left it at ”1)’|75N MN MN AWN”, as mentioned above.

Why does the wise son use the word “DJNN” (you)?

MO55 DY NN INDRVYY INRNDT ,0X0aWNM DXPINT MTYN NN INIX PAND TIN D)
.DX0AVN) DXPIN NITY VI NNDYL(2713)) INXNN D D79 NNNNN

Question Five

If the wise son has a general question about how mitzvos work after the giving of the Torah, why does
he need to say “D>0V9WNMN D>XPINN MTYN NN” (what are these statues, decrees, and sensible
laws)? Can’t he just simply ask, “What are all these mitzvos?” Why does he need to specify each type of
mitzvah?

This question becomes even stronger now that we know that the wise son’s question has to do with the
spiritual intention behind the mitzvah:
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DYPINT MNXNNV] NNNHNM 1111132 XN DXVIVM DXPIN MTY DXNONT PINNY VIS
TN DVIYNY MTYT INXNM LONIND NI N7APN NP DNV NN ONMPY TN

NNNN AWDN YW NOVNRNN DY RO ) NITYN NN NORYM, “[OY0N T80 0) 0N»PH

There are three types of mitzvos:

1. OPIN are mitzvos which have no logical reason. Examples include kosher dietary restrictions
and laws of purity and impurity.

2. NYTY are mitzvos that serve as a remembrance of an event or idea, such as a sukkah, Shabbos,
or tefillin (you should bind them as a sign...). After Hashem tells us to do them, they make
logical sense to us.

3. DXVAVN are logical mitzvos that enable the world to run peacefully and smoothly, such as the
prohibition against theft and murder or the mitzvah to honor your parents.

Despite their differences, the bottom line is that they all need to be done in a physical manner.

In his question, the son asked, “O>09WNMN DXPINNY MTYN NN”. If the wise son is wondering how
physical mitzvos work (without any intention), why would he divide them up into categories that differ
in the intention of the mitzvos?

And if the wise son does have a question that differentiates between the different types of mitzvos, we
don’t seem to be addressing his question:

(DVAVYM DXPIN TITY) INNNT OMON /) D3 DY NN AN NIRVY PIAND I D)
.DXPIN P PO M) DOPIND DI IR MWD 1) M NIWNN

Question Six:

In his question, the wise son asks about each type of mitzvah individually ( ©*PYNNY MTYN NN
DYO9VNM), but in the answer we only mention DXPIN (OXPINN 95 NN MYYD)! Why don’t we
address each type of mitzvah in our answer?

MNINNN DN DXVIVNY, “NIN DXVIVN) DYPIN NYITY DIMNDN N2 PIINNT,)PIANY IS D)
NI NMIN DY NNNNN ON NMTYL(ON) AN 12D N22) I3 19D) DOUN T8N DXNNNY
ND (N7INN MPNIID) MNY T8N HOUNY DIN IIN INNNT L(PD29M NDID NDD NIV D)
MIYIN PTRD VT NN MM RYNIN DY DOOIVNT MNINNND XOTY] DI»NN HN

DN OPIM,NTID D01 DOWN DYDY NS NNNNY IINKD NN, P[NDN1N 5N DINNn
NPIN TIT2 P OM ,99V2 DIPH DND PR DDY NMPY NNNNVY MINKD DIV MNINHNN

NI NYPHONPPN
As explained above, the three types of mitzvos differ regarding how we understand them:

o  DOVAVN are logical. Even without the Torah, we would come up with them on our own.
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o  TNTY make sense to us after they’re given. On our own we may have come up with an
alternative to a Sukkah to represent the Clouds of Glory (like huge marshmallows), but we
understand how a sukkah does the job.

e D>PIN don’t make sense to us; we just do them because Hashem told us to.

The way we just presented them makes sense; they were ordered by decreasing logical intuitiveness.
However, this is not how they were ordered in the question:

MTY DPIN IR (Y7D50N71DT 1TOL) DIPINY MITY DOXVIVN NIINID I TIN PN 179V
.DY0AVN DOPIN NITY XN 2INI2 ITOM ,(V7NIOYNHNT 1TDI) DIVIYN)

Question Seven:

What is the reason for the unusual ordering of the three types of mitzvos? They’re not ordered by
logical intuitiveness (neither ascending nor descending) — so what is the significance of their order?

We can begin to tackle this tremendous list of questions by gaining some insight from a ma’amar of the
Frierdiker Rebbe on the same verse:

NDAMN AN YINNRY) ZNT 17T MINNRNI VINTR NN P vrin X Tpna v 1A O
127 , 05NN >N DON 2N NIRYIAY PPTNA (D N7y 1PN MININD NI PYNIN
1ANY DINT ,IINRNN PO YW 1207 NIINDD NINIT XIN (MMIN XD DINNX ININY
1,00 MOYN DY POY HAPMI DRIY 5951 1KY DNON RINY IPPON N ININ DN

LDONN AN NI ,DO09WN) DYPIN NYTYT DIIYN P0N9D ¥aN2 DAN, ZApoynd Yina i

The Frierdiker Rebbe explained — as we mentioned above — that by using the word “O2NN” (you) in his
question, the wise son seems to be similar to the wicked son by excluding himself from the Jewish
community. On the other hand, he still includes himself with the community by saying “our G-d.”

The Frierdiker Rebbe differentiates between these as follows:

e  When the wise son says, “our G-d,” he’s communicating the fact that he accepts upon himself
Hashem’s authority along with the rest of the Jewish people.

o When referring to the different types of mitzvos, he uses the word “O2JNN” (you), to
communicate that he does not agree with the rest of the Jews regarding this division of the
mitzvos into three categories.

N NN NN PIANY PR NI DINN IIRY 7V PYTIYV YRYND IIRDD NWINT
ININY T MYLY DIPN YW THOYY NMIN KDY DINNX ININY 132 D D) XION DONN
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VN DIAN (DY MODN Y NYIAP) IPIYND WINI P NIN D952 1INY 9O WPIN
29917 1IXY NX NIXID NN DOVIVYNI DIPINY MTYT DIIYN Y0ID

We see that, beyond asking why the wise son uses the word “OJNN" (Question Four), the Frierdiker
Rebbe is pointing out that the wise son is implying that he doesn’t agree with this division of mitzvos.

In order to understand what’s bothering the wise son, we first explore how each mitzvah has two
aspects:

NID DY PIWT ,OUN NN DN NNNNNY DT DY NY INNNIAT ,NTA 1IN 00 YN
D0V DXPIN MTYT DOXND NI MPINI MNIXNNY NI, MV INNNN DD

Each mitzvah can be considered from two perspectives:

1. The fact that the mitzvah is a commandment of Hashem. This is equal across all mitzvos; the
commandment not to steal is no different than the commandment not to enter the Temple
after touching a dead animal.

2. Each mitzvah has a different significance and occupies a different space in our logic. Not
stealing (logical) occupies a different place in my mind than not putting out the fire on the
mizbe’ach (illogical).

These two aspects impact our intention when doing a mitzvah:

— P55 MND. #D2MY NV NNNNN TINDAT .1NNNN OPPA D) DN NONX DIMNY N
9N MNND DPP — VI TN .7V INNNN D52 NN N IIMNIT ,0UN NN OMPD

NMNNY NN IN, NPT NPIN NONW NN INLPIY NN DY ()11DT) MIN) MITY NONYW
DIV TSN D)

When doing a mitzvah we always need to have the intention that we’re doing it because Hashem
commanded us to — even if it makes sense to us. This is constant across all mitzvos. However, we also
need to keep in mind that we’re doing it to remember something (NYTY), or we’re doing it even though
it doesn’t make sense (D%2IN), or we're doing it and it also makes sense (D>09VN).

We're now able to understand the question of the wise son:

,DWUN MPY ON NNYNN YW 11T NN DOVIWNN DXPINM MTYN NN 0N 12N NORY)
.DY0AVNY DXPIN MTYT PIVN YA NN

The wise son is asking, “Why does it make a difference if a mitzvah makes sense to you? At the end of
the day, we do them all because Hashem told us to! Can’t we get rid of these divisions between
mitzvos?”
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DIYN 09D YINIY MYV DIPN ¥ INPOR ININRY MINKD OXT ININNNL P TN 190
27990 1% MYV IOV 1T 550NN 1KY NN VN NN NXIN DXV DIPIN MTYT

J)MIN

The Frierdiker Rebbe hinted to this in his ma’amar by noting that even though the wise son said “Our G-
d,” one could still think that he was excluding himself from the community by saying “O2JNN.”

We now see that he didn’t understand why mitzvos should be divided, which is why he said “O2JNN”.

The wise son has a good point! Next time, we’ll understand his mistake.
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Week Two

So far in the ma’amar, we’ve analyzed the following question of the wise son:

If your son asks you in time to come, saying, DPNN) ﬂ"r)_)f] m ‘mN'g NN 12 :[bz:{\w o)
"What are the testimonies, the statutes, and TDONNATIN N NIY WYX DOVIVND)

the ordinances which Hashem our G-d has
commanded you?”

Our initial set of questions focused on how “out of place” these questions seem for the wise son:

1. Doesn’t the wise son know what mitzvos are? He is wise after all...

From the answer given in the Torah, it seems we’re explaining why we do the mitzvos. The wise
son doesn’t know why we do the mitzvos?

3. One of the reasons that the Torah provides is that we do the mitzvos because Hashem is our
Master. The wise son doesn’t even understand that we need to accept the fact that Hashem is
in charge?

4. The wicked son uses the phrase, “What is this service to you.” (Meaning, you, not me —I'm not a
part of this deal). Why does the wise son use similar language (...has commanded you)?

We then referenced an explanation provided by the previous Rabbeim; the wise son is really asking, “I
understand how the spiritual service of the forefathers revealed Hashem’s presence in this world. But
you guys (DDNN) who live after the giving of the Torah - how can your action-focused mitzvos reveal
Hashem’s presence in this world?”

Our answer: “That’s just how it works; it’s part of the ability that Hashem gave us at the giving of the
Torah.”

This seemed like a reasonable explanation for the first three questions; the wise son isn’t asking what
mitzvos are or why we do them, he’s asking how they work nowadays. That seems like a wise question!

However, this doesn’t explain why the wise son used the word “DJNN” —you. He could have made his
point without using such a “dangerous” word — one that makes him sound like the wicked son!

It also doesn’t explain the detail in his question: “What are the eidus, chukim, and mishpatim...” If he’s
asking about mitzvos in general, he doesn’t need to sub-divide them. Then in the answer we only
mention chukim; we don’t even address the other two!

We also don’t understand the order in which the wise son listed the categories of mitzvos. These
categories are differentiated based on how much we understand the mitzvah, but he didn’t order them
by either increasing or decreasing understanding — they’re all out of order.

To answer these questions, we referenced a ma’amar of the Frierdiker Rebbe that explained that the
wise son doesn’t believe in “mitzvah segregation.” He believes in doing all mitzvos purely because
they’re commandments of Hashem, and asks, “why do you (DD1NN) make a difference between them?”
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In order to understand these questions, we first redefine what we’re referring to in the three categories
of mitzvos.

251 DN DXAVNY DXPIN MTYT DOIYN HY 57N INNRN ININN 97y 1Y JA (7
L0 Apya YTy 0P wrns] Nty DW1 P DXVOYNY DIPINT NNNNN DIV .NNNNN
NID DYLN L(DXVAVN IDANY MTY) DYV 97YY NNXNNA DIV ,DOPIND YINI NID VIV
SN NP ONPPN NPIN IDINT 0N DXV, ZDO0I9N DY XD MNNN MY DY P9

ZDO0WNT PIYN W DOPIN MITYT NNNNNA DIV ,DO09WND YINI NI 37T

Rather than referring to distinct mitzvos (e.g. “don’t steal” is a mishpat and not a chok), the wise son is
using the three categories to refer to three different aspects of each mitzvah. Each mitzvah has aspects
that are both logical (mishpat) and illogical (chok); sometimes this is seen in the general mitzvah vs. the
specific details of performance, or the ruling in a certain case, etc. Similarly, we see that the Torah
sometimes refers to all mitzvos as eidus, demonstrating that all mitzvos have an aspect of “NYTY”

within them.

[Ed note: The ma’amar needs to use two separate types of proofs for the fact that all mitzvos have all
three aspects.

1. “OYPIN” and “D>X09VN” are either logical or illogical and the fact that even illogical mitzvos
(like keeping kosher) have logical aspects (if you can’t taste the non-kosher food in a mixture of
kosher and non-kosher food it’s still kosher) shows that they are inclusive of each other’s
qualities.

2. However, we can’t use this type of proof for “NYTY” because they’re neither entirely logical nor
illogical. Therefore, the ma’amar brings a textual proof that all mitzvos are referred to with the

name “NYTY” rather than a logical categorization.]

The ma’amar now explains the spiritual significance of each of these categories.

,IN3IY WIASHNN NN .S MNITN D INNHN 7YY MPOR N7 NN PIYN)
N0 POV DAN MNDIYA MYIASNNN NDYNOY NN ,XONND NN XN MDYOIT
N0 MO»YN NOYNOY DVRXIN MNNYY ,121070 NN XIN MHYDI2T

There are three ways that the performance of a mitzvah reveals G-dliness:

1. Mitzvos reveal G-dliness that is tailored precisely to what the world can handle. This is called
“NONINN VN, the light which “fills the world”. An analogy for this could be understanding
that Hashem creates the world; the physical creation and existence of life comes from Him.

2. Mitzvos reveal G-dliness that is not tailored to what the world can handle. (This is called “ 9N
123Y91N”, the light which “surrounds the world”. Of course, this is not a physical type of
“surrounding,” like a bubble. An analogy for this is could be recognizing that Hashem is not
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limited to the world — He is much more than just a “Creator” and can’t possibly be grasped or
defined by our understanding.

3. Mitzvos reveal the essence of Hashem, “O”NXIN NIXY”. This can’t even be called “beyond
the world,” as the essence of Hashem is infinitely higher than the existence of creation. An
analogy for this is could be recognizing that Hashem is the only true existence and that there is
nothing other than Him.

We now connect these three concepts to the three aspects of each mitzvah, starting with mishpatim
and chukim:

TN DOV YN ,DOX0AWNT PIYN 7Y RO INIWNN 1I2) ,25WA D) AW RONDNN NNT
R DY NINAY PN YT RINY DT ,ND0UN DT P APNN MIYN 1A POV PR 2100
DYP 7Y NN 22101 NN NOWNN 1O9). “Mvnn DIV YN |, Down MmN NYND TUIR

IMRY D/NIN MNNY). ININD MY IO PR )IVOY DX HVINY XN OMYY, POpinn
2D2VN MVNN DOWVIN RINY D) IMD THOY PR ,MNDID MDY 113

Just like or ha’mimaley is able to be fully received by the recipient, we’re able to fully understand
mishpatim. For this reason, the mishpatim aspect of a mitzvah draws down or ha’mimaley.

On the flip side, your intellect can understand how it’s impossible for you to grasp the aspect of Hashem
which is beyond the world; or ha’sovev. You can understand what Hashem isn’t, but you can’t
understand what Hashem is. For this reason, the chukim aspect of a mitzvah draws down or ha’sovev.

However, we can’t apply this same principle to the essence of Hashem, as Hashem’s essence is
completely incomparable to intellect. You can’t even understand that you don’t understand it.

The inability to categorize Hashem’s essence in terms of intellect is better understood through the
analogy brought by the Alter Rebbe in Tanya:

7107 7NN IR DY IDIND XIN NOWYND TWON IRY 17aPN DY IINNY, NN TN
DY DOININY ,NDOOVN PIY D D PN YYD DOV DT NYYND TWAN IRY NP
VIV DOWM D12 DN YWY D271 RPYT POV IV 9270 DOV Xinw 92T NN
DOWT HYNNAY ,POIND W OOINY] DM DN PRY MDD DYTI) DY MY DN
Y 199). FHWNiNa 57RWN D1 ONY ¥ ,0°D2)10 DXL DN DNMIYY 11D VIV
NI2D DY IO POV PRY NI AN XIN WOWUND IWAN ORY N7APN DY I POV PRY

L0122 NWYNY IVAN YRV DOV

The Alter Rebbe explains that it’s absurd to say, “This concept is so deep, | can’t even touch it with my
hands!” Of course you can’t grasp a concept with your hands! Saying, “Hashem is so high, you can’t
even understand Him with your mind” is the same thing. Human intellect is an absurd unit of
measurement to grade the greatness of Hashem.

Defining something in the negative (“so great that you can’t even...”) is only relevant when the unit of
measure is relevant to the subject being defined. “My brother is so tall (physical dimension) that he
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can’t even fit in a car (physical dimension).” However, you can’t define something — even in the
negative — when the unit of measure (like intellect) is completely irrelevant to the subject being
measured (Hashem).

We see now that the chukim aspect of mitzvos — which is beyond intellect — couldn’t possibly reveal the
essence of Hashem:

TNXY dDOW I ,DOUN 21022 ,00PIND PIY 7Y D) NN D/RIN MNKY NIOVNN ,)O0)
MNSY NOVNN XIN INNNN 7YY NN .DOWN NDOWT PR O) IMY POV PR O/NIN

JNNIYN NPXY NI 0N INXNNY 29D XIN DVNIN

The eidus aspect of a mitzvah is that a mitzvah is Hashem’s essential will. Therefore, only the eidus
aspect of a mitzvah reveals Hashem’s essence.

[Ed. note: We now see the beginnings of an answer to question seven, “Why doesn’t the wise son order
the categories of mitzvos based on our ability to grasp them logically?” When we thought that the
categories were describing distinct mitzvos (keeping kosher is a chok and not a mishpat), we could only
think of “ability to be grasped by human logic” as a scale for ordering them. Now that we know that the
wise son is referring to the three aspects of every mitzvah, we have a new scale — the level of G-dliness
that they reveal. In this scale, eidus is the highest, and mishpatim is the lowest, which fits with the order
in the wise son’s question.]

DYA ’'P) (DXVIVNY DIPINT NNNNN D)) INNNN DOV 1T, EMINNaY MTyn Py 1IN
. 22101 D) NOYNOY ,O7RIN MNNYT NNV DIV DI DIIPWNND DNV 29D NI MTY

Earlier, we explained that all mitzvos have the aspects for chukim and mishpatim because they have
both logical and illogical aspects to them, but the only reason we provided for why they are all called
eidus was based on a scriptural reference. We now understand that all mitzvos are called eidus because
of their ability to reveal the essence of Hashem.

We see this reflected in the simple meaning of the word eidus — testimony from two witnesses.

LSNTY POV PR OIDIN 92T DYT NPT OOYIN 92T DY NN MVWL MTYN PIYY 10T
,NINI RN VTY, ENITY TN PR IDIND XTAYT RNDMI DY 1IN D) XINY 110N
MN2Y2 MYASNNN NOYNIOY 221071 NN L0V IVINY NN 2T NID RINDHNND NINT
NONNN NN MYNN YT DY 0D ,MDND THOVY 0OYYN) MDIND XTIAYT NNDMND NN
YT DN L,(MYIADNNA NINY XN NI NDMITI) T252 NIND NINY ,NMNDA vaonny
NINDN TV VNNY NPNRN NINY ,MN2WN RO NINY NN NDYWOY Oy
2000 DYDY NINY ,221010 D) NOYNOY ,O/NXIN MNSYA XN MTYN Py .Myaonnav
D) NOYNYY D/NIN MNXY DX9INY DIIWNHD DNV 29D ,MITY /P INNNN DOV NN NN

22010
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Testimony from witnesses is only required in a case where the matter in question is unable to be
observed to determine its validity. Even if something is not currently known, but will inevitably become
public knowledge later, testimony from two witnesses is not required to establish the truth of the facts.

We therefore have three cases:

Case Two Witnesses Needed?

Claims are made about facts that are presently No — even one person is believed, as they would
able to be observed not lie when they could be easily caught.

Claims are made about facts that cannot be No — even one person is believed, as the facts will
observed now, but will become obvious later become widely available soon and he would be

caught in a lie.
Claims are made about a situation where the facts  Yes —we are relying 100% on the witnesses to
are categorically unable to be observed establish the truth of the facts.

These categories can also be applied on a spiritual level:

Case Spiritual Level Represented

Claims are made about facts that are presently Or ha’mimaley — it can be grasped in human

able to be observed intellect —it’s “observable”

Claims are made about facts that cannot be Or ha’sovev — it can’t be grasped directly, but can
observed now, but will become obvious later be understood by negatively inferring from human

intellect what it isn’t.
Claims are made about a situation where the facts  Atzmus — it’s categorically “hidden” from our
are categorically unable to be observed existence because it’s incomparable to our reality

This is why all mitzvos are called eidus; because each mitzvah is able to reveal the essence of Hashem.

So far, we've said that the eidus aspect of a mitzvah — the fact that it’'s a commandment from Hashem,
regardless of whether or not we understand it — is the highest aspect of a mitzvah. However, we feel
that the chukim aspect of a mitzvah — the fact that we can’t understand it —is also very holy. After all,
humans are (mostly) rational beings, and we make our choices based on intellect. The fact that a Jew
won’t eat a piece of meat because it’s not kosher doesn’t make sense. The very fact the he doesn’t eat
it seemingly shows a deep connection to Hashem that transcends his logic — which he usually uses to
direct his life. How is the eidus aspect of every mitzvah superior to this level of commitment?

To answer this question, we return to the Frierdiker Rebbe’s ma’amar discussed above.

DNV MDA WY DPINA DIV X ,INY NPLINL OXPIN DY MTYT NYYNN YN (0
PPN NYON XIN DPINY FIINRNN U7 97y 12 ,0Y0N NOYNDY INT /N DINT
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The Frierdiker Rebbe explains that the term DN is related to the term “NPPN” (“engraving” or
“establishment of a statute”), which has two points of significance:

VD N0YND NPYPNN PIY LN DY MIYT YNUN INNRNNIY DIOIIYN TUNNIN)
92T DR NPYPNN NPMIRY NN NDNIN NPMN DY DPPPNN APMIN NOYNT NN
NN NN INTY INDNI ,DXYN DY Q0N

Point One:

Engraved letters are superior to written letters. While written letters add ink to the existing parchment
and are therefore not part of the parchment itself, engraved letters are part of the stone itself. In other
words, engraved letters represent unity with their source more than written letters.

The Frierdiker Rebbe explained that engraved letters represent the level of “IN2” (representing ratzon
[will]), which is or ha’sovev. We can conceptually see how or ha’sovev is related to the concept of
engraved letters:

, O8N DY Q0N 127 DPRY NPYPNN NPNIX NHNT XN (1210) ININY MYT ;1010 ¥
O 727 1D NIN ,DNYN 19D XY D12) NNV MM INPND XINNN NNT NNV ,NXIN

CFDNYN DY QDN 92T IR ,DNYN 1D XD INPNY 221010 NINT NN DNV DY

Or ha’mimaley is a limited revelation that is tailored to the capabilities of the recipient. Since the
essence is unlimited, or ha’mimaley could be considered as “separate” from the essence because it does
not share this quality of being unlimited. In this aspect, or ha’mimaley is similar to written letters
inasmuch as it is a separate existence from the essence — as if it’s something “additional” to the essence.

On the other hand, or ha’sovev is not tailored to the capabilities of the recipient and is therefore
unlimited. Since it shares this “unlimited” quality with the essence, it can be considered as “part” of the
essence and not something additional — just like engraved letters are “part” of the object on which they
are engraved.

We now continue to explain the second point regarding the connection between chukim and engraved
letters:

NIPNTD .NPPPNN PIY D9y Nwy) DPIND "YW  NPPPN PYON OPINa Py TN

DAY DPIN PNNY XD XIN) DNY MPIN DY) DN P12 KD OX ¥ary FyqTna
NUYIY 510530 NXIN NIN) DIV OONPPN PIYT IINNDNA INDDI .NIND DN DR INPPN

9YNOT NPYPN 2200 NovNn Y, Yobiva

Point Two:

The performance of mitzvos in a way of chukim (meaning, the performance of mitzvos knowing that
their true meaning is beyond our comprehension despite whatever sense we can make of them) brings
the world the concept of complete dependence on and subjugation to Hashem.
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Note that point one describes the relationship of chakika (engraving) to its source (the stone), while
point two describes the impact of the outcome of the chakika (the world). These two points are
paralleled in the following explanations.

Above, when we compared written letters and engraved letters, we said that engraved letters are
I”

united with the object on which they are engraved, whereas written letters are considered “additiona
to the parchment on which they are written.

Here, the ma’amar will explain that there is still an “imperfection” in engraved letters:

9°NNA PNV NI IPRY A PRPINY 12TNA MDY NYY) NPPPN Y, NPdPNn1a D) NN
ANPNIND PNINND NN PYOYY VIV JARD AN NDNNIY JAND NPNIX NPYPNA 10D
MPNANA DY DYV NPYPNN 7YY [PPNANY NN AR NN DPPPNRNYY V9]

L9795 PPN IR NPPPNN DIPNIAVY JARND DY NPNIANM

The “imperfection” in engraved letters is that the process of engraving changes the form of the object
on which it is engraved. Previously, the surface was smooth, and now material has been removed to
form the shape of the letters. In the case of a precious stone, the surface on which the letters are
engraved shines less brightly then it did before.

In addition to the negative impact that engraving has on the stone, the engraved letters themselves also
have an imperfection:

NMYP XN NPIPNNY [NPPPNN Y 12X DUV (N1 NPWNS 0] NI Py T
AN THON 10 NN NXY NPPPNNY 1N ,1INNA T0MIW, H9nN3

The letters themselves are made of empty space (which was previously filled with stone). This shows
that the letters themselves (empty space) are the opposite of the stone (solid matter).

These two points show us that, despite the fact that engraved letters are more “united” with the stone
than written letters, they are not completely united with the stone.

We can see these two points reflected in the relationship between or ha’sovev and atzmus (the
essence):

27210 NPNY NINNA DTNV .2I0N NINT HYNINA D) DN NON DMMNY NVUT 9D v
(979 70297 PNND NN VIV IPRY )N AWYIV TP NDPUND DONT RID PRdYD
MNONNY (22100 NNHD IMNNNNY) OO DIPHN NN NDYYI VOV .NDNN ANV IND

JANRNN TTMIW DPIPNN NNNT,NIND N2 TOON XIN (DDYN NWIN) DYN
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Just like the place of the engraving on the precious stone doesn’t quite shine the way it used to, or
ha’sovev doesn’t have the same infinite and unlimited quality of the essence because it is connected to
creation. It is specifically not tailored to the limits of creation, as explained above.

Because it does not reflect the absolute unity of the essence, or ha’sovev allows for the possibility of the
existence of creation, which is the “opposite” of the true unity of Hashem’s essence. When the essence
is revealed and it is felt that Hashem is the only true existence, creation cannot possibly exist. Only by
“diminishing the shine” of the essence (concealment) can the “opposite” of the essence (creation) come
into existence.

Analogy of the Stone Analog of Or Ha’Sovev

Engraving causes the place of the letters to have Or ha’sovev doesn’t reveal Hashem’s unity to the

less “shine” same degree as a revelation of His essence

The engraved letters are empty space, which is the  Or ha’sovev allows for the existence of creation,

opposite of the solid material of the stone which is the opposite of Hashem’s complete and
total unity

We can also see these same two concepts paralleled in mitzvos which fall in the category of chukim:

NV TN NI NPYPN NYON DOPIN DY /PIv T ,D0PIN2 D) NN YTYY 900 UM
PRI NI NPV ONPPN NPIN D737 RN XIN NPIN WIPAT ,XIN PV 57N DY
OMNNY XINY 1N XD) XIN OOPINT ININY N1 OIPIY NYT HINNR ININD MY 0
MNPV NINTA L(NIND MY T PR) DOUN IR DDWO 915030 DT NN (KON
MIANNY 19N NXIN MN DIV NP¥INY) DOUNYY .NPPPNN Y JARNA DYV NP

NN MY IO PR IO DIDWH TINOOY, “NNIN TOON NN VY MV

The Midrash explains the term chukim as, “l [Hashem] have established a law and made a decree; you
have no permission to analyze it logically.” In this statement, we can see the two concepts explained
above:

1. Just as or ha’sovev is a revelation that is specifically tailored to not conform to the needs of the
recipient, chukim are specifically tailored to not fit within the confines of intellect. They are
both defined by what they aren’t; they are not logical. This diminished revelation of Hashem’s
will is like the stone whose shine has been reduced. In the essence, opposites don’t exist; the
fact that intellect is now the “opposite” of Hashem’s will shows that the revelation of this will is
reduced from its ultimate state in Hashem’s essence.

2. Just as or ha’sovev allows for the existence of a seemingly independent creation, which is the
opposite of the absolute unity of Hashem, intellect used for the rationalization of chukim is the
opposite of what Hashem wants. This parallels the fact that the actual letters on the stone are
empty space; the opposite of the matter of the stone.

Analogy of the Stone Analog of Or Ha’Sovev Chukim

Engraving causes the place of the  Or ha’sovev doesn’t reveal The revelation of Hashem’s
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letters to have less “shine” Hashem’s unity to the same will is hidden to such an
degree as a revelation of His extent that it is now
essence incompatible with logic

The engraved letters are empty Or ha’sovev allows for the Logic, when used to

space, which is the opposite of the existence of creation, which is the rationalize the performance

solid material of the stone opposite of Hashem’s complete of chukim, is the opposite of
and total unity what Hashem wants from us

Now that we understand the ways in which chukim have a reduced revelation of the will of Hashem, we
can understand how eidus are superior:

NINY 199 INNT NYIN XIN DOPIND PIYT ,DOPIN 21D NYTYT NOYNN TN 1IN 179y
D INNNT NNIN NN NTYN PN 02990 DNV (99WN) DOMYN DY 1T Nynaa

IMNNYL NNV

While chukim are illogical, eidus are neither completely logical nor illogical; they can fit within the
bounds intellect while remaining above it. This represents Hashem’s will for mitzvos as it exists within
His essence.

Based on the above explanation regarding the superiority of eidus to both chukim and mishpatim, we
can also gain insight into the deepest level of a person’s service of Hashem.

DN DXVIYN DPINT ,XIN DOVIVYI DIPIND NITY PV PIDNN NOYNOY 11D NINIY O
DN OPIN (XDNN) MNIYA YIAINNN TN DN DOXVIVNY NIN] MDD THVN NI
MOMYN NOYNROY D/RIN. MNNYL 0N MTY [(321D) MWIAONNN NOYNOY NINN2
975y IN) DTNV DOVNA DN DXVIVYN) DPINT ,DTRN NTIAYA D) XN YV TY ,MNIVD

MANN L (OOVD NO»YY NNYIN NHITA

As explained in the previous section, both chukim and mishpatim represent a revelation of G-dliness
that is tailored to the world (either specifically to fit the world (mishpatim) or specifically not to fit the
world (chukim)), while eidus represents the essence of Hashem which is completely beyond the world.

In a person’s service of Hashem, chukim and mishpatim represent a person’s ability to relate to Hashem
through his intellect. Just as chukim and mishpatim are limited to the bounds of creation, a person’s
intellectual capacity is limited as it is merely a creation of Hashem.

A person’s intellectual connection to Hashem — through contemplation of Hashem’s greatness — can be
expressed in one of two ways:

TNNNN DIV N2 NIMIANNN DX D10 ,1INNNN MDYV NN NMINANNN DXVIWNIY NON]
DOWa TUNI NDY /T INNONA XN WX INNNT DYLNY KON, “Oyv OND v OPINT
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ST MINT DN (DOXVAVNT MINNN D)) NMNNNN DIV NN DIPINT NNNANNM .OININ
/77 INNOoN2Y DMMIYLNN DX NOYNY ,DYVN NOYNIIY 1IN

The first way is contemplating the purpose of the mitzvos; how even the mitzvos of chukim have a
purpose but we are not capable of understanding it. The second way is contemplating how mitzvos
transcend a defined purpose and only truly exist to fulfill the will of Hashem. Ultimately, Hashem —so to
speak — has a desire for them beyond any functional purpose that they fulfill.

Even though these are very deep levels of contemplation, they both face the fundamental limitation
that they are based on human intellect. Eidus, however, can reach an even deeper level of connection
to Hashem:

DT .DINNYI DNNX NXIN ONXR WIPAT PTY ONR “@r7nd 308y OTRN XN MTY P
TNNYNI NI MNYIN WYY, “unmn Synn PR PON NN INNYI ORIV TR IOV
NION .TNISYN DY NTYN ORIVT DMNONND ONY )20 L(N70INT YIYNND 1IN NOYND)

JMNNNT MITYN MY NXIN NNYIN YIYT NDNDNY

When serving Hashem in a way of chukim or mishpatim (contemplation of Hashem’s greatness), the
depth of our connection is limited both by our individual intellectual ability as well the overall limitation
of human intellect. In other words, this type of connection is dependent on what we do.

Hashem says to the Jews, “You are My witnesses” (Yeshayahu, 43:10). Since the Jewish soul is
completely united with Hashem — a literal “piece” of Him — our existence alone, even without the
performance of mitzvos, is already connected to the essence of Hashem. It is who we are.

However, the fact that we have within us a soul that is connected to the essence of Hashem is not
naturally revealed. In order to reveal that connection, we do Hashem’s mitzvos. This is the eidus way to
serve Hashem; we realize that we are not creating a connection with Him (as in the case of
contemplation) — we are revealing our existing connection with His essence. In other words, the service
of eidus is recognizing that our connection to Hashem is essential, and our performance of Torah and
mitzvos serve to reveal that connection.

Now that we have a solid understanding of the three terms the wise son used (eidus, chukim, and
mishpatim) and how they are ordered based on their respective levels of revelation, next week we’ll be
able to gain a deeper understanding of the wise son’s question.
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Week Three

At this point in the ma’amar, we have several points — which seem disconnected.
Regarding the categories of eidus, chukim, and mishpatim:

Based on a ma’amar from the Frierdiker Rebbe, we know that the wise son has an objection to splitting
up the mitzvos into different categories. He seems to be campaigning for equal rights for all mitzvos:
“It’s not fair to treat mitzvos differently based on whether or not you understand them — they’re all
commandments of Hashem!”

The entire middle section of the ma’amar, which we learned last week, is dedicated to a different
explanation of the three categories; rather than dividing them by intellectual understanding, the three
categories refer to three levels of G-dliness that are revealed through every mitzvah.

So how should we understand the wise son’s question? Does he divide mitzvos by intellect or by
revelation of G-dliness?

Regarding why the wise son uses the word “O2JNN” in his question, seemingly excluding himself (like
the wicked son does):

The ma’amar explained that since he doesn’t agree with dividing between the mitzvos (as explained
above), he uses the exclusionary term “OJNN" (you) when he asked, “Why do you guys make a
difference between eidus, chukim, and mishpatim? | treat them all equally!”

Recall, however, how we explained his usage of “OJNN” at the beginning of the ma’amar. There, we
explained that the wise son has a question about how physical mitzvos (without a person having the
spiritual intent behind them, as the forefathers did before the giving of the Torah) are able to bring
spirituality into our world. According to this explanation, the wise son used “D2JNN” to say that he
does mitzvos with “pre-giving-of-the-Torah” intention — which should be able to bring spirituality into
the world. He asks, “How can you guys not have that spiritual intention and still bring G-dliness into our
world?”

So which oneis it? Is the wise son campaigning for “equal rights for all mitzvos” or is he campaigning
against “mitzvos without spirituality?”

To connect these concepts, we briefly return to last week’s discussion about the unique eidus quality of
every mitzvah.

PV LOVRIN TNSY NOWND ,MTY DNV NI INNHNN DY 0Y 9T 9D YN (3
NOVNN NMNON D ,NIN (XDNPNN INY 22100 NN NOWNN) MINNT DOVIVNM DIPIND
219010 NHYNRY NIN MNSYNY 1D 1992 HNN NOWNRNNY RO NNNNN 7YY MINSYN
,(DX03VN) DXPIN) RINNN NI 22I0N NN 7Y XIN (NITY) NNIXYN NOVNINT NN 190

oMb
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As explained above, the three aspects of every mitzvah represented by eidus, chukim, and mishpatim
correspond to three aspects of G-dliness that each mitzvah reveals:

1. Mishpatim corresponds to or ha’mimaley, the level of G-dliness that we can relate to through
the framework of creation (such as appreciating Hashem’s greatness by studying His creation).

2. Chukim corresponds to or ha’sovev, the level of G-dliness that we realize we cannot relate to
through creation (such as knowing that Hashem is much more than a Creator — but what that
“more” is, we have no idea).

3. Eidus corresponds to Atzmus, the essence of Hashem, and represents the fact that Hashem’s
true existence is beyond definition. All we know is that Hashem wants us to do the mitzvos to
reveal our essential connection with Him.

Based on the above explanation, the first two levels seem unnecessary — if the third level is Hashem’s
essence, what do we need the other levels for?

The answer is that the first two levels are also part of Hashem’s intention in a mitzvah. Beyond our
simple performance of His will — realizing that we fundamentally cannot truly grasp his essence —
Hashem also wants the Jews to be able to have a relationship with Him that they can experience beyond
simple “acceptance” of the mitzvos.

Therefore, while the eidus aspect brings Hashem’s essence into this world (through simple obedience to
His will), the chukim and mishpatim aspects of a mitzvah create the ability to reveal Hashem’s presence
in this world in a way we can relate to.

This explains why the wise son used the specific order of eidus, chukim, and mishpatim:

NOWNN — MTYN Y711 N2PNNAT DXV DIPIN MTY XIN NIN DINIY )T ITONY 1NN
MY TYUNIY 20N NINT NN MY NIN D22 NN NOWNNNY YT 97NN) ,MINNYN
NIDNN NNT NN 7Y RIN NI N NDNNY ITIL 57NN, NNNNIY DXPIND PIY

SSIMNDaY DX0AVUNN PIY MY TYMY

The wise son is ordering the categories based on the stages of revelation of a mitzvah in this world:

The essence of a mitzvah is revealed through simple obedience to Hashem’s will — eidus.
We relate to Hashem by realizing that He is (and His mitzvos are) beyond our comprehension
and cannot possibly be defined based on the limits of our existence — chukim.

3. We discover meaning within the mitzvos within our everyday lives — mishpatim.

Based on this explanation, we are able to connect the fact that the wise son was asking a pre-/post-
giving of the Torah question (DJNNX) with the fact that he specifically mentions the three categories in
this order.

DXPINM MTYN NN 0ON AN NIRWY ININND NDINN YHWNY MT I v V79
DYPIN MTY2 MPHN N NNRO DYN MPY DN NN DIV PIT NN 1) DLV
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TN N DN 120 NIRYT (MNIRNDN TYHRNIY) NN D) XN, PYD H7733) DXLV
29192 1YY RIN DIPIYY NN 1NN MINRIY INNNN 7Y MPON NI TUN)

At the beginning of the ma’amar, we were not able to see the connection between the division of the
mitzvos into categories (which we said was based on intellect) and the impact of doing a mitzvah before
vs. after the giving of the Torah (which relates to revelation of G-dliness).

We asked (question number seven) why the wise son, who seems to be breaking up the mitzvos based
on their ability to be grasped intellectually, would put eidus first in his list. Seemingly, he should place
chukim, which are completely incapable of being grasped intellectually, first on the list!

At this point in the ma’amar, we are able to apply the same unit of measure to both of the wise son’s
guestions; the revelation of G-dliness. This explained the wise son’s particular ordering of the three
categories, as we learned above. This also gives us a constant theme between the two aspects of his
question:

e His question about pre- vs. post-Giving of the Torah has to do with our ability to reveal G-dliness
through mitzvos

e His ordering of the three categories of mitzvos is based on the three stages of revealing G-
dliness through mitzvos.

[Ed. note: This is an amazing example of how the Rebbe’s ma’amarim provide explanations in Chassidus
that fit perfectly with the words in the text. This explanation provides a consistent theme to the wise
son’s question (revelation of G-dliness) and gives a corresponding reason to the exact phrasing he used
(eschem and eidus, chukim, and mishpatim).]

The ma’amar now explains the wise son’s question as it pertains to the revelation of G-dliness:

MON NI N PN MPON NOWNN NVYI INNND NYYN ST DYy Nt NN P
TNNND DWYN OrYY DY DY N DON 12N NONYY .7aApn PNY DN INNNNY
PO .TPNRWY HYYD KDY DM NTIAYY NINDD OV MDD PIVT MPON 1773 TUN)
TN 7YY Y I ,(271)) NN NN XY 1) DXOVIVNN DIPIND MITYN NN N
NN NPY ONY LMY INNNN DAY NIMWNN NTIPIN TN XIN MPON NOVNN DU
NOVNNN MDD YIN XIN DXOIVNI OPIN NYTY DINDN MPINI NNNHNNY N ,N7IAPN
NN ,PPNT IDIND NN NN NOWNNN DPINY ,DHYNA NN NIWNNN MTYAY]
YN DXVAVNN DN MITYN NN OON 12N NYNYI ,[N1D92 "D NI DOVIVNT
NN NN MINKRD OONX IPPON M MY IWNR INNNNT NN OINN IMPON M MY
DN MTYN NN INY  MPON TIDUNT NN DY ,ON91 »Yy NN DIPOYVY

921 PIYa XIN DX0IWM DIPIN MTYT PIPNNY ,DX0IWNM)

The wise son already understands how doing a mitzvah, even without spiritual intention, can connect
you with the essence of Hashem, and therefore bring Hashem’s essence into this world. After all, a
mitzvah is the will of Hashem; by doing His will, you connect to Him.
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However, the fact that you do Hashem’s will and that a connection to Hashem’s essence exists doesn’t
mean that Hashem’s presence is automatically revealed within the world. His question is, “Without
spiritual intention behind the performance of the mitzvah, there should be no revelation of Hashem
within the world. How can you say that a post-Giving-of-the-Torah action-based mitzvah reveals
Hashem’s presence in the world?”

This is why he specifies the three levels of a mitzvah in his question; he doesn’t understand why these
three “categories of G-dly revelation” apply to post-Giving-of-the-Torah mitzvos. “Those mitzvos are not
about revelation of G-dliness,” he claims. “They’re about an essential submission and connection to
Hashem, but not about a revelation of G-dliness.”

His question is, “Obviously, by dividing the mitzvos into these categories, you're saying that mitzvos
nowadays reveal G-dliness within the world. | understand how spiritual mitzvos in the time of the
forefathers revealed G-dliness, but modern mitzvos are mainly action-based! How do those accomplish
the revelation of G-dliness?”

Now, that’s a good question! How do we address his question in our answer?

NNN INNAY NN ) DINND M NXONPY DMINNA NYINY YN OXTay NAIVHNI (0
127U NPYYN MINND P7YY NN 1N DN NN DIIND MDXYT DNTPNN MINKRD MY
22232 P NN NUYN 7YY MOWNNNY DX ,(NX YD 57733) MDY 797 MOVNN

Basically, we tell the wise son that his question is a good question, and that there’s no logical reason as
to why a physical mitzvah can both connect us to Hashem and reveal His presence in this world. The
wise son already understands that the connection can happen because it’s the will of Hashem; we add
to that by explaining that the revelation of Hashem’s presence is also part of Hashem’s will. Therefore,
just as we’re able to connect to Him by performing a mitzvah, we’re also able to reveal His presence by
performing a mitzvah. Not because it makes sense — just because Hashem set it up that way.

We can see this concept in the words of our answer to the wise son:

U7N) AR NPMNX DR ) IRDY NORD OOPIND DD IR MYYD M N N
DV 9IND TY N9 PN (MWYYD /1) INNN) INNNN NOWY 7Yy MOYNNNY Y (1NNHDN2
PRIAN AN IRY XD TNYD AT TNNHND NOYY 7YY MOVNNN NN 1P ORI

012 07K MINND NORYIPON N NN (ORI NPMR) IRDD TV, MDY 790 N1

When we answer the wise son we say, “And Hashem commanded us to do these chukim in order to fear
(NMNIYY) Him.” The word “to fear” (NNYY) has the same letters as “seeing” ("YN7). Using this
alternative reading, our answer says, “And Hashem commanded us (e.g. gave us the ability) to do these
chukim so that we can see Him.”

Even though we can’t see this today, we will fully experience this ability to “see” the essence of Hashem
when Moshiach comes.
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This also explains why we only use the word chukim in our answer (question six from the beginning of
the ma’amar):

TSN (PI) INNNN OPPNRYI 2D, XPMT DXPIND N DOPIND DI NX MYYD M7 MINN NN
1922 P INNNNT MOWNNNY >T152), “ODyNa DN INNNN M’YY MOVNNN ,0Y0N
2D N NN DNY 9N XIN (DX0AWN) MITYT MNNND D)) NNNNN DPPY MY XN

opInn

We then clarify to the wise son that it’s not just a free pass; people can’t just do the mitzvos for logical
and cultural reasons to achieve a revelation of Hashem in this world. People need to remember that all
mitzvos — regardless of whether or not we understand them — are mitzvos of Hashem, and that enables
the revelation of G-dliness in this world. Since the mitzvos in the category of chukim (here we're
referring to the distinct category of chukim, like keeping kosher) are beyond our understanding, people
need to remember the chukim aspect of every mitzvah and fulfill them because they are a
commandment of Hashem in order to achieve a revelation of G-dliness.

As explained in the previous section, the chukim aspect of a mitzvah represents or ha’sovev. We're
clarifying to the wise son that you can’t simply skip the or ha’sovev aspect of a mitzvah and still expect
to achieve the same revelation.

While this explanation is already amazing, we’ve forgotten that the wise son must also be a student of
Chassidus:

,00N ()2) OWA YMNX NIRMP NNHNX NNNY PIT ;NI TIX D70 53 MINRD NI (0
NNN 7Y PYNND NN NP DNN NNV NN INNT NN YT XINY 7NN
1) TTYN NN NORWYN PN 1272 P> MIWNNNYI MDY Y97 MOWNN NPYYN

If this son is truly “wise” to the point where the Torah calls him the “wise” son, he must already know
that, at the Giving of the Torah, we were given the ability to reveal Hashem in this world through the
performance of physical mitzvos.

If he already knows this, what does his question really mean?

MAND NTIAYY GN) 1NN NN MIAX OWYNIY DVT, XIN7PN2 W7N 97y N INAD VN
11298 77N NN MINKD PYIY DIV 29D NI L(NNN NND DNTPN P NINRDD NN
NAND DTIAY DOYTAY DAY NYNY

On the surface, it seems that the stories of our forefathers were included in the Torah in order to
explain the series of events from the beginning of the Jewish people until the Giving of the Torah.
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However, according to this the stories of our forefathers would have no practical relevance to us today
other than helping us understand our own history.

Since we know that all parts of the Torah (related to the word hora’ah, “instruction”) are directly related
to how Hashem wants us to live, we must say that there must still be some equivalency of the spiritual
service of our forefathers today, even after the Giving of the Torah.

NI, ZPOOWTN (13D NP, Z0OWTNID) T°IYA P O O D2 IMVXIY NVT ,NXIN PIVN
TNNNN OPPY NNNN TIOY YINI D) XONX ,N/MINT MDIANT IPYND YINA P KD
POYD TV, WTIPA POYN PNIPNND AN TV NIOY) NXTTI NPNY DYDOIN DY DI2W .DNNY
NDIND 20 YN KXY (N DWN NID) DN DTIP VSN POV X7MINNY T, Ty Pra

.DWUTN (X DXWTNI) DN N DT ¥7DINN 1DOY N DT

We are commanded to treat the Torah and its mitzvos as “brand new” each and every day. Understood
simply, this means that despite the fact that people are naturally excited about new things and that the
excitement “wears off” as we become used to them, Torah and mitzvos must always be as precious and
exciting to us as if we received them today for the very first time.

On a deeper level, this also means that our practical fulfillment of (not just our emotional connection
to) the Torah must be completely new each day. By “new,” we mean “incomparably better;” each day
the quality of our performance must be incomparably greater than yesterday.

According to this explanation, a person “receives the Torah” every single day:

DTIP MIANN NTIAY NINTIY NTIAY NPND NN ANN NN SINNRD PYOY DIV NN

POV NXITA NI O D32, FANN PYO DNNN NN DY D52 XN NN NN 0D NN
NN INNY DNTPN NN NIV MIAND NTIAY NONTIY NTIAY DY D51 H7Y 31991 ,INY
Y OVT

At the beginning of every single day, our service of Hashem is based on what we accomplished
yesterday. Since we receive the Torah again today (when we grow to an incomparably greater level in
the service of Hashem), our service at the beginning of the day (before we’ve received “today’s Torah”)
can be compared to the service of the forefathers before the Giving of the Torah.

We now have an even deeper understanding of the wise son’s question:

05N 120 YW ¥7mINN %9 ,DNN M) S TWN ) MITYN N0 DN 120 NORY INID ¥ 179y
Y .MN 1NN DNIPT 28012 INYNNNA THRN NN NN 199 ,wnn DWTn DY Y51 on
NI I9NNRY 1079 YT NI NMN KDY DINN ,DONN M MY WK IINY VT 09

NN NN OTPT ANNDND

Since the wise son reaches a new level in his service of Hashem every day, he always considers
yesterday’s accomplishments as “before the giving of the Torah (of today).” Since he’s constantly
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reaching an incomparably higher level, he always looks at himself as someone who is “before the Giving
of the Torah;” he’s about to reach a much higher level.

This is the reason why the wise son uses the word “O2JNN"” (you) — because he considers himself as

someone from before the Giving of the Torah.

The wise son is asking, “l understand how Hashem gives the power to reveal His presence in the world
through the performance of post-Giving-of-the-Torah mitzvos, but what about me? | may have received
the Torah yesterday, but that was nothing! Today I’'m on a level of pre-Giving-of-the-Torah mitzvos! |
can’t possibly accomplish the eidus-chukim-mishpatim process to reveal Hashem’s essence within the
world if I'm in a pre-Giving-of-the-Torah situation!”

Based on what we’ve learned so far, it seems that the wise son could have asked his question on any day
of the year. Why is he asking on Pesach?

N NORYNY GN N0 902 9pd¥a NN DON 12N NOXYY Nt DY MY WP Y (177
MNYINT. FONIY DY DY NIN NDH D ,NNNHNN MHOHYIY YN NN (MOLWI) 1) MTYN
IWPN N CTONYD TN DINNND DTN TN OO [, TIVNN PIYD ThYNI THY NDIN
THRN NWY DY TNN) 2D XIN ) MITYN NN ORIWY 132D ,NDN 5D DY DON 12N NORYT
PPN I DIV PYTY TOW IIRYY NN 1NN MDY 2802 XN NI (MDY INN MDY

9NV VN2

In the beginning of chapter 16 in the prophecy of Yechezkel, the origin of the Jewish people is compared
to the birth of a child; the moment we left Egypt was like the moment mother gives birth to a child.
Therefore, Pesach is referred to as the “birth” of the Jewish people.

Since education starts the moment a baby is born, Pesach has many laws and customs that relate to the
concept of education. The Hagaddah must be said in a “question and answer” format, we make sure to
start on time so the children don’t fall asleep, and we do unusual things (like dipping the karpas in salt
water) to encourage the children to ask, “why this night is different than all other nights?”

Because the wise son is constantly in a “newborn” state — it’s as if he is doing mitzvos for the very first
time, since today is incomparable to yesterday — he specifically asks his question on Pesach, the birth of
the Jewish people.

Now that we understand the wise son’s question, we need to revisit the answer we give him:

DIV , NN NPIN T2 DINNN MN NNINM DMINN NYIAY NN DTy NAIYHNI (0
YT DN 12N XYY, MLV 1T XXTITA NINY NF D91D) THNY ¥XI12 PN NYITI XINW N
IYI95 TAYT 2NN NINY D D) D DI L,(0W NYOYN TSN NN T NITI NINY
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NPIN > AT ,NPIN T2 DMINNDN IMNX M NN L(DINND NNRONT NTION 1Y) DIINNI
,OINIY 1IN 11202 72PN DYID1NN DN TOn DMLY FNYNY TV MIZINNN 9N NN
NP NOYNND (DXIXNA NYIAY DITaY) INPA NVNPNN ,NNPN IR NP 2 PNDT XINY

LONNYAY Y1202 T MDD —

“You’re right,” we answer the wise son. “On your own, you might not be able to achieve the goal of
revealing Hashem’s presence in the world. But on Pesach, Hashem revealed His essence to each and
every Jew — even the ones that haven’t begun to progress in their service of Hashem! If Hashem can
completely transform even someone that is still a ‘slave to Pharaoh in Egypt’ (focused on his own ego
rather than the service of Hashem), He can surely take you out of your ‘Egypt’ and enable you to reveal
His essence in the world through the performance of physical mitzvos.”

The Rebbe concludes with a brocha for us:

NNPN YD NPT TITA NIIND, FMINDD) NNIN DXINND NIND THNS 100 IWNR 0D PN 1)
DY) TYINIY RNOWNT XNAPYT XITA VI ,MIXT 9919101 219570 TYINNY N8P DN
, 12900 MND NIM, 2 W1 55 INT N TIAD NYMNT NDNIND TN DINI, PNy Ty

NN DD NINNA NPT MWN NNGIA

[Paraphrased and interpreted]

“And this is exactly what Hashem should do for all of us; Hashem should show us miracles just like when
He Himself took us out of Egypt, completely transforming us from one extreme to another. We will go
from the tremendous spiritual darkness of exile that precedes the coming of Moshiach to a time when
the presence of Hashem will be as real to us as our physical senses. Hashem’s kingship will be revealed
with the coming of Moshiach, speedily in our days.”

*khkkkkkkikkkk
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