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Section One

The Rebbe said this ma‘amar on motzoi Shabbos parshas Noach in
5738 (1977), and it is based on a possuk from Shir HaShirim which
describes the love which the Jewish people have for Hashem:

Many waters [nations] cannot extinguish 1'7?-1’ XD D21 N
[eliminate] the love [that the Jewish people N2NIRD NXR 12239
have for Hashem], nor can rivers [the DLW X2 MIIN
princes and kings of the other nations] '73 nx w’&]ﬁ? oR
wash it away; should any man give all the T2 N20R1 P2 i
property of his house for [the purpose of aERIERY
enticing the Jewish people away from their]

love [of Hashem], they would despise him.

21 MDLYW RY MINN NANRD DR MY 190 kY a2y O !

101190 MTIV 20 0N D27 DMWY AVPRIWI 1PMI YWITTI RIPN)

N2NRN DR MY 1YY RY OV ,NTH 02 M1MIYIW MIAVNNMN
2RIV WD DI WV NIMONN

Chassidus explains that, on a spiritual level, the “many waters” refer
to a Jew's concerns about his parnosa (livelihood) and thoughts about
other material matters. Even though these thoughts may be
overwhelming and all-consuming, they are not able to extinguish the
natural love for Hashem which is concealed within every Jew.

NP2 MTI0N ON 9730 MAWNN TWRD DIW ,MOHVW? R MINN
3MNIN WD ,59D PODN Y22 MTNNA NXIIML MOLVIVN NV TY
R NN A7) qowa YR TP PODN VY THNN DYINY

(5012291501 X)) NaNxRNY Mmoovw’

Furthermore, even if the worries become so overwhelming that they
are constantly running through a person’s mind and tossing him
about like a constantly flowing and raging river, they are still not able
to “wash away” or extinguish this love.


http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2358
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2359
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2360
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2361
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2362
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The previous Rebbeim explain the parallel between concerns about
material matters and “flowing and raging waters” in greater detail:

A person is often unsure which type of parnosa he should pursue
(which business he should start, which career to choose, etc.), or
which direction to take within his current business or career. This
causes his thoughts to “toss him around” (like turbulent waters) when
trying to battle with the various options, and the concerns are
constant and overwhelming, like a constantly flowing river. This can
equally be applied to any other material concern - health problems,
financial concerns, finding a place to live, etc.

Even though the Jews also needed to make a living and pay their
taxes during the times of the Bais HaMikdash, the Land of Israel
(when the Bais HaMikdash is standing) is referred to as a land
“flowing with milk and honey.” Each Jew needed to put in his own
effort to earn a parnosa, but the choice of parnosa was clear and the
work required was obvious - the parnosa “flowed” from the land, and
a Jew just needed to put forth the effort to collect it.

After the Jews went into galus, each person's source of parnosa
became concealed within the physical world, and much more effort
was required to “locate” and “extract” it on an ongoing basis. This
process became so involved and so all-consuming that Chassidus
explains that being subjected to “the raging river of parnossa” is the
modern day equivalent to our enslavement to the Egyptians in the
first galus.

The ma‘amar now explains the correct way to approach these
challenges based on the following possuk from Tehillim:

If you [earn what you] eat [from] the toil of your »> D3 Yp
hands, you are praiseworthy, and it is good for PIUR DORN
you. 9 2101
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This possuk specifically refers to the “toil of your hands” to teach us
the correct way to be involved in earning a parnossa. The “worries of
parnossa” are problematic because they involve one's mind and heart
in earning a living, when parnossa should only involve the toil of one’s
hands.

The ma‘amar clarifies that a Jew should not involve his mind and
heart even though earning a parnossa may not be easy:

w12% T NOWNI MY YOWNW AT TXN) JWUR DINT NI
W"N ,NVN5W YOWN WIASHN NTAW YWY NPNS PIX (Bvavn
TXN) DNYDOW TV L,(RPIT) NWYN IWUR 922 PPIR MN 071D
P0YNY PIX PR NN ,NYID D) DX (ENN0NM DOYNN DTN
MIRWI D°DD] PO W 5w NXNN MND NR P R IT Pwya
MNaW) 51N 01NDN MND NXR XY 2R [UDNXNN 0I2R
NTW NP DR WHWHY DWTP NP 03X YR MNd D ,aN

A2anx>12 °9OnN

Since a Jew's blessings are drawn down into this world through the
“garment” of nature (a garment conceals the person wearing it just
like nature conceals Hashem's involvement in this world), he
therefore needs to put forth enough effort to earn his parnossa in a
natural way. This is the meaning of the possuk, “Hashem, your G-d,
will bless you in everything that you do” - effort is required on the
Jew's part to create a “container” to receive Hashem'’s blessings.

Furthermore, due to the extreme concealment of galus, a
tremendous amount of effort may sometimes be necessary to earn
a parnossa.


http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2363
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2364
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2365
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2366
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2367
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2368
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2369
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Nevertheless, this effort needs to only involve a person’s “hands”
(physical effort) and not his mind and heart. A Jew should dedicate
his higher faculties to his ultimate purpose in this world - the service
of Hashem.

This approach seems to suggest that a Jew should only be involved in
types of parnossa which require manual labor, and seemingly ignores
the fact that much thought (planning and analysis) is required to find
and execute even these simple jobs.

The Rebbe clarifies:

PTIX YIOLN CWIAY2 INNOM DOVNN YOWNY PINY DI
SWYND NIDMW NN P RINDL,POYD TNXD 10V D) WHNNWND
JN212NM MNONNN2A NPT 1IN KD YIR

Because Hashem'’s brocha for a Jew's parnossa is concealed within the
garment of nature, it is necessary for a Jew to use his mind to figure
out how to earn his parnossa. However, this type of mental
involvement must be limited to the practical planning and analysis
which is required in order to execute the appropriate actions - and
can still be considered the “work of your hands (action-focused).
(Therefore, a Jew can even perform jobs which demand mental effort

"

- and not just manual labor - as long as the mental effort is focused
on action.)

The point at which a Jew's mental and emotional energy becomes
incorrectly “invested” in his parnossa is when he becomes overly
involved with it (it becomes his source of enjoyment and main pursuit
in life), or when he starts trying to figure out how to increase his
parnossa by scheming to “beat the system” with tricks and loopholes
(even in a “kosher” way).

[Editors note: To clarify, this doesn't mean that a Jew is supposed to
hate his job. Rather, it means that a Jew's true enjoyment - which he
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looks for opportunities to pursue at any free moment - should be
serving Hashem through Torah and mitzvos.]

A Jew can achieve this proper involvement in business when he is
aware of where his parnossa actually comes from:

n572% 8 U @RER 1R pOYM B3Pwyn XN M N72W V19
NTIW 4921 0 ,("N INDIID MPN RN POYHIY X)) "N
12ITRY,ANIRD PTYN RS WA N2IND” MOWDI DWIAON

BN HpPOYpPn

When a Jew realizes that “the brocha of Hashem is what makes one
rich,” and that the work itself is not a source of parnossa (G-d forbid),
this makes it easier for him to determine the appropriate level of
involvement that he needs to have in earning his parnossa.

As explained above, a Jew's involvement in business only needs to be
enough to justify his parnossa according to the “garment” of nature.
Chassidus carries this analogy to a “garment” even further: just like
someone who wears too many garments (or garments that are too
large) will do more harm than good (like tripping or overheating), the
same is true with parnossa. If a Jew has too many “garments” for his
parnossa, they do more harm than good.

[Editor's note: It is important to point out that any practical parnossa
decisions should be discussed with a mashpia (mentor). Some jobs
may involve travel or long hours, and this doesn't necessarily mean
that they are “oversized garments.” Every situation is different and
unique. The main point is that a person’s focus should be in Torah
and mitzvos, and that this desire should lead him to use whatever
time he has available to pursue them.]

This explains why Chassidus uses the expression “worries about
parnossa”:


http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2370
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2371
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2372
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2373
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Thinking about parnossa is a necessary part of life. However, if
someone worries about parnossa, this shows that they haven't spent
enough time and effort absorbing the fact that “the brocha of
Hashem is what makes one rich.”

Nevertheless, even worries about parnossa (or other material
concerns) cannot extinguish the natural love for Hashem which is
hidden within the Jewish soul.

At first glance, we would assume that our possuk is explaining that
the low spiritual state of having “worries about parnossa” is not able
to affect the soul's love for Hashem. In the next section, the Rebbe
will explain an even deeper meaning of this possuk.


http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2374
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Section Two

In the first section of the ma‘amar the Rebbe explained the following

points:

|l

The deeper meaning of the possuk “many waters cannot
extinguish the love, nor can rivers wash it away” is that a Jew's
worries about his parnossa and other material matters cannot
eliminate the love for Hashem which is hidden within him.

“Worries about parnossa” result from an overinvolvement in
earning a parnossa. A Jew should only earn a living through
the “work of his hands,” and worries are a result of investing
his mind and heart into his work as well.

A Jew needs to use his mind to earn a parnossa in order to
figure out what he should do (and it may take considerable
effort to perform his work), but the true focus of his intellect
and emotions needs to be exclusively dedicated to serving
Hashem.

When a Jew does not have the correct approach to earning
his parnossa, he can become overly involved in his work, or
could look for ways to “beat the system” to increase his
parnossa.

The correct perspective to have on earning a parnossa is to
realize that all of a Jew's brachos come directly from Hashem.
True, Hashem wants him to put in enough effort to earn a
living according to the laws of nature, but he needs to
remember that the natural world is not, G-d forbid, the
source of his parnossa.

Nevertheless, even if a Jew doesn't (yet) have the correct
perspective, and is overwhelmed by his preoccupation with
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making a parnossa, these worries cannot extinguish his soul's
love for Hashem.

The Rebbe now explains the deeper spiritual reason behind the
concern (which our possuk negates) that worries about parnossa
could “extinguish” the soul's love for Hashem:

,N2IRN IR MY 190 RY a7y ow 2 wernn 11 ] QA
NN "N22 RN [ND1190 MTIL RXINW] 27 PN WIWT MITT
730 (D) "2 DNYNY D027 DN DORIPIV INTT PN OTHW

10NPP DWW

Although the physical world is “lower” than the G-dly soul (the
creation of the physical world involves a greater concealment of
G-dliness), the physical world has a higher spiritual source. While the
G-dly soul comes from the lower world of Tikkun, the physical world
comes from the higher world of Tohu.

[Editor’'s note: The concept behind the worlds of Tohu and Tikkun is
an extensive topic, and is not explained in this ma‘amar. In order to
understand this ma‘amar, it is only necessary to know that Tohu is
higher than Tikkun.]

The fact that the animal soul and the physical world come from a
higher source explains several puzzling relationships:

1 The (lower) animal soul can overcome a Jew's (higher) G-dly
soul, concealing it's love for Hashem and taking a Jew away
from fulfilling Hashem'’s will.

1 A person is the highest form of creation, but nevertheless
depends on the lower forms (minerals, vegetables, and
animals) for his sustenance.


http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2375
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2376
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1 A korban (animal sacrifice) can atone for the sins of a Jew,
even though a human being is superior to an animal.

This also explains why the phrase mayim rabim (many waters) can
also be translated as “great waters” because material concerns
originate in the superior world of Tohu, they can therefore be called
“great” (in comparison to the G-dly soul, which comes from Tikkun).

This explains why our possuk needs to clarify that the “great waters”
cannot extinguish the soul's love for Hashem:

MINN N2ANRN NXR MDY 19O RY 0227 DNOW NT2 2%M2IN 1IN
NN PN22 RN ZMIMM 020 NN WIVY DINT ,MOLW RH
DR N M2 1901 XY 0N ,GPPYRN WO WIW) PPPNY DTPW

2ZPPYRN WOHIIW NIANRD

Even though the “great waters” (concerns about material matters)
come from the world of Tohu which is higher than Tikkun (the source
of the G-dly soul), nevertheless they are not able to extinguish or
wash away (G-d forbid) the natural love which the G-dly soul has for
Hashem.

The ma’amar explains this based on the following possuk (which is the
possuk before “Many waters... etc.):

"Place me like a seal on your heart, likea 729 Sy onind mw
seal on your arm, for love is as strong as Y ’2 V17T SV ONIND
death, zeal is as strong as the grave; its 2IRWI NWR N2IXR N2

coals are coals of fire of a great flame! WR 'DWT iPDWTY NP
NNV

241-) NANHYW WX DY POV (3F3"1DH W”NI) RIN NTY DYLM
ORIR MNXYI RN NIV NIMON NAIRM  NNWIN WIVWY
RN TPPORD WOIAW NANRN WIVW J0N PNAN D) NYYNOW
(VR YDWI) NN NN NNVR RDW D - NANYW "N
oVW NN NHYYNHWYW) 2Mx PN RINW IO - 2NP DY)


http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2377
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2378
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2379
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2380
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2381
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2382
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2383
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2384
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2385

N"5WN'N " 197N - N1 "W IRNIN 12

2WN MIN 2DINDN WIPHA 2N"1PY2 IRI2ND ,NNWIN WIY RN
X "N RN (NN IWR) DPIORN PN ,NMIN TWR DPIRN OR

5"

Even though the immediate spiritual source of the G-dly soul is the
world of Tikkun, the ultimate source of the soul (and its love for
Hashem) is in the essence of Hashem - which is infinitely greater
than the world of Tohu.

The source of the G-dly soul's love for Hashem is referred to in the
possuk above with the phrase, “its coals are coals of fire of a great
flame.” The word “a great flame” can be interpreted as a
combination of two words, read separately as “a flame of Kah" (the
name of Hashem spelled “N-"").

Chassidus explains that there are two ways in which a potential flame
can exist:

1. The potential for a flame can exist within a coal: a flame can
be created by merely blowing on it, even if no visible flame
exists, but the coal can also be extinguished.

2. The potential flame can exist within a flint stone: it takes
significant effort to reveal the flame, but the flint stone’s
potential to produce a spark cannot be extinguished, even in
water.

The source of the G-dly soul's love for Hashem is in the “coals of a fire
of the flame of Kah" (the flame as it exists within the coal). This
means that the soul loves Hashem because it is included within His
essence (it is “within the coal”).

In fact, the true source for the soul's love for Hashem is even higher.
The soul loves Hashem because it is united with His essence to such
an extent that it can be compared to the potential (essential) flame
which exists within a flint stone. This represents how the soul is


http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2386
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2387
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completely united with Hashem’s essence and does not have any
independent existence at all (which is higher than the name
Havayah).

The Alter Rebbe refers to this level of the soul with the possuk “And
the soul returns to HaElokim, Who gave it.” Whereas the name Elokim
itself is lower than the name Havayah, the term “HaElokim" refers to
Hashem's essence which is beyond the name Havayah.

The ma’amar continues to explain that in addition to the fact that the
“many waters” (the concerns about parnossa) cannot extinguish the
G-dly soul's love for Hashem, they also cause the soul's love for
Hashem to increase:

NRY'N MY Y A N2 prou T2 RS 11 1 @ |
PV DWYI DT SYW O NP ROR L,INWIN DY NAIRD
NMWAYNM /Mya NLNY NNWIN NP Y'YV RIM .NIAIRNI
DTIP NNPITHN INY POV NIPITNY NI RN 910 02 N2
2Hond NNy

When the soul descends to this world and is forced to deal with the
pressures of earning a parnossa, this enables the soul to reach a
higher level of love for Hashem than it could have reached in the
spiritual world.

Parenthetically, the Rebbe points out that extinguishing the soul's
love for Hashem would contradict the ultimate purpose of the
creation of the “great waters”:

DN212°2 PR 00 129 .70 021 N HW NINdN N9ON NN
10 D'NN YW ONIMD PRIV YONW 255 ,NIRD NR MDY
[32nRN2 P 9995 72 R2ITR RIN RN


http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2388
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2389
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2390
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The ultimate purpose of the challenges involved with earning a
parnossa is to bring the soul to a higher level, as explained above.
Therefore, extinguishing (G-d forbid) the soul's love for Hashem
would be completely against the purpose that Hashem created
them for. This is why the “great waters” challenge the Jew's ability to
reveal his love for Hashem, but are ultimately unable to completely
extinguish it.

The Rebbe explains how the challenges of earning a parnossa can
bring the soul to a higher level:

MWLM NLVLN NINTP Y NNWINI NVYIV NPV NTIAVI)
MNWINY AN EN2IWNN PIVH IRIW RN 971N 020 N2
0N NWYIW NP ,DNNI DPTX PN22 0N 9 1N DTP
DIPNA IWUR NV HYI PN DWVYIV RN N2 TP Y
AT NP EPTNY DPR DNN) DPPTX PTY N2WN HYIW

ONYW 391222 (199R) NT PRV 22 TInYY ea ayba

When a Jew is faced with the challenges of earning a parnossa, the
overwhelming preoccupation with making a living can consume him
completely. This takes him away from his ultimate purpose in
creation, and invests his mind and heart in the wrong areas.

However, when a Jew realizes the mistake that he has made, this
awakens within him a tremendous feeling of bitter remorse and
motivates him to do teshuva (to return to Hashem). As we will soon
explain, this opportunity to do teshuva is why the soul descended to
this world.

Before a soul comes down into this world it is considered a “complete
tzaddik" who doesn't face any challenges in his service of Hashem. By
descending into this world, it can face and overcome challenges to
become a ba‘al teshuva, who “stands at a place [level] where a
complete tzaddik does not - and is unable to - stand.”

Q_)/


http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2391
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2392
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2393
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2394
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2395
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This explains why the soul can only achieve the level of a ba‘al teshuva
after descending to this world:

2V NPRWY DON] NIVWNN PIY D ,NONT NNWIN NTIPW QYO NN
RIT PO [ENWIWT 1NIPNY WD NAWN R’ RPT MY
TV IRW L,OWIVY INPN) TPNRD IMIPHNL RXN) PR IWRD

AN TWR DPPYRN IR 21WN MM "N NP VIV DWW

The concept of teshuva is returning to one's true source (true
essence). In order to accomplish this, someone needs to leave their
“source” and then put forth effort to “return” to it. Therefore, the
soul descends from its source in the spiritual world and comes into
this physical world - which then enables it to do teshuva and return
to its true essence. [Based on this, we see that a sin is not a
prerequisite to teshuva, as the essential challenge of living in the
physical world is enough to enable the soul to do teshuva.] This
represents “returning the soul to HaElokim who gave it" - reaching its
ultimate essence.

TV DPTXN NOYNHN INY POV RN N'YIAN NOYHNW PO
N2IVWN YHYIV DIPN POV IV ROV XRIN DIV PIPNNY
P "y )29 ,[9710 2 TnyY ead AdhdnA P TN PR PTNY
D3 NV WHOYNN NN NONY NNT P NNWINL WTNNNY NIV

AN TWR PHORN NI ,NWIVWIA NNPHW YDIND

Because the level of a ba‘al teshuva is incomparably higher than the
level of a tzaddik (which is why the tzaddik is unable to reach this
level), and the soul was on the level of a tzaddik before it came down
into this world, it therefore descends into this world in order to do
teshuva and reach this infinitely higher level (a “descent for the sake
of an ascent”) - “HaElokim who gave it.”

Seemingly, this explanation presents a contradiction:


http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2396
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2397
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2398
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Initially we said that the soul's love for Hashem (and the soul itself)
comes from Hashem's essence (which is why the “great waters”
cannot extinguish it). We then explained that the soul descends into
this world in order to reach Hashem's essence through teshuva. Why
does the soul need to reach Hashem's essence if the soul already
comes from His essence?

In the next section, the Rebbe will resolve this contradiction.
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Section Three

In the first two sections of the ma‘amar the Rebbe explained the
following points:

|l

The deeper meaning of the possuk “many waters cannot
extinguish the love, nor can rivers wash it away” is that a Jew's
worries about (and preoccupation with) his parnossa and
other material matters cannot eliminate the love for Hashem
which is hidden within him.

If a Jew is worried about and preoccupied with his parnossa,
this shows that he is overly involved in earning a parnossa.
A Jew should only earn a living through the “work of his
hands,” which is limited to the physical and mental effort
which is required to perform his necessary tasks.

When a Jew overly invests himself in his parnossa, he can
become overly “into” his work, or could look for ways to “beat
the system” to increase his parnossa. This problem is caused
by his lack of the awareness that his parnossa comes directly
from Hashem, and not from the work itself.

This is why the possuk needs to clarify that “many waters
cannot extinguish the love”: Even if a Jew doesn't (yet) have
the correct perspective, and has already become overly
mentally and emotionally invested in making a parnossa,
these worries cannot extinguish his soul's love for Hashem.

The reason we would think that worries about parnossa
could extinguish the G-dly soul's love for Hashem is because
worries about physical things have their source the higher
world of Tohu, while the source of the G-dly soul's love for
Hashem is the lower world of Tikkun. Therefore, it would
seem that (once the person’s mind and emotions become
invested in physical things) the force with the higher source
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(the worries about parnossa) could extinguish the force with
the lower source (the G-dly soul's love for Hashem).

1 The reason why this doesn’t happen is because the G-dly
soul (and its love for Hashem) ultimately comes from an
even higher source - the essence of Hashem. Since this is
even higher than the world of Tohu, it cannot be extinguished
by concerns about material things.

1 In addition to not extinguishing the G-dly soul's love for
Hashem, the worries about parnossa actually enable the soul
to reach a higher level than it was capable of reaching in the
spiritual world.

1 Before the soul comes into this world, it is on the level of a
tzaddik. When the soul is put into a physical body and faces
the challenges of the material world, it will experience the
pain of (the Jew) being overly invested in material matters at
the expense of pursuing the true purpose of its descent into
creation (serving Hashem). This bitter remorse brings the
soul to the level of a ba‘al teshuva, who is even higher than a
tzaddik.

Seemingly, the explanation of how the soul reaches a higher level
through the challenges of earning a parnossa presents a
contradiction:

Initially we said that the soul's love for Hashem (and the soul itself)
comes from Hashem’'s essence (which is why the “great waters”
cannot extinguish it). We then explained that the soul descends into
this world in order to reach Hashem’s essence through teshuva. Why
does the soul need to reach Hashem's essence if the soul already
comes from His essence?
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The Rebbe first clarifies the basis for this question:
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As explained in the previous section, the source of the G-dly soul
(even before it descends into this world) is in Hashem's essence. The
fact that the soul comes from Hashem'’s essence can also be proven
from the following explanation of the Midrash:

The possuk says [Chronicles |, 4:23], “They (the descendants of
Yehuda listed in the earlier pesukim) were the potters who
dwelled in Netaim and Gederah; they resided there with the
king at his work.”

The phrase “the king at his work” hints to the fact that that
the King, the King of kings, the Holy One, blessed be He, sat
“there” [before creation] the souls of the tzadikim with whom
He consulted and then created His world [His “work”]. [The
Midrash then finds a similar hint in the word “yotzrim"
(potters) from the same possuk.]

In this context, “creation” doesn’t only refer to the creation of the
physical world; it also refers to the creation of the spiritual worlds,
including the highest possible revelations of G-dliness.

The Rebbe points out why we are forced to say that Hashem
“consulted” with the tzadikim even before “creating” these highest
revelations:
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Kabballah often uses the analogy of “light” to represent the revelation
of G-dliness, as the emanation of light from its source has many
parallels to the revelation of G-dliness from Hashem Himself.

However, one of the main differences between the two is that a
source of light automatically gives off light, while Hashem, G-d
forbid, doesn’'t “automatically” do anything - He chooses what He
does and does not do. Therefore, we must say that even the highest
revelations of light within creation are “intentional”, and Hashem
“consulted” with the souls of the tzadikim before “creating” these
revelations.

We can conclude from this that the souls of the tzadikim are higher
than any revelation of G-dliness, as they “existed” before any
“existence” was brought into being. Since their “existence” comes
before any revelation whatsoever, we must therefore say that the
souls of the tzadikim “exist” within Hashem's essence.

Nevertheless, they are still able to reach a higher level by descending
into this world and doing teshuva.

The Rebbe begins to explain how this is possible:
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When relating the creation of Adam, Hashem says, “Let us make man
in our image.” The Maggid explains the meaning of “our image” with
the following analogy:

This can be compared to a person who has a son. Even if the
son left his father long ago, the son’s image is still engraved in
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the father's mind. For a human being, this is only possible for
a person who has a son. Someone who never had a son, on
the other hand, could never have the image of his son
engraved in his mind, as he never saw him and would have
no idea what he would look like. However, this is only a
human limitation.

Hashem, on the other hand, was able to have the image of
the Jews “engraved in His mind” - even before He created
them. This is the meaning of the saying of our sages, “The
Jews arose in Hashem'’s thought,” which is possible because,
for Hashem, the past and the future are all one.

This is the meaning of the possuk, “Let us make man in our
image":

It should be interpreted as, “Let us [now] make man in
(according to) “our image” (the image we have of him) [even
though he wasn't created yet]."

The Rebbe applies this teaching of the Maggid to our topic:
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Based on the fact that the Maggid explains that the “image” of the
Jewish soul in Hashem'’s thought (essence) is the image of the soul of
the Jew who will be created in the future, we also understand that
the “souls of the tzadikim”" who Hashem “consulted” with before
creation (in His essence) refers to the (future) souls that will be
brought into creation and will accomplish their purpose in this world.
However, since Hashem is above time, this image was able to exist
within “Hashem’s mind” before the souls were brought into being.
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In other words, the reason why the souls “exist” within Hashem'’s
essence (even before creation) is because of the future enjoyment
which they will bring to Hashem after they are brought into this
world. When we say that Hashem “consulted” with the souls before
creation, this actually means that Hashem decided to create the
world based on the (future) enjoyment that He would get from the
work of the Jewish souls.

Based on this, we can understand how the souls are able to reach a
higher level by descending into this world, even though they already
come from Hashem'’s essence:
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When the soul descends into this world, it can complete the mission
that had “earned" it a place in Hashem'’s essence to begin with.

Based on this, we see that the premise of our earlier question was
incorrect. At the beginning of this section, we asked why the soul
needs to come into this world in order to reach Hashem'’s essence if it
already has its source in Hashem's essence.

We now understand that the entire reason why the soul has a source
in Hashem'’s essence is because of what it will accomplish in this
world. Therefore, it must come into this world in order to “earn” the
fact that it “already” came from Hashem'’s essence!

However, we can still ask why it is necessary for the soul to actually
descend into this world:

Seemingly, the difference between “future” and “actual” achievement
is only relevant to someone who is unable to see the future. Since
Hashem is above time, and therefore knows with absolute certainty
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that this goal will be achieved, why does the “actual” achievement
have any more significance than the (certain) “future” achievement?

The Rebbe addresses this question:
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In Eitz Chaim, it states that the purpose of creation is for “the
completeness of Hashem's abilities and activities to be revealed.”
From this we see that Hashem's desire in the creation of the world is
that the potential abilities that exist within Him should be revealed
within creation. Therefore, the actual achievement of a potential
goal has significance. Similarly, the soul actually needs to complete
its mission in this world (and face the challenges of earning a
parnossa) - even though it is guaranteed to (eventually) succeed.

Parenthetically, the Rebbe notes that we can see this point in the
precise wording of the Midrash:
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When the Midrash refers to the Jewish souls as they exist in
Hashem’s essence because of their (guaranteed) future potential,
the Midrash calls them “the souls of tzadikim .” Only after they
descend to the physical world and actually complete their mission
do they become ba‘alei teshuva (who are incomparably higher than
tzadikim).
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The Rebbe connects this to the overall theme of “and Ya'akov went on
his way”, which represents the transition from the holiness of Tishrei
back into everyday life:

NIW ARINIW) "97TY 790 2py’T pav oy a1 wpy W al
(D) 1”ITY N RN VN WTIN INRYY DINT L(EN DwID
Y 1NN ,5"10 027 DN NPNAY TV ,INT PT2IVI MWIN 21I1Y2
501130 PWHON EN5NN NN NWYIY NP NOVNN RN XD

20779 & A Apwn

This ma‘amar was said on motzei Shabbos parshas Noach, which is the
conclusion of the first full week without any holidays after Simchas
Torah. This represents the “complete” return to “his (Ya'akov's) way”,
representing a Jew's daily activities (including his mundane activities
and worries about parnossa), after being immersed in holiness during
the month of Tishrei.

Seemingly, a Jew's return to his mundane activities would represent a
descent from his involvement in holiness during the yomim tovim. To
clarify that this is not the case, the possuk says that Ya'akov “went”
on his way, using the word halach (went). Whereas angels are
referred to as “omdim" (“ones who stand” - they are not capable of a
fundamental change and elevation to an incomparably greater level),
a Jew is referred to as a “mehalech” (“one who goes” - someone who
is capable of transformational change). This shows that his return to
mundane activities is able to bring him (halach) to an incomparably
greater level
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The fact that a Jew is aware that his “descent” into everyday
mundane activities is a necessary part of reaching a higher level
causes him to approach them with joy and optimism. (This is similar
to what is written regarding Ya'akov: After Hashem promised him
that He would protect him, it says that Ya'akov “lifted his feet and
went to the land of the people of the East.” The Midrash explains
that he “lifted his feet” (it was easier for him to travel) because of his
joy and optimism from the good news.)

This joy and optimism then causes the Jew to serve Hashem in the
ultimate way, above all limitations (which corresponds to the level of
serving Hashem “with all your might” mentioned in the Shema),
because “joy breaks all boundaries.”

The Rebbe concludes:
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Through serving Hashem in all the three areas of Torah, davening,
and mitzvos (which correspond to the three sons of Noach), in the
most ultimate and complete way, and with optimism and joy, this
will draw down Hashem'’s brachos for him in everything that he needs
(in all three areas of children, health, and parnossa), in the most
ultimate and complete way, and with optimism and joy - both
spiritually and physically - and with both spirituality and physicality
integrated as one!
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