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Section One 

The Rebbe said this ma’amar on motzoi Shabbos parshas Noach in 

5738 (1977), and it is based on a possuk from Shir HaShirim which 

describes the love which the Jewish people have for Hashem: 

Many waters [nations] cannot extinguish 

[eliminate] the love [that the Jewish people 

have for Hashem], nor can rivers [the 

princes and kings of the other nations] 

wash it away; should any man give all the 

property of his house for [the purpose of 

enticing the Jewish people away from their] 

love [of Hashem], they would despise him. 

ים לאֹ יוּכְלוּ  מַיִם רַבִּ
הָאַהֲבָה  לְכַבּוֹת אֶת

טְפוּהָ  ְ וּנְהָרוֹת לאֹ יִש 
ל  ן אִיש  אֶת כָּ אִם יִתֵּּ
אַהֲבָה בּוֹז  יתוֹ בָּ הוֹן בֵּּ

 :יָבוּזוּ לוֹ 

 ,1’גו ישטפוה לא ונהרות האהבה את לכבות יוכלו לא רבים מים
 הפרנסה טרדות כל הם רבים שמים, 2נשיאינו רבותינו בדרושי ואיתא

 האהבה את לכבות יוכלו לא ז"ועכ, הזה עולם שבעניני והמחשבות
 ,מישראל נפש בכל שיש המסותרת

Chassidus explains that, on a spiritual level, the “many waters” refer 

to a Jew’s concerns about his parnosa (livelihood) and thoughts about 

other material matters.  Even though these thoughts may be 

overwhelming and all-consuming, they are not able to extinguish the 

natural love for Hashem which is concealed within every Jew. 

, ביותר מטרידות הם ל"הנ מחשבות כאשר שגם, ישטפוה לא ונהרות
 3הנהרות כמו, כלל הפסק בלי בתמידות במרוצה משוטטות שהן עד

 לא מ"מ, 4גדול בשטף ואזלי וניידי הפסק בלי תמיד שנובעים
 .(5לכבותה יוכלו ולא) להאהבה ישטפוה

Furthermore, even if the worries become so overwhelming that they 

are constantly running through a person’s mind and tossing him 

about like a constantly flowing and raging river, they are still not able 

to “wash away” or extinguish this love. 

http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2358
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2359
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2360
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2361
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2362
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The previous Rebbeim explain the parallel between concerns about 

material matters and “flowing and raging waters” in greater detail: 

A person is often unsure which type of parnosa he should pursue 

(which business he should start, which career to choose, etc.), or 

which direction to take within his current business or career.  This 

causes his thoughts to “toss him around” (like turbulent waters) when 

trying to battle with the various options, and the concerns are 

constant and overwhelming, like a constantly flowing river.  This can 

equally be applied to any other material concern – health problems, 

financial concerns, finding a place to live, etc. 

Even though the Jews also needed to make a living and pay their 

taxes during the times of the Bais HaMikdash, the Land of Israel 

(when the Bais HaMikdash is standing) is referred to as a land 

“flowing with milk and honey.”  Each Jew needed to put in his own 

effort to earn a parnosa, but the choice of parnosa was clear and the 

work required was obvious – the parnosa “flowed” from the land, and 

a Jew just needed to put forth the effort to collect it. 

After the Jews went into galus, each person’s source of parnosa 

became concealed within the physical world, and much more effort 

was required to “locate” and “extract” it on an ongoing basis.  This 

process became so involved and so all-consuming that Chassidus 

explains that being subjected to “the raging river of parnossa” is the 

modern day equivalent to our enslavement to the Egyptians in the 

first galus. 

The ma’amar now explains the correct way to approach these 

challenges based on the following possuk from Tehillim: 

If you [earn what you] eat [from] the toil of your 

hands, you are praiseworthy, and it is good for 

you. 

י  יךָ כִּ פֶּ יְגִיעַ כַּ
רֶיךָ  ְ ל אַש  תֹאכֵּ

 :וְטוֹב לָךְ 
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 כי כפיך יגיע 6כתיב הנה, "הפרנסה טרדות" הלשון דיוק וביאור (ב
 המוח יגיעת לא אבל דוקא כפיך יגיע, 7בזה הדיוק וידוע’, גו תאכל
 .והלב

This possuk specifically refers to the “toil of your hands” to teach us 

the correct way to be involved in earning a parnossa.  The “worries of 

parnossa” are problematic because they involve one’s mind and heart 

in earning a living, when parnossa should only involve the toil of one’s 

hands. 

The ma’amar clarifies that a Jew should not involve his mind and 

heart even though earning a parnossa may not be easy: 

 לבוש דרך נמשכת ז"בעוה שהשפע זה מצד) אשר דהגם והיינו
 9ש"וכמ, שלמעלה השפע תתלבש שבזה’ עשי להיות צריך( 8הטבע
 מצד) שלפעמים ועד(, דוקא) תעשה אשר בכל אלקיך’ הוי וברכך

 להעסיק צריך אין מ"מ, ליגיעה גם צריכים( 10וההסתר ההעלם גודל
 ושארי כפים] כפיך יגיע, שלו החיצונים כחות את רק א"כ זו’ בעשי

 שבמוח) והנעלים הפנימיים כחות את לא אבל, ]11החיצונים אברים
 שזהו, קונו את לשמש מוקדשים להיות צריכים אלו כחות כי(, ולב

 .12בריאתו תכלית

Since a Jew’s blessings are drawn down into this world through the 

“garment” of nature (a garment conceals the person wearing it just 

like nature conceals Hashem’s involvement in this world), he 

therefore needs to put forth enough effort to earn his parnossa in a 

natural way.  This is the meaning of the possuk, “Hashem, your G-d, 

will bless you in everything that you do” – effort is required on the 

Jew’s part to create a “container” to receive Hashem’s blessings. 

Furthermore, due to the extreme concealment of galus, a 

tremendous amount of effort may sometimes be necessary to earn 

a parnossa. 

http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2363
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2364
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2365
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2366
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2367
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2368
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2369
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Nevertheless, this effort needs to only involve a person’s “hands” 

(physical effort) and not his mind and heart.  A Jew should dedicate 

his higher faculties to his ultimate purpose in this world – the service 

of Hashem. 

This approach seems to suggest that a Jew should only be involved in 

types of parnossa which require manual labor, and seemingly ignores 

the fact that much thought (planning and analysis) is required to find 

and execute even these simple jobs. 

The Rebbe clarifies: 

 צריך הטבע בלבושי ומסתתר מתעלם שהשפע שמכיון והגם
’, להעשי שמוכרח מה רק הוא, העסק לצורך בשכלו גם להשתמש

 .ותחבולות בהתחכמות דיגיעה באופן לא אבל

Because Hashem’s brocha for a Jew’s parnossa is concealed within the 

garment of nature, it is necessary for a Jew to use his mind to figure 

out how to earn his parnossa.  However, this type of mental 

involvement must be limited to the practical planning and analysis 

which is required in order to execute the appropriate actions – and 

can still be considered the “work of your hands (action-focused).”  

(Therefore, a Jew can even perform jobs which demand mental effort 

– and not just manual labor – as long as the mental effort is focused 

on action.) 

The point at which a Jew’s mental and emotional energy becomes 

incorrectly “invested” in his parnossa is when he becomes overly 

involved with it (it becomes his source of enjoyment and main pursuit 

in life), or when he starts trying to figure out how to increase his 

parnossa by scheming to “beat the system” with tricks and loopholes 

(even in a “kosher” way). 

[Editors note: To clarify, this doesn’t mean that a Jew is supposed to 

hate his job.  Rather, it means that a Jew’s true enjoyment – which he 
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looks for opportunities to pursue at any free moment – should be 

serving Hashem through Torah and mitzvos.] 

A Jew can achieve this proper involvement in business when he is 

aware of where his parnossa actually comes from: 

 לברכת ðÜØã אלא אינו והעסק, 13תעשיר היא’ הוי שברכת ובפרט
 שבדוגמת, 14מובן הרי ,(ו"ח פרנסתו מקור הוא שהעסק ולא)’ הוי

 15ואדרבה, מאומה העדיף לא בלבושים המרבה" בפשטות הלבושים
 ."61יותר מקלקל

When a Jew realizes that “the brocha of Hashem is what makes one 

rich,” and that the work itself is not a source of parnossa (G-d forbid), 

this makes it easier for him to determine the appropriate level of 

involvement that he needs to have in earning his parnossa. 

As explained above, a Jew’s involvement in business only needs to be 

enough to justify his parnossa according to the “garment” of nature.  

Chassidus carries this analogy to a “garment” even further: just like 

someone who wears too many garments (or garments that are too 

large) will do more harm than good (like tripping or overheating), the 

same is true with parnossa.  If a Jew has too many “garments” for his 

parnossa, they do more harm than good. 

[Editor’s note: It is important to point out that any practical parnossa 

decisions should be discussed with a mashpia (mentor).  Some jobs 

may involve travel or long hours, and this doesn’t necessarily mean 

that they are “oversized garments.”  Every situation is different and 

unique.  The main point is that a person’s focus should be in Torah 

and mitzvos, and that this desire should lead him to use whatever 

time he has available to pursue them.] 

This explains why Chassidus uses the expression “worries about 

parnossa”: 

http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2370
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2371
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2372
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2373
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 לו שיש נמוך במצב שהוא דהגם, "הפרנסה טרדות" הלשון דיוק וזהו
ñÜÚïß דנפשי’ אליבי כדבעי מתבונן אינו אשר מראה שזה] הפרנסה ’

 לכבות יוכלו לא הטרדות גם הנה, מ"מ, [17תעשיר היא’ הוי שברכת
 .מישראל א"שבכ המסותרת האהבה את ו"ח

Thinking about parnossa is a necessary part of life.  However, if 

someone worries about parnossa, this shows that they haven’t spent 

enough time and effort absorbing the fact that “the brocha of 

Hashem is what makes one rich.” 

Nevertheless, even worries about parnossa (or other material 

concerns) cannot extinguish the natural love for Hashem which is 

hidden within the Jewish soul. 

 

At first glance, we would assume that our possuk is explaining that 

the low spiritual state of having “worries about parnossa” is not able 

to affect the soul’s love for Hashem.  In the next section, the Rebbe 

will explain an even deeper meaning of this possuk. 

  

http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2374
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Section Two 

In the first section of the ma’amar the Rebbe explained the following 

points: 

¶ The deeper meaning of the possuk “many waters cannot 

extinguish the love, nor can rivers wash it away” is that a Jew’s 

worries about his parnossa and other material matters cannot 

eliminate the love for Hashem which is hidden within him. 

¶ “Worries about parnossa” result from an overinvolvement in 

earning a parnossa.  A Jew should only earn a living through 

the “work of his hands,” and worries are a result of investing 

his mind and heart into his work as well. 

¶ A Jew needs to use his mind to earn a parnossa in order to 

figure out what he should do (and it may take considerable 

effort to perform his work), but the true focus of his intellect 

and emotions needs to be exclusively dedicated to serving 

Hashem. 

¶ When a Jew does not have the correct approach to earning 

his parnossa, he can become overly involved in his work, or 

could look for ways to “beat the system” to increase his 

parnossa. 

¶ The correct perspective to have on earning a parnossa is to 

realize that all of a Jew’s brachos come directly from Hashem.  

True, Hashem wants him to put in enough effort to earn a 

living according to the laws of nature, but he needs to 

remember that the natural world is not, G-d forbid, the 

source of his parnossa. 

¶ Nevertheless, even if a Jew doesn’t (yet) have the correct 

perspective, and is overwhelmed by his preoccupation with 
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making a parnossa, these worries cannot extinguish his soul’s 

love for Hashem. 

 

The Rebbe now explains the deeper spiritual reason behind the 

concern (which our possuk negates) that worries about parnossa 

could “extinguish” the soul’s love for Hashem:  

, האהבה את לכבות יוכלו לא רבים שמים בזה החידוש והנה (ג
 התהו’ בבחי הוא ]הפרנסה טרדות שהוא] רבים המים דשרש דידוע

 מצד( גם) "רבים" להיותם רבים מים שנקראים דזהו .18לתיקון שקדם
 .19ומקורם שרשם

Although the physical world is “lower” than the G-dly soul (the 

creation of the physical world involves a greater concealment of 

G-dliness), the physical world has a higher spiritual source.  While the 

G-dly soul comes from the lower world of Tikkun, the physical world 

comes from the higher world of Tohu. 

[Editor’s note: The concept behind the worlds of Tohu and Tikkun is 

an extensive topic, and is not explained in this ma’amar.  In order to 

understand this ma’amar, it is only necessary to know that Tohu is 

higher than Tikkun.] 

The fact that the animal soul and the physical world come from a 

higher source explains several puzzling relationships: 

¶ The (lower) animal soul can overcome a Jew’s (higher) G-dly 

soul, concealing it’s love for Hashem and taking a Jew away 

from fulfilling Hashem’s will. 

¶ A person is the highest form of creation, but nevertheless 

depends on the lower forms (minerals, vegetables, and 

animals) for his sustenance. 

http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2375
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2376
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¶ A korban (animal sacrifice) can atone for the sins of a Jew, 

even though a human being is superior to an animal. 

This also explains why the phrase mayim rabim (many waters) can 

also be translated as “great waters”: because material concerns 

originate in the superior world of Tohu, they can therefore be called 

“great” (in comparison to the G-dly soul, which comes from Tikkun). 

This explains why our possuk needs to clarify that the “great waters” 

cannot extinguish the soul’s love for Hashem: 

 ונהרות האהבה את לכבות יוכלו לא רבים שמים בזה 20הרבותא וזהו
 התהו’ בבחי הוא 21והנהרות רבים המים ששרש דהגם, ישטפוה לא

 את ו"ח לכבות יוכלו לא מ"מ(, האלקית נפש שרש) לתיקון שקדם
 .22האלקית שבנפש האהבה

Even though the “great waters” (concerns about material matters) 

come from the world of Tohu which is higher than Tikkun (the source 

of the G-dly soul), nevertheless they are not able to extinguish or 

wash away (G-d forbid) the natural love which the G-dly soul has for 

Hashem. 

The ma’amar explains this based on the following possuk (which is the 

possuk before “Many waters… etc.): 

"Place me like a seal on your heart, like a 

seal on your arm, for love is as strong as 

death, zeal is as strong as the grave; its 

coals are coals of fire of a great flame! 

ךָ  נִי כַחוֹתָם עַל לִבֶּ ימֵּ ש ִ
ה  י עַזָּ חוֹתָם עַל זְרוֹעֶךָ כִּ כַּ
אוֹל  ְ ה כִש  ָ וֶת אַהֲבָה קָש  כַמָּ

פֶיהָ  ָ ש   קִנְאָה רְש  י אֵּ פֵּּ ְ רִש 
לְהֶבֶתְיָה ַ  :ש 

, 24ה-י שלהבת אש רשפי’ רשפי( 23ז"לפנ ש"כמ) הוא לזה והטעם
 ס"אוא בעצמות הוא שבה מסותרת והאהבה הנשמה ששרש

 הוא האלקית שבנפש האהבה ששרש .תהו’ מבחי גם שלמעלה
(, 25אש רשפי) בגחלת וגנוזה קשורה שהיא כמו ה-י שלהבת’ בבחי

 ששם(, 28’מהוי שלמעלה) 27צור’ בבחי שהוא כמו – 26יותר ולמעלה

http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2377
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2378
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2379
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2380
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2381
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2382
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2383
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2384
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2385
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 תשוב והרוח 30הכתוב בפירוש 29ת"בלקו כמבואר, הנשמה שרש הוא
 צור’ בחי הוא( נתנה אשר) האלקים’ שבחי, נתנה אשר האלקים אל
 .ל"הנ

Even though the immediate spiritual source of the G-dly soul is the 

world of Tikkun, the ultimate source of the soul (and its love for 

Hashem) is in the essence of Hashem – which is infinitely greater 

than the world of Tohu. 

The source of the G-dly soul’s love for Hashem is referred to in the 

possuk above with the phrase, “its coals are coals of fire of a great 

flame.”  The word “a great flame” can be interpreted as a 

combination of two words, read separately as “a flame of Kah” (the 

name of Hashem spelled “ ה-י ”). 

Chassidus explains that there are two ways in which a potential flame 

can exist: 

1. The potential for a flame can exist within a coal: a flame can 

be created by merely blowing on it, even if no visible flame 

exists, but the coal can also be extinguished. 

2. The potential flame can exist within a flint stone: it takes 

significant effort to reveal the flame, but the flint stone’s 

potential to produce a spark cannot be extinguished, even in 

water. 

The source of the G-dly soul’s love for Hashem is in the “coals of a fire 

of the flame of Kah” (the flame as it exists within the coal).  This 

means that the soul loves Hashem because it is included within His 

essence (it is “within the coal”). 

In fact, the true source for the soul’s love for Hashem is even higher. 

The soul loves Hashem because it is united with His essence to such 

an extent that it can be compared to the potential (essential) flame 

which exists within a flint stone.  This represents how the soul is 

http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2386
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2387
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completely united with Hashem’s essence and does not have any 

independent existence at all (which is higher than the name 

Havayah). 

The Alter Rebbe refers to this level of the soul with the possuk “And 

the soul returns to HaElokim, Who gave it.”  Whereas the name Elokim 

itself is lower than the name Havayah, the term “HaElokim” refers to 

Hashem’s essence which is beyond the name Havayah. 

 

The ma’amar continues to explain that in addition to the fact that the 

“many waters” (the concerns about parnossa) cannot extinguish the 

G-dly soul’s love for Hashem, they also cause the soul’s love for 

Hashem to increase: 

 את ו"ח לכבות ל"הנ רבים המים ביכולת שאין בלבד זו לא והנה (ד
 יתרון נעשה ידם שעל, מזו יתירה אלא, הנשמה של האהבה

 והתלבשותה ז"בעוה למטה הנשמה ירידת י"שע והוא .בהאהבה
 קודם ממדריגתה יותר נעלית למדריגה מגיעה היא ל"הנ רבים במים

 .31למטה ירידתה

When the soul descends to this world and is forced to deal with the 

pressures of earning a parnossa, this enables the soul to reach a 

higher level of love for Hashem than it could have reached in the 

spiritual world. 

Parenthetically, the Rebbe points out that extinguishing the soul’s 

love for Hashem would contradict the ultimate purpose of the 

creation of the “great waters”: 

 ביכולתם אין ס"סו ולכן .ל"הנ רבים מים של הכוונה תכלית וזהו]
 רבים המים של כוונתם עומק שתכלית 32לפי, האהבה את לכבות

 .[33בהאהבה יתרון לפעול בכדי אדרבא הוא גופא

http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2388
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2389
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2390
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The ultimate purpose of the challenges involved with earning a 

parnossa is to bring the soul to a higher level, as explained above.  

Therefore, extinguishing (G-d forbid) the soul’s love for Hashem 

would be completely against the purpose that Hashem created 

them for.  This is why the “great waters” challenge the Jew’s ability to 

reveal his love for Hashem, but are ultimately unable to completely 

extinguish it. 

The Rebbe explains how the challenges of earning a parnossa can 

bring the soul to a higher level: 

 והתלבשותה למטה ירידתה י"ע בהנשמה שנעשה העילוי ובעבודה
 שהנשמות, 35וכידוע .34התשובה לענין שבאה הוא ל"הנ רבים במים
 בהם שנעשה והיתרון, גמורים צדיקים’ בבחי הם לגוף ירידתן קודם

 במקום אשר, תשובה בעלי’ בבחי שנעשים הוא בגוף ירידתן י"ע
, מזו ויתירה, 36עומדין אינם גמורים צדיקים עומדין תשובה שבעלי

 .שלהם 38ביכולת( אפילו) זה שאין, 37בו לעמוד æàãÜâà שאין

When a Jew is faced with the challenges of earning a parnossa, the 

overwhelming preoccupation with making a living can consume him 

completely.  This takes him away from his ultimate purpose in 

creation, and invests his mind and heart in the wrong areas. 

However, when a Jew realizes the mistake that he has made, this 

awakens within him a tremendous feeling of bitter remorse and 

motivates him to do teshuva (to return to Hashem).  As we will soon 

explain, this opportunity to do teshuva is why the soul descended to 

this world. 

Before a soul comes down into this world it is considered a “complete 

tzaddik” who doesn’t face any challenges in his service of Hashem.  By 

descending into this world, it can face and overcome challenges to 

become a ba’al teshuva, who “stands at a place [level] where a 

complete tzaddik does not – and is unable to – stand.” 

http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2391
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2392
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2393
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2394
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2395
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This explains why the soul can only achieve the level of a ba’al teshuva 

after descending to this world: 

 על שאינה הגם] התשובה ענין כי, למטה הנשמה שירדה הטעם וזהו
 דוקא שייך ]39ושרשה למקורה הנפש השבת א"כ, דוקא עבירות

 שייך שאז(, ושרשו מקורו) האמיתי במקומו נמצא אינו כאשר
 .40נתנה אשר האלקים אל תשוב והרוח’ בחי, ומקורו לשרשו שישוב

The concept of teshuva is returning to one’s true source (true 

essence).  In order to accomplish this, someone needs to leave their 

“source” and then put forth effort to “return” to it.  Therefore, the 

soul descends from its source in the spiritual world and comes into 

this physical world – which then enables it to do teshuva and return 

to its true essence.  [Based on this, we see that a sin is not a 

prerequisite to teshuva, as the essential challenge of living in the 

physical world is enough to enable the soul to do teshuva.] This 

represents “returning the soul to HaElokim who gave it” – reaching its 

ultimate essence. 

 ועד] הצדיקים ממעלת יותר נעלית היא ת"הבע שמעלת ומכיון
 תשובה שבעלי מקום שלכן, בערך שלא הוא שביניהם שהחילוק

 ענין י"ע, לכן, ]ל"כנ, בו לעמוד æàãÜâà גמורים צדיקים אין עומדין
 גם יותר מתעלית ה"ה למטה בירידתה בהנשמה שמתחדש התשובה

 .41נתנה אשר האלקים’ בבחי, בשרשה שהיתה מכפי

Because the level of a ba’al teshuva is incomparably higher than the 

level of a tzaddik (which is why the tzaddik is unable to reach this 

level), and the soul was on the level of a tzaddik before it came down 

into this world, it therefore descends into this world in order to do 

teshuva and reach this infinitely higher level (a “descent for the sake 

of an ascent”) – “HaElokim who gave it.” 

 

Seemingly, this explanation presents a contradiction: 

http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2396
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2397
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2398
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Initially we said that the soul’s love for Hashem (and the soul itself) 

comes from Hashem’s essence (which is why the “great waters” 

cannot extinguish it).  We then explained that the soul descends into 

this world in order to reach Hashem’s essence through teshuva.  Why 

does the soul need to reach Hashem’s essence if the soul already 

comes from His essence? 

In the next section, the Rebbe will resolve this contradiction. 
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Section Three 

In the first two sections of the ma’amar the Rebbe explained the 

following points: 

¶ The deeper meaning of the possuk “many waters cannot 

extinguish the love, nor can rivers wash it away” is that a Jew’s 

worries about (and preoccupation with) his parnossa and 

other material matters cannot eliminate the love for Hashem 

which is hidden within him. 

¶ If a Jew is worried about and preoccupied with his parnossa, 

this shows that he is overly involved in earning a parnossa.  

A Jew should only earn a living through the “work of his 

hands,” which is limited to the physical and mental effort 

which is required to perform his necessary tasks. 

¶ When a Jew overly invests himself in his parnossa, he can 

become overly “into” his work, or could look for ways to “beat 

the system” to increase his parnossa.  This problem is caused 

by his lack of the awareness that his parnossa comes directly 

from Hashem, and not from the work itself. 

¶ This is why the possuk needs to clarify that “many waters 

cannot extinguish the love”: Even if a Jew doesn’t (yet) have 

the correct perspective, and has already become overly 

mentally and emotionally invested in making a parnossa, 

these worries cannot extinguish his soul’s love for Hashem. 

¶ The reason we would think that worries about parnossa 

could extinguish the G-dly soul’s love for Hashem is because 

worries about physical things have their source the higher 

world of Tohu, while the source of the G-dly soul’s love for 

Hashem is the lower world of Tikkun.  Therefore, it would 

seem that (once the person’s mind and emotions become 

invested in physical things) the force with the higher source 
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(the worries about parnossa) could extinguish the force with 

the lower source (the G-dly soul’s love for Hashem). 

¶ The reason why this doesn’t happen is because the G-dly 

soul (and its love for Hashem) ultimately comes from an 

even higher source – the essence of Hashem.  Since this is 

even higher than the world of Tohu, it cannot be extinguished 

by concerns about material things. 

¶ In addition to not extinguishing the G-dly soul’s love for 

Hashem, the worries about parnossa actually enable the soul 

to reach a higher level than it was capable of reaching in the 

spiritual world. 

¶ Before the soul comes into this world, it is on the level of a 

tzaddik. When the soul is put into a physical body and faces 

the challenges of the material world, it will experience the 

pain of (the Jew) being overly invested in material matters at 

the expense of pursuing the true purpose of its descent into 

creation (serving Hashem).  This bitter remorse brings the 

soul to the level of a ba’al teshuva, who is even higher than a 

tzaddik. 

 

Seemingly, the explanation of how the soul reaches a higher level 

through the challenges of earning a parnossa presents a 

contradiction: 

Initially we said that the soul’s love for Hashem (and the soul itself) 

comes from Hashem’s essence (which is why the “great waters” 

cannot extinguish it).  We then explained that the soul descends into 

this world in order to reach Hashem’s essence through teshuva.  Why 

does the soul need to reach Hashem’s essence if the soul already 

comes from His essence? 



 19 רבים מים ה"ד

 

The Rebbe first clarifies the basis for this question: 

 מכל שלמעלה’ ית בעצמותו הוא הנשמות ששרש והגם (ה
 של בנשמותיהן נמלך במי 42ל"שארז ממה( גם) וכדמוכח, הגילויים
 שהם מכיון) נעלים הכי גילויים על גם הוא ההמלכה שענין, צדיקים

 למעלה הן נמלך שבהן שהנשמות מובן הרי(, ו"ח בהכרח ולא ברצון
( למטה בירידתן) התשובה י"שע לומר שייך מ"מ, 43הגילויים מכל

 .בשרשן’ שהי הדרגא לגבי גם’ עלי בהן נעשית

As explained in the previous section, the source of the G-dly soul 

(even before it descends into this world) is in Hashem’s essence.  The 

fact that the soul comes from Hashem’s essence can also be proven 

from the following explanation of the Midrash: 

The possuk says [Chronicles I, 4:23], “They (the descendants of 

Yehuda listed in the earlier pesukim) were the potters who 

dwelled in Netaim and Gederah; they resided there with the 

king at his work.” 

The phrase “the king at his work” hints to the fact that that 

the King, the King of kings, the Holy One, blessed be He, sat 

“there” [before creation] the souls of the tzadikim with whom 

He consulted and then created His world [His “work”].  [The 

Midrash then finds a similar hint in the word “yotzrim” 

(potters) from the same possuk.] 

In this context, “creation” doesn’t only refer to the creation of the 

physical world; it also refers to the creation of the spiritual worlds, 

including the highest possible revelations of G-dliness. 

The Rebbe points out why we are forced to say that Hashem 

“consulted” with the tzadikim even before “creating” these highest 

revelations: 

http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2399
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2400
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Kabballah often uses the analogy of “light” to represent the revelation 

of G-dliness, as the emanation of light from its source has many 

parallels to the revelation of G-dliness from Hashem Himself.  

However, one of the main differences between the two is that a 

source of light automatically gives off light, while Hashem, G-d 

forbid, doesn’t “automatically” do anything – He chooses what He 

does and does not do.  Therefore, we must say that even the highest 

revelations of light within creation are “intentional”, and Hashem 

“consulted” with the souls of the tzadikim before “creating” these 

revelations. 

We can conclude from this that the souls of the tzadikim are higher 

than any revelation of G-dliness, as they “existed” before any 

“existence” was brought into being.  Since their “existence” comes 

before any revelation whatsoever, we must therefore say that the 

souls of the tzadikim “exist” within Hashem’s essence. 

Nevertheless, they are still able to reach a higher level by descending 

into this world and doing teshuva. 

The Rebbe begins to explain how this is possible: 

 עלו ישראל 45ל"מרז בפירוש 44המגיד הרב ש"מ פ"ע זה ויובן
 מכנגד עבר כשהבן דגם, בן לו שיש אדם כמשל שהוא, במחשבה

 .האב של במחשבה הבן של הצורה נחקקה ז"עכ, מאתו והלך פניו
ת "אבל אצל השי .’אלא שבבני אדם שייך זה דוקא במי שיש לו בן כו

 נחקק צורתם במחשבה,’ שייך זה לומר אף קודם שנבראו ישראל הי
 .העבר והעתיד אחד’ ישראל עלו במחשבה, כי אצלו ית ל"ש רז"כמ

When relating the creation of Adam, Hashem says, “Let us make man 

in our image.”  The Maggid explains the meaning of “our image” with 

the following analogy: 

This can be compared to a person who has a son.  Even if the 

son left his father long ago, the son’s image is still engraved in 

http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2401
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2402
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the father’s mind.  For a human being, this is only possible for 

a person who has a son.  Someone who never had a son, on 

the other hand, could never have the image of his son 

engraved in his mind, as he never saw him and would have 

no idea what he would look like.  However, this is only a 

human limitation. 

Hashem, on the other hand, was able to have the image of 

the Jews “engraved in His mind” – even before He created 

them.  This is the meaning of the saying of our sages, “The 

Jews arose in Hashem’s thought,” which is possible because, 

for Hashem, the past and the future are all one. 

This is the meaning of the possuk, “Let us make man in our 

image”: 

It should be interpreted as, “Let us [now] make man in 

(according to) “our image” (the image we have of him) [even 

though he wasn’t created yet].” 

The Rebbe applies this teaching of the Maggid to our topic: 

 נמלך ובהם’ ית בעצמותו מושרשות שהנשמות מה דזה, מזה ומובן
(, למטה יורדות שהן וכמו) נברא’ בבחי שהן כמו הנשמות ע"הו –’ כו

 העבר’ ית שאצלו לפי’, ית במחשבתו חקוקה היא זו צורה( גם)ש ורק
 לפניו שעלה מה שזהו’, כו נמלך במי בפירוש 46וכידוע .אחד והעתיד

 .Ûßåã הנשמות בעבודת’ כבי שיתענג התענוג’ ית

Based on the fact that the Maggid explains that the “image” of the 

Jewish soul in Hashem’s thought (essence) is the image of the soul of 

the Jew who will be created in the future, we also understand that 

the “souls of the tzadikim” who Hashem “consulted” with before 

creation (in His essence) refers to the (future) souls that will be 

brought into creation and will accomplish their purpose in this world.  

However, since Hashem is above time, this image was able to exist 

within “Hashem’s mind” before the souls were brought into being. 

http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2403
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In other words, the reason why the souls “exist” within Hashem’s 

essence (even before creation) is because of the future enjoyment 

which they will bring to Hashem after they are brought into this 

world.  When we say that Hashem “consulted” with the souls before 

creation, this actually means that Hashem decided to create the 

world based on the (future) enjoyment that He would get from the 

work of the Jewish souls. 

Based on this, we can understand how the souls are able to reach a 

higher level by descending into this world, even though they already 

come from Hashem’s essence: 

 שגם הגם, למטה ירידתן י"ע בהנשמות שנעשה’ העלי ענין יובן ז"ועפ
 מושרשות שהן מה זה כי’, ית בעצמותו מושרשות הן ירידתן לפני

 כ"אח’ שתהי’ ית ידיעתו מצד הוא’( כו נמלך ובהם)’ ית בעצמותו
 .47הכוונה וישלימו’ כו למטה ירידתן

When the soul descends into this world, it can complete the mission 

that had “earned” it a place in Hashem’s essence to begin with.   

Based on this, we see that the premise of our earlier question was 

incorrect.  At the beginning of this section, we asked why the soul 

needs to come into this world in order to reach Hashem’s essence if it 

already has its source in Hashem’s essence. 

We now understand that the entire reason why the soul has a source 

in Hashem’s essence is because of what it will accomplish in this 

world. Therefore, it must come into this world in order to “earn” the 

fact that it “already” came from Hashem’s essence! 

However, we can still ask why it is necessary for the soul to actually 

descend into this world: 

Seemingly, the difference between “future” and “actual” achievement 

is only relevant to someone who is unable to see the future.  Since 

Hashem is above time, and therefore knows with absolute certainty 

http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2404
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that this goal will be achieved, why does the “actual” achievement 

have any more significance than the (certain) “future” achievement? 

The Rebbe addresses this question: 

 זהו הרי, הכוונה שישלימו גמורה בודאות יודעים בתחלה שגם והגם
 .הפועל 48הוא( והכוונה) העילוי ותכלית, בכח

In Eitz Chaim, it states that the purpose of creation is for “the 

completeness of Hashem’s abilities and activities to be revealed.”  

From this we see that Hashem’s desire in the creation of the world is 

that the potential abilities that exist within Him should be revealed 

within creation.  Therefore, the actual achievement of a potential 

goal has significance.  Similarly, the soul actually needs to complete 

its mission in this world (and face the challenges of earning a 

parnossa) – even though it is guaranteed to (eventually) succeed. 

Parenthetically, the Rebbe notes that we can see this point in the 

precise wording of the Midrash: 

 שבהיותן, צדיקים של בנשמותיהן נמלך במי הלשון דיוק גם וזהו]
 שישלימו שיודעים, בכח הוא שלהן העילוי שאז] ההמלכה בבחינת
 הם שאז] למטה ירידתן ולאחרי, צדיקים בבחינת הן ]הכוונה

 ].תשובה בעלי’ בבחי נעשים ]בפועל הכוונה את משלימים

When the Midrash refers to the Jewish souls as they exist in 

Hashem’s essence because of their (guaranteed) future potential, 

the Midrash calls them “the souls of tzadikim .”  Only after they 

descend to the physical world and actually complete their mission 

do they become ba’alei teshuva (who are incomparably higher than 

tzadikim). 

 

http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2405
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The Rebbe connects this to the overall theme of “and Ya’akov went on 

his way”, which represents the transition from the holiness of Tishrei 

back into everyday life: 

 שבת שבמוצאי) "לדרכו הלך ויעקב"ד ענין עם זה לקשר ויש (ו
( גם) לדרכו הולך הוא תשרי חודש שלאחרי דהגם(, 49נח פרשת
 ז"עי מ"מ, ל"הנ רבים מים לבחינת ועד, דחול ובעובדין הרשות בעניני

 51הכתוב וכלשון, 50מהלך בבחינת שנעשה, יותר מתעלה הוא גופא
 .לדרכו áãÛ ויעקב

This ma’amar was said on motzei Shabbos parshas Noach, which is the 

conclusion of the first full week without any holidays after Simchas 

Torah.  This represents the “complete” return to “his (Ya’akov’s) way”, 

representing a Jew’s daily activities (including his mundane activities 

and worries about parnossa), after being immersed in holiness during 

the month of Tishrei. 

Seemingly, a Jew’s return to his mundane activities would represent a 

descent from his involvement in holiness during the yomim tovim.  To 

clarify that this is not the case, the possuk says that Ya’akov “went” 

on his way, using the word halach (went).  Whereas angels are 

referred to as “omdim” (“ones who stand” – they are not capable of a 

fundamental change and elevation to an incomparably greater level), 

a Jew is referred to as a “mehalech” (“one who goes” – someone who 

is capable of transformational change).  This shows that his return to 

mundane activities is able to bring him (halach) to an incomparably 

greater level! 

 ]’עלי צורך היא’( וכו הרשות בעניני לדרכו) שהירידה] זו וידיעה
 יעקב גבי 52ש"מ ד"וע] לבב ובטוב בשמחה’ תהי שההליכה פועלת

 פועל וזה ].’כו טובה בשורה משנתבשר’ גו רגליו יעקב וישא
’ בחי) והגבלה ממדידה ולמעלה השלימות בתכלית’ תהי שעבודתו

 .הגדרים כל 54פורץ שמחה כי(, 53מאדך בכל

http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2406
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2407
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2408
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2409
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2410
http://chabadlibrary.org/books/admur/mlukat/1/34/index.htm#_ftn_2411
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The fact that a Jew is aware that his “descent” into everyday 

mundane activities is a necessary part of reaching a higher level 

causes him to approach them with joy and optimism.  (This is similar 

to what is written regarding Ya’akov: After Hashem promised him 

that He would protect him, it says that Ya’akov “lifted his feet and 

went to the land of the people of the East.”  The Midrash explains 

that he “lifted his feet” (it was easier for him to travel) because of his 

joy and optimism from the good news.) 

This joy and optimism then causes the Jew to serve Hashem in the 

ultimate way, above all limitations (which corresponds to the level of 

serving Hashem “with all your might” mentioned in the Shema), 

because “joy breaks all boundaries.” 

The Rebbe concludes: 

 ]ח"וגמ עבודה דתורה( 55נח בני’ ג) קוין’ הג בכל] עבודתו שעובד י"וע
 בכל’ הוי ברכת גם לו נמשך, לבב ובטוב ובשמחה השלימות בתכלית

 השלימות בתכלית ]56ומזוני חיי דבני הענינים’ בג] לו המצטרך
 וברוחניות, בגשמיות והן ברוחניות הן, לבב ובטוב ובשמחה

 .יחד גם ובגשמיות

Through serving Hashem in all the three areas of Torah, davening, 

and mitzvos (which correspond to the three sons of Noach), in the 

most ultimate and complete way, and with optimism and joy, this 

will draw down Hashem’s brachos for him in everything that he needs 

(in all three areas of children, health, and parnossa), in the most 

ultimate and complete way, and with optimism and joy – both 

spiritually and physically – and with both spirituality and physicality 

integrated as one! 
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Footnotes from the Original Hebrew 

 ."ח"תשל’ה ח"מ’ ז", ח"תשל’ה – נח פ"ש מוצאי בקונטרס לאור יצא( *

 .ז, ח ש"שה( 1

 .(ה"פע .בתחלתו) ו"תרל רבים מים .ואילך ד, נח נח ח"תו .נח פ"ר א"תו( 2

 .(הבאה שבהערה ח"ותו א"תו) "ועומדים מכונסים הם" הים מי, "מים" כ"משא( 3

 .’(הפי וזהו ה"ד) א, ד"יו .(יתן אם ה"ד) ב, ט א"תו גם וראה .ב, סב שם ח"תו( 4

 ."נהרות" על גם קאי "’גו לכבות יוכלו לא"ש, שם א"בתו ה"כ( 5

 .ב, קכח תהלים( 6

 .מ"ובכ .ג, סו חוקת .ד, מב שלח ת"לקו( 7

 .א"פ ה"מכ ומעין קונטרס .(א, ח שם גם וראה) א, קז צ"דרמ( 8

 .תעשה אשר בכל ל"ת *ובטל יושב יהא יכול :שם ובספרי .יח, טו ראה( 9

 .ד"עה חטא לאחרי נתחדש( יט, ג בראשית) "לחם תאכל אפיך בזעת"ש ,להעיר( 10

 .שם שלח ת"לקו( 11

 .בסופה קדושין( 12

 .כב, י משלי( 13

 .ב"פ שם ומעין קונטרס .ב, קז צ"דרמ ז"בכ ראה( 14

 יכול :(פ"עה) ש"וביל .בטל יכול :שלפנינו ובספרי .מ"ובכ שם ומעין בקונטרס הובא כן (*

 .’כו ובטל כשעומד

 .(ב, ג) בהקדמה חיים דרך גם וראה .מועלת מחשבה ואדרבה :שם חוקת ת"לקו גם ראה( 15

 .שם צ"דרמ( 16

 .ז"תרנ וידעת ה"ד .ג"פ שם ומעין קונטרס .(ואילך א, קז) שם צ"דרמ( 17

 .ב, תרט’( ג כרך) נח ת"אוה .א, סא שם ח"תו .א, ד"יו א"תו( 18

 ענין דוגמת הוא רבים מים שענין, שם ת"אוה וראה .מרובים אורות היו שבתהו, להעיר( 19

 .הנקודים עולם’ בחי שהוא הרבים רשות

 .(שם ח"תו) "גדולה רבותא שזהו" ועד( 20

 .בתהו’ בחי’ ב הם "נהרות"ו "רבים מים"ש, שם א"בתו( 21

 .שם ח"תו( 22

 .ו, ח ש"שה( 23

 מכבין המים ולא . . מעלה של כאש . . ה-י שלהבת :(בסופו) פ"עה ר"שהש גם ראה( 24

 .שם ו"מהרז בפירוש וראה .לאש
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 :שם ע"ובתיב .’גחלי –’ רשפי :(שם מצודת גם וראה) שם ש"לשה ע"הראב פירוש ראה( 25

 .(27 שבהערה רבים מים והמשך ת"אוה) דאשא גומרין

 .מ"ובכ .ו"תרס זקן ואברהם ה"ד ראה( 26

 .(תשמו’ ע) פ"עה ש"שה ת"אוה גם וראה .ג"פע ו"תרל רבים מים .ב, תרכא נח ת"אוה( 27

 .ג, כו אחרי ת"לקו בארוכה ראה( 28

 .ב"רע, פה צ"שמע .(א, עב) האזינו פ"ר( 29

 .ז, יב קהלת( 30

 .ואילך ה"פע ל"הנ רבים מים .א, תרכב נח ת"אוה .2 שבהערה ח"ותו א"תו( 31

(, ג"ס ל"כנ) האהבה שרש מצד רק לא הוא האהבה את לכבות ביכולתם שאין דזה, והיינו( 32

 .גופא רבים המים של "כוונתם עומק תכלית" מצד גם אלא

 .שם רבים מים המשך ראה( 33

 .ד"סע, נט שם ח"תו .א, ט שם א"תו ראה( 34

 הנשמה ירדה למה "האמיתי התירוץ" שזהו, שם ת"ובלקו .מ"ובכ .א"סע, עג בלק ת"לקו( 35

 .ז"לעוה

 .ב, לד ברכות( 36

 .(יכולים אינם הגירסא מובא שם ת"בלקו וגם) ד"ה ז"פ תשובה’ הל ם"רמב( 37

 .(ועוד .ג"פי ג"תש ה"ר המשך) כח’ מבחי שלמעלה( 38

 .מ"ובכ .ג, סו ש"ש .ד, כד ראה ת"לקו( 39

 .האזינו פ"ר ת"לקו( 40

 ש"ומ .כן על ויתר ירידתה קודם כמו . . להיות היא והתשובה :א"רע, עב שם ת"לקו ראה( 41

 .47 הערה לקמן ראה – נתנה אשר האלקים אל תשוב והרוח

 .ב"רפ רבה רות( 42

 .תתק’ ע( ב"ח) ב"תער המשך גם וראה .ב"פ ט"תרצ סוכתו העושה ה"ד( 43

 שם הענין ומהמשך] תתקב ע"ס ל"הנ בהמשך גם הובא – אדם נעשה פ"עה( ג, ב) ת"או( 44

 ].’כו נמלך במי לענין גם שייך שזה משמע( תתקג’ ע ריש שם ראה)

 .ד, א"פ ר"ב( 45

 .מ"ובכ .ג"פ ג"תש ה"ר המשך( 46

 נעשית התשובה י"שע אף – "נתנה אשר האלקים אל תשוב והרוח" ש"מ יובן ז"ועפ( 47

 שרש) "נתנה אשר האלקים" בבחינת הוא התשובה י"שע דנשמה העילוי גם כי – יותר בעילוי

 .ע"ועצ .כבפנים, בכח רק הוא שבתחלה אלא .’(ית בעצמותו הנשמות

 .(ואילך 283’ ע כ"ח ש"לקו) ואילך’ ד סעיף בהשיחה בארוכה ראה( 48
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 שהחידוש(, ואילך ג"ס) ושם .ואילך’ ב סעיף( ואילך 281’ ע שם) בהשיחה בארוכה ראה( 49

 "לדרכו הלך ויעקב"ד הענין כבר ישנו שאז – הוא בראשית שבת מוצאי על נח פ"ש שבמוצאי

 .בפועל

 הנשמה ירידת( כללות) י"שע’ העלי בענין( מ"ובכ .ואילך א"סע, ל א"תו) הידוע ד"וע( 50

 .מהלך’ בבחי שנעשית מה היא’ שהעלי, למטה

 .(1-270’ ע שם ש"לקו) ו"ס בראשית שבת מוצאי שיחת וראה .ב, לב ויצא( 51

 .(3-272’ ע שם ש"לקו) י"ס ל"הנ שיחה וראה .שם י"פירש .א, כט ויצא( 52

 .(מ"ובכ .א, ט א"תו) "רבים מים"ה י"ע שנעשה העילוי גם( מאדך בכל’ בחי) שזהו, להעיר( 53

 .ואילך 49’ ע ז"תרנ תשמח שמח ה"ד( 54

 עבודה דתורה קוין’ הג ענין(, א, סג נח ת"ואוה וישב פ"ר א"תו) ת"חג’ בחי הם נח בני’ ג( 55

 .ח"וגמ

 .ואילך א"סע, תשנו וירא ת"אוה ראה( 56
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 הַמֶלֶךְ מְלֶאכֶת אֶת וָאֶעֱשֶה וָאָקוּם ...נִהְיֵּיתִי דָנִיֵּאל ואֲנִי

AND I, DANIEL ... ROSE AND DID THE KING'S WORK 

(DANIEL 8:27) 


