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Section One

The Rebbe said this ma‘amar on zos Chanukah (the last day of
Chanukah) in 5738 (1977), and it is based on a Gemara from masechta
Shabbos (21,2) which discusses the holiday of Chanukah.

It says in a Baraisa: “The time for the mitzvah of the Chanukah
lights begins when the sun sets (“mi‘she’tishkah ha’chamah”)
and extends until people are no longer found in the
marketplace. [...] And until what time is this? (Meaning, “Which
people is the Baraisa referring to"?) Rabbah bar bar Chanah
said in the name of Rebbi Yochanan: “Until the Tarmudai are
no longer found in the marketplace.”

[The Tarmudai were a group of people who sold kindling wood
in the marketplace. Because other people would leave the
market, return to their homes to find that they didn't have
enough kindling wood, and return to the market to purchase
some, the Tarmudai would stay later than everyone else.]

In this ma’amar, the Rebbe focuses on the terms that the Gemara uses
to describe the start and end times for the mitzvah of the Chanukah
lights:

" PIwn 0 931 nvonw 7Y pnn vpwnwn M) U O Y T &
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The Gemara stated: “The time for the mitzvah of the Chanukah lights
begins when the sun sets (“mi’she'tishkah ha'chamah”) and extends
until people are no longer found in the marketplace... [specifically,]
until the Tarmudai are no longer found in the marketplace.

Mm% nonun MM 1’2V p1‘7’nn APRIWI 11T YWIITT IR
XN DJ']P'?TD 27 DN2W NN WTPNHD MMNT ,NAW NN WTPNN
NYW) N2 RINW ,NNINN 1200 'IP"?'I’ﬂ WTPNN MNT] O TIVIn


http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1468
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1469
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The previous Rabbeim point out that the time for lighting the
Chanukah lights differs from the time when the menorah was lit in the
Bais HaMikdash and from the time when Shabbos candles are lit.
Whereas the Chanukah menorah is lit after sunset, both the menorah
in the Bais HaMikdash and Shabbos candles are lit before sunset:

1 The menorah in the Bais HaMikdash was lit after plag
ha’mincha (one and one-quarter seasonal hours before
sunset).

1 Shabbos candles are specifically lit before sunset (as it is
forbidden to light a fire on Shabbos itself, which begins at
sunset).

Seemingly, the mitzvah of lighting the Chanukah menorah should be
modeled after the way that the mitzvah was performed in the Bais
HaMikdash:

"N 2"RY,WTPHRN M2 PNW DIN NN RN 1" NPHW NTT DINT
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Even though the Rabbinic mitzvah of kindling the Chanukah lights was
established because of the miracle that occurred with the menorah in
the Bais HaMikdash, and especially considering the general principle
of “whenever a Rabbinical decree was made, it followed the model
established by the Torah”, it would seem that it would be most
appropriate to kindle the Chanukah lights before sunset.

Nevertheless, the time to kindle the Chanukah lights is specifically
after sunset.


http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1470
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1471
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1472
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1473
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The reason for this was explained in ma‘amarim of the previous
Rabbeim:
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The concept of “sunset” refers to the time of galus, as galus is referred
to as “darkness” (a time when we do not see the “light” of G-dliness in
the world). Furthermore, the cause for the physical galus (both the
fact that we are exiled from Eretz Yisroel and the fact that we don't see
G-dliness within the physical world) is the “spiritual darkness” created
by transgressing Hashem'’s will.

This “spiritual darkness” is the opposite of the fact that “a mitzvah is a
candle and the Torah is light". This is why we say in the musaf prayer,
“As a consequence of our sins [which caused a spiritual darkness] we
were exiled [into the “physical” darkness of galus]”.

This gives us insight into the accomplishment of the mitzvah of
kindling the Chanukah lights:
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The reason why the Chanukah lights are lit after sunset is because
they are able to “light up” the darkness of galus.

[Parenthetically, the Rebbe points out that in addition to lighting up
the darkness of the galus after the destruction of the Bais HaMikdash,
it also lit up the darkness of galus at the time when the mitzvah of the


http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1474
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1475
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1476
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1477
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1478
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1479
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Chanukah lights was originally established - even though the Second
Bais HaMikdash was still standing.

That time was also referred to as galus - the “Greek galus” - due to the
effect that the Greeks were having on the Jewish people at that time,
and especially during the time immediately preceding the miracle of
Chanukah when the Jews' suffering increased (as we say in the
additional prayer of al ha’nism during Chanukah).]

This foundational understanding of the accomplishment of the
mitzvah of kindling the Chanukah lights also gives us deeper insight
into the time when the mitzvah ends:

X927 TV PIWN 1D 937 NYINW TY RN N1 HW NIPTYW NN 3”21H1INN
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The phrases used by the Gemara are “ad sh'tichleh regel min ha'shuk”
(literally, “until the feet are gone/destroyed from the market”) and “ad
d'kalyah riglah d'tarmudai” (literally, “until the feet of the Tarmudai are
gone/destroyed”). The deeper meaning of these terms is as follows:

1 The letters which spell the word “Tarmud” (the “Tarmudai”) can
be rearranged to spell the word “moredes”, meaning “one who
rebels”. In our context, this refers to those who rebel against
the kingship of Hashem, representing the ultimate expression
of the darkness of galus.

1 The Tarmudai stay late in the “shuk” (the “market”), which is
halachically considered a reshus ha’rabim (a public domain)
within the context of the laws of Shabbos (one is not allowed
to carry into or within a public domain).

The literal translation would be “the domain of the many”, and
on a spiritual level, this refers to a place where the unity of
Hashem is concealed, and there appear to be “many” forces in


http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1480
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1481
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1482
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control. This concept is also referred to as “mountains of
separation”; “mountains” are lifted up and are the opposite of
humility, and this causes their “separation” from Hashem's
true unity.

There are two explanations of the effect that the mitzvah of kindling
the Chanukah lights has on the Tarmudai, based on how one
translates “kalyah":
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The first explanation translates the word “kalyah” as “destroyed and
nullified”, and implies that the lights of Chanukah will cause the
Tarmudai (representing the forces of kelipah, which rebel against the
kingship of Hashem) to be “nullified and destroyed".
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The second explanation translates the word “kalyah” as related to the
phrase “kalos ha'nefesh”, a level of love for Hashem which results in the
soul wanting to leave the body and become reunited with Hashem.
According to this translation, the lights of Chanukah will cause the
Tarmudai to be nullified and transformed until they are completely
united with Hashem. This will result in an even greater revelation of
G-dliness, as “the greatest light comes from the (transformation of the)
darkness”. [This parallels the concept that a ba’al teshuvah is drawn to
Hashem with an even greater “thirst” than a tzadik, as he is coming
from a place of “darkness”.]


http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1483
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1484
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1485
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1486
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The Rebbe now explains this revelation of G-dliness that is
accomplished through the transformation of the “Tarmudai” in greater
detail:
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Everything in creation - even kelipos (which conceal the revelation of
His true unity) - has its origin and root within holiness.

(Furthermore, the Gemara comments on the pasuk “There is nothing
besides Him"” saying, “This even includes sorcerers who [actively]
contradict the heavenly court” (and can cause a person to pass away
even if this wasn't decreed from above).)

However, there are certain things which cannot descend from their
source within holiness into creation through “the standard steps of
spiritual evolution” (histalshelus) - even through a tremendous number
of steps. Rather, these things need to be brought into creation
through a transformative “jump” (where the connection between the
end result and the initial source in holiness cannot be directly traced).

These types of transformations are metaphorically referred to in
Kabbalah and Chassidus as “interruptions”, “reductions”, “screens”,
“shatterings”, or other similar terms which imply a transformative

change process.

We now apply this concept to the subject of our ma‘amar:
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http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1487
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1488
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1489
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1490
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Similarly, concepts of “the setting of the sun” (galus), the “marketplace”,
and the “Tarmudai” all have their origin and root in holiness, but they
descend into creation through a transformative intermediary step that
conceals their original source (such as “interruptions”, “reductions”,
“shatterings”, etc.).

[Parenthetically, the Rebbe connects this to the concept of Pharaoh
(who was mentioned in parshas Vayigash, the parshah in which this
ma’amar was said), who comes from an extremely high source within
holiness. Commenting on the name “Pharaoh”, the Zohar says that
“from him (the source of Pharaoh) all lights ispara’u (“are uncovered”,
grammatically related to the word “Pharaoh”) and are revealed.”

However, as this level descends into creation through “shattering”, it
results in “Pharaoh, the King of Mitzrayim”, known as the “great
serpent who crouches within the river and says, ‘the [Nile] river is mine
and | made myself' [denying his reliance on Hashem].”

In addition to the fact that they are able to descend so far due to the
transformational process of creation, the very fact that they descend
so far indicates the level of their source:
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Based on the principle that “whatever is highest falls the lowest", we
see that these lowest aspects of creation (galus, the “marketplace”, and
the “Tarmudai”) have an extremely high spiritual source.
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http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1491
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1492
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1493
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1494
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Therefore, when a Jew refines these lowest aspects of creation (by
using them for their intended purpose within the service of Hashem),
he is able to elevate them to their extremely high spiritual source
(which is even higher than things which come into creation as
revealed holiness).

[This is similar to the refinement of Pharaoh (the lowest aspect of
creation) which was specifically accomplished by Moshe Rabbeinu who
was granted the ability to refine Pharaoh when Hashem said, “come to
Pharaoh.”]
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Furthermore, since “every descent is for the sake of an ascent to an
even greater level”, when the lowest aspects of creation are refined,
they are elevated to a level which is even higher than their original
source that they descended and “fell” from.

This concept gives us greater insight into a statement of the Zohar
quoted in ma‘amarim of the previous Rabbeim:
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The Zohar comments on the following pasuk:

The sun rises and the sun sets; ~9X) WURWD X2 WRWH NN
and to its place it yearns, and it DV RN DNT ARV IDIPN
shines there.

On a simple level, this pasuk means that after the sun sets, it yearns
for “its place” where it will rise in the east and shine the next morning.
However, on a deeper level, the Zohar explains that “its place” refers
to the west, the place where it sets. In the words of the Zohar, “when


http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1495
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1496
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1497
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the sun goes towards the west, the west is called “the place of the sun.”
[Meaning, the proper place of the sun is the west where it sets, not
where it rises, and this is why the sun moves toward the west over the
course of the day.]

The deeper meaning of this Zohar is explained as follows:
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The “west"” refers to the sefirah of malchus (as it says, “the shechina is in
the west”, and the shechina refers to malchus), and the “sun going
towards the west"” refers to the descent of the six sefiros of ze'ir anpin
(referred to as “the sun”) into malchus.

In addition to descending into the higher level of malchus as it
functions as a receiver in the world of Atzilus, it also refers to the lower
level of malchus which descends and becomes the source for the lower
worlds of Briyah, Yetzirah, and Asiyah (known in short as Biyah). Once
it descends into these lower worlds, it is considered as the light of
Atzilus has “set” (like the setting of the sun), as it is no longer revealed
within these lower worlds.
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Even though the “sun of Atzilus" (ze'ir anpin, or zah in short) has “set” (it
is no longer revealed after it descends, by way of malchus, into the
lower worlds), the place to where it descends is referred to as “its
place”, as that is the place where it can reach its ultimate purpose.
(The ultimate purpose of the emanation of the G-dly sefiros of Atzilus is
in order to create the worlds of Biyah.)


http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1498
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1499
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1500
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In addition to being their true place (despite the concealment involved
in their descent), their ultimate “shine” (revelation) will be
accomplished through their descent into the lower worlds (as will be
explained the following paragraphs).
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In Tanya, the Alter Rebbe explains that the higher spiritual worlds are
considered a “descent from Hashem'’s ultimate light” (as the highest
revelation of G-dliness must be superior to the spiritual worlds that
are created from it), [so therefore the creation of these higher worlds
can't be the ultimate purpose of creation].

However, the worlds of Biyah - and the physical world in particular,
which is the lowest possible form of existence - have a unique
advantage which is not present in any of the higher worlds. These
worlds become a dirah b'tachtonim - a "home” where Hashem'’s
essence will be revealed (similar to the way that a person’s true
essence is revealed by how he behaves within the privacy of his own
home).

The connection between Hashem'’s true essence and the lowest world
is seen in the fact that the lower worlds (below Atzilus, and especially
the physical world) experience the feeling of having an independent
existence. Even though this feeling is false (as there is no true
existence other than Hashem), it results from the connection between
Hashem'’s essence and the lower world; because Hashem's essence is
an “independent existence” (as He is the only true existence and does
not depend on anything else to exist), the lower worlds also “feel” that
they have an “independent existence”.


http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1501
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1502
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1503
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We are now able to gain greater insight into why we kindle the lights
of Chanukah after sunset:
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The purpose of kindling the lights of Chanukah is to light up the
darkness of Biyah (after the “setting of the sun of Atzilus"). By refining
the concealment of the lower worlds, we are able to bring about a
revelation of G-dliness which is even higher than the original source
of these creations within holiness, and ultimately reveal Hashem's
essence when we create a dirah b'tachtonim.

Until this point in the ma’amar, the “setting of the sun” has referred to
the creation of the worlds of Biyah in general. The Rebbe now extends
the meaning the “setting of the sun” even further:
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The concept of the “setting of the sun” also refers to the creation of the
kelipos, a level of “setting” which is incomparable to the “setting” of the
light of Atzilus to create the worlds of Biyah. Since “whatever is highest
falls the lowest” (as explained above), the “shining” which is
accomplished through the creation (and ultimate refinement) of the
kelipos is greater than the “shining” which is accomplished through the
creation of the worlds of Biyah in general.

Parenthetically, the Rebbe explains how this is similar to how the
“setting of the sun” in the world of Atzilus is greater than the “setting of
the sun” which occurs on an even higher level:
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Chassidus explains that just like there are the “specific” worlds of
Atzilus and Biyah, a similar concept of “Atzilus and Biyah" exists at a
more general (macro) level as well. These levels are called the “general
Atzilus” and the “general Biyah”, and refer to the levels above and below
the initial tzimtzum which made creation possible. (To clarify, the
“specific” worlds of Atzilus and Biyah are both included within the
“general Biyah", as the “general Atzilus” is much higher than the
“specific” world of Atzilus.]

Even though the descent from the “general Atzilus” to the “general
Biyah" does represent a significant change, it doesn't result in the
creation of an “independent” existence. As explained above, the
concept of an “independent existence” expresses the true
“independence” of Hashem's essence, so the creation of the specific
worlds of Biyah express Hashem’s essence to a greater degree than
the creation of the general worlds of Biyah. And within the worlds of
Biyah, the main revelation of Hashem'’s essence is through the creation
of a physical existence - our physical world.

Returning to our previous topic, the Rebbe connects the creation of
the kelipos to the ultimate revelation of Hashem'’s essence:
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The Zohar says, “When a Jew does eskafia on (subdues the power of
kelipah by resisting one's selfish desires which come from) the sitra
achra (the forces of evil), G-dliness (the “glory of the Holy One, blessed
be He") is revealed in all worlds.”

Applying this statement to our topic, this means that when the “sun
sets” to such a degree that it creates the forces of kelipah, a Jew needs
to do eskafia (resist his desires for negative things) and eshapcha
(transform his desires and the negative things themselves into forces
for holiness). And specifically as a result of this struggle against the
kelipos, it causes a tremendous G-dly revelation (it reveals the ultimate
source of kelipah in the spiritual worlds), a level which is fundamentally
higher than the entire concept of “revelation” (as “revelation” implies
the revelation of a specific aspect of something and not its entire
essence). This is why the Zohar uses the word “estalek” (which literally
means “goes up"”) to describe the revelation; it is a revelation of a level
which is beyond the normal “realm of revelation”.

Through serving Hashem in this way, a Jew is able to achieve the
ultimate purpose of creation - Hashem'’s desire for a dirah b'tachtonim.
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And in order to make it possible to reveal Hashem'’s presence within
the lowest aspect of creation (which reveals the highest G-dly source),
Hashem created the existence of evil (the ultimate expression of the
kelipah and sitra achra and the lowest possible form of existence).

[Even though the kelipos became integrated into the Jew and the world
as a whole through the sin of the Tree of Knowledge (which would
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seem to imply that it was not part of Hashem'’s plan), this was
nevertheless all part of the plan. This is the meaning of the pasuk,
“Hashem brings libels upon mankind” - He (so to speak) “blamed”
Adam for making this mistake even though it was a critical and
unavoidable part of the ultimate plan for creation.]

This is why Hashem “built worlds (of Tohu) and destroyed them”,
resulting in the “shattering” of the world of Tohu and the “falling” of
the G-dly “sparks” that gave life to it (a “transformative jump” into
creation, as explained above). The “falling” of these “sparks” resulted
in the creation of the physical world so mankind (specifically, the Jews,
who are referred to as “man”) can “refine these sparks” (use the
physical world [which was not refined “from above”] for its intended
G-dly purpose), achieving the ultimate purpose of creation - a dirah
b'tachtonim.

After explaining the deeper significance of the time when the mitzvah
to kindle the Chanukah lights begins (“when the sun sets”), the Rebbe
now explains the deeper significance of when it ends.
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The first explanation of the meaning of “people (‘feet) found in the
marketplace” refers to a high level in the realm of holiness.

In this explanation the word shuk (“marketplace”) is related to the word
shok (“leg"), and refers to a pasuk in Shir HaShirim in which the Jewish
people metaphorically describe their beloved (Hashem), saying “His
legs (shokav) are [as] pillars of marble”. Commenting on this pasuk, the
Midrash says, “The phrase ‘His legs' refer to the world which He longed
(nishtokek, related to the word shok) to create.”
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The “feet” (from the marketplace) refer to the three holidays of Pesach,
Shavuos, and Sukkos, known as the “shalosh regalim” (three festivals,
which can also be translated as “three feet”). This refers to an
extremely high level within holiness, as the Gemara says (regarding
coming to the Bais HaMikdash on the three festivals), “Just as Hashem
‘comes’ to the Bais HaMikdash to see the Jewish People, so too He
‘comes’ to be seen [by them]; and just as the Jews come to be seen [by
Hashem)], so too they came to see [the revelation of G-dliness].” (This
translation incorporates the explanations of both Rashi and Tosafos.)
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The second explanation of the meaning of “people (‘feet’) found in the
marketplace” refers to the realm of kelipah.

In this explanation, the word “shuk” (marketplace) refers to the concept
of the “public domain” and “mountains of separation” (as explained
above), the concealment of Hashem's unity which results in an
existence which seems to be separate from Him.

The “feet” in the marketplace refers to the “feet of the Tarmudai”. The
word regel (foot) is related to the word ragil (to do something
habitually), and, as explained above, the “Tarmudai” refers to those
who “rebel against the kingship of Hashem”. Therefore, the “feet of
the Tarmudai” refers to the “habitual rebellious behavior” which is a
consequence of living and operating in the “shuk” - a world that
conceals Hashem.

These two explanations are connected to one another:
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The reason why Hashem desired (nishtokek, the first explanation of
“shuk”) to create the world was in order to have a dirah b’tachtonim in
this physical world (which is the lowest possible world in terms of
concealment of G-dliness). Because Hashem wants this dirah
b’tachtonim to be created when a Jew serves Hashem through his own
free choice, Hashem created the world in a way that makes it possible
for people to mistakenly think that He is not in charge (the illusion of
multiple forces in creation - the existence of kelipah, the second
explanation of shuk) and follow their own desires.

[This is the deeper meaning of the pasuk, “Let us make man...” Even
though Hashem obviously created man on His own (so it should have
said “let Me make man”, He created man in a way that enabled him to
have the ability to make a mistake and not recognize Hashem'’s unity.
As the Midrash comments, “[Hashem chose to write it this way in the
Torah to teach the lesson of humility], and one who wants to make a
mistake will make a mistake..."]
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And specifically through creating the world in a way of “let us make
man” (the illusion of multiple forces in creation), when a person,
through his own efforts, transforms the “public domain” (shuk) into a
“private  domain” that expresses the unity of Hashem, this
accomplishes (so to speak) Hashem'’s ultimate desire (nishtokek) in the
creation of the world - a dirah b’tachtonim.
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Section Two

In the first section of the ma’amar the Rebbe explained the following

points:

|l

The Gemara stated: “The time for the mitzvah of the Chanukah
lights begins when the sun sets (“mi‘she’tishkah ha’chamah”)
and extends until people are no longer found in the
marketplace... [specifically,] until the Tarmudai are no longer
found in the marketplace.

Chassidus explains that the “setting of the sun” refers to galus,
while the “feet (e.g. people) found in the marketplace” refers to
the forces of kelipah and sitra achra which “rebel” against
Hashem.

Everything in creation has a spiritual source in the higher
worlds, and, based on the principle that “whatever has the
highest source falls the lowest (within creation)”, we explained
that when a Jew refines the lowest aspects of creation (kelipah
and sitra achra), this reveals the highest G-dly revelations.

Furthermore, since “every descent is for the sake of an even
greater ascent”, when a Jew refines these lowest aspects of
creation, it “elevates” them to a level which is even higher than
their original source.

Based on a statement of the Zohar that explained that the true
“place of the sun” is the place where it sets, we explained that
the ultimate purpose of creation is for the “sun” (the revelation
of G-dliness) to “set” (descend into the lower worlds), creating
a physical world full of kelipah and sitra achra so the Jews can
refine the physical world through eskafia and eshapcha,
creating a dirah b’tachtonim through their own free choice.
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1 We then gave two explanations for the phrase “feet/legs from
the marketplace™

0 The first explanation stated that the word shuk, is
related to the word “nishtokek” (longed for). The
Midrash explains that this refers to Hashem's longing
to create the world. The “feet” refer to the shalosh
regalim (literally, the “three feet”) of Pesach, Shavuos,
and Sukkos.

0 The second explanation stated that the word shuk
refers to the “public domain” and “mountains of
separation” that represent kelipah and sitra achra. The
“feet” in the shuk refers to the “feet of the Tarmudai”
who “habitually rebel” against the unity of Hashem - a
behavior which is supported and “encouraged” by the
“shuk” - a world that conceals Hashem.

1 We then explained that these two explanations are connected
to each other: The reason why Hashem desired (nishtokek, the
first explanation of “shuk”) to create the world was in order to
have a dirah btachtonim in this physical world. Because
Hashem wants this dirah b’tachtonim to be created when a Jew
serves Hashem through his own free choice, Hashem created
the world in a way that makes it possible for people to
mistakenly think that He is not in charge (through the existence
of kelipah, the second explanation of shuk) and follow their
own desires.

The Rebbe focuses on the pleasure that Hashem receives when we
accomplish the ultimate purpose of creation:
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This pleasure (which Hashem receives when the Jews fulfill His
“longing”, nishtokek, as explained above) that results from the
transformation of the darkness “shuk” (marketplace), “public domain”,
and “mountains of separation” (all referring to the kelipos) into “light”
(revealed G-dliness) is the highest level of pleasure.

This is related to the concept of “laughter” which is explained
elsewhere in Chassidus, as laughter is the greatest pleasure in the
world. Laughter is a type of pleasure which results from experiencing
something “new and unexpected”, and when a Jew transforms
darkness into light, this is similar to the creation of something “new” in
the world - which gives Hashem (so to speak) this tremendous
pleasure which is similar to the concept of laughter.

We can see that Hashem'’s ultimate desire is the transformation of the
darkness into light from the following Gemara:
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The Gemara says, “Whoever teaches Torah to the son of an unlearned
person, even if Hashem has made a [negative] decree, He will nullify it
for his sake. This is the meaning of the pasuk, ‘he who takes the

precious out of the disgraced, according to him it shall be'.” [The
Gemara’s interpretation of the pasuk is not its literal meaning; on a
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simple level, the word “kfi" (according to him) means “like My
[Hashem'’s] mouth”.]

When a tzadik nullifies a decree of Hashem - even though the knows
that Hashem has made this decree - he does it because Hashem's
ultimate will is the nullification of the decree, and the tzadik’s
“intervention” gives Hashem tremendous appreciation and pleasure.

MINX1 IR PN RP 1D ROVWY RN NP T2V ORD =2"1I0 7'
0N 27 000 MYN NSYNY NWYI 12 ONNXIW DTNT PINND N2
PN

This is similar to another story in the Gemara: During a debate
amongst the Sages, a heavenly voice stated that Rebbi Eliezer's opinion
was correct, but Rebbi Yehoshua countered that “the Torah is not in
heaven” (and therefore a heavenly voice has no effect on our decision).
[The halacha was decided according to the opinion of the majority, and
not according to the opinion of Rebbi Eliezer.] When they asked
Eliyahu what Hashem was doing when this event occurred, he said,
“Hashem was laughing and said, ‘My children have defeated me, my

"

children have defeated me.

We see from here that when Hashem’s “children” “defeat Him"
(overturn His decrees in order to reveal His ultimate will), He receives
a tremendous pleasure - represented by “laughter”.
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Just as it is with Torah matters (as the case above, when Hashem
“laughed” when His children “defeated Him" in matters of halacha), this
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also applies to everyday matters. Even when Hashem creates the
world in a way that conceals His presence, he has tremendous
pleasure when the Jewish people “defeat Him"” and reveal His presence
within creation.

[This concept is reflected in a law about the ability of the Bais Din to
determine the day when the new month begins. Even though the Bais
Din is supposed to determine the first day of the new month according
to a specific set of rules, if they determine it incorrectly - and even if
they do so on purpose - Hashem says to the heavenly Bais Din, “You
and | will go and [abide by the judgment of] the earthly Bais Din."]

This gives us greater insight into the statement above regarding
teaching Torah to the son of an unlearned person:
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The reason why “he who takes the precious out of the disgraced
[teaches Torah to the son of an unlearned person], according to him it
shall be" is because Hashem has tremendous pleasure and “laughter”
from the “refinement of the sparks” [which were previously concealed]
- taking the “precious [sparks] out of the disgraced [concealment of
kelipah].”

Therefore, Hashem applies the rule of “Hashem makes a decree and
the tzadik nullifies it” to someone who teaches and spreads Torah even
to those who don't have a Torah education. Since the efforts of this
“tzadik” cause tremendous pleasure and “laughter” for Hashem,
therefore Hashem enables him to nullify His decrees - Hashem
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“laughs” and says, “My children have defeated Me, My children have
defeated Me.”

The Rebbe explains how understanding these concepts impacts a Jew's
service of Hashem:
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When a Jew realizes that the entire purpose of the concealment of
G-dliness (the “setting of the sun”) is only to enable a Jew to “choose
life" (use his own free choice to serve Hashem), this gives him
tremendous strength and encouragement to remain unaffected by the
fact that he sees a world full of kelipah and sitra achra.

Even though he sees a “shuk” (a “public domain”, representing the
concealment of Hashem's unity) with “Tarmudai” (who actively oppose
the will of Hashem) who “walk about” in the marketplace (they do this
habitually, and with the help and support of their environment), he
knows that the world is only in this state in order to motivate him to
overcome these challenges and serve Hashem on an even greater
level.

The Rebbe compares this to a teaching of the Ba'al Shem Tov quoted
by the Alter Rebbe in Tanya:
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The Ba'al Shem Tov describes a situation when a non-Jew is
intentionally speaking to a Jew and distracting him while the Jew is
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davening. In such a situation, the very fact that this is happening
should inspire a Jew to daven with even greater intent from the depths
of his heart (as will be explained).

The first part of the meditation focuses on the force which keeps the
non-jew in existence:
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When a Jew thinks deeply about the fact that the energy that keeps the
non-Jew in existence is the “word of Hashem and the breath of His
mouth” which keeps him alive and sustains his existence at the very
moment when he is attempting to distract the Jew from his davening,
and the “word of Hashem” (the G-dly energy which sustains creation)
is in “exile” within the actual words that the non-Jew is saying, this
inspires the Jew to daven from the depths of his heart without getting
distracted by the actions of the non-Jew.
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Furthermore, not only is he able to maintain his concentration
because these words do not bother him; rather, these words inspire
him to daven with even greater intent.

The reason why this inspires the Jew parallels the point we explained
earlier in the ma’amar:
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The Jew recognizes that the “sparks of G-dliness” which were in “exile”
(not able to be expressed) in the distracting speech of the non-Jew
come from an extremely high source (which is why they “fell” to such
a low level within existence). Therefore, the Jew realizes that when he
takes the “precious out of the disgraced” (he releases these sparks
from the kelipos by revealing that their ultimate purpose in creation
was to create a challenge for a Jew to overcome), he reveals their
ultimate G-dly source.

This realization brings a Jew additional strength, motivating him to
daven with even greater intensity, and the resulting revelation of
ultimate source of the kelipos gives him even greater strength in his
service of Hashem.

Parenthetically, the Rebbe notes that the elevation of these sparks
actually reaches an even higher level:
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This is especially true considering the point (explained earlier in the
ma’amar) that every descent is for the sake of an even greater ascent.
This means that the G-dly sparks that are in “exile” within the kelipos
reach an even higher level than their “extremely high source” that they
originally descended from when a Jew reveals their ultimate purpose
within creation.
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Not only are these sparks elevated to a higher (but comparable)
“extremely high” level; when they are used to accomplish the ultimate
purpose of creation - the creation of a dirah b’tachtonim for Hashem'’s
essence - this elevates these sparks to Hashem'’s essence, which is
incomparably higher and can't be considered a measurable “level” at
all.

Returning to the previous topic of how a Jew reveals the ultimate
source of the kelipos when he successfully utilizes them for their
ultimate purpose, the Rebbe connects this to the concept of the “feet
of the Tarmudai" explained earlier:
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Earlier in the ma‘amar, we brought two explanations of the word
“kalyah":

1. “Destroyed”, which refers to the complete bittul of the force of
the Tarmudai who “rebel” against Hashem.

2. ‘“Intense yearning” (k'los ha'nefesh), which refers to the
complete transformation of the Tarmudai, bringing out within
them an intense yearning for G-dliness.

The concept parallels these two explanations; when a Jew reveals the
ultimate purpose of the Tarmudai by successfully overcoming the
challenges that they pose in his service of Hashem (he “destroys” their
power), he “releases the G-dly spark within them” and “elevates them
to their source” (the concept of k'los ha’nefesh, the intense love that the
soul has for Hashem which causes it to want to “return to its source”).
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In the previous sections, the Rebbe explained the connection between
the two explanations of the word “shuk”. Based on the concepts we
just learned, we are now able to understand the connection between
the two explanations of the word “regel” (leg or foot) as well:
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The first explanation of rege/ was that it refers to the forces of the sitra
achra (the “feet of the Tarmudai”), and the second explanation of rege/
was that it refers to the shalosh regalim (the three holy festivals of
Pesach, Shavuos, and Sukkos, literally translated as “the three feet”).

The connection between these two (seemingly opposite) explanations
is that the refinement and elevation of the “sparks of G-dliness” which
are in exile within the kelipos (the concept of bringing about an “intense
longing for G-dliness” within the Tarmudai, as explained in the previous
section) is done through the service of the “three festivals” of Pesach,
Shavuos, and Sukkos.

The Rebbe explains the deeper meaning of the “three festivals”;
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Chassidus explains that the main difference between the worlds of
Tohu (the source of the kelipos) and Tikkun (the source of holiness) is
that in the world of Tohu the sefiros are “arranged” in two columns,
while in the world of Tikkun the sefiros are “arranged” in three columns.

[Editor’'s note: In Torah Ohr, the Alter Rebbe quotes the concept from
Kabbalah that the world of Tohu has “abundant lights with small
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containers” while the world of Tikkun has “small lights with abundant
containers”.

The impact of this difference is that the “containers” in the world of
Tikkun have enough “space” (capacity) to contain the revelation of each
sefirah together with its opposing sefirah from the other “column”. For
example, the container for chesed is also able to contain the sefirah of
gevurah, which enables the world of Tikkun to remain “balanced” and
“stable”. This inclusiveness (the “abundant space”) is enabled by the
“third column”, referring to the sefiros such as tiferes that are able to
join and balance the opposing sefiros of chesed and gevurah.

The Alter Rebbe explains this with an analogy: Someone who has a
“broad mind” (an “abundant container”) is able to balance two
opposing ideas within his mind at the same time, whereas someone
with a “small mind” (a “small container”) is only capable of thinking in
extremes and cannot balance opposing perspectives.

This “inclusiveness” in the realm of holiness is enabled by the third
column, mainly represented by the sefirah of tiferes. In contrast, the
world of Tohu does not have this “inclusiveness” and the two “columns”
stay separate from one another. End of Editor’s note.]
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Therefore, the way to refine the “sparks of Tohu" (the world of “two
columns”) which “fell” into the sitra achra (the “feet of the Tarmudai”) is
by elevating them to the level of Tikkun which has three columns,
represented by the three festivals.

The Rebbe explains how this concept is expressed within a Jew's
service of Hashem:
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Within a Jew's service of Hashem, these “three festivals” refer to the
“three pillars upon which the world stands” (Torah, tefillah, and g'milus
chassadim [referring to mitzvos]) - both the “individual” world of each
Jew (who is referred to as a “miniature world”) and the physical world
as a whole. (The existence of the physical world - which is kept in
existence through these “three pillars” - then supports the existence
of the higher worlds as well.)

The Rebbe connects this to a statement about Ya'akov:

FINWIN 921 1Y% RN 2APY NHWIWY 1IN 2PY? 721 W'D NN
#9"TIRY,©PYY X1 NN NI [DRIWIND R1IRI2 RN IINOW NN |20
NN RN T IMPHORWY DT 009V DYPNN DIPPOYR PR

APNTIAV IPWYN YV 515720 23N DYPNN RN L(=]90 2X)) 2X)

Regarding Ya'akov, it says that “Hashem was standing over him" [in his
dream about the ladder which reached the heavens]. Commenting on
this pasuk, the Midrash interprets the word “nitzav” (standing) to mean
“was supported by” and says, “regarding tzadikim: their G-d is
‘supported’ by them”.

This means that the level of G-dliness which “supports” the existence
of creation (the level of malchus) is “supported by” every Jew's service
of Hashem. [Even though this pasuk refers to Ya'akov, since Ya'akov is
a general soul which includes the souls of all the Jewish people, it also
applies to each individual Jew as well.]

[Editor’'s note: The pasuk “nitzav melech” quoted in the ma‘amar (but
was not directly translated in the previous paragraphs) literally means
“a nitzav [governor] was king", but the ma‘amar interprets it as “[the
level of] nitzav [represents the sefirah of malchus], king".]
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This is especially true during the time of galus:
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By refining the darkness of galus (by performing the service of the
“three festivals” which refines and elevates the “feet of the Tarmudai”),
we fulfill the statement that “their G-d is ‘supported’ by them” (the
world is supported through our Torah and mitzvos).

This is true even for the (seemingly) small things which are done with
“a small finger”, as the Rambam rules that through one mitzvah (in
thought, speech, or action) a person can tilt the scales of judgment for
himself - and for the entire world - to the side of merit and bring
salvation and rescue (from the galus with the coming of Moshiach).

[Editor’'s note: The phrase “a small finger” refers to a story related in
the Midrash when Rebbi Chanina ben Dosa wanted to bring a large
stone which he had polished to Yerushalayim. Hashem sent him five
angels disguised as people, and he hired them to carry the huge stone
to Yerushalayim. Their one condition was that he “place his hand and
finger” upon the stone (he had to participate in even a small measure),
and with his small “assistance” they instantly arrived in Yerushalayim.]

Based on what we've learned so far, the Rebbe returns to explain a
topic which was addressed in a ma’amar which was said on the
previous Shabbos.
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In that ma‘amar, the Rebbe explained Bais Shammai’s opinion that one
should light eight candles the first night of Chanukah, seven the
second, and so forth. The basis for this opinion is that the Chanukah
candles correspond to the seventy bulls that are sacrificed on Sukkos,
which decrease in number each day. Thirteen are sacrificed the first
day, then twelve the second, and so forth, for a total of seventy bulls
in seven days.

(The Tzemach Tzedek explains that, in principle, Bais Hillel also agrees
that the Chanukah lights correspond to the bulls which are sacrificed
on Sukkos, but Bais Hillel's opinion is that the rule that “in matters of
holiness we always increase” outweighs this factor and therefore says
that we increase the number of lights each night.)

In Torah Ohr, the Alter Rebbe asks the obvious question: what do the
bulls of Sukkos have to do with Chanukah candles?

Here, the Rebbe adds an additional aspect to the answer which was
given in the previous ma‘amar regarding the parallel between the eight
days of Chanukah and Sukkos:
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Just like on the holiday of Sukkos we accomplish the idea of “Praise
Hashem, all nations, praise Him, all peoples” (referring to our ability to
eliminate the negative forces among the nations and elevate them to
holiness) because (as the pasuk continues) “His kindness has
overwhelmed us” (referring to the tremendous revelation of G-dliness
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to the Jewish people which is so powerful that it also affects the nations
of the world and causes them to “praise Hashem”), so too the holiday
of Chanukah also impacts the “nations of the world” (referring to the
forces of kelipah in general).

This is reflected in the fact that the Chanukah lights are lit until “kalyah
riglah d'Tarmudai” - until the sitra achra which “rebels” against Hashem
is brought to the level of k'los ha'nefesh (the elevation of the sparks
within it), paralleling the fact that “all the nations praise Hashem"” on
the holiday of Sukkos.
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Even though the G-dly revelation on the holiday of Sukkos (“His
kindness has overwhelmed us”, referring to the revelation of the level
of makkif [as explained in the previous ma‘amar]) is completely
revealed (as seen from Hashem's complete protection of the Jews in
the desert with the clouds of glory), while on Chanukah it is not
completely revealed (as seen from the fact that there needed to be a
war against the Greeks in order to celebrate Chanukah), the Alter
Rebbe explains that the miracle of Chanukah happened after winning
the war against the Greeks.

The war against the Greeks was completed on the 24" of Kislev before
the holiday of Chanukah started. (This is hinted to in the name
“Chanukah” (1”2 1N) - the Jews rested (0N, “chanu”) on the 25 (0",
the number 25).)


http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1555
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1555
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1556
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1557
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1558
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1558
http://chabadlibrary.org/books/admur/mlukat/2/20/index.htm#_ftn_1559

6Rt DOF &I%0 34

It was on this day of “rest” (which is similar to the G-dly revelation on
the day of Sukkos) that the Jews “cleansed Your Temple... and kindled
lights in Your holy courtyards” (which we say in the al ha'nisim prayer
on Chanukah) until they were able to “give thanks and praise Your
great Name”, which refers to an extremely high level of G-dliness, as
explained elsewhere in Chassidus regarding the geula from Mitzrayim

(Egypt).
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Sukkos is known as “the time of our joys (plural)”, referring to the joy
of Hashem, “Hashem will rejoice in His works (His creation)’, as well as
the joy of the Jews, “Yisroel will rejoice with their Maker”. Even though
these two pesukim are written in the future tense (“will rejoice”)
because the main expression of these two levels of joy will be revealed
in the times of Moshiach, nevertheless, from the fact that we refer to
Sukkos today as the “time of our joys”, this indicates that these two
levels of joy are also present now on the holiday of Sukkos.
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Similarly, even though the completion of the “refinement of the
sparks"” (the elevation of the “feet of the Tarmudai” to their source) and
the full impact of Chanukah on the nations of the world will be in the
time of Moshiach, as it says, “then | will transform the nations (to
speak) a pure language... and serve Him with a single purpose”,
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nevertheless, this is also accomplished now during the holiday of
Chanukah.
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Just like during the time of Chanukah the authority of the evil Greeks
(over the Bais HaMikdash) was eliminated even though it wasn't a
complete geula (as seen from the fact that the second Bais HaMikdash
lacked - both before and after Chanukah - five key elements), a similar
effect happens in our time.
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Even though we're still in galus (even before the beginning of the geula,
as is clearly seen from the halachos of the Rambam regarding the
definition of time that is considered the beginning of Moshiach's
arrival), nevertheless, through the actions and efforts of each Jewish
man and woman (as the women were also an integral part of the
Chanukah miracle) throughout the time of galus, and especially
regarding the timely efforts related to the holiday of Chanukah (which
are focused on impacting the outside world, as is seen from the
Gemara’s description of the place for the Chanukah lights being “at the
outside of the entrance to the house”), we are able to both “destroy
and elevate the feet of the Tarmudai" even before the geula of
Moshiach.
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This is similar to what happened during the geula from Mitzrayim
(which is the source of all subsequent exiles), as “all the Jews had light
in their homes” while they were still in Mitzrayim . Furthermore, this
“light in their homes” enabled them to “empty out Mitzrayim" (referring
to the refinement of the G-dly sparks) and make it like a “storehouse
without grain” (referring to the sparks in the revealed world) and a “net
without fish” (referring to the sparks in the higher “concealed” world).
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Similarly, within these last moments before the geula all the Jews are
able to have “light within their homes”, which will subsequently - and
immediately - enable them to completely “elevate the feet of the
Tarmudai” with the complete geula of Moshiach.

The Rebbe concludes:
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Through our actions and our efforts, we are able to bring the geula
even closer, as the Rambam states that through even one mitzvah a
Jew can bring salvation and redemption to the entire world. This is
true to an even greater extent regarding the spreading of the
teachings of Chassidus which were specifically revealed in these last
generations and are a “foretaste of the Torah of Moshiach”.
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[The phrase “127 0N "NWV” (those who taste it merit life) is used to
refer to the custom of tasting Shabbos food on Erev Shabbos. In this
context, however, the time of Moshiach (the seventh millennium) is
referred to as “Shabbos” and our current time (the end of the sixth
millennium) is “Erev Shabbos.” Therefore, it is a mitzvah to “taste” the
Torah of Moshiach (the “Shabbos food") on “Erev Shabbos” (during the
end of galus).]
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And “learning is greater because it brings to action”, as the learning of
Chassidus will add energy and beauty (extra care) to the fulfillment of
mitzvos - even to the level of “those who do mitzvos in the most
beautiful way” (referring to the commonly accepted practice of lighting
one candle for each night of Chanukah, which is far beyond the
minimum requirement to fulfill the mitzvah and is “the most beautiful
of all (halachic) options").
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And through this we will bring the geula even closer, and we will soon
go to greet Moshiach Tzidkeinu, who will teach Torah to the entire
Jewish people (the ultimate level of Torah), and “there we will do (the
mitzvos) as ‘the mitzvos of Your will” (the ultimate level of mitzvos),
and we will merit “a great assembly [of Jews from all ends of the earth]
- they will return there [to Eretz Yisroel]”, to the third Bais HaMikdash,
an eternal structure, “the Mikdash, Hashem, which Your hands built” -
may it be immediately in our days!
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