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Section One

The Rebbe said this ma’amar on the second day of Rosh Hashanah in
5728 (1967), and it is based on a possuk from Yeshayahu which
describes the future redemption:

And it shall come to pass on that day [when N3pn O¥2 | 70)
Moshiach comes], that a great shofar shall 9173  79Wa VP
be sounded, and those lost in the land of PIR2 DTARD IR
Assyria and those exiled in the land of Egypt  PIN2 D’NTIN MUK

shall come and they shall bow down before "TUDL’?U] 07I¥n
Hashem on the holy mountain [of the Bais OTPD 1032 M)
;oW1

HaMikdash] in Jerusalem.

MUK PIRD DTIRD IR NTI IDIWA Yp> KN Ora V)
PPN, DYWIP WTPN N2 ‘N NNNWN DINN PIRL DNTIM
N 01T DIV W ENIPYAW DT DT MRNDN) JPTD VINTR

N7 IDWT NHYNN

In Likkutei Torah, the Alter Rebbe asks the following question on this
possuk:

Question One:

This possuk calls the shofar of Moshiach the “shofar gadol" (the big
shofar). Why is the size of the shofar significant?

The Alter Rebbe also asks an additional question on this possuk:

R210N0 YPI WN EIMRND JUNNA PPTHRW INI) PIANT PIX D)
IPINN RN M IR

Question Two:

Why does the possuk say that the shofar gadol “shall be sounded”
without saying who will sound the shofar?


http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_65
http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_66
http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_67
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The Mittler Rebbe adds an additional detail to this question:

VPRI PNW9OT YPIY INDRIW AT PYT TV PO DYXNRD VINTR)
DXYD VPIPW AN (PP YN)

Question Three:

Our possuk uses the word yi'tokah (shall be sounded), which implies
that the shofar will sound itself. (In contrast, another possuk uses
the alternate form of yiskah which does not imply that it will sound
itself.) What does it mean that the shofar gadol will “sound itself"?

Based on the ma’‘amarim of the Alter Rebbe and Mittler Rebbe, the
ma’amar explains why the shofar gadol will be needed:

MW T HYW MINMVYNNINT RN (GDWINTHL) RN NTIPN
DT2IRD DR TNV 27O ,NXP NP ONW DR PI RIN ONO
X129 MY’ 0N DOW DIXND PIRD DNTIN NUR PIRA

21T 1DV OT 5V RN ,NY NMNNNWN D5WIPH

A “regular” shofar (which is not gadol) is able to inspire Jews who
already have some level of “closeness” to Hashem. However, in order
to awaken and inspire those Jews who are “lost in the land of Assyria”
and “exiled in the land of Egypt” and cause them to “come and bow
down before Hashem on the holy mountain [of the Bais HaMikdash]
in Jerusalem”, the shofar gadol is needed.

This explains what the shofar gadol accomplishes, but does not
explain what the “shofar gadol" is. In order to answer this question
(question one), the Alter Rebbe contrasts the shofar gadol with the
(present-day) shofar of Rosh Hashanah:

SMRNNL DTPN D"V "W NTH IDIWT NPV IR YT
PYPIN SRIWW OT HYT L, (PWIY) MWV WRIT 1DV PIY NIXRI
WNI Y 5OWNN NYYNOW 250 NPPIDT NPYXN RNV 191V

00NN NOYNHW POV PRI 913720 NHYNDHT 250 NYND


http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_68
http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_69
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The present-day shofar of Rosh Hashanah represents the “cry of the
inner aspect of the heart which is beyond intellect.” In other words, it
represents the Jew's natural desire to connect to Hashem (and not
just a desire which comes from his understanding of G-dliness).

When a Jew expresses this deep desire to connect to Hashem, it
awakens Hashem'’s corresponding “natural” desire to connect to the
Jew (which is beyond the “logical” assessment of whether or not he is
“worthy” of this connection).

Hashem'’s reaction to a Jew's “natural” desire is referred to in the
following possuk:

And Havayah shall appear over them, and RX”) NIX7 OV M
His arrows shall go forth like lightning. And ?’_j{ 1)-TR) NN 772D
Ad-noy Elokim (written: Havayah) shall 20 ypn» 19wl
sound the shofar, and He shall go with the PR MIYD2
whirlwinds of the south.

DTRNT IDIW NYPNW WNIT VPRIV IDIWA "M "TRI ZIDR1 DT O
DWW NYPN PIVT ,NOYNT RN T7TY 250 NYNIDT NPYRN RN
190 N0 NOWNN RN

When this possuk says that “Ad-noy Elokim (written as Havayah but
pronounced Elokim) shall sound the shofar,” this refers to the
revelation of the inner aspect of G-dliness which is beyond creation.

The ma‘amar contrasts this “sounding of the shofar” with the shofar
gadol of Moshiach to answer question one:

NOWNN RIN DN IDIWT RN NTI IDWH DNO IDMW P2 PMPNM
N2 PPw %2R MNYN NOVNOW MPORT NPYIDN NN
MPOYRT N21DN N2 NOWNN RN T I1DWI,PNOSY O 1210

2221010 D) NYYNT ,MNNV MIPWN NHYNIY


http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_71
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Answer to Question One:

In addition to the shofar’s physical size, the term gadol also refers to
the spiritual level represented by the shofar:

e The revelation of the inner aspect of G-dliness represented by
“Ad-noy Elokim shall sound the shofar” (the “smaller” shofar of
Rosh Hashanah) is beyond creation, but still has some level
of connection to creation. This level is referred to as sovev
kol almin.

e The revelation of the shofar gadol, however, is the revelation
of the inner aspect of G-dliness which is completely beyond
creation and does not have any connection to creation. This
level is beyond sovev kol almin.

This difference explains why the first possuk says who will blow the
shofar (Ad-noy Elokim) but the second one does not:

0N MN TIRT VP 99w M TRY N0 ONOD 19WAW 1NN
DOv1 0N (@POR TP2 ™MD TR) NOR MNVY ROR ,MNY
’3,VPINN RN PN IR R ONO VPRI 22N NTI 1DV £INPI
N0 92T RNOND NPNAN NN NDWHND RN T DYPN

JMwn NYYNHWY

Answer to Question Two:

Regarding the “regular” shofar, the possuk says that “Ad-noy Elokim
shall sound the shofar” because these names represent extremely
high levels of G-dliness which are beyond creation (sovev kol almin).
However, regarding the shofar gadol it simply says that “it will be
blown"” because this revelation is completely beyond creation - the
level of “the most hidden of all the hidden [levels]” which can't be
expressed through any name.


http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_72
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The ma'amar continues to explain the shofar gadol based on the
Tzemach Tzedek's commentary on the Alter Rebbe’s ma‘amar in
Likkutei Torah:

2NN NAN NP T 9T DWwT YYn RaY Y122 (2
217 1WA YR RINN OV M NTT INRNNY 950 NIRINI)
MwN VR SV V" LMWNH PN 1’72 NP WD (MPHIY
T 2NPTN2 KD AR PYPIN PR WTPNA NIV NnY SNw
N9YN7 7Y 9179 272 XN DWW MIPNY PIX MW WRIIWY
ANYNN NIW INXY TN NIAWIAW P ,MNVN DRI DMV
DD NYPNY [2373] PIX PR NIWL NPNY HNW MWHN WRIL DY

In order to further explain how high the revelation of the shofar gadol
is, the Tzemach Tzedek quotes an explanation of the Alter Rebbe
from another Rosh Hashanah ma‘amar in Likkutei Torah. In that
ma’amar, the Alter Rebbe explains the statement of the Mishnah that
“when the yom tov of Rosh Hashanah falls out on Shabbos, they
would blow the shofar in the Bais HaMikdash, but not in the country
[outside of the Bais HaMikdash].”

The prohibition against blowing the shofar on Shabbos anywhere
other than the Bais HaMikdash is a Rabbinic prohibition which was
enacted to prevent someone from accidentally carrying a shofar in a
public domain and transgressing the prohibition to carry in a public
domain on Shabbos.

How can the Sages take away this fundamental mitzvah of Rosh
Hashanah simply to avoid a potential mistake?

The Alter Rebbe explains that the purpose of the mitzvah of blowing
the shofar is to re-awaken Hashem's desire to create the world by
reminding Him of the pleasure that He receives when we connect to
Him (represented by blowing the shofar). Since Shabbos is a time
when Hashem's pleasure in creation is already revealed, blowing the
shofar becomes less important - and can therefore be pushed off


http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_73
http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_74
http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_75
http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_76
http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_77

n"own’n NWN WXRIT '2 QY 8

due to the concern that someone could come to transgress the
prohibition against carrying on Shabbos.

However, if Hashem's pleasure in creation is already revealed on
Shabbos, why do we still blow the shofar in the Bais HaMikdash if
Rosh Hashanah falls out on Shabbos?

D RN N2V SNW MWD WRIL D) PYPIN YN WTPNIVW N
nypn »m 2V DDWNNW MYNN I INITN NI MYN2
MYNIW .NAVT MYNN NAVTO NP 7OV RN wWTPP1 IV
MYNM ,DOXRIN WIV ,INDON NPNXN NPNAN RN NIAWT
DY NrNIN X WITPN DWW Dypn 7 2V Dwnnw

1#HIRRNIW NNNNN NN, INON

The Alter Rebbe explains that there are many levels to Hashem'’s
pleasure, and the level of pleasure which can be accessed by blowing
the shofar in the Bais HaMikdash is higher than the pleasure which is
present on the day of Shabbos. Therefore, blowing the shofar in the
Bais HaMikdash presents a significant additional benefit which
outweighs the risk of the potential Shabbos violation.

In terms of the sefiros, the pleasure which is present on Shabbos
comes from the external level of kesser, which is the source of
creation. The pleasure from the blowing of the shofar in the Bais
HaMikdash, however, comes from the internal level of kesser, the
lowest level of G-dliness which is beyond creation.

The Tzemach Tzedek adds to this explanation of the Alter Rebbe:

7ND DIW? ,22XRNIW NNNNN NPNAT MYNNL DOV ,X"N0 PO
RN DWW NYPN T OV PWUKRI N2 JUNIYW MY JNPITH
IDIWN INXY PWURI TP W TP JWNIY MYNNN NP DOV
RN [EPWRI D22 P DD 92 mxnw] Yarn MWT "INPT

MWD WRIT IDIWAN NP DYV


http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_78
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Even within the internal level of kesser, Hashem's pleasure which is
present at this level can still be subdivided into many levels (and not
all levels which are “beyond creation” are considered equal); the
pleasure that was caused by blowing the shofar in the first Bais
HaMikdash is higher than the pleasure that was caused by blowing
the shofar in the second Bais HaMikdash. And even within the first
Bais HaMikdash, the blowing of the shofar on Yom Kippur during a
year of yovel (which happens every fifty years and was only observed
during the time of the first Bais HaMikdash) causes an even greater
level of pleasure than blowing the shofar on Rosh Hashanah!

In summary, we have mentioned the following levels of blowing the
shofar (listed from lowest to highest):

1. On Rosh Hashanah outside the Bais HaMikdash
2. On Rosh Hashanah inside the second Bais HaMikdash
3. On Rosh Hashanah inside the first Bais HaMikdash

4, On Yom Kippur during the yovel year in the first Bais
HaMikdash

Even though they reach extremely high levels, none of them can
compare to the shofar of Moshiach described by our possuk:

MW ,NVIIN DY NIV XINRY DIAPT IDIWL 0) I'DYR)
2V UMV NN DI NYNY RIN NTI IDWVWY )2 NI 2OND
2207 WP

Even regarding the shofar blown on Yom Kippur during the yovel year,
the possuk says “and you shall announce with the shofar blasts,”
referring to the shofar as an “ordinary” shofar and not a shofar gadol.
Based on this, we see that the revelation of the shofar gadol is even
higher than the revelation caused by the shofar blown on Yom
Kippur during the yovel year.


http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_80
http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_81
http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_81

n"own’n NWN WXRIT '2 QY 10

The ma’amar continues to explain the significance of the shofar gadol
by comparing it to the shofar which was sounded at Matan Torah (the
Giving of the Torah):

9DV O INY NYYNY RN D"V W NTI DWT ,’]’Dm'?l )
DWW DIV NP M BINRI N'HNT IDIWA D) INW ,NNN T
.Ono

When describing the shofar which was sounded at the time of Matan
Torah, the possuk says, “the sound of the shofar" - and doesn't refer
to it as a shofar gadol. Therefore, we can conclude that the shofar
gadol of Moshiach is even greater than the shofar which was sounded
at the time of Matan Torah.

However, the continuation of that possuk says “The sound of the
shofar grew increasingly stronger,” and in another possuk the
shofar of Matan Torah is referred to as a kol gadol (great voice). This
could seem to imply that the shofar of Matan Torah is as great as the
shofar gadol of Moshiach.

The ma’‘amar shows that this is not the case:

21PW RN TR PIM 2N IDIWD NP NN 1IN0 PWUNNW TT
TWUNI NNNY IDIWN YN IR ENTI NP, TRD PIN 7PN IDIWN
HIPW T IDIWT 12 NI ,0TI DIV DY IR R 29PN

DN NNT IDWNN 0 NOYNY RN TNYH

Even though the word gadol is also used regarding the shofar of
Matan Torah, in this case the term gadol refers to the voice of the
shofar - and not the shofar itself. (The “voice” of the shofar refers to
the revelation of the level of G-dliness represented by the shofar,
while the “shofar itself” refers to the essence of the level of G-dliness
[which is beyond revelation] that is represented by the shofar.)


http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_82
http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_83
http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_84
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Therefore, we see that the shofar gadol of Moshiach is greater than
the shofar of Matan Torah. The ma‘amar connects this to a statement
in Pirkei D'Rebbi Eliezer:

2W IPT,PNY SWIPR SW PIIP 2 PV AR™MIT OPIDI RIPRTI
2V 1IPY ,IDIVN NP XM MRIW 1D N DY INP YNWI HRNWY
012 M IRV ,5"V5 12 VIPND TNY SRNDWAN NTI RINW P

2172 1DV YRV RN

The Pirkei D'Rebbi Eliezer teaches that both the left and right horns of
the ram used at the Akeida (which Avraham slaughtered instead of
Yitzchok) were used as a shofar:

e The voice of the left horn was heard on Har Sinai (at the time
of Matan Torah), as it says, “and there was the sound of the
shofar." [It says “the shofar" and not “a shofar”, showing that it
refers to a specific shofar - the shofar from the ram used at
the Akeida.]

e The right horn, which is larger than the left, will be sounded in
the time to come, as it says “and it will be on that day the
shofar gadol will be sounded.” [The word “gadol” from shofar
gadol refers to the larger (gadol) right horn of the ram from
the Akeida.]

Just as we explained above, the Pirkei D'Rebbi Eliezer also shows that
the shofar gadol of Moshiach is greater than the shofar of Matan
Torah.

The ma‘amar explains why the shofar of Moshiach needs to be
greater than the shofar of Matan Torah:

2"V57 19w OND IV PN DNHN JINT IDIWHW DT DY DYOM
0210 YN DN NN 2D 2DYRNKRD VTR ININD T IDW i
"7 ONO 1DV Y 0 197 ,(1DIWN NP 2199 D)) MPIRS PP


http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_85
http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_86
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RPYT RN DONTIM DTARD DR INMYH 1712 DR .0IMNMYH TWOR
D71 oy

The Mittler Rebbe explains that at the time of Matan Torah the Jews
were already close to G-dliness (they were on a very high spiritual
level) - even before the shofar was sounded. Therefore, an “ordinary”
shofar was sufficient to inspire them and bring them to an even
higher level.

However, in order to awaken “those lost in the land of Assyria and
those exiled in the land of Egypt” (Jews who are distant from any
revealed connection to G-dliness), a much greater revelation - the
shofar gadol - is necessary in order to inspire them and bring them
close to G-dliness.

We are now able to answer question three:
Question Three:

Our possuk uses the word yi'tokah (shall be sounded), which implies
that the shofar will sound itself. What does it mean that the shofar
gadol will “sound itself"?

(P"PP2 YPN) YR NUHT T IDIWIA YR W'D INRAND 17O
DR IMYY NI IDIW NPNAT NN D NXYN YPIPW NN
2555 RNNYT RMIVNR D2 ) NXYN P’ DNTIN D2 TIIRD

When Moshiach comes, the shofar gadol will awaken even those who
don't have any revealed closeness to G-dliness. Because these Jews
won't do anything to cause this revelation, we say that the revelation
will happen “on its own.” Therefore, the possuk uses the word yi'tokah
(shall be sounded) to imply that the revelation of the shofar gadol (the
revelation of Hashem’s essence) will happen on its own - and can
therefore have an impact on every Jew.


http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_87
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In the next section, the ma’‘amar will question our conclusion that the
great revelation of the shofar gadol will happen “on its own.”
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Section Two
The first section of the ma’amar explained the following points:

e The shofar of Moshiach is called the shofar gadol because it
represents a higher level of G-dly revelation than an
“ordinary” shofar. = Even though the *“ordinary” shofar
represents extremely high revelations - the revelation of
sovev kol almin and even higher levels which are beyond
creation within the inner level of kesser - the shofar gadol has
no connection to the limits of creation whatsoever.

e We explained that this quality of being “completely beyond
the limits of creation” makes the shofar gadol superior to the
shofar of Rosh Hashanah (even when it is blown in the Bais
HaMikdash), superior to the shofar which is blown in the Bais
HaMikdash on Yom Kippur during a yovel year, and even
higher than the shofar which was blown at Matan Torah.

e Because the level of shofar gadol is completely beyond
creation, it cannot be represented by any “name” of Hashem
(such as Havayah or Ad-noy). Therefore, our possuk simply
says that the shofar gadol “will be sounded” but doesn't
mention the “name” of the one who will sound it.

e The reason why this tremendous revelation of shofar gadol
will be necessary when Moshiach comes is because it needs
to awaken even “those lost in the land of Assyria and those
exiled in the land of Egypt.” At Matan Torah only an
“ordinary” shofar was needed in order to reach Jews who
were already on a high spiritual level. However, to reach the
most distant Jew, the revelation of the shofar gadol will be
needed.

e This is why our possuk uses the word "yitoka”, which implies
that the shofar gadol will “sound itself”: in order to affect the
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Jews who are on the lowest spiritual level, the shofar gadol
needs to come from a level which is completely beyond the
limits of creation and cannot be “sounded” by the efforts of
creation.

However, the explanation that the shofar gadol is sounded “on its
own” doesn't seem to fit with another explanation in the Alter
Rebbe’'s ma’‘amar from Likkutei Torah (mentioned in the first section):

"M PIDDNA PYTN INRYD) 2RV NYNN2 wRan NN (7
DYN DT MWD WRID ZDIIRW DTT (9171 I1DIW2A YR RN OP2
MNYN 93 MNNN RN MWD WRI 932 0 RN PwyN NONN

NNWRIN DY PNW D WTNN

In the beginning of the ma‘amar in Likkutei Torah, the Alter Rebbe
explains why we say on Rosh Hashanah that “this [today] is the day of
the beginning of Your actions [referring to the creation of the world].”
Even though it has been thousands of years since the world was
created, each year on Rosh Hashanah the life force within creation is
renewed just as it was during the initial process of creation.

Based on this, it seems that Rosh Hashanah is the same as the first
day of creation. However, this seems to contradict the conclusion of
the phrase quoted above: “This is the day of the beginning of Your
actions, a remembrance of the first day [of creation].”

If the same action of re-creating the world happens every Rosh
Hashanah, why does it say that it's only a remembrance (meaning
“similar to”) the first day of creation?

(YWRI DYY PIOT PI RIND MWD WRIW) NURI OV NIOT WD)
MN2YN NRI22 MYNM PRIN NOWNH ,NIRIAN NONNA 2D RN
RNNDT RMIVNIRD VWOV ZXRIN TON PON 2D INXY TN NION

RN RON
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The Alter Rebbe explains that even though the same spiritual
creation process happens every Rosh Hashanah, the cause for this
process was different when the world was first created. Since man
was not yet created, there wasn't anyone to serve Hashem and
awaken His desire to create the world. Therefore, Hashem awakened
this desire “on His own" because “He desires to be kind [and
therefore “gives” us creation even though it wasn't earned].”

However, this motivation for creation based on Hashem’s kindness
was only sufficient to create the world before man was created. Now
that man is created and has the ability to serve Hashem, the re-
creation of the world (which happens yearly on Rosh Hashanah) is
dependent on our efforts.

The Alter Rebbe further clarifies exactly which type of service of
Hashem is needed in order to re-awaken His desire to create the
world:

PXIN DWNN DT HYW (RNNDT RMIVIR) NTIAVNW ZIRIN)
N1IHN 1199 1R 295”77 RN RN MNIIVN IR MYNMN
J1DIWA NN D MINIDT D

The Gemara in Rosh Hashanah relates:

“Hashem says: ...say the pesukim before Me which discuss My
kingship, My remembrance [of the creation], and the shofar.

“Say the pesukim of My kingship in order to appoint Me as a
King over you. Say the pesukim of My remembrance so |
remember you for good. And how should this all be
accomplished? With [the pesukim related to the shofar as well
as the blowing of the] shofar.”

From this we see that the way to awaken Hashem’s desire to
“become our king" and “remember us” (and therefore re-create the


http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_91
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world so we can continue to serve Him) is accomplished through the
blowing of the shofar on Rosh Hashanah.

The ma’‘amar explains why the re-creation of the world is now
dependent on the service of the Jews:

D 2RI OTRN NTIAY X7 HY RN PWIY NOWNRNNW NT Y QYL
VNVT HRIW SV ONTIY "V RN (PWIY) NOWHNNINW "V
DYV 0N PWIY DOWNIW MYNM NXIN NNXYNL RN IRIW?

(NR120 NHYNN2) DNRY TXN PDWHRIV MNYNM PRI NP

In the beginning, Hashem invested life force into creation because
“He desires to be kind,” a desire which He awakened “on His own”
because “it is the nature of the One that is good to do good.”
Because this desire was connected to creation (and not directly for
the ultimate purpose of creation - the service of the Jews), it was
only a revelation of chitzonius ha'razton (an intermediary desire -
something which is only desired in order to reach a greater goal).

However, when the Jews, who have a connection to Hashem'’s
essential desire (His ultimate goal), reawaken Hashem's desire to
create the world through their service (which is the ultimate purpose
of creation), this draws down a higher pleasure and reveals a more
“essential” desire for the creation of the world.

This implies that a revelation which happens “on its own" is inferior to
a revelation which is brought about by the service of the Jews, which
presents a contradiction to our conclusion from the first part of the
ma’‘amar:
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In the first part of the ma'‘amar we compared the revelation of
G-dliness from the “ordinary” shofar to the revelation of the shofar
gadol. We explained that the revelation of the ordinary shofar is
lower because it has some connection to the limits of creation, while
the shofar gadol - which “sounds itself’ and is not caused by the
efforts of the Jews - is a higher revelation that is completely beyond
the limits of creation.

Based on what we learned in this section of the ma‘amar, however, it
would seem that the revelation of the shofar which is brought about
by the service of the Jews (whose soul comes from Hashem's
essence) should be higher than the shofar which “sounds itself.”

Question Four:

If we know that the greatest revelations are caused by the service of
the Jews, how can the tremendous revelation of the shofar gadol
happen “on its own"?

The ma‘amar adds to this question by relating the shofar of Rosh
Hashanah to the shofar gadol:
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In Likkutei Torah, the Alter Rebbe quotes the statement of the
Gemara that “mitzvos will not be nullified in the time to come” but
clarifies that the mitzvos will be done differently than they are now.
In our case, the current process for blowing the shofar includes the
pesukim of malchuyos (kingship), zichronos (remembrances), and
shofaros (pesukim which mention the shofar - as well as the blowing
of the shofar itself). However, in the time to come there will not be a
spiritual need for the malchuyos and zichronos, and the only part
which will remain is the shofaros.
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Based on this, we see that while the aspects of malchuyos and
zichronos will be nullified, the shofar (of Rosh Hashanah) will not be
nullified in the time to come. Even though it won't be nullified, the
concept of the shofar will change to be expressed as the shofar gadol
of Moshiach. This shows that the shofar gadol of Moshiach can be
compared to the current “ordinary” shofar (as they are both
expressions of the same mitzvah); the difference is that the shofar
gadol will be “higher” than the “ordinary” shofar, but their spiritual
function is similar.

The Rebbe explains the basis for the connection between the current
“ordinary” shofar of Rosh Hashanah and the shofar gadol:
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Another section of the Gemara in Rosh Hashanah discusses the two
opinions regarding when the ultimate geula will happen; Rebbi Eliezer
says that we will be redeemed in Tishrei, while Rebbi Yehoshua
maintains that we will be redeemed in Nissan.

The basis for the opinion which says that we will be redeemed in
Tishrei is a gezeira shova (an association between the concepts
discussed in two different pesukim based on the usage of a common
word) between the following two pesukim:

1. Tiku ba'’chodesh shofar (blow the shofar in “the month” -
referring to Tishrei)

2. Bayom ha’hu yitoka ba’shofar gadol (on that day that the great
shofar will be sounded)

According to Rebbi Eliezer, the common word shofar implies that just
like the event in the first possuk (the blowing of the shofar) occurs in
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the month of Tishrei, so too the event referred to in the second
possuk (the final geula) will also occur in the month of Tishrei. This
implies that there is a connection between “ordinary” shofar of Rosh
Hashanah and the shofar gadol.

This strong connection between the shofar of Rosh Hashanah and the
shofar gadol of Moshiach builds on the previous question:
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Based on the fact that the shofar gadol is connected to the shofar of
Rosh Hashanah, it is even more difficult to understand how the
shofar gadol will happen “on its own.”

One of the fundamental concepts of the day of Rosh Hashanah is the
importance of a person’s own efforts to accept Hashem as his King.

[Parenthetically, the Rebbe points out that this is the reason why
Rosh Hashanah is on the first day of the month of Tishrei (the sixth
day of creation) and not the 25™ day of Elul, when creation actually
began. Because the focus of Rosh Hashanah is a person's own
efforts in serving Hashem, and man was created on the sixth day of
creation, Rosh Hashanah was therefore established on this day.]
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Question Five:
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If the shofar gadol is connected to the shofar of Rosh Hashanah, it
would seem that the revelation of the shofar gadol should also be
accomplished through the service of man. If so, why does Chassidus
explain that the word yitoka implies that the shofar gadol will be
sounded “by itself” without any “inspiration from below” at all?
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Question Six:

The word “Torah” comes from the Hebrew word hora’ah, meaning
“lesson,” to teach us that every concept in Torah has a lesson for
every Jew regarding his service of Hashem. If the shofar gadol will be
sounded “by itself,” how can it contain a lesson for us in our service
of Hashem?

The ma‘amar begins to answer these questions based on a ma‘amar
of the Rebbe Maharash:
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The Rebbe Maharash explains that the reason why the shofar is
narrow at one end and wide on the other is because of the concept
represented in following possuk:

From the [narrow] straits | called Kah [the ™ >NRIP XD N

name of Hashem spelled “N-""1; Kah 2N NY
answered me [and put me in a] a wide
open place.

On a simple level, this possuk means that Dovid HaMelech called out
to Hashem when he was in a “narrow” (difficult) situation, and
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Hashem answered him by removing his difficulties and placing him in
a “wide open” (pleasant) situation.

We see how this concept is represented by the shofar:
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Physically, the sound of the shofar is created by making a small
buzzing noise with one’s lips into the narrow end, and then a much
greater sound is produced from the wide end.

The same is true on a spiritual level; when a Jew cries out to Hashem
in a challenging situation - from the “straits” - this painful cry is what
causes Hashem to answer him in a “wide open (peaceful)” way.

The Rebbe Maharash connects this to another statement of the
Gemara in Rosh Hashanah:
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The Gemara says, “Any year which begins ‘poor’ will end up ‘rich’.”
Rashi interprets the “beginning of the year” to refer to Rosh
Hashanah, and “poverty” to mean that “the Jews make themselves
‘poor’ on Rosh Hashanah to state their humble requests and prayers,
This approach

m

as it says, ‘A poor man speaks with humble requests.
of “making oneself poor” on Rosh Hashanah represents “calling from
the straits,” and therefore causes the end of the year to be “rich” - to
be “answered in a wide open way."”
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The Rebbe Maharash explains that this represents the advantage of a
“poor man's prayer” over a “rich man'’s prayer”; the prayer of a poor
man who experiences tremendous suffering is able to reach a deeper
level than the prayer of the rich man. (This is true both in terms of
physical poverty and spiritual poverty.)

The ma’amar explains that the prayer of the poor man is greater in
two ways:
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1. The prayer itself of the poor man is greater. This is the
meaning of the teaching of the Ba'al Shem Tov on the possuk,
“The prayer of a poor man who enwraps himself [in his pain]
and pours out his speech before [in front of] Havayah.” The
Ba'al Shem Tov explains that the phrase “before Havayah" can
also mean “higher than Havayah”, implying that the poor
man's prayer can reach the levels of G-dliness which are
beyond the name Havayah.

2. The prayer of the poor man is accepted to a greater degree.

The ma’amar adds another point:
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Additionally, the poor man receives a greater pleasure than the rich
man would when his prayer is answered, because the pleasure that
one receives from relief depends on the previous pain that he was
experiencing - and the poor man had a much higher degree of pain.
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In the Rebbe Maharash’s ma‘amar, he explains this with a teaching of
the Maggid:

In the tefillah of nishmas kol chai we say, “even if our eyes
shone like the sun and the moon... it would not be sufficient
to thank You, Hashem..” The Maggid asks the obvious
question: The sun is clearly brighter than the moon; why do
we say “even if our eyes shone like the sun and the moon?”

The reason why we also mention the moon is because the
moon has a certain advantage over the sun. Even though the
sun’s light is greater, the sun’s light is constant, and “constant
pleasure is not considered pleasure.” The moon, on the other
hand, is able to experience the pleasure of having new light
after having nothing at all, and “pleasure only exists with
something new.”

The Maggid also provides an analogy for this: We see that a
poor person has much more pleasure when he earns 100
zahuvim and is able to leave his state of poverty than a king
who gains significant additional riches for his treasury. Even
though the amount which the king receives is greater, the
poor man is experiencing wealth for the first time.”

Based on this, we are able to understand the connection between the
shofar gadol and the shofar of Rosh Hashanah:
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Earlier in the ma‘amar, we were unable to find a common point
between the shofar of Rosh Hashanah and the shofar gadol of
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Moshiach. However, based on what we learned above, we see that
both of them follow the pattern of “calling out from the narrow strait”
and “being answered in a wide open” way.

As explained at the beginning of the ma‘amar, the shofar gadol is
needed in order to awaken those who are “lost and exiled” - Jews
who are “in the narrow straits.” The very fact that these Jews are “in
the narrow straits” awakens the “sounding of the shofar gadol” (the
revelation of the most concealed level of G-dliness) just like blowing
into the narrow end of a shofar causes a tremendous sound from the
wider end.
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As explained above, Rosh Hashanah follows the same pattern: “Any
year which is ‘poor’ at the beginning (when the Jews express their
humble requests on Rosh Hashanah - the “narrow straits”) is ‘rich’ at
the end (when Hashem blesses them with abundance - the “wide
open” response).

In the final section, the ma’amar will answer the remaining questions
and explain how the shofar gadol can “sound itself” if it is awakened
by the suffering of the Jews in galus.


http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_110

n"own’n NWN WXRIT '2 QY 26

Section Three

In the first two sections of the ma‘amar we explained the following

points:

The shofar gadol is a revelation of G-dliness which is
completely beyond the limits of creation. Even though an
“ordinary” shofar (such as the shofar of Rosh Hashanah or the
shofar of Matan Torah) is also a very high level of G-dly
revelation, it has some connection to the limits of creation.

Because this revelation is beyond the limits of creation, it
cannot be referred to with any “name” of Hashem. The
possuk uses the word “yitoka" to imply that the shofar gadol
will “sound itself,” as it is beyond the reach of the limited
creation.

This extremely high revelation of the shofar gadol is necessary
in order to awaken even those who are “lost in the land of
Assyria” and “exiled in the land of Egypt” and awaken within
them the desire to “come and bow down before Hashem on
the holy mountain [of the Bais HaMikdash] in Jerusalem.”
(These first three points answered questions one, two, and
three.)

However, Chassidus explains that a revelation which happens
“from above" is inferior to a revelation which is brought about
through the service of the Jews (who are connected to
Hashem's essence). If so, how can the shofar gadol (which
“sounds itself”) be higher than the shofar of Rosh Hashanah
(which happens through the efforts of the Jews)? [Question
Four]

Furthermore, the shofar gadol is connected to the shofar of
Rosh Hashanah. Since the revelation of Rosh Hashanah is
brought about through the service of the Jews, it would seem
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that the revelation of the shofar gadol should also be
accomplished through the service of the Jews. If so, why does
Chassidus explain that the word yitoka implies that the shofar
gadol will be sounded “by itself” without any “inspiration from
below” at all? [Question Five]

The final question of the ma‘amar focused on the lesson
which we can learn from the shofar gadol: The word “Torah”
comes from the Hebrew word hora’ah, meaning “lesson,” to
teach us that every concept in Torah has a lesson for every
Jew regarding his service of Hashem. If the shofar gadol will
be sounded “by itself,” how can it contain a lesson for us in
our service of Hashem?

In order to answer these questions, the ma‘amar introduced a
new “theme” of Rosh Hashanah: calling out from the “narrow
straits” and being answered by Hashem in a “wide open way.”
When the Jews make themselves “poor” (humble) on Rosh
Hashanah, then Hashem answers them with a “rich”
(abundant) year. [This also parallels the shape of the shofar,
which is narrow at one end and wide on the other.]

This enabled us to begin to understand the connection
between the shofar gadol and Rosh Hashanah: Rosh
Hashanah follows the pattern of calling out to Hashem from
the “narrow straits” and being answered in a “wide open
way.” So too, the revelation of the “wide open” shofar gadol is
caused by the suffering of the Jews who are in the “straits” of
the darkest galus in Assyria and Egypt.

In order to fully explain this point, the ma‘amar explains an additional
aspect of the effect of the shofar gadol.
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In addition to affecting the Jews who are lost in Assyria and exiled in
Egypt, the shofar gadol also affects the countries themselves and
brings them to a higher level.

We can understand why this happens by understanding the purpose
of why the Jews were sent there in the first place:
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The reason why the Jews were exiled to the lands of Assyria and
Egypt to such an extent that they became “lost and pushed away”
was in order for the suffering of galus (especially those who are in the
worst situation within galus) to awaken and draw down the revelation
of the shofar gadol. Through this revelation, the Jews reach a higher
level than they had achieved before they went into galus (based on
the principle that “any descent is for the sake of a greater ascent”).

Therefore, when the shofar gadol is blown and this ultimate purpose
(for which the lands of Assyria and Egypt were created) is
accomplished, this reveals the ultimate purpose of these lands,
elevating them to a higher level as well.

This effect of the shofar gadol enables us to see an additional
connection between the shofar gadol and Rosh Hashanah:
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Rosh Hashanah has two main aspects:
1. Itis the day when man was created.

2. Through the creation of man, the entire creation was brought
to a higher level (as will be explained shortly).

These two aspects are explained in a ma‘amar of the Rebbe Rashab:
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In @ ma’amar on the statement from davening, “This [Rosh Hashanah]
is the day of the beginning of Your actions, a remembrance of the
first day [of creation],” the Rebbe Rashab asks the following question:

How is it possible to refer to Rosh Hashanah as a “remembrance of
the first day” if Rosh Hashanah is on the first day of Tishrei, the sixth
day of creation?
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The Rebbe Rashab explains that Hashem'’s desire to create the world
is referred to as chitzonius ha’ratzon (an intermediary desire -
something which is only desired in order to reach a greater goal),
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while Hashem's desire for the Jewish people is referred to as pnimius
ha’ratzon (an essential desire - the ultimate goal).

These two types of desire are represented by different days of the
year:

e Chitzonius ha'ratzon is connected to the 25" day of Elul, the
day that the creation of the world began.

e Pnimius ha'ratzon is connected to Rosh Hashanah (the 15t day
of Tishrei), the day that man was created (specifically
referring to the Jewish people who are referred to by the
name “Adam”).

Based on this, the Rebbe Rashab explains the statement, “This [Rosh
Hashanah] is the day of the beginning of Your actions, a
remembrance of the first day [of creation]”
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Rosh Hashanah has two aspects:

1. The main aspect of Rosh Hashanah is the fact that the Jews
bring about the revelation of the essence of ohr ein sof which
is beyond the desire for the creation of the world (chitzonius
ha'ratzon). This is represented by the phrase “This is the day
of the beginning of Your actions.” (The word “beginning”
represents the revelation of the essence of ohr ein sof
because the ohr ein sof is the “beginning of" [precedes]
creation.)


http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_114
http://chabadlibrary.org/books/admur/mlukat/1/2/index.htm#_ftn_115

31

XN ora»m 'y

2. Additionally, Rosh Hashanah is also “a remembrance of the

first day (the 25%" of Elul),” because the revelation of the
essence of ohr ein sof is also drawn down into the desire for
the creation of the world (chitzonius ha’ratzon). (In other
words, when the Jews accomplish their ultimate purpose and
reveal Hashem's essence, this also reveals the ultimate
purpose for Hashem'’s desire to create the world.) Through
drawing down ohr ein sof into the desire for the creation of
the worlds, it also reveals ohr ein sof within the world itself.

Based on this, we can now see an additional connection between the
shofar gadol and Rosh Hashanah:
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The two aspects of the shofar gadol parallel the two aspects of Rosh
Hashanah:

The fact that the shofar gadol will be a revelation which
awakens all of the Jews parallels the fact that Rosh Hashanah
is “the beginning of Your actions” - the revelation of Hashem's
essential desire for the Jewish people.

The fact that the shofar gadol also elevates the lands that the
Jews are exiled to (such as Assyria and Egypt) parallels the
fact that Rosh Hashanah is a “remembrance of the first day” -
the revelation of Hashem’s essential desire within the world
itself.

Earlier in the ma’‘amar, we explained that the shofar gadol will be
sounded “on its own,” but then explained that the revelation of the
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shofar gadol is caused by the “narrow straits” (suffering) of the Jews in
galus (specifically, those who are “lost in the land of Assyria and exiled
in the land of Egypt). The maamar begins to resolve this
contradiction:
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Earlier in the ma’‘amar (in Chapter Five), we explained (based on a
ma’amar of the Rebbe Maharash) that the common theme between
Rosh Hashanah and the shofar gadol is the pattern “from the narrow
straits to the wide open situation.” We based this on the explanation
of Rashi on a statement of the Gemara that said that “when the Jews
make themselves ‘poor’ (humble) on Rosh Hashanah, Hashem will
make the year rich’ (blessed with abundance).”

The fact that Rashi used the expression that the Jews “make
themselves poor” implies that the “narrow strait” doesn’t need to be
externally imposed; it can be a result of putting oneself in a “narrow
strait” as well. This means that (even) someone who has attained
personal spiritual perfection can have the bittul to feel that he is
completely inadequate and insignificant before Hashem - and that
this “self-imposed narrow strait” can cause Hashem to respond in a
“wide open” way.

The same concept can be applied to the shofar gadol as well:
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As explained above, the revelation of the shofar gadol is caused by
the suffering of those who are “lost in the land of Assyria and exiled
in the land of Egypt.” In addition to those Jews who are actually in
this spiritual exile, this concept can also be applied to Jews who see
themselves as being in a spiritual exile.

This means that even someone who has attained spiritual
“perfection” can feel that his service of Hashem is completely
inadequate (and can even be considered as a “sin”) when he
considers the level of service that Hashem's greatness actually
deserves, and therefore feel that he is “lost” and “exiled.” This
tremendous bittul is (also) able to bring about the revelation of the
shofar gadol.

This answers question four:
Question Four:

If we know that the greatest revelations are caused by the service of
the Jews, how can the tremendous revelation of the shofar gadol
happen “on its own"?

Answer to Question Four:

In actuality, the revelation of the shofar gadol is (or can be) caused by
the efforts of the Jews when they have the bittul to see themselves as
“lost and exiled”.

Based on this, we are also able to answer question five:
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Even though a Jew is able to cause the revelation of the shofar gadol
through his own efforts to serve Hashem with bittul, this can still be
considered as the shofar gadol being sounded “on its own" (yitoka).
When a Jew has complete bittul (he is “poor”), he realizes that
anything he has accomplished cannot be attributed to his own
efforts; even his “own” accomplishments are truly tzedaka from
Hashem. (Just like the only source of a poor person’s money is
tzedaka, a humble (“poor”) person realizes that his accomplishments
are only due to the abilities and opportunities which Hashem has
given him.)

Nevertheless, the revelation from above is brought about by a Jew's
efforts because Hashem graciously allowed him to earn this reward
(which is truly tzedaka) to avoid the shame of receiving an unearned
gift.

We are now able to answer question five:
Question Five:

If the shofar gadol is connected to the shofar of Rosh Hashanah, it
would seem that the revelation of the shofar gadol should also be
accomplished through the service of man. If so, why does Chassidus
explain that the word yitoka implies that the shofar gadol will be
sounded “by itself” without any “inspiration from below” at all?

Answer to Question Five:

Even when the Jews are able to bring about the revelation of the
shofar gadol, we still say that the shofar gadol “sounds itself” (yitoka)
because the bittul of the Jews enables them to see that the perceived
results of their own efforts are truly just “tzedaka” which Hashem
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gives “on His own.” Therefore, all these efforts are not considered as
any “inspiration from below” at all.

Returning to question four (above), our answer only seems to apply
to the Jews who see themselves as “lost and exiled.” On the other
hand, if the shofar gadol is brought about due to the Jews who are
actually “lost and exiled,” the revelation of the shofar gadol would
have nothing to do with the service of the Jews. If so, how is it that
the shofar gadol can be such a great revelation if it's not caused by
the service of the Jews?

In order to answer this question, the Rebbe brings an explanation of
the Frierdiker Rebbe:
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The Frierdiker Rebbe explains that the shofar gadol will awaken the
nekudas ha’yahadus (essential Jewish core) which is concealed within
every Jew. This implies that the reason why every Jew (even those
who are “lost and exiled”) will want to “bow down before Hashem on
the holy mountain [of the Bais HaMikdash] in Jerusalem” (which will
happen as a result of the shofar gadol) is because this is the true
desire of every Jew.

The Rebbe contrasts this with the Jews' desire to leave Mitzrayim
(Egypt) at the time of Pesach:
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When Hashem took the Jews out of Mitzrayim, He “pulled them out”
by showering them with (temporary) G-dly inspiration from above.
(As soon as the Jews were in the desert and this inspiration was gone,
they immediately began to suggest that they should return to
Mitzrayim.)
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However, when the shofar gadol will be blown and the Jews will leave
the final galus, this desire to leave galus will express the true desire
of the Jew - and not just temporary inspiration which is imposed on
them from above. The shofar gadol will remove the “external
covering” which conceals the nekudas ha’yahadus and allow it to come
into full expression.

Based on this, we see how even the Jews who are “lost and exiled”
will leave galus based on their own desire and effort. This explains
how the shofar gadol can be compared to the shofar of Rosh
Hashanah - even for the Jews who can't achieve the bittul required to
make it happen.

Nonetheless, there still is a difference between the Jews who are “lost
and exiled” due to their own service of bittul and the Jews who are
literally “lost and exiled” in the depths of galus:
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The Jews who are literally “lost and exiled” in galus only have the
advantage of serving Hashem through their own efforts after the
shofar gadol is sounded, which reveals their nekudas ha’yahadus and
true desire to connect to Hashem. The revelation of the shofar gadol
itself, however, happens on its own “from above.”

On the other hand, the Jews who have the bittul to feel as if they are
“lost and exiled” are actually able to cause the revelation of the
shofar gadol from “below to above.”

Based on the above, we are now able to answer question six:
Question Six:

The word “Torah” comes from the Hebrew word hora’ah, meaning
“lesson,” to teach us that every concept in Torah has a lesson for
every Jew regarding his service of Hashem. If the shofar gadol will be
sounded “by itself,” how can it contain a lesson for us in our service
of Hashem?
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Now that we are at the end of galus and only moments away from
the time when the “shofar gadol will be sounded” -

[The Rebbe parenthetically stresses how close we are to this event:]
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[Not only are we close to the time that the shofar gadol will be
sounded; with regard to many areas, the concept of the shofar gadol
has already begun. If this was already the case when the Frierdiker
Rebbe wrote his ma‘amar in 1943, and many years have passed since
then, it is surely the case now. Additionally, in recent times [in 1968,
when this ma’amar was said, which was right after the Six Day War]
we have seen that those Jews who were “lost and exiled” have been
awakened to return to Judaism through the sounding of the
(spiritual) shofar gadol.]

The Rebbe returns to the lesson which this teaches us at the end of
galus:
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The fact that the shofar gadol happens “on its own” teaches us that
the service of Hashem in these last moments of galus must be done
with bittul. This means that a Jew must have the recognition and
feeling that everything that he accomplishes - whether regarding
himself or his effect on others - is not due to his own abilities.
Rather, everything that he accomplishes is due to the abilities and
resources which are given to him from above.
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At first glance, one could think that a Jew would have less energy and
enthusiasm in his service of Hashem if he did not attribute his own
successes to himself. The ma’‘amar clarifies that the exact opposite is
true:
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When a Jew's service of Hashem is connected to his own (limited)
existence, his service is also limited. Even if his service is done in a
way of “all your might” (as we say in shema, which usually represents
an unlimited type of service), it is nonetheless “all your might” - it is
only unlimited in comparison to his own limitations (but not truly
unlimited).

On the other hand, when a Jew feels that everything that he
accomplishes is only due to the abilities which are given to him by
Hashem, this takes him beyond all his own limitations and makes it
possible for him to serve Hashem without any limitations at all.

The Rebbe concludes:
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In Likkutei Torah, the Alter Rebbe explains that although the main
impact of the shofar on Rosh Hashanah comes from the spiritual
“sounding of the shofar” (the essential cry of the soul to connect to
Hashem), nevertheless the physical shofar needs to be sounded as
well because “[a revelation caused by an action in] the [physical world
of] Asiyah has the highest spiritual source.” Additionally, through
blowing the physical shofar, this allows the revelation of pnimius
ha’ratzon (the spiritual shofar above) to be drawn down into the
physical world.
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From this we see that the same must be true with the shofar gadol of
Moshiach; it isn't enough that we've already had the spiritual effect
of the shofar gadol. The physical shofar gadol needs to be sounded
so that all Jews - even those (literally) “lost and exiled” - will “bow
down before Hashem on the holy mountain [of the Bais HaMikdash]
in Yerushalayim” - the actual physical city of Yerushalayim, through
Moshiach tzidkeinu who will bring us to our land, may it be
immediately!
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DEDICATED IN MEMORY OF
RABBI DANIEL 5"y MOSCOWITZ

LUBAVITCH CHABAD OF ILLINOIS
REGIONAL DIRECTOR
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AND I, DANIEL ... ROSE AND DID THE KING'S WORK
(DANIEL 8:27)




