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About These Shiurim

This series of ma’amarim is prepared for a special Chassidus program at Congregation B’'nei Ruven in
Chicago. As a resolution on Simchas Torah, Rabbi Boruch Hertz introduced the “One Ma’amar a Month”
program for both men and women, which was enthusiastically joined by many members of the
community. This pamphlet is prepared each month to enable people of all skill levels to participate in
this program.

The shiurim are divided into three sections, each of which can be learned in approximately one hour. By
learning one section per week, usually on Shabbos morning, participants can finish one ma’amar per
month, with time to review the ma’amar on Shabbos Mevarchim.

Introduction

Just as Basi L’Gani was the last ma’amar that the Frierdiker Rebbe distributed, this is the last ma’amar
that the Rebbe personally edited and handed out. The Rebbe treated Basi L'Gani as the Frierdiker
Rebbe’s directive to us on how to continue our work in the next generation, and we treat V’'Atah
Tetzaveh the same way.

This is the Rebbe’s message for what we need to know after Gimmel Tammuz.

Most people have learned this ma’amar several times. The intent of this translation and commentary is
not just to learn the ma’amar, but rather to facilitate the ability to truly understand, internalize, and
apply what the ma’amar is telling us. As a brief introduction, | would like to share a very practical
methodology on how to internalize a ma’amar which was said by Rabbi Chaim Shalom Deitch at a Zain
Adar farbrengen in Yerushalayim, 5765.

At that farbrengen, he explained that there are four steps to doing hisbonenus (focused contemplation):

1. Know the ma’amar.
Knowing a ma’amar doesn’t mean that you can explain what the ma’amar is “basically” talking
about. Rather, it means knowing your way through the ma’amar like someone knows their way
to work, or how to find their bedroom light switch in the dark. Only after you have this level of
clarity on the structure and content of the ma’amar can you move beyond the details to think
about what the ma’amar is telling you.

2. Acknowledge the truth of the ma’amar.
It's possible to learn a ma’amar without actively acknowledging that what it is saying is just as
true and as real (and even more so) as the laws of nature. After you are clear on the content
and structure of a ma’amar, take time to say to yourself, “This ma’amar is true, its message is
true, and | believe in it 100%.”
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3. Picture what a person would be like if he lived according to the principles of the ma’amar.
To avoid having the ma’amar remain as a “concept,” imagine a person whose everyday behavior
was 100% compatible with the message of the ma’amar. How would he speak? How would he
make decisions? What would his attitude and approach be to different situations?

It's important to imagine a “person” here that’s not you. This allows you to accurately apply the
principles of the ma’amar to everyday life without allowing your innate self-love to “water
down” the ma’amar’s truth to fit your own situation.

4. Determine an aspect of that person’s behavior that you can practically achieve in your own
life.
Now that you’ve imagined what a person would be like if he lived according to the truth of the
ma’amar, pick one aspect of that person’s behavior that you think you can achieve. Think about
actual situations that you might encounter and imagine how you will apply the truth of the
ma’amar to your behavior in that situation.

Taking the time to apply these steps can exponentially increase the impact that the ma’amar has on
your life.

Section One
This ma’amar focuses on the meaning of the verse:

And you [Moshe] should command the Children of h[’bN NPN HNIYO N NN IND AN

Israel that they should bring to you pure olive oil, PPN ) MOYYNY NIRNY 71O T8 ™3 YV
crushed for lighting, to light the candle [of the

menorah] constantly.

The Rebbe begins by reviewing several questions that many previous Rebbeim have asked on this verse:

, FTIN ) MOYND NRND TPND T MY )PV POR INPN ORIV N1 IR MNN AHN)Y

NN JNIY L2711 DRIY 22 DX IN NN NNV DNPNN DI2T 132 DPYTN DOV
DINAY NI DX MNN NN

Question One:

The phrase “INIY )2 NN I¥” (Command the children of Israel) is an extremely common phrase in
the Torah, and is the standard expression used when Hashem tells Moshe to teach the Jews about a new
mitzvah. However, this verse uses the word “NINTN” (which also means “command”). Why does the

Torah deviate from the normal expression?
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NN NPYOT 101NN 0) XOX NYONA P XD XIN MNN DNNY WD PYITRT ,9P0IND)
NN ORIWVID MONY MOUN XIN NYN 2N ,PIAND TINY,MNNIN XN DYNY YOUn Msn
MNN NNRY NN NNOY,N7APN NN

Question Two:

Although the words “I18¥” and “NINN” have the same basic meaning (command), they have a different

implication:

e “IN”is used when instructing someone else to carry out your command. In our case, Hashem is
telling Moshe, “l am commanding you to command the Children of Israel to...”

o “MINN NNNY” implies that the commanding is done by the person being spoken to. In our
case, Hashem is telling Moshe, “You — from your own initiative — should command the Children
of Israel to...”

Seemingly, the first option is much more accurate, since Moshe is only the messenger to deliver the
word of Hashem to the Jews. Why does the Torah use the expression “MNINN NNNY” instead?

NNOYIY YD, NNNIDT L(TON) *NUnd ywn INDY [ POX NN W/N Pand PIN 0)
VN 1NYN DX NXAND TININ NND ,)INNX Y DD DN

Question Three:

Aaron was a Kohen, and one of his jobs was to light the menorah. If so, why is Hashem telling Moshe
that the Jews should bring the oil to him? Shouldn’t they bring it to Aaron?

SPRND N IV D790 NNINIDT,NIINDD PN ) IV VI PIAND TN D)

Question Four:

Grammatically, the sentence seems a bit strange. Literally translated, the verse says, “....bring to you
pure olive oil, crushed for the source of light (MNID).” It would seemingly make more sense to say
“crushed for lighting (1YNMD).” Why is this strange phrase used?

SR I MOYND IR IND) TP TY 29910 NI BT7NNDY PIDAT,PAND TN D)

Question Five:

Why does the verse say that the menorah should be lit “continuously?” In the very next verse, it says
“from evening until morning” — which is not continuously.

To start, the Rebbe answers the first three questions based on a ma’amar of the Frierdiker Rebbe:
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JOP D92 MNIVY DTN YAPY 17T NN INRN) VINTN NN Pro AN (2
NI NWNRY ,ONIY 22 AN MISN NN IND. NN XINY XN (MSN) ST, (17990
SD/NIN DY INIY 232 NN 12NN PN

Answer to Questions One and Two (“Why does the verse use the phrase “NINN NNNY” instead of
“IN"7?):

The word “NINN” is related to the Aramaic word “NNYIN”, which means “connection.” In this verse,
Hashem is instructing Moshe about his role as a leader of the Jewish people. “ ?)2 NN NMIXN NHN)
HNIYY” means that “And you should connect the Jewish people to Me.” In Chassidus, this is referred

to as connecting the Jews with the or ein sof (the “light without an end,” referring here to the essence of
Hashem).

This also explains why the phrase “MINN NNNXY” implies that the action starts with Moshe. The
process of creating this connection needs to be implemented by Moshe; it’s his job as the leader of the
Jewish people.

This process of connecting the Jews to Hashem is not only a benefit for the Jewish people —it’s also
beneficial to Moshe. This leads us to the answer of the third question:

YN NIDIN NI NUYI VMY (D7RIN DY DMNX TWPNY) IRIWID WIUN NYNY 7Y

Answer to Question Three (Why does Hashem say that the Jews should bring the oil to Moshe rather
than Aaron):

We've already learned that the verse is describing Moshe’s job in connecting the Jewish people to
Hashem. Now, it continues to describe what happens as a result of Moshe connecting the Jewish people
to Hashem. When Moshe connects the Jewish people to Hashem (“MINT NNNY”), this will result in
Moshe himself reaching an even higher level, referred to here as “pure oil” (“T1% YAV TYN INPM”).

The Rebbe parenthetically shows how this concept is evident in a verse found elsewhere in the Torah
(Bamidbar 11:21):

Moses said, "Six hundred thousand people on foot IUN DY )7 PPN NIND YUY NYN RN

are the people in whose midst | am, and You say, 'l Dn? 1IN ‘\\)7);1 DNIIN NN ']3‘1_‘7_3 7:_)'3;:{
will give them meat, and they will eat it for a full ) ' ' 'D’)D-’ \’)'“.fi'\ 'quﬂ
monthl?” - T T

Why does Moshe say that the people are “on foot?”

29PN AUN DY ODXY GON MIND VY WrnD DX UKD NNNT DN DXIWVN NYNT]
D210 DDXIN DTNV D) .ONDY URIN NIN NYN) ,NYNT DMWXIN DN DRIV DT
SINIYN YN NIN 27190 ,0W0 ¥)IND D107 1IN 1MINY T8N UNINY DIPNRD URIN NN
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DYN DX QON MINND VY WN INTT .NWNA MDY GOINN (NYNT DODXIN) IRV MY
L°Dvn DY 129D MINT NDNN TWNI DY DX MYV 12992 YOIN TUN

Rather than simply explaining their method of travel as “on foot,” Moshe is referring to the relationship
that he has to the Jewish people. In a human body, although the head directs the feet and has higher-
level faculties than the feet, the feet are able to take the head to places that it would never be able to
reach on its own. So too, Moshe is on a higher spiritual level than the rest of the Jewish people, but the
Jewish people are able to bring Moshe to a level that he would never be able to reach on his own.

Rather than reading the verse, “Six hundred thousand people on foot (7)) are the people in whose
midst I am (Y2972 D)X IWYN)”, we read the verse as “These six hundred thousand people are my
[Moshe’s] feet, and in their merit | am able to receive a revelation of Hashem (>2JN) within me.”

Having shown evidence of this concept elsewhere in the Torah, the Rebbe returns to conclude the
answer to the third question:

M2 DX VPN MY NWNY OIIYT ) Y 1Y PONX NP DRI 12 DX MINN NNX) NN
MOADIN IPOPY L (TON INPM) NYND AT 1Y INIY 1IN POY D/NIN DY INIY

YN NN

The reason that Hashem instructs Moshe to have the Jews bring the oil to him (Moshe) rather than
Aaron is because Hashem telling Moshe that he will reach a higher spiritual level as a result of
connecting the Jews with Hashem.

At this point, we have several remaining questions:

e Question Four: Why does the verse use the word “0INY” rather than “1"NNY”?
e Question Five: Why does the verse say that the menorah needs to be lit “continuously” if it’s
only lit from evening until morning?

In order to answer these questions, we first explore the reason behind the answer to the first three
guestions: How does Moshe connect the Jews to Hashem? Don’t all Jews already have a G-dly soul and
a direct connection to Hashem? And how does accomplishing this process benefit Moshe?

The Rebbe begins to answer these questions in the next section.

N2 DOVYPA NIWT ,NININ NV NIPI AT Nwny BnNnna DTpn Nt ANAYY (
NN PIYA DRIY IR DI 13 XINW) IRIY? DY 11X I RINY

Since we’ve established that this verse is referring to the role of Moshe, we find that the Torah refers to
Moshe’s “job title” as “NIN NROYI”, usually translated as “The Faithful Shepherd.” However, an
alternate translation is “The Shepherd of Faith.”
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The job title, “The Faithful Shepherd,” implies that Moshe’s job is a shepherd, and that he does his job
faithfully. However, “The Shepherd of Faith” has a much different meaning. The second option implies
that Moshe is responsible for the faith of the Jewish people.

Notice, however, that Moshe is not the Creator of Faith — he’s the Shepherd of Faith. The Jews don’t
need anyone to create faith for them; they’re born with it. However, it may need some direction —
which is exactly Moshe’s job.

PINY VAN, “DOPNNN )2 DXPNNND DN INIVIY ,DNNY TN INIWI MY INNINNT
PN INNRNY NXIN NINNINRD PV ORIV IR DI DY NWNY NN ,9PPNn N»dN1I
(W OYY) T DY M) DN 1IN XOYDT INNN RN PN wrn N N»nnNal

YNNI NN PYNNY XIN MVIND NN DIV 1§ DVHY T

Jews are described as, “Believers, sons of believers” because they have an innate faith in Hashem that
results from their Jewish soul. However, just because someone has a talent doesn’t mean that they use
it. This is what Chassidus refers to as makif (literally, “a surrounding state”); an ability that has not yet
been applied to specific, practical situations — something that is not yet a part of your practical reality.
Moshe’s job is to “shepherd” this innate faith into pnimius (literally, “an internal state”), enabling the
Jew’s decisions and actions that reflect his true faith in Hashem.

Moshe Rabbeinu was not the only leader to help the Jews internalize their faith; this continues through
the “Moshe” of each generation:

NMOYANKD D) NN 132 NMNODN ,RIMNN XYY NI DYHY MT INRNPND PYHN)

DNIWVYT MINNND NN OXPINN DN NT D52Y DRIV S9ON PUNXIT, “NT 502w nwnT
N9 HNN DNYY NNNINNY ,(ODNTIV)

The job of the leader of the Jewish people in every generation is to enable Jews to live their day-to-day
lives according to the ultimate truth that they believe in, regardless of the struggles and challenges they
face. A perfect example of this is Mordechai in the period of Persian persecution:

T2 DWND YNTAIITINY O7IINDD INTIY DYNT KMOWINKD HMNY, DTI10 1)
DNPN 70N DY NYP AN IR TINNND DPPY DNNN TIVODY 1NN NPT D1 DY
DYPY DNNN TS PN TNYD) MNA ORIV DY DNINN NN PIND 0272 MNP

MNNHN

Haman made a decree against the Jews that essentially forced the Jews to choose between Judaism and
their lives. While the G-dly soul within every Jew knows that living a life according to Judaism is more
important than life itself, it's sometimes challenging to bring this belief into everyday life. By arranging
public gatherings of Torah learning, Mordechai made it easier for Jews to make a choice that was
compatible with their beliefs. This is a concrete example of Mordechai (the Moshe of his generation)
“shepherding the faith” of the Jewish people into practicality.
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The Rebbe concludes this section by first answering question four and then asking a question on the
Frierdiker Rebbe’s ma’amar which will allow us to dig deeper into the meaning of this verse.

DNNNRN IR DPINN RIT D92¥ HDOT KMOLYANN) NYNY NN ININY NN

VAV L(PNRND NDY NINNDD) NN PND ) IV 2INON PV PT HININD ONIWT
SNIND RN NNNRY (DNYN) NINRND DOVNIN THOY 1PN, NITN 12V XIN RINIY ,MDHN

Answer to Question Four (Why does the verse say “1INID” (crushed for a source of light) instead of
“IPNRNY” (crushed for lighting):

In the time of exile a Jew can become “crushed” by the challenges he faces. However, overcoming these
challenges enables him to reach the “9IN)” (the source of light which is the essence of Hashem) which
is higher than the “9IR” (light, which is the revelation of Hashem).

But what does this have to do with how the Frierdiker Rebbe explained the rest of the verse?

YNV 195 (IINRNNI) INEDNND NNRND PN WIPINT MODOYN PAnd I
PN HINY TNIND NN DII9NI T [XIT HI2W HD¥T KMLWINNY]

The Frierdiker Rebbe’s ma’amar has the following sequence:

1. The job of Moshe, and the “Moshe” of each generation, is to strengthen the faith of the Jewish
people so it can be applied in practical, day-to-day life.

2. Withstanding the challenges of exile (when we can tangibly sense the physical world but need to
rely on faith for the existence of Hashem) enables a Jew to reach the essence of Hashem.

It seems that these two concepts deal with different subjects:

e The first point is about how Moshe helps the Jews internalize their faith in Hashem.
e The second point focuses on the Jew’s challenges in exile and they allow him to connect to
Hashem’s essence.

What is the connection between Moshe’s role in helping the Jews internalize their faith in Hashem and
their ability to reach the “3N)2” through the challenges of exile?

LNNNDD NONNA ININND TVNND (MNNND) XA MINN DNNY P19 NINIAN NINY (1

0N INNT 1DIN2IDNNY NN IVAPY XN EMYYD DN AUNR X OYTININ DAY viPaT
NN (1PN NP JIT) WINVYNR MDD L (MYYD DNN) IONNNN NN NNIN 1NNAT

YVIAPY NN IO O VAP WP Z9rnY PoMIND 1] LDYNIN DAy ,nbapn

DN NP ZYIMNMYNNX DAY ,NYAPN P NN NN YRV YY) TPV 1T 030
[P oapvy
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In order to understand the flow of the Frierdiker Rebbe’s ma’amar, we first need to take a step back and
examine its overall structure.

The beginning of the ma’amar explains the verse “MYYY 1YNN GIWUN NN DX 73|71” (and the
Jews accepted upon themselves that which they had started to do) to mean that they accepted upon
themselves that which they started at the time of the giving of the Torah. In other words, the Jews
acceptance of the Torah was not complete until the time of Purim.

The Frierdiker Rebbe addressed the fact that it seems a bit strange that Jews under Persian oppression
were able to complete the acceptance of the Torah, and the holiest generation in Jewish history was
not:

NPT 29N NYDON DX 1PN NN 1NNIAT, XD 92T NIN NIINIOY ,IDNNDNL PPTI)
DY) DM PN NN DTIP DIYW MDY qONT] MDY MON NHIITA MPINX N7 DOSN IN
V) NYYA HANY NDNN N MO D NP 1IN DXINN NNONA HAY NDNN ,INNI
DOYNNY QONT ,NTIN MYONA DRIV PN YINYNN 02 ,[ANY T DY N 1N
DMINND MDAV 1N, PDINN MDY NHNTI NN MDY YOI MY Hoav INoNM

10D DIVOY MDY DO XIN ITY ,NYP NTIAYN M INPN NYN DX IWNY R “ND
, AN TIY ANONM OOYNN AN (PAN NI PIID) IR N, [NNXHM NNNN DYPI NNPO)
YNN) NONNNN P NN OIYN YDONA DRI PIVO NN NN 32 ,079YN)
N NN IVNNY NN VAP XPYT IR ,MOOYN MOONA PO 10N NPT I, (MYYD

270N DNPY ¥VMNN DR AN ,NT3N PIVAT NN ININD

The comparison between the two time periods is quite extreme:

Time of the Giving of the Torah Time of Purim

e Jews had reached an extremely high e The Jews were at a very low spiritual level
spiritual level (the decree of Purim was a spiritual result

o G-dliness was revealed to them in a way of the Jews eating at the non-kosher feast
that is unprecedented throughout Jewish of Achashverosh)
history e There were many practical issues that

e They had just experienced the plagues of prevented the Jews from properly fulfilling
Egypt and the splitting of the sea Torah and mitzvos

There is only one reason that the Jews were able to accomplish more at the time of Purim. The fact that
whatever the Jews accomplished was done through self-sacrifice made their accomplishments superior
to anything that happened beforehand, even at the time of the giving of the Torah.

DNT DX PNN PN OXIAY, 7R7IN ININI] 1N N30 XDV 10N DY HIY MDY qONT]
DNYT DY NNOY RD 279YNY , 0NN DY P NN NN 1D 0100 DNY DX PN KD

D292 MNP NPV T, 2¥7mnn 0YP Dy D) 0N ONY HN LN XIN NavNn
NTAY NV OTINN DTN MY NIPN DNOY 30NN MIMNMYNM .[*)701na NN Tndd
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The self-sacrifice at the time of Purim was unique: besides the fact that the Jews refused to renounce
their Judaism (which would have saved them from the decree of Haman), under the leadership of
Mordechai they actively performed Torah and mitzvos publicly to demonstrate their commitment to
Judaism.

NI YA NDNNNN P NN NNN INNAT ,MYYD 1PN IWR IR DI D2P) N
IPITID (NT PIYI) VYN 870N DY D192 370N IN DN HPNY MY YD, NYAPN NP YaN

.DXTINPN 92PY ,N92PN NIPN RPYT I 199),7NN 1NN P32 POV 1NN NP 1OY)

This therefore explains the verse “MYYY 19NN IUN NN DXTIIN 73|71” (and the Jews accepted
upon themselves that which they had started to do); the Jews were able to truly accept the Torah at the
time of Purim by proving that they would stick to the Torah even under the demands of complete self-
sacrifice.

Now that we have a broader perspective of the beginning of the Frierdiker Rebbe’s ma’amar, we are
now able to better understand how the fact that a Jew connects to Hashem’s essence through the
challenges of exile (NI NPND) fits into the flow:

INNNY DIWIN (NIT 1IWI) TN 7YY [ INNDY PN WIVINY ,ImY v HIINIDY

TSN N I7DN Y. FINP2 NDYI J9IND I70NY INA RPIT NN PYITIY NY DY 1IN NXIN
TPNIT 2NN WX PNV I (NN RSN NHNY) NNRD 1000 NOYNOY NNYIN DNY
SIND L NNYIN DY N2IN L(RDT H2W))

At the end of the previous section we asked: what does the fact that the Jews are able to reach the
essence of Hashem through facing the challenges of exile have to do with the fact that Moshe helps the
Jews internalize their faith in Hashem?

Since we now understand that the overall topic of the Frierdiker Rebbe’s ma’amar was the
accomplishment of the Jews at the time of Purim, we could say that the topic of the challenges of exile is
not related to the “job description” of Moshe. Rather, it comes to explain how the Jews were able to
achieve such amazing things at the time of Purim.

However, this doesn’t seem to fit the flow of the ma’amar either:

NOYIT PIYN INRD N2 IINND NPNI WIPINY INNRNNA DMIMIYN ITOY TUNNN DIN
PPINY NIIND IR DI ¥ IYNY 11D O) POV NINND THPND PIYT VHIvN [ XIDdINN

Y0292

The sequence of the ma’amar places the special opportunity of facing challenges in exile directly after
the job description of Moshe, implying that these two ideas are directly connected. It must be that the
Jews cannot reach the “9IN)” (essence of Hashem) without the help of the Moshe of their generation.
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In the next section, the Rebbe explains the details of how Moshe reveals the essence of the soul of each
Jew to bring their innate faith into practicality.

Section Two

So far in the ma’amar, we’ve established that the verse “MXN NNNY” is where Hashem explains to
Moshe his responsibility as the leader of the Jewish people —to connect them with Hashem. Even
though every Jew already has a G-dly soul and has an innate faith in Hashem, the role of a Rebbe is to
help the Jew make his day-to-day actions reflect the truth that he believes in. When Moshe helps the
Jews accomplish this goal, it also brings Moshe to a higher spiritual level.

The fact that the verse uses the term “3INNY NPN9” (crushed to be a source of light) teaches us that
when a Jew is “crushed” through the challenges of exile, this allows him to reveal the essence of his
soul.

We are now in the process of explaining the connection between these two, seemingly independent
concepts:

e The job of a Rebbe is to help Jews internalize their faith in Hashem to make it a part of their
practical day-to-day lives.
e Jews reach the essence of their soul by withstanding the challenges of exile.

|H

The “technical” question is regarding the flow of the Frierdiker Rebbe’s ma’amar; what’s the connection

between these two points?

The “real” question here is; how does a Rebbe help Jews withstand the challenges of exile, therefore
helping them connect to Hashem and reveal the essence of their soul?

DY27I¥ PRI NVIVO NHNNI MPINI DIPNNND INIWY NYVT PN 97y DY IR Y (D
MPON NIR1T NOYNOY NNYINT. 3N 1NM51NY 290 .DMIYY MV T8N XIN DY DY NPRI
YNYT N IV . MIPOND INNKD G0NV NNYINA D9 N L(0DWN NHYNOY HXA)
MPONI NIIPN NHRWIN DXV NTT 03N HOIIN NOYNIOW) NNWIN DNV XIN MNIND

(OowWN NOYNOY HNIN PIYA XD D) ,N202MYN NORY) NRSY MIWPNN NN

We mentioned above that Jews have an essential inborn faith in Hashem. There are two reasons for
this:

1. The soul has many levels, some of which are capable of revealing themselves within the person’s
physical existence (a person’s vitality — the fact that he’s alive, speech, thought, movement,
etc.), and some which are not. One of the soul’s “higher order functions” which is too spiritual
to fit within the limitations of a physical body is called “>3 ¥719939” (his soul is able to see G-
dliness). Despite the fact that this ability is not directly revealed within the body (a person
cannot see G-dliness with his physical eyes), it causes a person to experience faith in Hashem
that he cannot explain.
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2. The essence of the soul is one with Hashem. Just like a person is aware of the fact that he is
alive, a Jew can sense Hashem’s existence because the Jew is one with Him.

The Rebbe now explains the difference between these two reasons.

NVADNN NNRWINA NNNNKNT ,NXIN (D2)2)YN) DNNOIN MY PIAY DOPIONNNT I YN
NOT NYYNROY NNPVINY JPIT PPN NN NN NOYNIY NNYIN NYRIN NN 92
YTD1) PPN NN NN QN NYADNN NNWINA NNDIWI 1PD MYIAONNN NOYND
TPNSY MIYPNNN NP 7Y NI ,NPNN AN (YN NWNVNND NNYINT) INNINNIY
MIND 199 ,90N2 NYNDNND NNPWIN DY DY NN NNWIN DNY O .NNWIN DNYT

NN NN NNYIN DXY TNNY QNN NYNDNN NNYINT

These two causes are fundamentally different, which causes them to have a different type of impact.

The first reason (OYN Y193))) is a cause-and-effect relationship; because a person’s soul “above” sees
Hashem, therefore the person’s soul “below” (as it is enclothed within a body) experiences faith in
Hashem. However, since the soul below didn’t experience this “sight” firsthand, it doesn’t (necessarily)
have a practical impact on a person’s day-to-day life. (This is why people ignore warning labels: “It
happened to someone else, but it won’t happen to me” syndrome.)

The second reason is not a cause-and-effect relationship; the essence of the soul is the essence of the
entire soul, even the levels which are enclothed within the body. When revealed, the soul’s essential
connection is experienced by the soul even as it is enclothed within the body, and has a corresponding
practical impact on a person’s everyday actions.

We are now in a position to understand the flow of the Frierdiker Rebbe’s ma’amar and the
corresponding question; what is the connection between the job of a Rebbe and the fact that a Jew
reveals the essence of his soul through the challenges of exile?

MNMNY TYNND NI NINNDD (TPNI)T PIVNIY ,INNNDNIY DIPIYN WP INID v 179
NINY 7y NIN NPHNAL HINY NNNIRD NN DI 1T IWHY NI DRI NOYIT PIvi

,NINNDD TN WY CNIRD NOVNOW NNRD LN HO10N NOVNOY) NNWIN DSY DX NN
NI, M0 YATAY TPNDT PV Y XN NIRNDND YIND YTIIV IINNNA ININ)

(MNP NIN VIPOYY) IONN P NN (MND) DNWIN DSYT NN TP %D
IPOTO

The first part of the explanation focuses on the word “3INY” (to be a source of light), which implies a
connection to the essence of the soul. The second part focuses on the word “N>NJ” (crushed), which
refers to the challenges of exile.

We already explained that the job of a Rebbe is to enable the Jew to practically apply his faith in
Hashem. Now we understand how the Rebbe accomplishes this; the Rebbe helps reveal the essence of
the Jew’s soul, which allows the Jew to personally experience the essence of his soul, bringing his faith
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in Hashem into his personal, everyday life. This is why, after explaining that Moshe is the “Shepherd of
Faith”, the Frierdiker Rebbe explains that the “faith shepherding” is accomplished through accessing the
“NINN” (essence of the soul).

Although Moshe accomplished this, to a certain extent, while the Jews were in the desert (even though
they did not have the opportunity for self-sacrifice and did not face the challenges of exile), the
Frierdiker Rebbe is implying that the ultimate revelation of the essence of the soul is dependent on
facing the soul-crushing challenges of exile (9°12J).

Later, the ma’amar will explain the role of a Rebbe in helping Jews face the challenges of exile with true
self-sacrifice, revealing the essence of their soul.

We now explore the ability of the two causes of faith to bring a Jew to self-sacrifice.

(APOy2) NIN,NT DY WA 10N RINY 19IND NI IRIWT MINIKRNY N3T XN 2V O
NIV DN L3N HO3N) NN NINY DT TINND DYINNDT .NNIWIN DY T8NY ININNDI
YO 077, BNy DOV MNHRNND XN ORI TNNY MNNRNNNT WD) D11 99ina
WNIMNOND DNY OY DNYP NPNX) (NXIIY DT T8N) N0 T8N NN DY NNINRNY
NI T DY WA 901 NINY 19N NN INIWT INNINXNY I13),11T DY W) 70N NN

AN NADYW HDI GWAN IN 199,10V DNYN NN MIPYNI MINMINNIY 2910

As explained in the previous section, there are two causes of a Jew’s natural faith in Hashem:

1. His soul above “sees” Hashem, which therefore causes him to believe.
2. His soul is one with Hashem, so he automatically believes in Hashem.

In order for a person to be brought to self-sacrifice in the face of a challenge, he must feel that he simply
cannot live with the option that is presented to him (e.g. “worship idols or die”). Not that it is against his
beliefs, or doesn’t match his conclusions, but that it is an unresolvable conflict with who he is.

Since the first cause of faith (YN Y1»D31) is a cause-and-effect relationship which comes from an
external cause (the G-dliness that the soul sees causes the resulting faith), it doesn’t necessarily bring a
person to self-sacrifice.

On the other hand, the second cause of faith (the connection to the essence of one’s soul) is based on
who the person is. Therefore, when someone reaches this level of faith it is impossible for him to
choose an option that is in conflict with his essence, bringing him to the level of self-sacrifice.

This now enables us to answer another question that one could ask on the Frierdiker Rebbe’s ma’amar;
who says that the role of “Shepherd of Faith” applies to anyone except Moshe?

NN D9 B NINY) NN NOYY NI NWNY T IINNNL v NI w 179
DNV (NIT 952W NYNT RMOLWINK) NT 252YW IRIY NI ¥INI D) XN (NNNONRD
N DYNY DT LNNINODT .NDIND DPPA )ONL YNV DRIWT INNND IR DXPINND
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NIV WAVNY Y (PNy DT PINNA ON ¥H7D52 INIAND) XD NINNNRND DX DIN9M)
MINN DXPINN T DY HNIW STV NN, NN INNND NN VOYY MPONI NYT
270N I9INA HIN HNIWYT NNNXRNY NI (DT 90NN INI2ND)

It is explained in other places in Chassidus (including the Frierdiker Rebbe’s ma’amar) that the method
that Moshe used to connect the Jews to Hashem was by strengthening their da’as — the ability to feel
and practically apply what they know to be true about Hashem. The Jews in the desert knew from
firsthand experience that Hashem runs the world — Moshe just needed to help them connect that
knowledge to their everyday behavior.

On the other hand, subsequent Jewish leaders (such as Mordechai in the times of Purim) strengthen the
Jews’ faith by helping them achieve self-sacrifice.

Since their techniques were fundamentally different, how do we know that the concept of a Rebbe
described in this verse refers to any leader after Moshe?

TMNINRD NN DI 13 NINY DT NI RN NOYIT PIVD 100, 190 v D)0 97y
NI NOYNOY NNWINY DT TNN) DMNMDNN TN NIV D PRI AN INNDNRNY ,NNNY
(MY NYTI) NN INNINRND DX TPYNN NYNRY N .NNWIN DIY TN XIOX (MPON
NOTIY 1D TINRN NI NOVNN) NNSY INNRD NN DI T NINY NI NIRRT NN
N2 Y NID (NYTI) NPHNNAI NNNPNRD NOVNNT (N PYD) D7) (NNWIN DNY T8N

NIVIN DNYT NPNRNY MIYPNIN

The question assumed that since the practical impacts (improved da’as vs. self-sacrifice) were different,
the roles (Moshe vs. subsequent Jewish leaders) were different. However, based on what we know, we
see that the goal was the same; to reveal the essence of the soul which brings the Jew’s faith into
practicality. The fact that the method was different is only a factor of their situation, but the goal, and
the role of the leader, was the same.

Now we flip the question it on its head.

NIMOWONK) IR 577 1PN Y197 37DNY 19IINY MNTNAY MAT ,Imb v 17ay)
T (MY PIYA) NI NOYIT PIYN N9 170N PNNY HRIVT NINND DR (NUNT
NWN Sryw] NNWIN DY TN NOIW 10D ININNN N3 NIWNN ¥ IN8Y YN INY

2IV192 3701 NXIN NM2IND IPOY ,INIT 592V HPT RMOWINN)

Above, we asked if one could consider subsequent Jewish leaders “Shepherds of Faith” just like Moshe.
We now see that, in a certain aspect, they are able to fulfill this role even more than Moshe himself.
Since the ultimate revelation of the essence of the soul comes through a Jew’s practical self-sacrifice,
subsequent leaders whose people faced this choice brought out the essence of the soul in a way that
Moshe was not able to.
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If every leader who leads the Jews through a time of self-sacrifice attains this level, why does it
specifically say about Mordechai that, “Mordechai was for his generation what Moshe was for his
generation?” What'’s unique about Mordechai?

(191 NPT PI32) DIN9A NNON RIWT 23 DY ¥7MN DY S92 0Nnnv T NI (3
2N N DI I7ONM 1) INPNNNA (APEY) NN (1N NPT IIT) NONNT I’ONNY
YT PV AN ITINY YITHN FINNNNI XY NN INID W 179y, 210" 231 NN
(RPYT) 22790V WATHA XION D70 T 922 RID IWNRT KMOLYOINRY 0XNT 172 DWND
NOYIN AN RINY RIN ITIND IITINT MOYNNNY I WM INTA YN INTI IPY 1N
230 NYT PYNNY RIDNND NOYI DYN NONTI INTIV 210" 23 DV (M12732) RN
VNIV NOR] FNYT TP (N TOVIN D) NWN DY INTY NN D) 12190 1N TV DRI
JNT OWIN DD NYT PWNNY Y (ORI DT RIDNND NOYI NINY) DT Iy "D O

LN OVIN 522V 370NN N NDMYW MY DY PIY NI AN DTN

The time of Purim was unique inasmuch as the entire Jewish people risked their lives to fulfill Torah and
mitzvos. (The self-sacrifice of Chanukah was mostly focused on Matisyahu and his sons.) We see from
here a unique commonality between Mordechai and Moshe; just as Moshe was the obvious leader of
the entire Jewish people (he brought da’as to all the people of his generation), Mordechai was the
obvious leader of the entire Jewish people (he encouraged all of them to risk their lives to preserve
Judaism.)

Now that we have established that Mordechai was the “Moshe of the Generation” by virtue of the fact
that he was the obvious leader of all the Jews, it’s impossible to ignore the implications of this
statement when said by the Frierdiker Rebbe:

VOY 1T NWND IPY AN INTAOITINY WITHI WD RN ROADY YT 9010 W)
SNTNOWIN 52 DV (117712) RIDINN NOYIN NINY, 18y DY P10 IR IINNN Dy PO

The Frierdiker Rebbe led the Jewish people through terrible persecution, guiding his Chassidim to
encourage every Jew to risk their life for the preservation of Judaism. This is a clear proof that the
Frierdiker Rebbe was the Moshe of his generation in the same way that Mordechai was the Moshe of his
generation.

This now provides better insight into the flow of the Frierdiker Rebbe’s ma’amar:

JN NN DNNY 21090 1IN (IINNNI) DIYN (ATD)) WP INAY v /AY (0
2 NN I2NNI VPN NIN NWAY ,INIY 52 NN NIND DNRIT Y1 DX ININ NYNNAY
DN YT DIV INIDND ITVNNDY ,INNND NN DI T XINY Y (D/NIN DY) IR
(MNTAY NYN) 22TIN 1D IRIYIT MNNIND DR DIPIND (NYNT RMOLYINK) NT DO1Y
NN VNNRDY ,INNNN OPPY ANNN TINODA PIN TYD IRIY DY DINNN NN PHINY

,(M8Y YN NIINDD 12 THY NMINN NNNIY PIDIY) NNRNDY NdYNOL WP
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To review, the flow of the Frierdiker Rebbe’s ma’amar is as follows:

1. First he explains, based on the verse NINN NNN), that Moshe’s job is to connect the Jews with
the essence of Hashem by helping them internalize their faith.

2. Hethen interrupts the interpretation of the verse to explain that the leader of every generation,
like Mordechai, strengthens the faith of the Jews to withstand the challenges of exile.

3. He then returns to the verse of MM NNN) and explains the meaning of “INNY NN,

Why did the Frierdiker Rebbe interrupt the explanation of the verse about Moshe to talk about
Mordechai?

HIYT KRMOLYINN MY APV NI L(NNWIN DNY) IRIYIT NINNDN NN NDIN NWNY NT D
DY NN 1P NI VHOYY ,0NOY 10NN ND DRIV 1INYY (TPND) MDHN JI1aY
SIND L, NNYIN

The Frierdiker Rebbe is implying that the principal way that Moshe is able to reveal the essence of the
soul of the Jew is through his “extension” in later generations who have the opportunity to bring the
Jews to self-sacrifice. The underlying concept here is that the leader of each generation is not an
independent person, but rather the continuation of Moshe in the next generation. This is why it is
referred to as the “NIMVOWONN" (literally, the “expansion” or “spreading out”) of Moshe in each
generation.

According to this explanation of the ma’amar, however, we have a question on the flow of the original
verse:

QINIY O NN MINN DNNRY TOY NIRNDD THPNIT PIVN 07N NN 195T ,pand TrIN)
JLONING DY DRIV NN DM2NNDY DAYPN NT D92Y HD¥T RMOLYANNY NYNY MY
MOPOR NP PIVT LTE DT )Y PON INPND TUNN NINND PN NN NOND)
2o¥0 N2MD) NYNA NN MODIN DX INIWY XIN (NUND 1NV DN HRIVOIVY)

(MNNNN 270

The flow in the verse is:

1. You (Moshe) should connect the Jews with the essence of Hashem.
When you do that, you'll reach a higher spiritual level (represented by the Jews bringing you oil).
Even though you can’t accomplish it fully now, you will be able to accomplish it through your
“extensions” in later generations that have the opportunity to encourage the Jews to risk their
lives for Judaism.

What is the relevance of Moshe’s own spiritual level (point two) to the other two points, and why is it
stuck right in-between them?

And — for that matter — what’s the relevance of this ma’amar for Jews today that aren’t forced to risk
their lives for Judaism? Are we just out of luck?

Adar 15774 www.simplychassidus.com Page 15 of 31


http://chabadlibrary.org/books/admur/mlukat/3/7/index.htm#_ftn_316

NP PYRI-IIN 179,080 97V 1703

(MOLWYL) 927N MWYD WNN IWXR - IR DTN Yapy . 2non NINY (v

IUN NN OXITIN DAPY WIPOT INNNND WINIT 0D W .DMNOT DN TIMR?W YI3N2
MOLW YD DY NXIN ,NNN NN VNNV NN IVDP YIMVNX MY NIN MWYD NN
DN PINND AN ) DAPIY 2INON

The verse “MYYY 19NN IYN NN DTN 73|71” (and the Jews accepted upon themselves that
which they had started to do) is written in the Megillah after the defeat of Haman and the salvation of
the Jews. Therefore, we must be able to apply the concept described in the Frierdiker Rebbe’s ma’amar
to a “post-persecution” time as well as the actual time of persecution.

NNV NYAPN DY MDY NN 1NN IPNNY NN IVDP WINVNN MY NI 379
,DYNAT DIN MINND NNV NDIAPM L, (IMINRNNA WINHNI) DNDY 30NN MY NN YIT2
.(IP5T13) NN P2 NYAPNN DX AN NIOYI NNV

We must therefore say that there are two stages of “acceptance” of the Torah that occurred in the time
of Purim:

1. The acceptance during the time of persecution, which came through risking one’s life to keep
Judaism.

2. The acceptance after the time of persecution, when the Jews accepted the Torah in an even
deeper way!

We now apply the same two stages to the idea of “1INIY NPND” (crushed to reach the essence of the
soul):

DOYNN MDD YITIY TOPNIT PN YW INNDD 1PN WINA XN TTYY 01D v
DY NI DIVOW N T8N TPND DY 2NN DINNND) HNIYIWI .1 DOIY YT NINNDND
.DNOY 370NN MY NRPND DIVNIN VOV (VINRNDN NPNINX I HPIY IND) ¥'MIND DPP

The first type, which we already explained, is how a Jew is externally crushed by those who make
decrees against Judaism, which enables him to reveal the essence of his soul. Examples of this are the
time of Purim, or at the time when this ma’amar was said, 1927.

DX NNV NANIN ,NIANTN DY AXNI DINRNN) HNIYIVI DIV ,INNID PN PIY T
,DYNAT DIN MINKD HIY ANNN T/N] “MDX2 DIRYN) DNV NXOX ,NPMNMA NANIN

0w NI NP [CN1PINN2 0N MLV, PN NYYY NNNRYY NNIXR NN D TINPOY

[LPPN WINVNN YTIY YNORY XONR] ,NINNNT NOYNN O) WX ANV, “INoR? 11" i N2
,T202 DXRNNIV NI IRIWIT 1PNON 7Y MK DNV MY (NPND) DIXRITN DX NIV ON

INNDNY DYNIN

The second way that a Jew can be crushed is connected to the “post-persecution” stage that lines up
with the actual placement of the verse DY>TY1N 73|71 in the Megillah. At that time, not only did the
Jews attain religious freedom and physical safety, but also attained tremendous spiritual heights — the
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“House of Haman” was “given to Esther”, representing the concept of eshapcha, the transformation of
darkness into light.

Despite their physical safety and their exalted spiritual level, they were still under the rule of the King of
Persia, Achashverosh. The very fact that they were still in exile, regardless of how comfortable it was,
broke the Jews to their very core. This type of “crushing” can bring a Jew to an even deeper connection
to the essence of his soul than the crushing that comes through persecution.
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Section Three

In review, the verse “MINN NNNY” is describing the job of Moshe; he connects the Jew to the essence
of Hashem and enables the Jew to incorporate his faith into his day-to-day life. The way that Moshe
accomplishes this is by revealing the essence of the Jew’s soul. The exact method used for revealing the
essence of the soul depends on the generation:

e Moshe revealed the essence of the soul (therefore bringing the Jews’ faith into practicality) by
providing the Jew with da’as — the ability to connect the knowledge of Hashem with the
emotions and actions of everyday life.

e Mordechai —and other subsequent Jewish leaders of exile, such as the Frierdiker Rebbe —
revealed the essence of the soul through encouraging Jews to risk their lives for the
preservation of Judaism.

The capability for self-sacrifice stems from the feeling that the Jew cannot accept any alternative to
Judaism (even non-observance) because doing so would be in conflict with the essence of who he is.
Therefore, one must reveal the ultimate essence of the soul to attain true self-sacrifice. Since Moshe
did not have the opportunity to bring his generation to self-sacrifice, we can say that leaders such as
Mordechai and the Frierdiker Rebbe accomplished the revelation of the “3I1N)” — the essence of the
soul —to an even greater extent than Moshe did.

The question we are currently addressing is as follows:

Why does the verse first talk about Moshe’s job to connect the Jews to the essence of Hashem ( TTN)
MINMN), then interrupt with the fact that Moshe reaches a higher level when he connects the Jews to
Hashem (% 1% YAV TPON INP), and then return to the fact that the ultimate expression of
Moshe’s ability to connect the Jews to the essence of Hashem is actually attained by subsequent leaders
who lead the Jews through times of persecution (7INAY N>N)? What does Moshe’s higher level of
accomplishment have to do with this?

Also, recall that we never answered the final question: why does the verse say that it is a constant
candle (‘7221 9 MYYNY) if it’s only lit from evening until morning?

So far in the ma’amar, we’ve discussed two “generational situations” that the Jews could find
themselves in:

1. The generation of Moshe: Intimate knowledge of Hashem, first-hand experience of miracles,
but needs da’as to make their knowledge and experience practical.

2. The generations of persecution: Live under constant threat of persecution; risk your life to keep
Judaism alive.

The Rebbe then introduced a third option; a generation — such as the Jews after the victory of Purim —
that have both physical and spiritual comfort while in exile. This generation is also able to reach the
level of “NND” through a self-inflicted “crushing” from the fact that they are still in exile.
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The ma’amar now explains this level in greater detail.

NPNWII NANIN DNY YYD D)) MZH2 DNY NV DNV ON IXIWY MT NN IV
Y TV, MPOR NN HIPY RIN ORIV TR DI DY OITPNIND MINT 2D, XN L, (NPINMID
PTIV 10D MPIN N PRI PR MDIN PATIY N1 ,199)  IMNOND OSYD YN (MPONX ND)
YDIND N P PN 1) XDV O DD OMINY DY 1NANNYI VI9] NAN A

PN, 0IDMIVIN ININIPN Y DX IINY NI N L[1D2 29N

At first glance, how could a Jew feel “crushed” if he’s comfortable — both spiritually and physically?

One of the essential needs of a Jew is to see Hashem. True, Jews have an innate faith in Hashem, but
that faith is there to get us through the hard times. We don’t want to have to believe in Hashem; we
want to see Him, just like the Jews were able to in the times of the Bais HaMikdash. Once a Jew is able
to access this essential desire, he is completely dissatisfied with his current situation - crushed.

What about a Jew who, like Rabbi Shimon Bar Yochai, has such an elevated spiritual level that it is as if
the Bais HaMikdash was never destroyed?

[Ed’s note: This level is obviously not applicable for 99% of the people who are learning this ma’amar —
so why mention it at all? One could say that this point serves to set the bar so high that it makes it
impossible for anyone to exempt themselves from achieving what the Rebbe is telling us.]

P2 ANV NN NNNTI MPOR NI VIR PRNY INPI POV NXHYIT2 XINYD ON
NIN VAN PRNAY NDNN DIV NN )IDNN PRND PR 0NN MDDV M 07, “man
TAR DIPN NIV 01PN 952 NXIN NN HJ2N DVNIN NN PRPYIT 5NN NN
NIV DIPNN D)) NNV M9 XIN ,MPION NI DY PRND PRY (NNTI N9 1D29N)
NIONT AP 9MTR MNP RDINY - DN D] Dm0 NN (PRND
MY Y3 MW NI AN INTI NNOXYY N2IVND DN THN PXTS HN DX IDIRY “DONprna
PR PRY NIV .[OIPN D32 NIN NT N0 ,17D2N D/NXIN D) DDOWNN NNIDY NAIWN
;070 NXVPNA NYINY WP T/NLTPND NI T2W) NI ,D/NIN NMINSY NI 1IN

L7790 XIN L1700 YYD 90NY KON NP VD PYNYI DIV

Even if you experience the revelation of the Bais HaMikdash on a personal level, the fact that it’s only a
personal revelation is an indicator of the quality of the revelation. If it was truly the essence of Hashem,
which has no limitations, the revelation would impact the entire world — not just your own personal
experience.

This is how the Alter Rebbe explains the Zohar that says that even if one tzaddik would do complete
teshuvah, Moshiach would come; if even one person reveals the essence of Hashem, that unlimited
essence will impact the entire world.

Therefore, even if someone has attained the highest spiritual level possible on a personal level, he
should still be completely dissatisfied with the fact that he is still in exile and that Hashem isn’t revealed
within the entire world.
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How does the average Jew get the ability to become completely dissatisfied with exile, despite his
current “comfortable” situation?

TR VD N YT 2N PR ()P VINTR) Y73 IPIANIDNNND YRV HPIY INI8H W) T
HTIY YY) DN TIT IN 1V YN DN PR ND 27MY PIRT V) D) PR Y PINT V) DN
DYTNYN DNMNIA P XD AN MY NI YIWIY 1 WIPOT] 1N YINTRD DY NYD Yo
NINDD NON N LNI8D MY DT DDIOMY MINRD 1IN L[DMIN 12T PN MY NON
DYDY ,NT MO PRND PRYIY ,TD T TV, MNNYN MO0 O NN IPIYY DXIWN
,ONOT ANN NI ,NAN YA ANV (IR ND2) NDNN AN RN PRY MDD 92
NN NP IRY ,D2DNI2 XD TV 1PY NIPINM (TN IN) DY D52 DY ) YPIN)

NNNYN NN T MPOHN

The Tzemach Tzedek publicized the following phrase that the Alter Rebbe would often be heard saying:
“I don’t want Your Gan Eden, | don’t want Your Olam HaBa, | just want You.”

The very fact that the Alter Rebbe would say this, plus the fact that the Tzemach Tzedek publicized it,
gives every single Jew the ability to reveal their own essential desire to see Hashem to such an extent
that they are completely dissatisfied with anything less.

YD ,NINNND DOWIN MYHD DORNMY DTN THPNIT PN 7YY IINNDD 1PN NN
92W) NIN 1OOV] IMNON)D DNYD YO MY TV MPON NI XIN IRIVND TR 93T )ININY
NN ,NNWIN DNY TN NN [MPOR MO ¥ KD MDD 19V M) (PND) NOTN

JPNNY MIVPNN XN MPONRI DMIVPNNY ,NNYIaY

A Jew under persecution must say to his persecutors, “| must keep Judaism; | have no other option.
Anything else would be a conflict with the essence of who I am.” A Jew in a comfortable exile must say
to himself, “I can’t live this way —it’s just not me. | can’t see Hashem, we don’t have Moshiach, and
we’re still in exile. However comfortable, however accomplished we might be, this is completely
unacceptable.”

Just as a Jew reveals the essence of his soul by withstanding persecution, a Jew also reveals the essence
of his soul when he feels that the current lack of G-dly revelation is completely unacceptable. In other
words, through self-inflicted “N>N2” (crushing), the Jew can also reach the “31X)3” (essence of the
soul).

Until this point in the ma’amar we have understood as follows:

Moshe revealed the essence of the soul through giving the Jews da’as. Mordechai and the Frierdiker
Rebbe revealed an even deeper level of the soul through encouraging the Jews to risk their lives for
Judaism. Generations that live in a “comfortable” exile can also reach this level of “11>1N2” through self-
imposed dissatisfaction with the lack of G-dly revelation in exile.
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The Rebbe now explains that our generation is not merely “also” able to attain this level —we’re capable
of much more.

DONNDIY NIV TPNIT PIVD 7Y THIOINNN NNRWINT NNNDD NNV 0D YW (17
270N Y TPDINNY NNWINT NINRNN NN TN NIOYI NN, M

Not only is our generation, at a time when we have both physical comfort and religious freedom, able to
reveal the essence of the soul; we are able to reveal an even deeper level than those that were forced
to risk their lives in order to practice Judaism.

How can this be? We can understand this by looking at how the Jews were able to achieve a deeper
acceptance of the Torah at the time of Purim than they were at the time of the giving of the Torah.

MY (MWYD DNN) NONNNN P NN DMN INNAY DY DY DNYVNNT NI PIVN
1IN NN YHWID VYY) ITRNY DT 2D ,NXIN (DTN DaR)) NYAPN NN YINVNN

TSN NYAPN NN VIMVNKN 1D2), ZNDYNDN N2, 21d1)d 9N DYDY NV NN 17
0NNy

The Jews’ motivation at the time of the giving of the Torah was a factor of their environment and
situation. When the Torah describes the fact that the Jews were at the foot of Mount Sinai, it refers to
their place as “9NN NNNNA” (under the mountain). The Gemara explains that the Torah uses the
word “NNN” (under) because “Hashem held the mountain over their heads,” thereby forcing them to
accept the Torah.

Chassidus explains that “holding the mountain over their heads” is referring to the tremendous love that
Hashem showed the Jewish people at Mount Sinai. The fact that the Jews accepted the Torah under
such circumstances, when they were “swept off their feet” in the excitement and inspiration of the
moment, is not an indicator that they truly accepted it on their own.

However, at the time of Purim, under the persecution of Haman, the Jews risked their lives to follow the
Torah under the worst conditions. This showed that it came from them and that they were not
motivated by any external factor.

These two levels of “acceptance of the Torah” correlate to the two causes for a Jew’s natural faith in
Hashem:

(N2>D TXNY MMIN) MPON IR NOYAOY NNYINY NT TN DRIWIT NNNRNIY 10D W)
DTN YVINYNNX MDY NV, *NOYNIDT MDD T80 (1792) YWD DUV DY TPNY 7Y XN

TIVYPNN ,NNWIN DXY TNNY MPYNI MIVPNNN N2IM) IX 2D ,XIN ,DNNY T8N NYAPN
LDMNONND DNY TNNY 1INNY

Adar 15774 www.simplychassidus.com Page 21 of 31


http://chabadlibrary.org/books/admur/mlukat/3/7/index.htm#_ftn_316
http://chabadlibrary.org/books/admur/mlukat/3/7/index.htm#_ftn_368
http://chabadlibrary.org/books/admur/mlukat/3/7/index.htm#_ftn_369
http://chabadlibrary.org/books/admur/mlukat/3/7/index.htm#_ftn_370

NP PYRI-IIN 179,080 97V 1703

The first cause for a Jew’s natural faith in Hashem, as explained at the beginning of the ma’amar, is the
fact that the higher level of the Jew’s soul sees Hashem. Although this “sight” is not experienced by the
Jew firsthand, the secondary effect, the Jew’s unexplainable faith in Hashem, is experienced by the Jew.

This type of faith (which is caused by an “external factor” — his soul above) is similar to the Jew’s
acceptance of the Torah at Mount Sinai. Both are motivated by an external force and do not
spontaneously originate from the Jew himself.

The second cause of faith is the fact that the Jew’s soul — at all levels — is completely united with
Hashem. It’s not that the Jew has faith because of something — he believes that Hashem exists in the
same way that he believes in his own existence! Since Hashem is united with the Jew’s “self,” the Jew’s
self-awareness extends to an awareness of Hashem’s existence.

This second type of faith, which is not related to any “external” factor, is similar to the Jews’ acceptance
of the Torah at the time of Purim; their acceptance was pure and was not motivated by any external

factor.

Returning to what we asked above, how is our generation, a generation of comfort and freedom, able to
achieve an even greater revelation of the essence of the soul than the generations of Mordechai or the
Frierdiker Rebbe?

The Jews’ acceptance at the time of the giving of the Torah was “externally motivated” and their
acceptance at the time of Purim was “internally motivated.” So too, self-sacrifice at the time of
persecution is “externally motivated” and our ability to be “crushed” in a comfortable exile comes
through an internal motivation:

NDNT 97N DY NV (NHNT) DIV ,NNWIN DSY NN DIV, ¥ IN» NPVLINIY
MDY .q0N I2T NI NI T4 NINI? VNIV 1m0 W )70Nn Pyl NNWIN DNY
0N ONY AN L,NMIN DY M OV PNV DIPNI DNPNIAY ,DOWIN 11952 DY DIXITY
PR ,NANIN TN ¥7NINA PIDYD TWARY M TND I7NN INIYIY , 00 71D TUn H¥9]
92 NIN DNV 3D TN IDNI YTHYY NY YD .0TIPN DN PNV »7ONN (973) DNA 1)
MND2 MPY VOY NYYI KDY DMDIN NMINDND NOYNOY NNWIN DSY N2 DNA PRIV
NI (N PYO D730 (071220 MINIT) D)) DXYN RN NNWIN DIYY NYT] .EDNsy 0mMYn
DN MND DY DYDY POV MY PRY DIDW ORDIT N DNWYIN DNYY
N8P NINY 3D NI 12V NINY N2 NNWIN DNYT NN [ONDY 1178017, DNNY

SPONYN DY TN 1D 0N (D3N NINDT T17%i1) DY DMVIN NMIND DIV NIN N2

Even though self-sacrifice shows that a person’s Judaism is an intrinsic part of who they are (they can’t
imagine living with any alternative), this doesn’t necessarily mean that the act of self-sacrifice will
fundamentally change their day-to-day behavior when the persecution is taken away. In other words,
even though self-sacrifice reveals the person’s essence, it’s as if he is overcome by the momentary
inspiration of his essence and not fundamentally changed by it. Even though it’s his essence, every part
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of his behavior is not transformed to constantly act according to his essence without external
oppression.

From a practical perspective, we see that there were many people that risked their lives for Judaism
under persecution (in Russia, Germany, etc.), but when they arrived in America they were not able to
retain the same passion that they had before.

On the other hand, when a Jew in our generation, despite his physical comfort and religious freedom, is
completely dissatisfied with the fact that Moshiach is not here to such an extent that it breaks him to his
core, this self-inflicted “crushing” automatically impacts his entire life. Since the “crushing” wasn’t
caused by any external factors, its expression is consistent in all situations.

However, if both “self-sacrifice” and “self-crushing” reveal the essence of the soul, how can they have
different impacts? The essence is the essence!

DXY DIV 9D NI ,DO1IY NY (NNNT) ON MNINT VNN NNPWIN DXYY NTT 100D N
DNY TSN DAN .NMINDNT IPSNN NOYNRD NN NOY IO, DIYTNHN NN NHNWIN
N2YD DN DOV NINDNT AP NNRVINT MOLIWAN ,NMNIYNI NYIYIN NXONYW 10D NNWYIN

10D NNWIN DXY NOT IDN 7Y TPLINNY NNWYINT NN NPNAT 19D ¥ 179y, 1N
TOZINNY NNWINT NIRNDD N1PNIY ,NMINDT IPNND NOYNHOY MOLIVIN PIYI NITHN ROV
NYIYIN NIV 10D NNWIN DY NN NIN ,MDI2 DIRNMIY 10 THPNIT Py 7y

JNIYNa

In truth, there is a difference between the essence of the soul that is revealed through “self-sacrifice”
and the essence of the soul that is revealed through “self-crushing”:

e The “essence” that is revealed through self-sacrifice is a very deep level of the soul that is higher
than any practical expression. In other words, it's what the soul is; not a way that it is
expressed. Inherent in this definition, however, is a limitation; this “essence” is not what the
soul does. In Chassidic terminology, we say that this is the “essence of the soul which is higher
than the form of the soul.”

e The “essence” that is revealed through “self-crushing” is the essence of the soul as it is united
with the essence of Hashem. For this level, there are no limitations; it is just as much the
essence of the person as it is the behavior of the person. In other words, it’'s everything.

We see from here why the “self-crushing” of a comfortable exile impacts the person in a deeper way; it
reveals a deepest possible level of the soul.

Based on this, we can now understand the flow of the original verse and our remaining two questions:

e  Why does the verse first talk about Moshe’s job (NINN NNN)), then interrupt with the fact
that Moshe reaches a higher level when he connects the Jews to Hashem ( 2V TON MNP
T¥ 113), and then return to the fact that the ultimate expression of Moshe’s ability to connect
the Jews to the essence of Hashem is actually in the later generations when the Jews are faced
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with persecution (NNY NPND)? What does Moshe’s higher level of accomplishment have to
do with this?

e Why does the verse say that it is a constant candle (7Y 93 NMDYND) if it’s only lit from
evening until morning?

NP DRI 72 NN MISN NNNX) 2INON 92 F9nNNN2 INIIN DY Y WPD Y (0
MY NWND DRIW? INID AN DINIY 7D NN WP MY DYNRY OIINRDT ) 1T 19OV PON
YN NITHNI NN N IO DNTIAY MY IRIWIY 1) N

The answer is as follows:

The focus of the words “J3 1% YAV TPIN YNV is not the fact that Moshe reaches a higher level.
The focus is that the Jews put forth their own efforts (YN{2?3) through their “self-crushing” in a
comfortable exile to accomplish something that Moshe can’t accomplish for them — which therefore
brings Moshe to a higher level. This parallels how the relationship between Moshe and the Jews is like
the relationship between the head and the feet, as explained at the beginning of the ma’amar. The feet
are able to bring the head a place where it couldn’t reach on its own.

,NIN ORIV 2 NN IWPN) MINND NWNY MT DTN NTIAYA 132 DNINIAND 1D W)
DNVINT OMMDNN TN NI IND DY ON HNN MNNIRNY ,MIIND DX DI )3 XINY
UIND YT 0D W] DNYIN DXY T8N D) (MPONR DX NOYNIOY NNRWINY MY TSN)
IUPN) MINN NVNY YHYN DRIY 72 DX NINN NN PYIT ,ORIY 72 DX MINN INN)
NTIAYN Y L[TN DN ONIW DO ,NNYIN DY T8N YD ,0NNY INIY N2 NN (12NND)
DNOY DM2HN MND DIV ,(NWN 7Y NNYIN DSY MO IRV TUNIV MINNRD) DXIWT
DNY NN NADINM PN NUYI THOY [, NNYIN DSYD DYIRNND P (MNDNT 11°3i)
YTPNINN NYIY NI NIINND VY D (TON INPM) NWN 7Y DN NNIINN NOVNIY NNYIN

JNXYNI DYVAVIN NONYW IND

We now see that our verse describes three stages of revealing a Jew’s faith in Hashem:

1. AlJew naturally experiences an innate faith that stems from the fact that the higher level of his
soul sees Hashem.

2. Moshe, or the Moshe of the generation, reveals the essence of the Jew’s soul. However, since
this revelation is caused by an external force, the everyday behavior of the Jew is overridden by
the revelation of the essence of the soul and not fundamentally changed by it.

3. After Moshe reveals the essence of the Jew’s soul, the Jew puts forth his own “self-crushing”
effort to bring the truth of the essence of his soul into his everyday behavior, which shows how
his entire being is an expression of the essence of his soul. This brings both the Jew and Moshe
himself to a higher level.

DNVIN DNY 7Y ORIWT MTARNY DORIWT MTNRNL D) GOIN VYWY, ¥n]
DY) DOVIYY 7Y NN 1T MITNN ,199) .OMNIND DY qDN 72T NI NN DN NIOHXNNY
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IPNN O) POYY ,NNNYNL NYIVIN NONY 10D NNWIN DXY N9 . 990 D9 1Py
DMYa D) ,0NOY DIPIYN DI NN DXIWIT MTAND ,08YN OY TN NIN DMK MNDT
90N> DO»YN

One of the more well-known chapters in Tanya is chapter 32. Leading up to chapter 32, the Alter Rebbe
explains the technique of prioritizing spirituality over physicality as a method for ridding oneself of
sadness and having joy in the service of Hashem. In chapter 32, the Alter Rebbe explains an automatic
outcome of prioritizing spirituality over physicality; it allows you to truly love every Jew just as you love
yourself. Since the only thing separating Jews is our bodies — our souls are all one — by prioritizing
spirituality over the external physical differences you can see yourself and another Jew as one entity.
Therefore, your self-love extends to them as well.

Just as the Alter Rebbe shows how this love of a fellow Jew is an automatic result of one’s own service of
Hashem, the Rebbe does the same thing here. By doing the work of “self-crushing” and thereby
revealing the essence of one’s soul to such an extent that it permeates one’s everyday behavior and
physical existence, the Jew sees how even the physical part of the Jew is just an expression of his
essence.

In truth, this is an even deeper love of a fellow Jew than the one described by the Alter Rebbe in Tanya.
Whereas the love described in Tanya requires the Jew to “ignore” the physicality in order to achieve it,
the love described here can fully tolerate the perceived boundaries of physical existence while still
maintaining the same level of absolute love for a fellow Jew! The fact that it has no limitations indicates
that it is, in fact, a deeper and truer love.

We are now in a position to understand the fifth and final question of the ma’amar:

Why does the verse say that it is a constant candle (721 93 MDYYND) if it’s only lit from evening until
morning?

VY, NVN NOITHA (DNTIAY S7Y) DDIN ONXIVIW YT, 9nNnna wrn 12y /9

01 ,MVI) TN XN (POTR NNWI M0 29)) NPWINT DY DT ,DNINIDT TN ) Hid
TOV PR NNWIN DXYAT (MNN NNNXY) NWN 7Y TUNIY NNPVIN DY N0 7Y XN,V
NP ,NIVN NPITHI DIDIN INIWIY MY RIN TN T PIVIY IDIN IINDN IOV

SO

The expression “T731 9) MYYNY” (to light a flame constantly) means that the impact of the
revelation of the “3)” (flame), which refers to the soul, will be constant —and not based on a person’s
situation.

We know that Moshe’s job is to reveal the essence of the soul of every Jew, and since revealing the
essence should not be subject to change, Moshe’s efforts alone should be sufficient. If so, why does the
verse say that a Jew’s ability to constantly reveal his soul (7231 9) MYYNY) is dependent on his own
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efforts (“["JN INP?) and doesn’t say that it’s dependent on Moshe revealing the essence of his soul
for him (MXN NHNY)?

Based on what we learned in the previous section, we have our answer:

P2 PN W MNN DNRY MY NOND NOYADN TITA NNPYIN DXYT NNV 1m0 v
INYNN THOYY (19Y) DINDN MNOYN DIVIWI XIN DO NDNN IPOYY .IP1) 1Y
YTRY (29Y) NN YAV NOR DIV ,(T71 PYD) Y0 INIMY 1NN ,)7ONN NI N2INN)
YONN DNA 99 PR L(IPI2) NANIN TINND 87MIN PIDYD IWIRY DIPNY INIYD ,)70N2
DY DNTIAY MY RID IPW I THOY PRY) TR DT PIVD DOINNXY .OTIPN ONY MY

CTPORIND ,NNWIN DXY DY TN 1N DN MND DY DRIV

In the very next verse, the Torah tells us what it defines as “T?2N” (constant): “3232 TY 29V1” (from

evening until morning).

e Evening refers to a dark time — a time when there are decrees against Judaism and a Jew needs
to risk his life in order to fulfill the Torah. A Jew is able to reach this level through the efforts of
Moshe alone — “NMINN NNNY”.

e Morning refers to a time when a Jew has both physical safety and religious freedom — the
“comfortable” exile. In order to reveal the essence of his soul in this situation, the inspiration of
Moshe is not enough. As mentioned above, we see that many people who risked their lives
under persecution lost some of their “fire” when they came to America. In order to reveal the
essence of his soul during a “comfortable” exile, a Jew needs “self-crushing” through his
complete and utter dissatisfaction and intolerance for remaining in exile.

In order to have a constant “T>)2A1N” revelation of the soul across both “evening” and “morning,” one

must undergo “self-crushing” — and not just rely on Moshe or react to external oppressors.

Having answered the fifth and final question (why does the verse refer to “from evening to morning” as
“constant”), we can understand the complete flow of the verse:

TPNO2 YD N POX NPT TYUNNA 1IN N NINNY PNOY DY N2 v /9
NID DT PIVT ,MDX2 DNV MIN (NPND) DINITN DM NAY ON INIWY NY D) D) NINNDD
HNY ,NNVIN DXYD DIINNND PP DNYY DMMDHN MND DXY XY HY DNTIY 7Y
199) ,MNNYN DYV NNV IND NNWIN DY NN VY THPLINNY NNHWINT INDN

L) TONR NN TYNRNA INNDD PN IIN)

Meaning Verse
Moshe reveals the essence of the soul of the Jew. Since this is SN N NN MNIND NN
externally motivated, it can bring the Jew to self-sacrifice, but isn’t
sufficient to completely transform the Jew’s behavior when all
external forces are absent.

The Jew realizes through his own efforts that his true essence is in BB LARIALZ ‘[’52*{ NPN
conflict with the world around him. The world around him doesn’t
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reveal Hashem, and Moshiach isn’t here.

This realization shakes the Jew to his core. Every moment of his life, INNY NINO
every thought, and every action is focused on getting out of this
terrible situation. He cannot bear one more moment in exile.

Now that the Jew has revealed the essence of his soul on his own, TN N MOYNHY
his soul is revealed in every aspect of his life, whether there are
external factors present or not. His fuel comes from inside — not
from outside — so he is driven to bring change to the world
regardless of what’s going on around him.

We now realize that there is a point where there’s nothing more that Moshe — the Rebbe — can do. He
can start us off by revealing the essence of our soul, and tell us the job that needs to be done, but
there’s no one that can do it except us.

We also realize that, by accepting and carrying out our mission, we reach a level of the essence of our
souls that has never been achieved before, and bring our “Moshe” — our Rebbe — to the ultimate
expression of Moshe, which has never been achieved before.

If it’s never been done before, where do we get the strength to make this happen?

MY YNV XIN M) PON NP IRIY 12 NN MINN INNIA (MLWHI) vYPon NINI (D
WP MINND NYHRY NIT,D2IYN NXDI9I D) 121D N9 ) TON INPIY HNIY M2 NN
SN PONINDM DY D) ND NN ONY TYNNY 19N XN DNIYW 1 NN

In the simple translation of the verse, the verse says, “[Moshe,] command the Children of Israel that
they should bring to you pure olive oil.” The bringing of the pure oil happens because of the command
of Moshe.

The same holds true on a spiritual level; when Moshe reveals the essence of a Jew’s soul, this unlocks
within him the potential to achieve the next level through his own efforts.

The implication is obvious:

M2X2) 717Y2 INTIAYY 10NT ROV VINTR N7 P 10N TAY IWND VNI XN 2710D)
DNTIAY 1TV IPNRY 19N NN NNWYIN DY T8IYW OXIYWND TN DIIW NININD NN

D3N MIND TN D) NNY I THOY PRY THN ) PIdY TV, 008y NO3

The Rebbe says that the “Moshe of our generation,” the Frierdiker Rebbe, reveals the essence of the
soul of every Jew and gives them the ability to accomplish the rest on their own.

In other words:

The Rebbe is telling us that he has given us access to the essence of our soul and given us the ability to
accomplish the next step. All that’s left is for us to do it.
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When we do it, Moshiach comes. A dirah b’tachtonim — a physical world that reveals Hashem,
accomplished by our own efforts. Then we will be able to light the actual menorah in the third Bais
HaMikdash with Moshiach, may it be speedily in our days!
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