
 

 

 

 

 
 

 

 

 

 

 

 

                  

www.simplychassidus.com 

 תשמעון עקב' והי
 ז"תשכ

V’Haya Eikev Tishma’un 
5727 

 

 



 

  

Made possible by 



 3 ז"תשכ, תשמעון עקב' והי ה"ד

 

Translator’s Introduction 

With tremendous thanks and praise to Hashem we present to you 

the first installment of a new translation of the Rebbe’s ma’amar 

V’haya Eikev Tishma’un from 5727.  The ma’amar will be completed in 

three installments, timed to conclude on Chof Av, the yartzeit of Rabbi 

Levi Yitzchok Schneerson, the Rebbe’s father. 

While there are many English translations of Chassidus available, we 

set out to create something that is written specifically for Anash, 

something that is beneficial for both beginning and advanced 

students of Chassidus, and something that bridges the gap between 

the profound depth of Chassidus and the reality of everyday life.  We 

are thrilled to partner with Merkaz Anash in this effort. 

Rather than translating the ma’amarim word-for-word, the concepts, 

structure, and flow have been explained, and “checkpoint” 

summaries of the content have been periodically included for easier 

comprehension.  Each ma’amar has been split into three sections, 

each of which can be learned in an approximately one-hour-long 

chavrusa.  The English commentary has been written in such a way 

that those who are not able to read the Hebrew can gain a full 

understanding of the concepts in the ma’amar from the English 

alone. 

A special thanks to Rabbi Boruch Hertz, Rov of the Chabad 

community in Chicago, whose encouragement and guidance have 

made these translations possible. 

We sincerely hope that this translation increases our appreciation 

and understanding of the Rebbe’s ma’amarim, thereby increasing our 

hiskashrus to the Rebbe and hastening the coming of Moshiach, may 

it be speedily in our days. 

Simcha Kanter 

Translator, Simply Chassidus 
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Section One 

The Rebbe said this ma’amar on Shabbos parshas Eikev, the 20
th

 of Av 

(the yartzeit of the Rebbe’s father, Rabbi Levi Yitzchok Schneerson) in 

5727 (1967). The ma’amar is based on the first possuk in parshas 

Eikev: 

And it will be, because you will 

listen to these judgments – and 

you guard and perform them – 

that the L-rd, your G-d, will keep 

for you the covenant and the 

kindness that He swore to your 

forefathers. 

מְעוּן עֵקֶב|  וְהָיָה ְ ש   אֵת תִּּ
ְׁ ְ ש  םְׁהַמִּּ מַרְתֶּ ְ ְׁוּש  ה ְׁהָאֵלֶּ ים טִּ פָּ

מַרְׁ ָ יתֶםְׁאתָֹםְׁוְש  לְךְְָׁׁיךְָׁקְֶׁאֱלְְֹׁׁיְיְָׁוַעֲש ִּ
רְׁ ֶ ְׁאֲש  ְׁהַחֶסֶד ְׁוְאֶת ית רִּ ְׁהַבְּ אֶת

עְׁלַאֲבתֶֹיךְָׁ בַּ ְ ש   :נִּ

The ma’amar first focuses on Torah’s use of the word “עקב” 

(because): 

ְׁגו' והי ְׁתשמעון ְׁגו' עקב ְׁאותם ְׁועשיתם ְׁהדיוקְׁ ,1'ושמרתם וידוע
ְׁהתומ ,2בזה ְׁקיום ְׁהאדם"הרי ְׁבבחירת ְׁתלוי ְׁוהי"והול, צ אםְׁ' ל

ְׁאם]ְׁתשמעון ְׁתלכו3ְׁכמו ְׁתשמעו 4'והי, בחוקותי ְׁשמוע ולמהְׁ[, אם
 .הלשוןְׁהואְׁשודאיְׁתשמעון' דפי, ןעקבְׁתשמעו' אומרְׁוהי

One of the fundamental principles of Judaism is that we are given 

free choice.  The existence of free choice is the basis for the concept 

of reward and punishment described in the Torah; if we didn’t have 

free choice, would it be fair to reward or punish us for the things we 

do? 

We see this principle reflected in pesukim like, “אםְׁבחוקותיְׁתלכו” (if 

you follow My laws) and “ְׁתשמעו ְׁשמוע ְׁאם  (if you will listen) ”והי

which describe the reward we will receive if we choose to do the 

mitzvos. 

Question: 

http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1614
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1615
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1616
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1617
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How can our possuk use the expression “ תשמעוןְׁעקב' והי ” (because 

you will listen)?  The word “עקב” implies that we will definitely listen 

to Hashem’s mitzvos, and therefore definitely receive a reward!  

Doesn’t that contradict the foundation of free choice? 

, דעקבְׁקאיְׁעלְׁהזמןְׁדעקבתאְׁדמשיחא 5רְׁהצמחְׁצדק"ומבארְׁאדמו
דהבטיחהְׁתורהְׁשסוףְׁישראלְׁ, תשמעוןְׁודאי, עקבְׁתשמעון' וזהוְׁוהי

  .6נגאליןלעשותְׁתשובהְׁבסוףְׁגלותןְׁומידְׁהןְׁ

Answer: 

Usually, the word that the Torah uses for “because” is “כי”.  The 

Tzemach Tzedek explains that the Torah uses the unusual word 

 because the possuk is referring to the time immediately before ”עקב“

the coming of Moshiach, known as “עקבתאְׁדמשיחא” (the heels of 

Moshiach). 

Since the Torah promises us that all the Jews will return to the path 

of Torah and mitzvos at the end of galus and will be immediately 

redeemed, the possuk can say with certainty (עקב) that we will 

receive the reward for doing the mitzvos. 

Since this is at the end of galus, it doesn’t contradict the fact that we 

have free choice regarding following the Torah until that point. 

 

In his ma’amar, The Tzemach Tzedek continues to explain the deeper 

significance of the rest of the possuk: 

ְׁבהמאמר ְׁו, הלשונות' דג ,7וממשיך ְׁושמרתם הםְׁ, עשיתםתשמעון
דעיקרְׁהשמיעהְׁהואְׁ, תשמעוןְׁהואְׁמחשבה. מחשבהְׁדיבורְׁומעשה

ְׁ ְׁבמחשבתו)במחשבה ְׁהקול ְׁנכנס ְׁידו ְׁשעל ְׁכלי ְׁאלא ְׁאינו (, והאוזן
ְׁדיבור ְׁהוא ְׁכמ, ושמרתם ְׁבפה ְׁהשמירה ְׁעיקר ְׁבכלְׁ 8ש"כי ערוכה

 .ועשיתםְׁמעשה, ושמורה

http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1618
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1619
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1620
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1621
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The Tzemach Tzedek explains that the three terms used in the possuk 

regarding our performance of the mitzvos correspond to thought, 

speech, and action: 

Action Corresponds to 

 Thought:  “Listening” implies that you (listen) תשמעון

understand what is being said, not just that you 

hear it. 

 Speech:  The Gemara in Eiruvin explains that (guard) ושמרתם

“guarding” refers to learning Torah verbally so it 

will be “guarded” (retained in memory) and won’t 

be forgotten. 

 Action (do) ועשיתם

These three terms correspond to the three aspects of the reward for 

doing mitzvos mentioned later in the possuk: 

ְׁואומר ְׁממשיך ְׁזה ְׁה 1ועל ְׁהברית' ושמר ְׁאת ְׁלך ְׁהחסדְְׁׁאלקיך ואת
ְׁגו ְׁנשבע ְׁומעשהְׁ', אשר ְׁדיבור ְׁמחשבה ְׁהם ְׁושבועה ְׁחסד ברית

ְׁבארוכה) ְׁשם ְׁועשיתם"וע(, כמבואר ְׁושמרתם ְׁתשמעון העבודהְׁ, י
ְׁהאדם ְׁשל ְׁומעשה ְׁדיבור ְׁדיבורְׁ, דמחשבה ְׁהמחשבה ְׁלו נמשכים

 .אתְׁהבריתְׁואתְׁהחסדְׁאשרְׁנשבע, להומעשהְׁשלמע

As a result of our thought, speech, and action, Hashem rewards us in 

three ways that correspond to supernal thought, speech, and action: 

Reward Corresponds to 

ְׁהברית  The) את

covenant)  
Action: A promise is made regarding something 

that needs to be done. 

ְׁהחסד  The) ואת

kindness) 
Thought: The emotion of chesed exists within a 

person’s mind, and hasn’t yet been expressed in 

speech or action. 

ְׁנשבע  That) אשר

He swore) 
Speech: An oath must be made verbally. 

http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1614
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However, the Rebbe explains that a reward of “thought, speech, and 

action” from above isn’t a sufficient reward for the Jew’s work in this 

world: 

( שיומשךְׁלהאדםְׁהמחשבהְׁדיבורְׁומעשהְׁשלמעלה)עניןְׁזה9ְְׁׁאמנם
ְׁעדיין ְׁמספיק ְׁהיתהְׁ, אינו ְׁלמטה ְׁהנשמה ְׁירידת ְׁלפני ְׁגם שהרי

ְׁשבזהְׁבבחינה ְׁעליונה ְׁשלמעלה, הכי ְׁעלוְׁ, המחשבה ישראל
ְׁעלי ,10במחשבה ְׁלצורך ְׁהיא ְׁלמטה ְׁהנשמה ְׁשע', וירידת יְׁ"בכדי

ְׁקודםְׁ ְׁשהיתה ְׁמכמו ְׁיותר ְׁנעלית ְׁלמדריגה ְׁתתעלה ְׁלמטה עבודתה
ְׁבחינ, הירידה ְׁואתהועד ְׁ 11ת ְׁבקרבי ְׁמבחי)משמרה ְׁגם  'שלמעלה
  12(היא טהורה

The purpose of a soul coming down to the physical world is to 

achieve more than it could have achieved in the spiritual world.  

Although the physical world reveals G-dliness less than the spiritual 

world, through descending to the physical world a soul can reach its 

ultimate goal. 

The Midrash says that when the soul was created it “arose in 

Hashem’s thought.”  We see from here that the Jewish soul already 

experienced a revelation of “supernal thought” before it came into 

this world, and thought is the highest category out of “thought, 

speech, and action.”   

If the soul already experienced supernal thought before it came into 

this world how can we explain that the words “ואתְׁהחסד” from the 

possuk refer to the reward of “supernal thought?”  If the whole 

purpose of the soul’s descent into this world is to reach a higher level 

how can the reward be something which it already received!   

The Rebbe continues to explain how this reward is actually higher 

than the level the soul achieved before it came into this world: 

יְׁעקבְׁ"דע', אתְׁהבריתְׁואתְׁהחסדְׁאשרְׁנשבעְׁגו' שְׁושמרְׁגו"וזהוְׁמ
ְׁועשיתם ְׁושמרתם ְׁומעשהְׁ, תשמעון ְׁדיבור ְׁדמחשבה העבודה

http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1622
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1623
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1624
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1625


 9 ז"תשכ, תשמעון עקב' והי ה"ד

 

ְׁשבגוף ְׁהנשמה ְׁעל ְׁדקאי ְׁדנשמה ְׁבעקבתאְׁ ,13בהעקב ובפרט
יְׁ"שע[, יְׁהירידה"שע' גםְׁבהעלי, ובמילא, הוספהְׁבהירידה]דמשיחאְׁ

העבודהְׁדמחשבהְׁדיבורְׁומעשהְׁ(, ובפרטְׁבגלות)בְׁ"הירידהְׁבגוףְׁונה
' זְׁיהי"עי'(, למעלהְׁמהשתל)נְׁ"דְׁובאופןְׁדמס"שלְׁהנשמהְׁהיאְׁברעו

ְׁגו ְׁגו' ושמר ְׁנשבע ְׁאשר ְׁהחסד ְׁואת ְׁהברית ְׁדייקא' )את (, ושמר
ְׁיהי ְׁשלמעלה ְׁומעשה ְׁדיבור ְׁדואתהְׁ' שהמחשבה ְׁהגילוי בהם

 .העצמותגילויְׁ 12ע"דבכללותְׁהו, משמרהְׁבקרבי

The brocha “ נשמהְׁיקאל ” in morning brachos refers to four levels 

through which the soul descends into this world, and an even higher 

level which results from its work in this world: 

Part of brocha Represents 

רהְׁהיאהוט  
The soul is pure 

The soul as it exists in the world of 

Atzilus before starting its descent into 

this world. 

 אתהְׁבראתה
You created it 

The soul as it descends into the world 

of Briyah. 

 אתהְׁיצרתה
You formed it 

The soul as it descends into the world 

of Yetzirah. 

ינפחתהְׁבְׁהאת  
You blew it into me 

The soul as it is enclothed within a 

body in the physical world of Asiyah. 

יואתהְׁמשמרהְׁבקרב  
And You guard it within me 

The revelation of the essence of 

Hashem, which is even higher than 

Atzilus, which the soul experiences 

because of its work in the physical 

world. 

Before our possuk lists the three levels which correspond to supernal 

thought, speech, and action (the kindness, He swore, the covenant), it 

says “ושמר” (and Hashem will guard) these three levels.  This 

“guarding” corresponds to the phrase “ ְׁבקרב ְׁמשמרה יואתה ” (and 

You guard it within me). 

http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1626
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1625
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Just like the phrase “ יואתה משמרה בקרב ” (and you guard it within 

me) from “ נשמהְׁיקאל ” indicates a revelation of Hashem’s essence, 

so too “ושמר” from our possuk indicates that the three levels of 

thought, speech, and action will include a revelation of Hashem’s 

essence – something that the soul didn’t have before it came into 

this physical world. 

The reason that the soul will earn such a reward is hinted to in the 

word “עקב”: in addition to referring to “עקבתאְׁדמשיחא” (the heels 

of Moshiach – the time just before his coming), the word “עקב” also 

refers to the “עקבְׁדנשמה” (heel of the soul) – the lowest level of the 

soul, which is enclothed in the physical body.  We see from here that 

the soul’s reward is connected to the fact that it performs physical 

mitzvos. 

Additionally, at the end of galus, just before Moshiach’s coming, the 

challenges of galus will bring out the Jew’s self-sacrifice (either literal 

or a level of super-rational commitment that is equivalent to self-

sacrifice) and a selfless desire to connect to Hashem that reveals the 

Jew’s essence.  When the Jew reveals the essence of his soul through 

his service of Hashem, Hashem reveals His essence to the Jew. 

Applying all of this to our possuk, it can be read, “And it will be 

because (עקב) the lowest part of your soul (ְׁדנשמה  in the (עקב

darkest part of galus (ְׁדמשיחא  will do the mitzvos with (עקבתא

thought, speech, and action that reveal your essence, Hashem will 

reward you with a revelation of His Essence through His supernal 

thought, speech, and action.” 

We now understand how the reward is superior to anything that the 

soul experienced before coming into this world.  Before it came down 

into this world, the soul experienced a revelation of “supernal 

thought” without a revelation of Hashem’s essence, and as a reward 

for the performance of the mitzvos the soul experiences the 

revelation with Hashem’s essence. 



 11 ז"תשכ, תשמעון עקב' והי ה"ד

 

The Rebbe connects the explanation of the Tzemach Tzedek to an 

explanation of the Midrash on our possuk: 

שעקבְׁ)עקבְׁתשמעוןְׁ' בוהי( צ"רְׁהצ"דאדמו)ְׁל"פירושְׁהנ והנה (ב
ְׁהימים ְׁאחרית ְׁעל ְׁוקאי ְׁסוף ְׁמלשון ְׁמאמר14ְְׁׁ(הוא ְׁעם ְׁלקשר יש

ְׁהקב, פ"עה 15המדרש ְׁלהם ְׁכו"אמר ְׁ' ה ְׁהמצוות)שכרו בעקבְׁ( שכר
 .עקבְׁתשמעון' והי( שנאמר' )כםְׁכואניְׁנותןְׁל

In his ma’amar, the Tzemach Tzedek explains that the word “עקב” 

means “end” and refers to “עקבתאְׁדמשיחא” (the end of galus).  The 

Midrash uses the same interpretation of the word “עקב” and says, “I 

will give you the reward for the mitzvos in the ‘עקב’ (end of days).” 

However, there is a difference between the “end” that the Tzemach 

Tzedek refers to and the “end” referred to in the Midrash: 

ְׁשע ְׁהמצוות"אלא ְׁבשכר ְׁשאיירי ְׁהמדרש ְׁ, פ ְׁבעקב אחריתְׁ)הכוונה
ְׁהמשיח( הימים ְׁביאת ְׁשלאחרי ְׁלהזמן ְׁהעניןְׁ, היא ְׁפשטות ולפי

ְׁ ְׁהמצוות ְׁבקיום ְׁגותשמ)שאיירי ְׁאותם' עון ְׁועשיתם (, ושמרתם
ְׁ ְׁבעקב ְׁהימים)הכוונה ְׁהגלותהי( אחרית ְׁזמן ְׁלסוף עקבתאְׁ, א

 .דמשיחא

The Midrash says that “עקב” refers to the reward of mitzvos and 

explains the “end of days” as after the coming of Moshiach.  In the 

simple meaning of the possuk “עקב” refers to the fulfillment of the 

mitzvos before the coming of Moshiach. 

What’s the connection between these two explanations? 

( ל"לע)בעקבְׁ' תְׁשיהיכיְׁשכרְׁהמצוו ,16והקשרְׁדשניְׁהפירושיםְׁהוא
ְׁיהי ְׁהעצמות' הואְׁשאז ְׁזהְׁהואְׁ .17כמבוארְׁבתניא, גילוי ְׁשגילוי וכיון

יְׁעקבְׁתשמעוןְׁ"ע, לכן(, ל"כנ)נְׁ"דמס( צְׁבאופן"דתומ)יְׁהעבודהְׁ"ע
 ,18נְׁהואְׁביותר"שאזְׁהמס, בעקבתאְׁדמשיחאהעבודהְׁ, צ"כפירושְׁהצ

 .בעקבְׁאניְׁנותןְׁלכם, ל"הגילויְׁדלע' זְׁיהי"עי

http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1627
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1628
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1629
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1630
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1631
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These two explanations have a cause and effect relationship: 

Because the Jews will reveal the essence of their souls through doing 

mitzvos with self-sacrifice at the end of galus (explanation of the 

Tzemach Tzedek), therefore they will be rewarded after Moshiach 

comes with the revelation of Hashem’s essence (explanation of the 

Midrash). 

 

The Rebbe now explores the reason behind this cause and effect 

relationship based on a teaching from his father, whose yartzeit is 

chof Av, the day this ma’amar was said: 

ְׁמ ויובן (ג ְׁבהקדים ְׁבתניא"זה ְׁימותְׁ 19ש ְׁשל ְׁהשלימות דתכלית
ְׁמשךְׁ ְׁזמן ְׁכל ְׁועבודתינו ְׁבמעשינו ְׁתלוי ְׁהמתים ְׁותחיית המשיח

ְׁאאמו, הגלות ְׁספרְׁ"וכתב ְׁשל ְׁהגליון ְׁעל ְׁבהערותיו ְׁההילולא ְׁבעל ר
ספרְׁ)ובזמןְׁהאחרוןְׁנפדוְׁ' בשבי' שמשךְׁכמהְׁשניםְׁהי)20ְׁהתניאְׁשלו

ְׁשלו ְׁספרים ְׁעוד ְׁעם ְׁשלו ְׁלכאן' מהשבי( התניא ְׁב( והגיעו ' דענין
ְׁועבודתינו, הלשונות ְׁממ, במעשינו ְׁבאגה"יובן הְׁ"בְׁד"קְׁסי"שְׁלקמן

ְׁגו' והי ְׁהצדקה ְׁממשיך"ולאח. ש"ע' מעשה ְׁלומר, ז שמעשינוְׁ, דיש
 .21מ"קאיְׁעלְׁימותְׁהמשיחְׁועבודתינוְׁקאיְׁעלְׁתחה

In the 37
th

 chapter of Tanya, the Alter Rebbe explains that, “The 

ultimate perfection of the time of Moshiach and techiyas hamesim 

(the resurrection of the dead) is dependent on ‘ְׁועבודתינו  ’מעשינו

(our actions and our work) during the time of galus.” 

In his notes on Tanya, the Rebbe’s father explains the purpose of 

these two expressions “מעשינו” (our actions) and “עבודתינו” (our 

work) based on another section of Tanya – Iggeres HaKodesh 12 – 

which speaks about the mitzvah of tzedakah.  He then continues to 

explain that “מעשינו” refers to the days of Moshiach, and “עבודתינו” 

refers to techiyas hamesim. 

http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1632
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1633
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1634
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The Rebbe now explains what his father was referring to by saying 

that this statement can be understood based on Iggeres HaKodesh 12: 

' הְׁוהי"בְׁד"קְׁסי"כוונתוְׁשלְׁבעלְׁההילולאְׁבמהְׁשמצייןְׁלאגה והנה
ההפרשְׁביןְׁ 22קְׁשם"היאְׁלכאורהְׁלהמבוארְׁבאגה' מעשהְׁהצדקהְׁגו

ְׁלעבודה ְׁאוְׁ, "מעשה ְׁנעשה ְׁשכבר ְׁדבר ְׁעל ְׁנופל ְׁמעשה ְׁשם כי
ְׁכו ְׁתמיד ְׁורגיל ְׁההווה ְׁדבר ְׁוהוא ְׁממילא ְׁתמיד ( כ"משא', )שנעשה
ְׁנופלְׁאלאְׁעלְׁדברְׁשהאדםְׁעושהְׁביגי ְׁעבודהְׁאינו עהְׁעצומהְׁלשון

 ".ה"נגדְׁטבעְׁנפשוְׁרקְׁשמבטלְׁטבעוְׁורצונוְׁמפניְׁרצוןְׁהעליוןְׁב

In Iggeres HaKodesh 12, the Alter Rebbe explains that the term 

 – refers to an action which does not require effort (action) ”מעשה“

either because it was already done, or because it was done so many 

times that it can now be easily done out of habit.  On the other hand, 

the term “עבודה” (work) refers to something that is against one’s 

nature, takes considerable effort, and can only be done by putting 

one’s own desires on the side and committing oneself to Hashem’s 

will. 

We now see how the Rebbe’s father applied this concept to the Alter 

Rebbe’s comment in chapter 37: 

ְׁמובן ְׁדב"שכ, דמזה ְׁהפירוש ְׁגם ְׁועבודתינוְׁ' ה ְׁמעשינו הלשונות
ְׁכאן ְׁהתומ, שבתניא ְׁקיום ְׁעל ְׁקאי ְׁוההרגל"דמעשינו ְׁהטבע ְׁכפי , צ

ְׁ.צְׁיותרְׁמהטבעְׁוהרגילות"יעהְׁבתומהיגועבודתינוְׁקאיְׁעלְׁ

Based on this explanation, it seems that the Rebbe’s father was 

explaining that the Alter Rebbe used the terms “מעשינו” (our actions) 

and “עבודתינו” (our work) to refer to two ways of doing mitzvos 

during the time of galus: 

1. Doing mitzvos out of habit in a way that we are accustomed 

to. 

http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1635
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2. Putting forth deliberate effort to do mitzvos beyond what we 

are accustomed to. 

However, it seems from the language of the Rebbe’s father that he 

was also referring to a more general connection to the overall idea 

represented in Iggeres HaKodesh 12: 

ְׁדב, אבל ְׁשכותב ְׁ' מזה ְׁועבודתינו)הלשונות ְׁמעשינו שְׁ"ממ יובן(
ְׁסי"באגה ְׁ, ב"ק ְׁלאגה)ומסיים ְׁשמציין ְׁהנ"לאחרי ְׁשם( "ל"ק ", עיין

ְׁלאגה ְׁשמציין ְׁבמה ְׁדכוונתו ְׁהנ"משמע ְׁ"ק ְׁהיא ְׁההפרשְׁ)ל ְׁעל נוסף
 ,23להמבוארְׁשםְׁבעניןְׁמעשהְׁהצדקהגםְׁ( שביןְׁמעשהְׁלעבודהְׁסתם

יובןְׁבעומקְׁיותרְׁהחילוקְׁשביןְׁמעשינוְׁ"( עייןְׁשם)"יְׁהעיוןְׁבזהְׁ"דע
ְׁ.לעבודתינו

The Rebbe’s father writes, “the meaning of these two terms, our 

actions and our work, can be understood based on what is written 

later [in Tanya] in Iggeres HaKodesh 12, which is entitled ‘And [the 

reward for the] act of charity etc., ‘ see there.”  This seems to imply 

that the true meaning of these terms can be understood based on 

the overall meaning of the entire chapter 12 of Iggeres HaKodesh. 

The Rebbe now explains the message of Iggeres HaKodesh 12: 

ְׁבאגה דהנה ְׁ"מבואר ְׁדזה ְׁהצדקה ְׁמעשה ְׁבענין ְׁשם שישראלְׁ"ק
ְׁרחמנים ְׁהם ְׁחסדים 24בטבעם ְׁנפשותיהםְׁ( הוא)25ְׁוגומלי ְׁהיות מפני

שלכןְׁ' אשרְׁהחסדְׁגוברְׁבהןְׁעלְׁמדתְׁהדיןְׁכו' תיוְׁיתנמשכותְׁממדו
 (.27כהןְׁאישְׁהחסד)26ְׁ"נקראתְׁהנשמהְׁבתְׁכהן

The first point the Alter Rebbe makes is that Jews are naturally 

merciful and kind because their soul comes from the G-dly emotions, 

where chesed (kindness) is dominant over gevurah (severity). 

He continues to explain the act of tzedakah which is a result of a Jew’s 

natural emotions: 

http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1636
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1637
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1638
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1639
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1640
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בשםְׁמעשהְׁהצדקהְׁכיְׁ' זוְׁנק' הצדקהְׁהנמשכתְׁמבחי"ד, ומבארְׁשם
ְׁתמיד ְׁורגיל ְׁהווה ְׁדבר ְׁעל ְׁנופל ְׁמעשה ְׁש, )שם ְׁהחסדְׁ(מפני מדת

 28כלְׁביתְׁישראלְׁמכברְׁמעתְׁבריאותןְׁוהרחמנותְׁהוטבעהְׁבנפשות
ְׁית ְׁממדותיו ְׁהואְׁ, והיינו'". והשתלשלותן ְׁשבו ְׁהחסד ְׁשטבע דהגם

ְׁהבהמית) ְׁנפשו ְׁמצד ְׁהאלקית( אלא, לא ְׁנפשו הצדקהְׁ, מ"מ, מצד
ְׁזה ְׁטבע ְׁמפני ְׁהצדקה' נק, שעושה ְׁמעשה ְׁהצדקהְׁ 29בשם ְׁועבודת .

 .היאְׁשנתינתְׁהצדקהְׁשלוְׁהיאְׁיותרְׁגםְׁמהטבעְׁדנפשוְׁהאלקית

When a Jew gives tzedakah because of his natural kindness – even 

though this kindness is stemming from the emotions of his G-dly soul 

and not his animal soul – this type of charity is called “מעשהְׁהצדקה” 

(the “act of tzedakah). 

However, when he gives tzedakah to a greater extent than he would 

be naturally inclined to give – even more than the nature of his G-dly 

soul – this is called “עבודתְׁהצדקה” (the work of tzedakah). 

This explanation leads us to a deeper understanding of the Rebbe’s 

father’s note on the meaning of “ עבודתינוומעשינוְׁ ” (our actions and 

our work) during galus: 

ְׁמובן ְׁ, ומזה ְׁלעבודתינו ְׁמעשינו ְׁשבין ְׁהתורהְׁ)דהחילוק בכללות
ְׁ, הוא( ומצוות ְׁעל ְׁמסתרת ְׁשלו ְׁהבהמית ְׁכשנפש ְׁדנפשְׁדגם הטבע

וצריךְׁלהתייגעְׁלהסירְׁאתְׁהכיסויְׁוההסתרְׁדנפשְׁהבהמיתְׁ, האלקית
ְׁהטבע ְׁהאלקית ולגלות ְׁמעשינו"מ, דנפש ְׁבכלל ְׁהוא מכיוןְׁ, מ

ועבודתינוְׁהואְׁ, שהיגיעהְׁשלוְׁהיאְׁרקְׁלגלותְׁהטבעְׁדנפשוְׁהאלקית
 .שהיגיעהְׁשלוְׁהיאְׁיותרְׁגםְׁמהטבעְׁדנפשוְׁהאלקית

This explanation shows us how much effort the Torah demands from 

us in order for our mitzvos to be truly considered “work.”  Even if a 

person works hard to overcome the nature of his animal soul and 

reveals the nature of his G-dly soul, since he never surpasses the 

nature of his G-dly soul, it’s not truly work.  In order for it to be 

considered “עבודתינו” (our work), we need to surpass even the 

natural desires of our G-dly soul. 

http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1641
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In the next section, the Rebbe will explain how surpassing the nature 

of the G-dly soul to accomplish our “work” represents the overall 

mission of the soul’s descent into this world. 
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Section Two 

At the beginning of the ma’amar, we learned that our possuk refers to 

the reward that the Jews will receive for their performance of 

mitzvos.  We can be certain that the Jews will receive this reward 

because the Torah promises that all the Jews will do teshuva before 

Moshiach comes – and will therefore earn this reward after he 

arrives. 

Based on a ma’amar of the Tzemach Tzedek, we learned what this 

reward is.  Since the soul already had a revelation of “supernal 

thought” before it came into the world, the revelation that it earns 

through its work in this world must be superior to “supernal 

thought.”  We learned that this new type of “supernal thought” that 

the soul receives as a result of its work in this world includes a 

revelation of Hashem’s essence. 

We also learned that our possuk is teaching us why these mitzvos will 

earn us such a reward. 

1. The soul will perform these mitzvos in a physical world, while 

enclothed in a physical body.  Going from the spiritual world 

into the physical world is a great descent for the soul, and we 

know that every descent is for the purpose of ascending to an 

even greater level.  Therefore, we earn a greater “reward” 

(reach an even higher level) by performing mitzvos in the 

physical world. 

2. The mitzvos will be done at the end of galus (ְׁ עקבתא
-a time that requires self-sacrifice.  Since self ,(דמשיחא

sacrifice requires going beyond one’s own nature, it results in 

a reward that is beyond the nature of the world – Hashem’s 

essence. 

Then, based on a teaching of the Rebbe’s father, we learned how 

these mitzvos must be performed in order to earn the ultimate 
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perfection of Moshiach and techiyas hamesim.  Since the revelation of 

Hashem’s essence is something new that wasn’t revealed before, the 

Jew must accomplish something new in order to earn this revelation. 

If the Jew merely subdued his animal soul and revealed the nature of 

his G-dly soul, this would only reveal something that already 

existed before the soul came into this world, and would not earn a 

reward of something new (Hashem’s essence).  Therefore, the Jew 

must surpass the nature of his G-dly soul in order to reach 

something new. This act of creating something new is called 

 .which achieves the revelation of Moshiach (our work) ”עבודתינו“

The Rebbe now explains what it means to go beyond the nature of 

your G-dly soul through a parallel to tzadikim and ba’alei teshuvah: 

ְׁע ויובן( ד ְׁאחרְׁפ"זה ְׁבמקום ְׁתשובהְׁ ,30המבואר ְׁהבעלי דבמעלת
 .שניְׁענינים, עלְׁצדיקיםְׁגמורים

There are two advantages that a ba’al teshuvah has over a tzadik: 

, ה"קשרותְׁשלְׁנשמתוְׁעםְׁהקביְׁהתשובהְׁמתגלהְׁתוקףְׁההת"שע', א
הואְׁרקְׁ(31ְׁעוונותיכםְׁמבדילים)יְׁהחטאיםְׁ"שגםְׁההבדלהְׁשנעשהְׁע

ְׁהנשמה ְׁבעצם ְׁולא ְׁוכו, שלכן, בהגילויים ְׁהחטאים ְׁלאחרי ', גם
תְׁ"דעילויְׁזהְׁשבבע .33נעשהְׁצדיקְׁגמור ,32בשעתאְׁחדאְׁוברגעאְׁחדא
ְׁשבבע ְׁזה ְׁהוא ְׁצדיק ְׁהה"לגבי ְׁתוקף ְׁמתגלה ְׁבהנשמהְׁת תקשרות

 .גםְׁבצדיק( בהעלם)שישנוְׁ

The first advantage of a ba’al teshuvah is that he reveals the essential 

connection between the Jew and Hashem that is based on who he is 

rather than what he does. 

A tzadik always does what Hashem wants.  Therefore, he always has a 

“reason” to be connected to Hashem.  Even though a tzadik is also 

connected to Hashem simply because he has a G-dly soul, the tzadik 

never needs to “rely” on this connection.  Since there’s always a 

http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1643
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1644
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1645
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1646
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reason for the “revealed” connection, there can’t be a revelation of 

the “essential” connection. 

On the other hand, a ba’al teshuvah is someone who didn’t do what 

Hashem wanted.  Because of this, he damaged his revealed 

connection to Hashem, which is based on doing His will.  If the 

revealed connection was the only connection that existed between 

the Jew and Hashem, it would take time for him to rebuild that 

connection by showing a sustained commitment to changing his 

actions. 

However, we see that a ba’al teshuvah can become a complete 

tzadik in just one moment of teshuvah.  This shows that he does not 

need to rebuild a new connection – he just needs to tap into the 

essential connection that is not dependent on his actions.  (And of 

course, revealing this essential connection automatically impacts all 

of his actions as well.) 

We see from here that a ba’al teshuvah is superior to a tzadik because 

he is able to reveal his soul’s essential connection to Hashem. 

In summary, the first advantage of a ba’al teshuvah is that the ba’al 

teshuvah reveals something that exists – but is concealed – within the 

tzadik. 

מיתוסףְׁבוְׁעילויְׁ ,34יְׁהתשובהְׁבאופןְׁשזדונותְׁנהפכיםְׁלזכיות"דע', וב
ְׁבהעלם ְׁגם ְׁבצדיקים ְׁשאינו ְׁיותרְׁ 35כידוע, חדש ְׁנעלים ְׁאלו שזכיות

 .מזכיותְׁדצדיקים

The second advantage of a ba’al teshuvah is that when he returns to 

Hashem, “ְׁלזכיות ְׁנהפכים  his intentional sins are) ”זדונות

transformed into merits).  Simply, this means that his motivation for 

returning to Hashem is fueled by his complete dissatisfaction with his 

current situation.  Since his intentional sins become the fuel that 

http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1647
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1648
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propels him toward Hashem, his sins are transformed into merits 

when he returns (and are even superior to the merits of a tzadik). 

Unlike the first advantage, this advantage is unique to the ba’al 

teshuvah.  Since the tzadik never sins, he doesn’t have the opportunity 

to transform sins into merits. 

In other words, the first advantage reveals something in the ba’al 

teshuvah that is concealed within the tzadik, and the second 

advantage creates something new in the ba’al teshuvah that doesn’t 

exist in the tzadik. 

[Editor’s note: This second advantage parallels the fact that the Jew 

needs to surpass the nature of his G-dly soul and do something new 

in order to accomplish his purpose in this world.] 

Understanding these advantages of a ba’al teshuvah also helps us 

understand the soul’s ultimate mission in this world: 

ְׁע ז"ועד ְׁבהנשמה ְׁשנעשה ְׁדתשובה ְׁבהעילוי ְׁגם ְׁירידתהְׁ"הוא י
ְׁבבחי 36וכידוע, למטה ְׁהם ְׁלמטה ְׁירידתם ְׁקודם צדיקיםְׁ' שהנשמות

ְׁירידתםְׁבגוףְׁהואְׁ"גמוריםְׁוהיתרוןְׁשנעשהְׁבהםְׁע ' שנעשיםְׁבבחיי
 .ל"שישְׁבזהְׁדוגמתְׁשניְׁעניניםְׁהנ, בעליְׁתשובה

Before it descends into this world, the soul is considered a tzadik; it is 

completely connected to Hashem and does not have the opportunity 

to become separated from Him.  Once the soul descends into a body 

in the physical world, it experiences a “separation” from Him because 

of its descent into the physical world.  This separation awakens within 

it the desire to leave the bounds of physicality and connect to 

Hashem, which parallels the motivation of a ba’al teshuvah. 

This advantage that the soul achieves by coming down into a physical 

body also has two aspects: 
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ְׁונה"דע', א ְׁשהגוף ְׁהנשמה"י ְׁאור ְׁעל ְׁומסתירים ְׁמעלימים זְׁ"עי, ב
ועדְׁלכחותְׁהעצמייםְׁשלמעלהְׁגםְׁ, מתעורריםְׁכחותְׁהנעלמיםְׁשלה

, יְׁעבודתְׁהנשמהְׁלמטהְׁנעשהְׁעניןְׁחדש"שע', וב.37ְׁמכחותְׁהנעלמים
 .בְׁוחלקוְׁבעולם"הבירורְׁוהזיכוךְׁדגוףְׁודנה

1. When the soul faces the challenges of connecting to Hashem 

in the physical world, it reveals its deepest abilities.  These 

abilities were concealed when it was in the spiritual world 

because it didn’t face any challenges in connecting to 

Hashem. 

2. The soul accomplishes a completely new type of service of 

Hashem – the refinement of the physical body, the animal 

soul, and the portion of the physical world that he interacts 

with. 

הואְׁנעלהְׁיותרְׁ( ולאְׁגילויְׁההעלם)דעניןְׁזהְׁמכיוןְׁשהואְׁהתחדשותְׁ
ְׁדהנ ְׁהנעלמים ְׁכחות ְׁמגילוי ְׁשעי]שמה ְׁ"נוסף ְׁדוקא ְׁוזיכוךְׁ)ז בירור

ְׁוכו ְׁודדירהְׁ'( הגוף ְׁלמטה ְׁהנשמה ְׁדירידת ְׁהכוונה נשלמת
38ְׁבתחתונים .]ְׁ ְׁזה ְׁעילוי ְׁדגם ְׁודנה)ומכיון ְׁהגוף ְׁדזיכוך בְׁ"החידוש

ְׁבעולם ְׁע( וחלקו ְׁ"נעשה ְׁהנשמהי ְׁהעלי, לכן, עבודת דהנשמהְׁ' גם
ְׁ"שע ְׁהיא ְׁלמטה ְׁעבודתה ְׁהפנימייםְׁ)י ְׁכחות ְׁשמתגלים ְׁרק לא

 .באופןְׁדהתחדשות( אלא, והעצמייםְׁשלה

Just as in the example of the ba’al teshuvah and tzadik, the second 

advantage of the soul’s descent into this world is superior to the first.  

When the soul reveals something that already exists (but was 

previously hidden) the soul can reach a higher level, but when the 

soul is accomplishing something new it can reach a completely new 

level (that is incomparable to its previous level). 

[Parenthetically, the Rebbe explains that this advantage is in addition 

to the fact that by refining the physical world the soul accomplishes 

the ultimate purpose of creation.  The Rebbe will provide a parallel to 

this fact during the discussion of self-sacrifice later in this section.] 
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The Rebbe now explains how the Jew is able to reach beyond the 

nature of his G-dly soul by refining his animal soul and the physical 

world: 

ְׁדאהבתְׁה 39מ"וכמבוארְׁבכ ְׁהיתרון בְׁעלְׁ"אְׁפועלתְׁבנה"שנה' בענין
ְׁהאלקית ְׁדנפש ְׁדנה, האהבה ְׁבבחי, א"שהאהבה דגםְׁ. מציאות' היא

ְׁהגםְׁ ְׁומקורה ְׁבשרשה ְׁלידבק ְׁרוצה ְׁשהיא ְׁמה ְׁדהנשמה האהבה
מכיוןְׁשרצוןְׁ, מ"מ ,40לגמרי איןְׁואפסְׁותתבטלְׁשםְׁבמציאות' שתהי

 .יְׁרצוןְׁזהְׁאינהְׁבטלהְׁצורתהְׁהעצמית"הריְׁע, זהְׁהואְׁמצדְׁטבעה

Even though the G-dly soul has a burning love and wants to unite 

with Hashem to such an extent that the soul will lose its own identity 

and become completely united with Him, this love is nevertheless 

part of the nature of the G-dly soul.  Since this love is based on the 

G-dly soul’s own nature, it does not allow the G-dly soul to 

completely negate its own existence and unite with Hashem as a 

result of its love. 

ְׁדנה"משא ְׁהאהבה ְׁלעניניםְׁ, ב"כ ְׁנמשכת ְׁהיא ְׁשבטבעה מכיון
ְׁטבעה, גשמיים ְׁהיפך ְׁהיא ְׁלאלקות ְׁע ,41והאהבה ְׁהאהבהְׁ"הרי י

ְׁ ְׁע)לאלקות ְׁבה ְׁדנה"שנתחדש ְׁהעבודה ְׁובטלהְׁ(, א"י ְׁצורתה נפסד
ְׁהמציאות, לגמרי ְׁדנה. ביטול ְׁהצורה ְׁביטול ְׁגם ְׁפועל  ,42א"וזה

 לאְׁמצדְׁהטבעְׁומציאותְׁדהאוהב ,43ביטול' בבחי' שהאהבהְׁשלהְׁתהי
 (.אלקות)אהבהְׁמצדְׁהנאהבְׁ, כיְׁאם(, נשמה)

However, when a Jew uses the inspiration of his G-dly soul to awaken 

a love for Hashem within his animal soul, this love is the opposite of 

the animal soul’s nature.  The animal soul is naturally attracted to 

physical pleasures, which is the complete opposite of an attraction to 

G-dliness.  When the animal soul loves Hashem it transcends its own 

nature, and is therefore able to unite with Hashem to such an extent 

that it doesn’t retain any independent existence at all. 

דכיוןְׁשזהְׁפועלְׁשעניניְׁ, זְׁהואְׁבהבירורְׁוהזיכוךְׁדחלקוְׁבעולם"ועד
היפךְׁהטבעְׁדעולםְׁ, עְׁשלְׁהתחדשות"הו, העולםְׁיהיוְׁכליםְׁלאלקות
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ְׁוהסתר ְׁהעלם ְׁ ,44מלשון ְׁזה ְׁענין ְׁלאלקות)הרי ְׁכלי ְׁנעשה ( שהעולם
ְׁית, אְׁמצדְׁהאלקות"הואְׁלאְׁמצדְׁהעולםְׁכ איןְׁ' מצדְׁזהְׁשאחדותו

ְׁהגבלה ְׁכל ְׁית, לה ְׁעמו ְׁמיוחד ְׁדעולם ְׁהמציאות ְׁשגם זְׁ"ועי45ְׁ'עד
ְׁ ְׁבהאדם ְׁגם ְׁבעולם)נעשה ְׁדחלקו ְׁוזיכוך ְׁהבירור שעבודתוְׁ( שפעל

לאְׁרקְׁמצדְׁמציאותוְׁשלְׁהאדםְׁאלאְׁ, בתכליתְׁהביטול' אתְׁקונוְׁתהי
 .46מצדְׁהאלקות

The world was created with a nature that conceals G-dliness.  The 

very fact that the world is considered a “creation” implies that it is 

separate from its Creator – which is false.  This is why the word 

 ,In truth  .(concealment) ”העלם“ is related to the world (world) ”עולם“

the entire creation is part of Hashem, and there is no existence that 

is separate from him.   

When a Jew uses the physical world for his service of Hashem, he is 

using his actions to proclaim that Hashem’s unity also extends to the 

physical creation.  This unity transcends the nature of creation 

(which naturally conceals Hashem) and reveals the fact that the world 

has no existence separate from Hashem. 

[This parallels how the animal soul does not retain any independent 

existence when it transcends its own nature and experiences a love 

for Hashem.] 

Because the Jew was the one who brought about this revelation, he 

also reaches a level of unity with Hashem that surpasses the nature 

of his G-dly soul.  Whereas the G-dly soul connects to Hashem based 

on its own nature, through using the physical world for his service 

of Hashem the Jew is able to connect to Him based on His essence. 

[Editor’s note: In practical terms, the G-dly soul “gets a ride” when it 

elevates the animal soul or the physical world.  On its own, the G-dly 

soul cannot surpass its own nature.  However, when it helps the 

animal soul or the physical body surpass their own natures, it “gets a 

ride” to transcend its own nature along with them.] 
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In summary, we see that through the refinement of the animal soul 

and the physical world a Jew is able to surpass the nature of his G-dly 

soul.  This is the level of “עבודתינו” (our work) mentioned in Tanya 

according to the explanation of the Rebbe’s father, which results in 

the ultimate revelation of Moshaich. 

 

We now understand that the soul must do something new which is 

beyond its nature in order to truly accomplish its mission in the 

world.  However, based on this principle, it seems difficult to 

understand why self-sacrifice is such a tremendous achievement: 

ְׁלמס"הנ פ"וע( ה ְׁשזכו ְׁאלו ְׁשל ְׁהעילוי ְׁגודל ְׁגם ְׁלבאר ְׁיש נְׁ"ל
ְׁקידוש"בפו ְׁעל ְׁ]47ְׁהשםְׁמ ְׁמהמפורסם רְׁ"שאאמו" ברבים"ולהעיר

ְׁעבורְׁ ְׁרחוקה ְׁבמדינה ְׁנדחת ְׁלעיירה ְׁוהוגלה ְׁנאסר ְׁההילולא בעל
ְׁ ְׁשם ְׁוסבל ְׁהיהדות ְׁוהפצת ְׁבהחזקת ְׁולאח)עבודתו כְׁ"בהמאסר

ְׁבגלות 48ְׁבהיותו ְׁוכו( ְׁקשים ְׁועינויים ְׁשיסוריםְׁ', וכו' יסורים ועד
הריְׁ, ע"דלכאורהְׁצ[, שנפטרְׁלפניְׁזמנו( פְׁטבע"ע)ועינוייםְׁאלוְׁגרמוְׁ

נְׁהואְׁדברְׁטבעיְׁאצלְׁכלְׁאחדְׁמישראלְׁשאיְׁאפשרְׁכללְׁ"עניןְׁהמס
וזהְׁ)49ְׁ'נפשוְׁעלְׁזהְׁוסובליםְׁעינוייםְׁכו אחדְׁומוכןְׁלמסור' לכפורְׁבה

ומהוְׁגודלְׁ(, הואְׁמפניְׁשלאְׁהוצרכוְׁלזה, נְׁבפועל"להםְׁמס' שלאְׁהי
 .נְׁבפועל"להםְׁמס' כְׁדאלוְׁשהי"העילויְׁכ

The Alter Rebbe explains in Tanya (Chapter 18) that self-sacrifice is “a 

natural part of every single Jew.  It’s impossible for a Jew to deny 

Hashem’s unity, and every Jew is ready to give up his life or withstand 

tremendous suffering” rather than deny Hashem’s unity. 

However, if the capability for self-sacrifice is a part of every Jew’s 

nature, why is it so special?  Doesn’t a Jew need to surpass the 

nature of the G-dly soul in order to truly reach the highest level? 

Even if we assume that self-sacrifice is a very high level of service of 

Hashem, we need to understand why physical self-sacrifice is 

required: 
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ְׁצ ְׁר"וביותר ְׁשאמר ְׁמה ְׁפסוקְׁ 50ע"ע ְׁעל ְׁמצטער ְׁהייתי ְׁימי כל
זהְׁגופאְׁשכלְׁ, דלכאורה, מתיְׁיבואְׁלידיְׁואקיימנו' בכלְׁנפשךְׁכו 51זה

ְׁזה ְׁפסוק ְׁלקיים ְׁבפועל ְׁהשתוקק ְׁהמס"ה, ימיו ְׁכח ְׁגילוי ְׁשלוְׁ"ז נ
זהְׁלאְׁבאְׁכלְׁזמןְׁש)נְׁשלוְׁ"כְׁבעניןְׁהמס"ומהְׁחסרְׁכ, שהאירְׁאצלו

 .עדְׁשהצטערְׁעלְׁזה( בו' מצדְׁסיבהְׁשאינהְׁתלוי, לידיְׁפועל

In the Gemara in Brachos, Rabbi Akiva says, “My whole life I was 

bothered by the possuk, ‘[And you should love Hashem with…] all 

your soul’] (with self-sacrifice).  When will I have the opportunity to 

fulfill this?’” 

Seemingly, the very fact that Rabbi Akiva longed for an opportunity 

for self-sacrifice should have been sufficient.  Since he was ready to 

give up his life, why should the fact that he didn’t have a practical 

opportunity to do this prevent him from reaching this level?  He did 

everything in his control to make this possible – Hashem just didn’t 

give him the chance! 

Based on the pattern we explained above – that the soul needs to 

accomplish something new in order to reach the highest level – we 

can answer this question: 

אְׁמישראלְׁמוכןְׁלמסורְׁנפשוְׁשלאְׁ"דזהְׁמהְׁשכ ,52לְׁהביאורְׁבזה"וי
ְׁח ְׁהנשמה"לכפור ְׁמצד ְׁהוא ְׁהמס, ו ְׁכח ְׁאת ְׁכשמעורר ְׁשלוְׁ"וגם נ

ְׁ ְׁח)בגילוי ְׁלזה ְׁיצטרך ְׁבפועל, ו"שאם ְׁנפשו ְׁאת ְׁשכחְׁ(, ימסור הוא
, נְׁדהנשמהְׁהואְׁמצדְׁהטבעְׁשלה"והמס. נְׁדהנשמהְׁבאְׁבגילוי"המס

 .ואיןְׁבזהְׁחידוש

The natural potential within every Jew to give up his life for Hashem –

even if a Jew consciously prepares himself to give up his life if the 

situation arises – is just a revelation of the nature of the G-dly soul.  

Therefore, this readiness for self-sacrifice is not considered 

something “new,” and cannot reach the highest level of service of 

Hashem. 
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דנוסףְׁשזהְׁבאְׁ. מקודם' שלאְׁהימְׁנתחדשְׁעניןְׁ"נְׁבפו"כְׁבמס"משא
ְׁלכפורְׁ"ע ְׁאותו ְׁהמכריחים ְׁאלו ְׁשל ְׁוההתנגדות ְׁוההסתר ְׁההעלם י
יְׁשמוסרְׁנפשוְׁומסכיםְׁלסבולְׁמהםְׁהואְׁמוציאְׁאתְׁהניצוצותְׁ"וע, ו"ח

ְׁזהְׁ ,53שבהםְׁומעלהְׁאותםְׁלקדושה העלאתְׁהניצוצותְׁשנפלוְׁ)דענין
נְׁבפועלְׁהואְׁגםְׁבנוגעְׁ"הנהְׁהחידושְׁבמס ,54הואְׁחידוש( כ"למטהְׁכ

נְׁ"המס, אזי, כיְׁכשמוסרְׁנפשוְׁבפועלְׁממש, נ"להאדםְׁשעומדְׁבמס
ְׁ ְׁמצדהְׁלמסְׁ.יתבנפשְׁהטבע( גם)היא ְׁמניעה ְׁשאין ְׁרק ְׁאלאְׁ"דלא נ

ְׁבפו ְׁנפשה ְׁלמסור ְׁרוצה ְְׁׁ.55מ"שהיא ְׁהטבעית ְׁשנפש מצדְׁ)ומכיון
הואְׁ( יְׁנפשְׁהאלקית"ע)נְׁשנפעלְׁבהְׁ"הריְׁהמס, רוצהְׁלחיות( עצמה

ְׁ.טבעההתחדשותְׁוהיפךְׁ

However, when a Jew has the opportunity to give up his life or 

withstand physical punishment rather than renounce his faith in 

Hashem, this action also affects his animal soul.  Naturally, the 

animal soul’s goal is to preserve its own life.  Since his animal soul 

does not have the natural ability to give up his own life, self-sacrifice 

is considered something new for the animal soul.    Therefore, in the 

case of physical self-sacrifice, the G-dly soul affects the animal soul to 

such an extent that it actually wants to give up its life for Hashem. 

[Earlier in this section, the Rebbe explained that the “new” aspect of 

the soul’s refinement of the physical world is in addition to the fact 

that by refining the world it accomplishes the ultimate purpose of 

creation.  Here, the Rebbe presents the parallel to this fact with 

regard to self-sacrifice.  The “new” advantage of self-sacrifice 

explained here (that even the animal soul wants to give up its life for 

Hashem) is in addition to the fact that through self-sacrifice one 

releases the sparks of G-dliness concealed within the oppressor who 

is persecuting the Jew and reveals the oppressor’s ultimate purpose 

in creation, which is to enable a Jew to reach the level of self-

sacrifice.] 

ְׁשבמס ְׁהעילוי ְׁגודל ְׁב"וזהו ְׁדוקאנ ְׁממש ְׁשמצדְׁ"דהמס, פועל נ
נְׁ"כְׁהמס"משא, מציאות' זְׁבחי"ה, מכיוןְׁשהיאְׁמצדְׁטבעה, הנשמה

נְׁשלהְׁ"יְׁהמס"הריְׁע, מכיוןְׁשהיאְׁהיפךְׁהטבעְׁדנפשְׁהטבעית, מ"בפו
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ְׁממציאותה ְׁמתבטלת ְׁעלי"ועי, היא ְׁנעשה ְׁהאלקיתְׁ' ז ְׁבנפש גם
 .ביטול' נְׁשלהְׁהיאְׁבבחי"שגםְׁהמס(, ט"נְׁבנה"שפעלהְׁהמס)

This is why Rabbi Akiva longed for the opportunity to actually 

sacrifice his life for Hashem; the desire of the soul for self-sacrifice is 

only a part of the soul’s nature, but the ability to bring out the desire 

for self-sacrifice within the animal soul is complete new.  Since the G-

dly soul creates this new quality within the animal soul, it also is able 

to reach a completely new level and unite with Hashem to such an 

extent that it doesn’t retain any independent existence at all. 

 

In the next section, the Rebbe will apply the concept of creating 

something “new” to the overall purpose of creation and the coming 

of Moshiach.  
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Section Three 

So far in the ma’amar, we learned that our possuk is referring to the 

reward that we will receive in the times of Moshiach for the mitzvos 

that we do at the end of galus. These mitzvos are unique because the 

challenges we face at the end of galus require us to do mitzvos with 

self-sacrifice. 

We also learned that this reward will be superior to the revelation 

that the soul experienced before it came down into this physical 

world.  In order to earn this “new” reward, a revelation of Hashem’s 

essence beyond the bounds of nature, our service of Hashem needs 

to reach something “new” beyond our nature – even beyond the 

nature of the G-dly soul. 

In order to reach beyond the natural limits of the G-dly soul, the Jew 

needs to refine the animal soul and the physical world. 

By transforming the animal soul from something that loves physical 

pleasures into something that loves Hashem, and by transforming 

the world from something that conceals Hashem into something that 

reveals Him, the soul also “gets a ride” along with them to reach a 

level which it would not be able to reach on its own. 

Similarly, when a Jew risks or gives up his life for his faith in Hashem, 

this transforms his animal soul (which is naturally focused on self-

preservation) into something that wants to give up it’s life for 

Hashem. 

Since these transformations surpass the “self-identity” – the nature – 

of the animal soul and the physical world, it enables them to unite 

with Hashem to such an extent that their own identity disappears.  

This is the complete unity with Hashem’s essence that we will achieve 

when Moshiach comes.  (Specifically in the last stage of Moshiach, 

techiyas hamesim, as explained in the first section.) 
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After explaining how this concept applies to the Jew, the Rebbe now 

applies it to the overall process of creation: 

ְׁשעד ויש( ו ְׁהראשוןְׁ"לומר ְׁדצמצום ְׁבהירידה ְׁכביכול ְׁגם ְׁהוא ז
ְׁההשתלשלות) ְׁשבכללות ְׁהירידה ְׁהואְׁ(, תחילת ְׁהצמצום שכוונת

ְׁ ְׁהגילוי ְׁעלי]בשביל ְׁלצורך ְׁשהם ְׁהירידות ְׁבכל ְׁכן ְׁנשתלשל '[, ומזה
  .56ל"שישְׁבזהְׁדוגמתְׁשניְׁעניניםְׁהנ

We can also apply the “two advantage” pattern explained in the 

previous section to the “descent” (concealment) of G-dliness that 

happened in order to create the world (known as tzimtzum).  (Above, 

we explained two reasons why a ba’al teshuvah is superior to a tzadik 

and two corresponding reasons why the soul can reach a higher level 

after descending into the physical world.) 

Just like the soul descends into the physical world in order to 

eventually reach a higher level, so too Hashem concealed Himself 

during the process of creation in order to bring out a higher 

revelation than the one that was present before creation. 

The ma’amar now explains the first advantage: 

דקודםְׁ. תגםְׁבעולמו' סְׁיהי"יְׁהצמצוםְׁנתחדשְׁשהגילויְׁדאוא"שע', א
( אפשר)מקוםְׁ' לאְׁהי, סְׁממלאְׁמקוםְׁהחלל"אוא' "כשהי, הצמצום

ְׁהעולמות ְׁמציאות ְׁהי ובמילא ,57"להיות ְׁבעולמות' לא יְׁ"וע, הגילוי
ְׁדאוא דהחידושְׁשבעניןְׁ. בעולמות' סְׁיהי"הצמצוםְׁנתחדשְׁשהגילוי

שהריְׁבהמדריגותְׁשלפניְׁ, ולאְׁלגביְׁהאור, זהְׁהואְׁרקְׁלגביְׁהעולמות
 .אורְׁזהְׁגםְׁמקודםְׁבגילוי' הצמצוםְׁהי

Before creation, there was such a strong revelation of Hashem that it 

was impossible for a (seemlingly) independent creation to come into 

being.  When the tzimtzum happened, this concealment made it 

possible for the world to exist.  Now that the world exists, the Jews 

http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1669
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are able to bring a revelation of G-dliness into the world – which was 

never a possibility before creation, since the world didn’t exist! 

Seemingly, this would fit into the “new” advantage category that we 

described in the previous section.  However, even though the world 

never experienced a revelation of Hashem before (because it didn’t 

exist), the revelation itself was not new.  This revelation already 

filled all of existice before creation happened! 

Therefore, this can’t be the truly “new” advantage that is 

accomplished by the tzimtzum.  Rather, it is revealing something 

which was previously concealed (the ability for G-dliness to be 

revealed within creation), which parallels how the soul reveals its 

previously concealed abilities when it descends to this world. 

The ma’amar now explains the second advantage: 

ְׁיהי"שע', וב ְׁהבירורים ְׁעבודת ְׁקודםְׁ' י ְׁהאיר ְׁשלא ְׁחדש ְׁאור גילוי
ְׁשגילוי, הצמצום ְׁהאורְׁועד ְׁמהתפשטות ְׁרק ְׁלא ְׁלמעלה ְׁהוא , זה

 .ועדְׁגילויְׁדהעלםְׁהעצמי, אלאְׁגםְׁמעצםְׁהאור, שבבחינתְׁגילוי

When the Jews refine the physical world by using it in their service of 

Hashem, this reveals Hashem’s essence, which is a greater than the 

revelation that existed before the tzimtzum. 

[The revelation that was present before creation is called hispashtus 

ha’or (the spreading out of the light).  Not only is the revelation of G-

dliness brought about by the transformation of the physical world 

greater than hispashtus ha’or, it is even superior to the source of the 

light itself.  The transformation of the physical world is able to reveal 

Hashem’s essence, which is beyond any definition and can’t be 

referred to as or (light).] 
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The Rebbe now relates these two levels of revelation to the two 

periods of Moshaich: 

ְׁאלו והנה( ז ְׁענינים ְׁדשני ְׁדאוא, ידוע ְׁקודםְׁ"הגילוי ְׁגם ְׁשהאיר ס
אלאְׁשאזְׁתהיינהְׁ, יהיוְׁלעתידְׁלבוא, והגילויְׁדהעלםְׁהעצמי, הצמצום

 .שתיְׁתקופות

Even though the refinement of the physical world takes place during 

galus, the resulting revelation of both of these levels (the light from 

before the tzimtzum and the revelation of Hashem’s essence) 

happens when Moshiach comes.  As we will soon explain, these two 

levels of revelation happen in two different stages. 

Realizing that the time of Moshiach has two different stages helps us 

understand these seemingly conflicting statements regarding the 

times of Moshaich: 

ְׁלע ְׁבענין ְׁהחלוקות ְׁהמדרשות ְׁביאור ְׁהקב 58דאמרו, ל"וזהו הְׁ"עתיד
ְׁואמרו ְׁלצדיקים ְׁסעודה ְׁולאְׁ"העוה 59לעשות ְׁאכילה ְׁלא ְׁבו ְׁאין ב

 ',שתי

The Gemara in Bava Basra says, “The Holy One, Blessed Be He, will 

make a feast for the tzadikim in the time to come.”  However, in 

Gemara Brachos it says, “There will be no eating or drinking in the 

world to come.” 

How can these two statements directly contradict one another?  

When Moshiach comes will there be food, or not? 

בתחילהְׁ. מאמריםְׁאלוְׁהםְׁבנוגעְׁלזמניםְׁשונים' דב ,60ידועְׁהביאורו
סְׁשהאירְׁגםְׁ"והואְׁהגילויְׁדאוא(, סעודה)הגילויְׁדתענוגְׁהמורגשְׁ' יהי

ְׁיהי"ולאח, קודם ְׁמורגש' ז ְׁהבלתי ְׁדתענוג ְׁהעלםְׁ, הגילוי ְׁגילוי ועד
 .62ביןְׁימותְׁהמשיחְׁלתחייתְׁהמתים 61ובכללותְׁהואְׁהחילוק. העצמי

ְׁאבלְׁ 63ל"דארז ְׁהמשיח ְׁלימות ְׁאלא ְׁנתנבאו ְׁלא ְׁכולן ְׁהנביאים דכל
' לְׁשבימותְׁהמשיחְׁיהי"וי ,64לעולםְׁהבאְׁעיןְׁלאְׁראתהְׁאלקיםְׁזולתך
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ְׁדאוא ְׁהצמצום"הגילוי ְׁקודם ְׁגם ְׁבגילוי ְׁשהאיר ְׁהבאְׁ, ס ובעולם
, עדןְׁשעליוְׁנאמרְׁעיןְׁלאְׁראתה' הגילויְׁדבחי' יהי( בתחייתְׁהמתים)

 .65העלםְׁהעצמי

These two Gemaras are actually referring to two different time 

periods after the coming of Moshiach: 

The first period is called “ימותְׁהמשיח” (the days of Moshiach), which 

is the revelation of G-dliness that existed before the world was 

created.  Since this is a limited level of revelation (it’s not Hashem’s 

essence), we – as limited creations – are able to appreciate this 

revelation within our limited capabilities.  This is what the Gemara 

meant by a “feast” – a revelation of G-dliness that we can experience 

and appreciate.  (The ma’amar refers to this as “ְׁהמורגש  – ”תענוג

pleasure that can be felt.) 

The second period is called “תחייתְׁהמתים” (the resurrection of the 

dead), which will be a revelation of Hashem’s essence.  Since the 

revelation of Hashem’s essence is unlimited, our limited capabilities 

will not be able to experience it.  This is what the Gemara meant by, 

“there will be no eating or drinking” – we will not be able to 

experience this revelation in the way that we experience other 

tangible pleasures like eating and drinking.  (The ma’amar refers to 

this as “דתענוגְׁהבלתיְׁמורגש” – pleasure that cannot be felt.) 

In truth, we have no idea what this second period will be like.  It says 

that, “all the prophets phophesized about the period of ‘the days of 

Moshiach,’ but regarding the second period of ‘the world to come’ 

(also known as the resurrection of the dead)… it says, ‘no eye has 

seen it besides You.’”  This is because this second period is a 

revelation of Hashem’s essence, and there’s no way that our limited 

capabilities can comprehend what it will be like. 
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The Rebbe now connects these two stages of Moshaich to the two 

levels of serving Hashem, “מעשינו” (our actions) and “עבודתינו” (our 

work), which the Rebbe’s father explained in the first part of the 

ma’amar. 

ְׁבמעשינוְׁ"י ז"ועפ( ח ְׁתלוי ְׁהמשיח ְׁדימות ְׁהגילוי ְׁשבפרטיות ל
כיְׁכיוןְׁשהגורםְׁשכרְׁהמצוהְׁהיאְׁ, מְׁתלויְׁבעבודתינו"והגילויְׁדתחה
ְׁעצמה ְׁ ,66המצוה ְׁהמצוה ְׁהשכרְׁ( העבודה)הרי ְׁמעין ְׁלהיות צריכה

ְׁדאוא, ולכן(. ההמשכהְׁשנעשיתְׁעלְׁידה) סְׁשהאירְׁ"המשכתְׁהגילוי
ְׁע ְׁנעשית ְׁמקודם ְׁשהי"גם ְׁדהנשמה ְׁהטבע ְׁלגלות ְׁהיגיעה גםְׁ' י

נעשיתְׁ, אורְׁחדש, והמשכתְׁהגילויְׁדהעלםְׁהעצמי. מעשינו, מקודם
זְׁנעשהְׁאצלוְׁ"שעי)יְׁהיגיעהְׁשלמעלהְׁמהטבעְׁגםְׁדנפשְׁהאלקיתְׁ"ע

 .עבודתינו(, גםְׁמצדְׁנשמתו' עניןְׁחדשְׁשלאְׁהי

There are two types of rewards: 

1. If you walk three miles, I’ll give you twenty dollars.  In this 

case, there’s nothing about walking three miles that results in 

twenty dollars – it’s just an arbitrary reward that has nothing 

to do with the action performed. 

2. If you eat a healthier lunch, you’ll have more energy in the 

afternoon.  The reward in this case is a direct result of the 

action taken; because you ate a healthier lunch, that’s why 

you felt better in the afternoon. 

One could understand that the reward for Torah and mitzvos – the 

revelation when Moshiach comes – is like the first example.  Since we 

do what Hashem wants, therefore Hashem gives us a “prize.” 

However, the truth is that the reward is a direct outcome of the way 

we perform mitzvos.  If we do mitzvos in a way of “מעשינו” (our 

actions), we will earn a revelation of G-dliness that fits the character 

of those mitzvos.  The same is true if we do mitzvos in a way of 

 .(our work) ”עבודתינו“
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Therefore, we see how these two levels of service of Hashem 

correspond to the two stages of Moshaich: 

1. If we work to reveal the nature of our soul – which existed 

before the soul came into this world – we therefore reveal a 

level of G-dliness that existed before the world was created. 

2. If we work to reveal a new level within the soul that never 

existed before – through refining the animal soul, refining the 

physical world, and doing mitzvos with self-sacrifice – we 

therefore reveal the essence of Hashem, a new revelation 

that was never revealed before. 

 

We now have a deeper understanding of why our possuk says with 

certainty, “ עקבְׁתשמעון' והי ” (and it will be because you will listen): 

ְׁגו' והי וזהו( ט ְׁתשמעון ְׁודאי' עקב ְׁהואְׁ, תשמעון ְׁודאי שדבר
ְׁהקב ְׁדנתאוה ְׁהכוונה ְׁית"שתושלם ְׁלו ְׁלהיות ְׁבתחתונים' ה  ,67דירה

ְׁהנ ְׁענינים ְׁדאוא הן. ל"בשני ְׁהצמצוםְׁ"הגילוי ְׁקודם ְׁגם ְׁשהאיר ס
ְׁהמשיח) ְׁדימות ְׁה( הגילוי ְׁדהעלם ְׁהגילוי ְׁוהן ְׁדתחייתְׁ)עצמי הגילוי

ְׁוהרשותְׁ(. המתים ְׁועבודתינו ְׁבמעשינו ְׁתלויים ְׁאלו ְׁשגילויים והגם
ְׁאדם ְׁלכל ְׁהובטחנו ,68נתונה ְׁזה ְׁעל ְׁנדח 69הנה ְׁממנו ְׁידח  ,70שלא

צְׁיותרְׁ"היגיעהְׁדתומ, אְׁמישראלְׁישליםְׁאתְׁהכוונהְׁבמעשינו"וכאו
ְׁהבהמית ְׁדנפש ְׁבעבודתינו, מהטבע ְׁבתומ, וגם ְׁ"היגיעה ְׁגםְׁצ יותר
 .מהטבעְׁדנפשְׁהאלקית

Despite the fact that we have free choice, the Torah promises us that 

every single Jew will reach a level of serving Hashem that both 

surpasses the nature of their animal and G-dly souls.  Since this was 

Hashem’s entire reason for creation, it’s impossible for us to prevent 

this from happening. 

Not only will it happen – it will happen in our time, the “heels of 

Moshiach”: 
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ְׁוהי ְׁ' וזהו ְׁקאי ְׁדעקב ְׁתשמעון ְׁדמשיחא( ל"כנ)עקב כיְׁ, עלְׁעקבתא
ינוְׁשלימותְׁעבודת( נוסףְׁאשרְׁאזְׁמתקיימתְׁההבטחהְׁתשמעוןְׁודאי)
יְׁהבירורְׁ"ע( בעיקר)הואְׁ( הוספתְׁעניןְׁחדשְׁגםְׁלגביְׁנפשְׁהאלקית)

ְׁמ. ]דחושךְׁהגלותְׁובפרטְׁהחושךְׁדעקבתאְׁדמשיחא שְׁ"ובפרטְׁלפי
ְׁהו' שוהי 71צ"הצ ְׁוידו"עקב ְׁ 72ע ְׁומפרש ְׁעשו ְׁבעקב בפירושְׁ)אוחזת

 [.דקאיְׁעלְׁעקבְׁדעשוְׁממש( הראשון

Besides the fact that we are promised that every Jew will “listen” at 

the end of galus, there’s also something about the end of galus that 

brings out the deepest service of Hashem.  Since this is the ultimate 

darkness of galus, and there are more challenges in serving Hashem 

than ever before, transforming this darkness is the ultimate 

transformation of galus, which allows us to reach beyond the nature 

of our G-dly soul and reveal Hashem’s essence. 

This darkness of galus is described as “the heel of Eisav” in the 

ma’amar of the Tzemach Tzedek (mentioned in the beginning of the 

ma’amar), hinting to the fact that it is the lowest of the low (just like 

the heel is the lowest (most insensitive) part of Eisav the rasha). 

Seemingly, this special quality of transforming one’s animal soul 

would not apply to tzadikim, who don’t struggle with their animal 

soul.  However, the Rebbe explains that tzadikim are also able to 

transform the lowest part of the world: 

ְׁכ ְׁלגבם ְׁמחשיך ְׁאינו ְׁהגלות ְׁשחושך ְׁבצדיקים ְׁשאיןְׁ"ומכ, כ"וגם ש
יְׁבירורְׁ"וגםְׁהעילויְׁשנעשהְׁע, בהםְׁהעבודהְׁדהפיכתְׁזדונותְׁלזכיות

ְׁכ ְׁבתוקף ְׁאצלם ְׁאינו ְׁהבהמית ְׁנפש ְׁ"וזיכוך ְׁנה)כ ְׁאינהְְׁׁב"כי שלהם
ְׁכ ְׁהעבודה"בחומריות ְׁלפני ְׁגם ְׁע(, כ ְׁהנסיונות"הרי ְׁע, י יְׁ"ובפרט

 .ל"טְׁכנ"מתברריםְׁהניצוצותְׁגםְׁשבגקה, מ"נְׁבפו"המס

Tzadikim don’t have to deal with most of the struggles that we’ve 

explained so far: 

 They don’t perceive the darkness of galus to the same extent 

we do. 
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 They don’t have any sins that can be turned into merits 

through teshuvah (as explained in section two). 

 Their animal soul – even before they work on it – is not so 

coarse, so they don’t have much to transform. 

Nevertheless, since they still face external challenges (people and 

situations that challenge their service of Hashem), and specifically 

challenges that require risking or giving up their lives for Hashem, 

they are able to reveal the sparks of holiness concealed within their 

persecutors.  This reveals that the persecutors were only created to 

enable a Jew to reach the level of self-sacrifice for Hashem. 

This is how tzadikim are also able to transform the darkness of galus 

and reach even higher than the nature of their G-dly soul. 

In addition to personally achieving a high level of serving Hashem, 

their self-sacrifice impacts their students as well: 

ְׁשבכו ְׁדבירורְׁהניצוצותְׁשבגקה' כְׁצדיקיםְׁהי"ולאחרי טְׁ"גםְׁהעילוי
' שְׁושמרְׁה"וכמ]הנהְׁעילויְׁזהְׁנמשךְׁגםְׁלבניהםְׁ, נְׁשלהם"יְׁהמס"ע

ְׁגו ְׁלך ְׁלאבותיך' אלקיך ְׁנשבע ְׁאלוְׁ[, אשר ְׁבנים ְׁגם כולל
שְׁ"ומכ, שלכןְׁאיןְׁצריכיםְׁיותרְׁלנסיונות, שלמדוְׁתורתם 73התלמידים

ְׁהרצון"למס ְׁלמסירת ְׁאלא ְׁכפשוטה ְׁבנ' ויהי ,74נ ְׁכל ְׁואצל יְׁ"אצלם
ְׁועבודתינו" ְׁואמיתיים" מעשינו ְׁכפשוטן ְׁוהרחבה ְׁמנוחה , מתוך

ְׁלבב ְׁובטוב ְׁהיעוד, בשמחה ְׁובעלְׁ 75ויקויים ְׁעפר ְׁשוכני ְׁורננו והקיצו
ְׁבביאתְׁמשיחְׁ, ההילולאְׁבתוכם ְׁמהרהְׁקוממיותְׁלארצנו ונלךְׁכולנו

 .בעגלאְׁדידןְׁממש, צדקנו

Since many tzadikim have already transformed the darkest part of 

galus through their self-sacrifice, this achievement is now passed 

down to their students who learn the Torah that they taught.  

Therefore, there is no longer a need for the students to face any 

further challenges in their service of Hashem, and there is 

definitely no need for situations that would require people to 

actually give up their lives for Hashem. 
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Rather than giving up our lives for Hashem, all that’s left to do is to 

give our will to Hashem – to completely commit ourselves to doing 

what He wants.  We will then be able to reach both “מעשינו” 

(reaching beyond our animal soul) and “עבודתינו” (reaching beyond 

our G-dly soul) in true and simple tranquility, abundance, and joy. 

The Rebbe concludes: 

May the prophecy “Awaken and sing, you who dwell in the dust” be 

fulfilled, with the ba’al ha’hilula (the Rebbe’s father, whose yartzeit is 

Chof Av, the day this ma’amar was said) among them, and may we all 

go quickly to Eretz Yisroel with the coming of Moshiach! 
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Footnotes from original Hebrew text 

*ְׁ ְׁכ( ְׁבקונטרס ְׁלאור ְׁמנחם"יצא ְׁ-ף ְׁכ" ,ז"תשמ –אב ְׁליום ְׁמנחם"בסמיכות יוםְׁ, אב-ף

אביוְׁ, לְׁשניאורסאהן"רְׁלויְׁיצחקְׁז"המקובלְׁמוהר' חְׁוכו"גְׁוהרה"הילולאְׁשלְׁהרה-הסתלקות

 ."משיח שנת זו תהא 'ה ,א"קְׁכףְׁמנ"מוצש . . א"רְׁשליט"קְׁאדמו"כ – ט"יבלח –שלְׁ

 .קצהְׁואילך' נדפסְׁלקמןְׁע( הְׁועתהְׁישראל"ד)שנאמרְׁבהתוועדותְׁזוְׁ' מאמרְׁהב

ביוםְׁךְׁלחודשְׁאבְׁעושיםְׁהתרתְׁנדריםְׁשהואְׁארבעיםְׁיוםְׁ: ץ"לְׁיכב-קְׁביתְׁא"מנהגיְׁהק(ְׁ**

דְׁארבעיםְׁיוםְׁקודםְׁ"כנראהְׁע –(. שְׁמזרחי"דבריְׁשלוםְׁלהרא' הובאְׁבראשְׁהס)הְׁ"קודםְׁר

ְׁ.(א, סוטהְׁב)יצירתְׁהולדְׁ

 .(יב, עקבְׁז)רישְׁפרשתנוְׁ(1ְׁ

אְׁ"בְׁח"המשךְׁתער)דְׁבתחלתןְׁ"גְׁותרע"הְׁזהְׁתרע"ד. תצא' הְׁזהְׁע"תְׁפרשתנוְׁד"ראהְׁאוה(2ְׁ

ְׁע. שנה' ע ְׁאוה(. תקפ' שם ְׁגם ְׁעה"וראה ְׁרש. פ"ח ְׁמפירוש ְׁגם ְׁפרשתנו"ולהעיר ְׁריש ' והי" י

 .יְׁשם"וראהְׁמפרשיְׁרש". תשמעון' המצותְׁהקלותְׁכו אם – תשמעוןעקבְׁ

 .(יג, כו)פְׁבחוקותיְׁ"ר(3ְׁ

 .יג, פרשתנוְׁיא(4ְׁ

 .(בשםְׁאורְׁהמאיר)תקדְׁ' שםְׁרישְׁע. תצא' שםְׁע. תְׁרישְׁפרשתנו"אוה(5ְׁ

 –' נצביםְׁושבתְׁכו' וכמוְׁשהבטיחְׁבפ: תצא' תְׁשםְׁע"ובאוה. ה"זְׁה"תשובהְׁפ' םְׁהל"רמב(6ְׁ

 .םְׁשם"שהםְׁהפסוקיםְׁשהובאוְׁברמב

7ְׁ ְׁ"עקבְׁתרע' הְׁוהי"וראהְׁגםְׁד. תצאְׁואילך' שםְׁע. תְׁרישְׁפרשתנו"אוה( שסדְׁ' ע)גְׁבסופו

 .(תקפחְׁואילך' ע –רצאְׁ' פ)דְׁ"ותרע( ואילך

 .א"רע, וראהְׁעירוביןְׁנד. ה, בְׁכג-שמואל(8ְׁ

' תְׁשםְׁע"ולהעירְׁגםְׁמאוה. גְׁבסופו"עקבְׁתרע' הְׁוהי"ראהְׁד( הדיוקְׁדושמר)בהבאְׁלקמןְׁ(9ְׁ

 .תצט

 .מחשבהְׁעילאה' שהיאְׁבחי( תצג' שםְׁע. תפ' ע)תְׁשםְׁ"וראהְׁבארוכהְׁאוה. ד, א"רְׁפ"ב(10ְׁ

 .ג"זְׁה"תפלהְׁפ' םְׁהל"רמב. ב, מברכותְׁס'( אלקיְׁנשמהְׁכו)נוסחְׁברכותְׁהשחרְׁ(11ְׁ

חְׁ"מְׁתרפ"סה)ְׁח"צעקוְׁתרפ(. לוְׁואילך' וְׁע"מְׁתרפ"סה)וְׁ"הְׁשובהְׁתרפ"ראהְׁבארוכהְׁד(12ְׁ

 .מ"ובכ(. קעדְׁואילך' ע

 .מ"ובכ. ג, הְׁסב"תְׁדרושיםְׁלר"לקו(13ְׁ

השייכותְׁדעקבְׁלעקבתאְׁדמשיחאְׁהיאְׁ, ז"ועפ) עקביים ע"פרשתנוְׁשעקבְׁהוְׁתְׁריש"באו(14ְׁ

( תצא' זְׁשםְׁע"ועד)תקדְׁ' תְׁשםְׁע"אבלְׁבאוה(. עקביים' מפניְׁשהנשמותְׁדדורותְׁאלוְׁהםְׁבחי

 .כבפנים, זְׁישְׁלקשרְׁזהְׁעםְׁמאמרְׁהמדרש"ועפ. דעקבְׁהואְׁלשוןְׁסוףְׁוקאיְׁעלְׁאחריתְׁהימים
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 .(בסופה)גְׁ, רְׁשם"וראהְׁגםְׁדב. תקג' תְׁשםְׁע"הובאְׁבאוה(. א, ג"פ)רְׁרישְׁפרשתנוְׁ"דב(15ְׁ

 .38' טְׁע"שְׁח"זְׁבלקו"ראהְׁעד(16ְׁ

 .פרקְׁלו(17ְׁ

 .נ"וש. סעיףְׁבְׁואילך( קפטְׁואילך' גְׁע"לעילְׁח)הְׁ"תשכ'הְׁהְׁונחה"ראהְׁד(18ְׁ

 .ז"רפל(19ְׁ

 .טו' ע( ל"תש, ת"קה" )הערותְׁלספרְׁהתניא –לקוטיְׁלויְׁיצחקְׁ"פסוְׁבנד(20ְׁ

21ְׁ ְׁאגרות( ְׁלכ-וראה ְׁאדמו"קודש ְׁמהורש"ק ְׁנ"ר ְׁח"ב ְׁע"ע ְׁאפשרְׁ' א ְׁבדרך ְׁלומר ְׁדיש קי

 .מ"מְׁותחה"המדריגותְׁדימוה' עְׁב"דמעשהְׁהצדקהְׁועבודתְׁהצדקהְׁזהו

 .אְׁואילך, קיח(22ְׁ

 .דלכאורהְׁמיותר –" מעשהְׁהצדקה' המתחילְׁוהי"סיףְׁזְׁיומתקְׁמהְׁשמו"ועפ(23ְׁ

רישְׁ, לו)אְׁ"דְׁה"ובירושלמיְׁקידושיןְׁפ. ז"טְׁהי"בְׁפי"איסו' םְׁהל"רמב. א, ראהְׁיבמותְׁעט(24ְׁ

ְׁה( "ב"ע ְׁושמר ְׁמנין ְׁחסדים ְׁהחסד' וגומלי ְׁואת ְׁהברית ְׁאת ְׁלך ְׁבדב"ועד". אלקיך ְׁהוא רְׁ"ז

 (.ש"עיי, כא'ב' ע( כרךְׁה)תְׁפרשתנוְׁ"הובאוְׁבאוה)דְׁ, ג"פרשתנוְׁפ

25ְׁ )ְׁ ְׁשם)הושמט ְׁלקמן ְׁבח. וכן ְׁספ"וגם ְׁ( א"א ְׁי –ביישנים ְׁעְׁל"ואולי ְׁנעשה ְׁביישנים יְׁ"כי

 .*ט"חשוןְׁתש' חְׁוג"שבטְׁתש' ב' וראהְׁבארוכהְׁמכ(. א, נדריםְׁכ. ב, ביצהְׁכה)התורהְׁ

ְׁ.טְׁואילך' גְׁע"ח .רצג' בְׁע"אְׁח"רְׁשליט"קְׁאדמו"קודשְׁלכ-אגרות' נדפסוְׁבס (*

 .א, בְׁצה"זח(26ְׁ

הובאְׁ –. מ"ובכ. ח, פְׁברכהְׁלג"יְׁעה"ת. י, ה"רְׁפ"וראהְׁשמו. א, אְׁתצוהְׁפב"תו. נ"תניאְׁפ(27ְׁ

 .בְׁואילך, תְׁויצאְׁקפ"באוה

 ."בריאתן"לְׁ"דְׁוצ"כנראהְׁהואְׁטה(28ְׁ

" מעשה"נרמזְׁדב" דברְׁשכברְׁנעשהְׁאוְׁשנעשהְׁתמידְׁממילא"זְׁ"וישְׁלומרְׁדבלשוןְׁאדה(29ְׁ

ְׁענינים ְׁכלְׁביתְׁישראל"מצדְׁהטבעְׁש –" נעשה שכבר דבר: "שני  ;"מכבר הוטבעהְׁבנפשות

 .ב"הְׁגםְׁמצדְׁהטבעְׁדנה"לפיְׁשכ, שנעשהְׁגםְׁעכשיוְׁכן –" ממילאשנעשהְׁתמידְׁ"

' וְׁע"שְׁחט"לקו(. כחְׁואילך' בְׁע"לעילְׁח)חְׁ"תשל'פְׁויצאְׁה"הְׁושבתיְׁבשלוםְׁדמוצאיְׁש"ד(30ְׁ

 .ואילך 452

 .ה"תְׁפ"אגה. ב, נט' ישעי(31ְׁ

32ְׁ ְׁזח( ְׁקכט"ראה ְׁואילך"סע, א ְׁ' ג –. א ְׁחדא"הלשונות ְׁברגע ְׁחדא ְׁביומא ְׁחדא " בשעתא

 .ואילך 38' כְׁע"שְׁח"וראהְׁלקו(. פא' ע)צְׁלזהרְׁשםְׁ"שבזהרְׁשםְׁנתבארוְׁבלקוטיְׁלוי
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צדיקְׁאפילוְׁרשעְׁגמורְׁמקודשתְׁעלְׁמנתְׁשאניְׁ"המקדשְׁאתְׁהאשהְׁ: ב, ראהְׁקידושיןְׁמט(33ְׁ

ְׁבדעתו ְׁתשובה ְׁהרהר ְׁסי". שמא ְׁזרוע ְׁר"לקו; קיב' ובאור ְׁ"ת ְׁדברים ְׁמנתְׁ(: ב, א)פ על

 .א"וראהְׁתניאְׁפ .צדיקְׁגמור שאני

 .ב, ראהְׁיומאְׁפו(34ְׁ

 .ואילך 638' זְׁע"שְׁחי"לקו. לז' זְׁע"מְׁתרפ"סה. אְׁואילך, צְׁקצא"ראהְׁדרמ(35ְׁ

למהְׁירדהְׁהנשמהְׁ" התירוץְׁהאמיתי"שזהוְׁ, תְׁשם"ובלקו. מ"ובכ. א"סע, בלקְׁעגתְׁ"לקו(36ְׁ

 .(רמח' אְׁע"לעילְׁח)חְׁסעיףְׁדְׁ"תשל'פְׁנחְׁה"הְׁמיםְׁרביםְׁדמוצאיְׁש"וראהְׁד. ז"לעוה

 .מ"ובכ(. 82' וְׁע"מְׁתש"סה)דְׁ"וְׁפ"תש'ה' הְׁומעיןְׁמביתְׁה"ד. ד"פיםְׁ"המשךְׁיונתיְׁתר(37ְׁ

 .(ב, מח)זְׁ"תניאְׁפל(38ְׁ

39ְׁ ְׁכו"ד( ְׁדברים ְׁשבעה ְׁתניא ְׁ"תרצ' ה ְׁח"סה)ז ְׁקונטרסים ְׁשצד"מ ְׁשמניךְׁ"ד(. א, ב ְׁלריח ה

 .(605' וְׁע"מְׁתש"סה)וְׁ"וְׁפ"תש'ה

 .ט"תניאְׁרפי(40ְׁ

( ועוד. ד, תְׁחוקתְׁנו"לקו)מְׁ"שְׁבכ"דאיןְׁזהְׁסותרְׁלמ(, 84' ע)גְׁ"ראהְׁקונטרסְׁהעבודהְׁפ(41ְׁ

ְׁ ְׁרע ְׁאינו ְׁבעצם ְׁהמתאוה ְׁ –דכח ְׁבעצם"כי ְׁרע ְׁציור ְׁבו ְׁשאין ְׁרק ְׁמ, זהו ְׁטוב"אבל ְׁאינו , מ

 ."ואדרבהְׁבטבעוְׁהואְׁנמשךְׁלעניניםְׁחומריים

הְׁ"ד(. שסהְׁ'ןְׁע"מְׁתר"סה)ןְׁ"הְׁצאינהְׁוראינהְׁתר"ד –זְׁנעשהְׁהצמיחהְׁ"עְׁהרקבוןְׁשעי"והו(42ְׁ

ְׁ"לְׁתרצ"הנ ְׁתענוגְׁ(, שסז' ע)הְׁצאינהְׁוראינהְׁשםְׁ"ובד(. ב, שצד)ז ְׁהצמיחהְׁהואְׁגילוי דענין

 .וראהְׁלקמןְׁסעיףְׁז. הבלתיְׁמורגש

43ְׁ )ְׁ ְׁשבהערה ְׁ 83בהמאמרים ְׁבענין ְׁמובן. האהבהמבואר ְׁגםְׁ"שכ, אבל ה

ְׁ שענינם בהעבודות ְׁביטול ְׁיראה)הוא ְׁוכיו"קב, כמו ְׁהואְׁ –( ב"ע ְׁדהנשמה ְׁשהביטול דמכיון

טְׁ"שביטולְׁדנה, ט"אְׁפועלתְׁביטולְׁבנה"יְׁשנה"וע". מציאות"הריְׁגםְׁהביטולְׁהואְׁ, מצדְׁטבעה

ְׁ ְׁשל ְׁעירוב ְׁבה ְׁ –" מציאות"אין ְׁאלא ְׁשלה ְׁהטבע ְׁמצד ְׁלא ְׁהיא ְׁבהנשמה ְׁהביטול ביטולְׁגם

ְׁשמצדְׁאלקות ( שסג' אְׁע"בְׁח"המשךְׁתער)חְׁ"גְׁפקע"עקבְׁתרע' הְׁוהי"ולהעירְׁמד. אמיתי

 .הנחתְׁעצמותו' הביטולְׁשלהְׁהואְׁבבחי, שדוקאְׁבירידתְׁהנשמהְׁלמטה

 .מ"ובכ. ד, תְׁשלחְׁלז"לקו(44ְׁ

 .מ"ובכ. ח"שְׁפ"אמריְׁבינהְׁשערְׁהק. פְׁוארא"אְׁר"ראהְׁתו –דְׁהמעלהְׁדאחדְׁלגביְׁיחידְׁ"וע(45ְׁ
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דמכיוןְׁ. גםְׁהעבודהְׁגופאְׁהיאְׁבאופןְׁנעלהְׁיותר –ונוסףְׁעלְׁהיתרוןְׁשבזהְׁבעניןְׁהביטולְׁ(46ְׁ

גםְׁלאְׁבההגבלותְׁדטבעְׁ, כְׁבההגבלותְׁדטבעְׁהאדם"אינהְׁמוגבלתְׁכ – האלקות שהיאְׁמצד

 .(ל"כנ)יגיעהְׁביותרְׁגםְׁמטבעְׁהנשמהְׁ –" עבודתינו"עְׁ"דזהו. הנשמה

. א"סע, צְׁקפו"וראהְׁדרמ. יכולהְׁלעמודְׁבמחיצתן' בְׁדהרוגיְׁלודְׁאיןְׁכלְׁברי, ד"בְׁיו"ראהְׁב(47ְׁ

וידברְׁהְׁ"וברד. ח-קלז'ב' ע( דבריםְׁכרךְׁה)פְׁ"דרושיםְׁליוהכ. תקמט' ע( כרךְׁב)תְׁאחריְׁ"אוה

ְׁתרכ' גו ְׁ"פינחס ְׁתרכ"סה)ט ְׁע"מ ְׁ"ותרנ( רנב' ט ְׁתרנ"סה)ב ְׁע"מ ְׁאוה(. סט' ב ְׁגם תְׁ"וראה

ְׁליוהכ ְׁ"דרושים ְׁשם ְׁהתומ"מס(: קלח'ב' ע)פ ְׁמכל ְׁיותר ְׁגבוה ְׁהוא ְׁ"נ ְׁהבטיחְׁ. . צ שהמגיד

 ."יְׁבכלְׁשנותיו"זוְׁיקרְׁמכלְׁהתורהְׁשלמדְׁהב' כיְׁבחי" –שְׁ"נְׁעלְׁקדה"יְׁשיזכהְׁלמס"להב

 III-IV ְׁ'צְׁעלְׁהתניאְׁע"נדפסהְׁברישְׁלקוטיְׁלוי –ראהְׁרשימתוְׁ(48ְׁ

 .ח"יתניאְׁפ(49ְׁ

 .ב, ברכותְׁסא(50ְׁ

 .ה, ואתחנןְׁו(51ְׁ

אבלְׁ". בכח"עלְׁ" בפועל"בְׁמשמעְׁשזהוְׁמצדְׁהעילויְׁד, צ, אְׁואילך"סע, בשעריְׁאורהְׁסא(52ְׁ

ְׁאורהְׁח ְׁשהיאְׁגםְׁ"שהמעלהְׁדמס( א, וראהְׁשםְׁט)אְׁואילךְׁ"סע, בשערי ְׁבפועלְׁהיאְׁלפי נ

 .(עהְׁואילך' ע)בְׁ"ותרנ( רנז' ע)טְׁ"לְׁתרכ"הְׁהנ"ראהְׁגםְׁסדו. בהגוף

 .ב, וראהְׁגםְׁשםְׁקפו. א, צְׁקצב"דרמ(53ְׁ

54ְׁ ְׁדרמ( ְׁ"ראה ְׁשם ְׁלזכיותְׁ( ב, קצא. א"סע, קפו)צ ְׁזדונות ְׁדהפיכת ְׁהעילוי ְׁאותו ְׁבזה שיש

 .שבתשובה

שְׁומאיזהְׁסיבהְׁ"מְׁעלְׁקדה"נְׁבפו"כשבאְׁלידיְׁמס"ד, ושם(. 84' ע)וְׁ"קונטרסְׁהעבודהְׁפ(55ְׁ

ְׁמןְׁ"מהשי ְׁונתהפך ְׁהטבעית ְׁנפשו ְׁשנשתנה ְׁספיקא ְׁוספק ְׁספק ְׁשום ְׁבלי ְׁהנה ְׁמזה ְׁניצל ת

 ."הקצהְׁאלְׁהקצהְׁשנעשהְׁאדםְׁאחרְׁממש

זְׁ"מְׁתרפ"וראהְׁגםְׁסה. ה-תקכד' שםְׁע. תקט' שםְׁע. ד' וְׁע"בהבאְׁלקמןְׁראהְׁהמשךְׁתרס(56ְׁ

 .קנחְׁואילך' ע

 .אוצרותְׁחייםְׁומבואְׁשעריםְׁבתחלתם. ענףְׁב( שערְׁעגוליםְׁויושר)חְׁשערְׁאְׁ"ע(57ְׁ

 .א, בְׁעה"ב(58ְׁ

 .א, ברכותְׁיז(59ְׁ

 .ה-תקכד' שםְׁע. צז' וְׁע"המשךְׁתרס(60ְׁ
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וְׁ"שְׁבהמשךְׁתרס"וכןְׁמשמעְׁממ. קט' אְׁע"עְׁח"בְׁנ"רְׁמהורש"קְׁאדמו"קודשְׁלכ-אגרות(61ְׁ

ְׁ"יו' ע ְׁבפנים)ד ְׁלקמן ְׁיהי( והובא ְׁדעדן ְׁהנ. מ"בתחה' שהגילוי ְׁשבהמשך ְׁע"ולהעיר קהְׁ' ל

 .מ"ואכ. א"מבוארְׁבאו

62ְׁ ְׁכמ( ְׁמהמדובר ְׁגם ְׁ"להעיר ְׁ)פ ְׁהרמב"ראה ְׁתשמ"יו" ם"סיום ְׁשבט ְׁ"ד ְׁ)ז ְׁמנחם  –תורת

שבימותְׁהמשיחְׁ( א"מלכיםְׁרפי' הל)םְׁ"שְׁהרמב"דמ ((נ"וש .קל' סְׁע"םְׁוש"הדרניםְׁעלְׁהרמב

. ב"במע חידוש 'יהי –מְׁ"תחה –' אבלְׁבתקופהְׁשני, הואְׁבתקופהְׁראשונה, נוהגְׁעולםְׁכמנהגו

 .חדש גילויְׁאור' מְׁיהי"שְׁבפניםְׁשבתחה"וישְׁלקשרְׁזהְׁעםְׁמ

 .ב, ברכותְׁלד(63ְׁ

 .ג, סד' ישעי(64ְׁ

 .(ב, אְׁקמה"מְׁקונטרסיםְׁח"סה)גְׁ"אְׁפ"הְׁיחיינוְׁמיומיםְׁתרצ"ד. ד"יו' וְׁע"המשךְׁתרס(65ְׁ

 .ז"תניאְׁרפל(66ְׁ

 .ו"תניאְׁרפל. ו, ג"רְׁפי"במדב. ג"רְׁספ"ב. בחוקותיְׁג. ראהְׁתנחומאְׁנשאְׁטז(67ְׁ

 .ז"תשובהְׁרפ' םְׁהל"ראהְׁרמב(68ְׁ

 .תקד' תְׁפרשתנוְׁע"וראהְׁאוה. ג"דְׁה"זְׁפ"תְׁלאדה"ת' הל. ט"ראהְׁתניאְׁספל(69ְׁ

 .יד, בְׁיד-פְׁשמואל"ע(70ְׁ

 .תקג' וראהְׁשםְׁע. תק' תְׁשםְׁע"אוה(71ְׁ

 .כו, תולדותְׁכה(72ְׁ

 .ז, פְׁואתחנןְׁו"יְׁעה"ספריְׁופרש(73ְׁ

 .מ"ובכ. ב, אְׁמקץְׁלו"ראהְׁתו(74ְׁ

 .יט, כו' ישעי(75ְׁ
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 לע"נ

 הרה"ח הרה"ת אי"א נו"נ עוסק בצ"צ

 ע"ה דניאל יצחקר' 

 בן יבלחט''א ר' אפרים שליט''א

 מאסקאוויץ

 שליח כ"ק אדמו"ר זי"ע

 למדינת אילינוי

 נלב"ע ב' אדר שני ה'תשע"ד

 ת.נ.צ.ב.ה

🙧🙥 

DEDICATED IN MEMORY OF 

RABBI DANIEL ל"ז  MOSCOWITZ 

LUBAVITCH CHABAD OF ILLINOIS 

REGIONAL DIRECTOR 

🙧🙥 

 הַמֶלֶךְ מְלֶאכֶת אֶת וָאֶעֱשֶה וָאָקוּם ...נִהְיֵּיתִי דָנִיֵּאל ואֲנִי

AND I, DANIEL ... ROSE AND DID THE KING'S WORK 

(DANIEL 8:27) 


