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Translator’s Introduction

With tremendous thanks and praise to Hashem we present to you
the first installment of a new translation of the Rebbe’'s ma‘amar
V'haya Eikev Tishma'un from 5727. The ma‘amar will be completed in
three installments, timed to conclude on Chof Av, the yartzeit of Rabbi
Levi Yitzchok Schneerson, the Rebbe's father.

While there are many English translations of Chassidus available, we
set out to create something that is written specifically for Anash,
something that is beneficial for both beginning and advanced
students of Chassidus, and something that bridges the gap between
the profound depth of Chassidus and the reality of everyday life. We
are thrilled to partner with Merkaz Anash in this effort.

Rather than translating the ma‘amarim word-for-word, the concepts,
structure, and flow have been explained, and “checkpoint”
summaries of the content have been periodically included for easier
comprehension. Each ma’amar has been split into three sections,
each of which can be learned in an approximately one-hour-long
chavrusa. The English commentary has been written in such a way
that those who are not able to read the Hebrew can gain a full
understanding of the concepts in the ma‘amar from the English
alone.

A special thanks to Rabbi Boruch Hertz, Rov of the Chabad
community in Chicago, whose encouragement and guidance have
made these translations possible.

We sincerely hope that this translation increases our appreciation
and understanding of the Rebbe’s ma‘amarim, thereby increasing our
hiskashrus to the Rebbe and hastening the coming of Moshiach, may
it be speedily in our days.

Simcha Kanter

Translator, Simply Chassidus
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Section One
The Rebbe said this ma‘amar on Shabbos parshas Eikev, the 20" of Av
(the yartzeit of the Rebbe’s father, Rabbi Levi Yitzchok Schneerson) in
5727 (1967). The ma’‘amar is based on the first possuk in parshas
Eikev:

And it will be, because you will
listen to these judgments - and

nRoopYnun  2py |
DRIVWI - NYRD DVIURD

you guard and perform them -
that the L-rd, your G-d, will keep
for you the covenant and the

72 PROR 2 W) DNR DIPWY)
YR TOND N A0 DR
FPNART VIW)

kindness that He swore to your
forefathers.

The ma‘amar first focuses on Torah's use of the word “2pY”
(because):

PYTN MITY, M3 MR DWWV DNINWY 1) pwnwn apy )
OR "M 9”79 ,DTRN NN NN X'DINN 0P 0N,
M ,Hynwn Vinw Ox “m 05N XMpiN2 *oOx 1] PYHNwn

JDYNVWNORTIV RID PO DT NIYNWVN 2APY "M IR

One of the fundamental principles of Judaism is that we are given
free choice. The existence of free choice is the basis for the concept
of reward and punishment described in the Torah; if we didn't have
free choice, would it be fair to reward or punish us for the things we
do?

We see this principle reflected in pesukim like, "1 YMPIN2 OR” (if
you follow My laws) and “YWNWN VINW OX *M” (if you will listen)
which describe the reward we will receive if we choose to do the
mitzvos.

Question:


http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1614
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1615
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1616
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1617
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How can our possuk use the expression “PYNWN 2PY "M" (because
you will listen)? The word “2pPYV" implies that we will definitely listen
to Hashem’'s mitzvos, and therefore definitely receive a reward!
Doesn't that contradict the foundation of free choice?

RMWNT RNAPYT INTN 2V ORP APYT *PTX NNXN I INTR IRIN)
IRIW NMOW NNN NNPVINT PRTI PYNWN YNV 2PY i 1IN
CSPORID TN M) O NIWN MWV

Answer:

Usually, the word that the Torah uses for “because” is “2". The
Tzemach Tzedek explains that the Torah uses the unusual word
“1PYV" because the possuk is referring to the time immediately before
the coming of Moshiach, known as “RMMWNT RNIPY” (the heels of
Moshiach).

Since the Torah promises us that all the Jews will return to the path
of Torah and mitzvos at the end of galus and will be immediately
redeemed, the possuk can say with certainty (QpYV) that we will
receive the reward for doing the mitzvos.

Since this is at the end of galus, it doesn't contradict the fact that we
have free choice regarding following the Torah until that point.

In his ma’‘amar, The Tzemach Tzedek continues to explain the deeper
significance of the rest of the possuk:

0N ,DDPWYY DNINWI PYNWN MNWH AT, "INRNNL PUHNN)
RN NYNWH IPYT ,NIAVNN RID PYNDWVWN AWV NDT NIAVNN
,0n2wnNN2 29PN DI 1T YYW DD ROR IR INRM) NAWNN2
922 DY WP DDA NPNWD IPY 2D, NDT RIN ONINW)

DWYN DNPWYY,NNNW)


http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1618
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1619
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1620
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1621
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The Tzemach Tzedek explains that the three terms used in the possuk

regarding our performance of the mitzvos correspond to thought,
speech, and action:

Action

Corresponds to

NVNWAN (listen)

Thought: “Listening” implies that you
understand what is being said, not just that you
hear it.

DNINWI (guard)

Speech: The Gemara in Eiruvin explains that
“guarding” refers to learning Torah verbally so it
will be “guarded” (retained in memory) and won't
be forgotten.

DnN>wW (do)

Action

These three terms correspond to the three aspects of the reward for

doing mitzvos mentioned later in the possuk:

TONN DR 7PI20 DR 2 PPROR D I0W DR PWNN AT S
NWYM MDT NAWNHN 0N NYIAWY TON 11’12 N VIV ITUR
NTI2VN ,DNPWYY ONINWI PYNWN "Y1 L(ND1IR2 OV INI2ND)

MN2T NIAWNNN

Y DOWNI ,DTRN YV NVYY NPT NAVNINT

YDIWI TR TONN NXR) N1’I12N DR ,N2VNOW HVYND)

As a result of our thought, speech, and action, Hashem rewards us in
three ways that correspond to supernal thought, speech, and action:

FEVEIL

Corresponds to

covenant)

2N DR (The | Action: A promise is made regarding something

that needs to be done.

kindness)

TJONN NX)Y (The | Thought: The emotion of chesed exists within a

person’s mind, and hasn't yet been expressed in
speech or action.

He swore)

VIW] JWR (That | Speech: An oath must be made verbally.



http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1614
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However, the Rebbe explains that a reward of “thought, speech, and
action” from above isn't a sufficient reward for the Jew's work in this
world:

(MYN5W NYWYNI NDT NIAVWNNN OTRNY JUNPW) DT PIY *DINR
NN NOLNY NNWIN NP 2D 0) INW TV PPO0N PR
VY ORI NSuNdw nawnnn NTAW . MYSY DN NN
YW 2731 YOV JNXD RN NoND nwin NTM, *hawnni
DT NIPHW DN INY POV INITRD NSYNN NLN INTIAY
"N2an D) NYYNYW) 2P NINWN "INRY NN TV DTN

(RN nMno

The purpose of a soul coming down to the physical world is to
achieve more than it could have achieved in the spiritual world.
Although the physical world reveals G-dliness less than the spiritual
world, through descending to the physical world a soul can reach its
ultimate goal.

The Midrash says that when the soul was created it “arose in
Hashem'’s thought.” We see from here that the Jewish soul already
experienced a revelation of “supernal thought” before it came into
this world, and thought is the highest category out of “thought,
speech, and action.”

If the soul already experienced supernal thought before it came into
this world how can we explain that the words “TONN NRXRY’ from the
possuk refer to the reward of “supernal thought?” If the whole
purpose of the soul's descent into this world is to reach a higher level
how can the reward be something which it already received!

The Rebbe continues to explain how this reward is actually higher
than the level the soul achieved before it came into this world:

APY "YT 1 YAV JWUR TONN DX 117120 NIXR 1) INW) W'D NN
VYN N2T NAVNNT NTIAVYH ,0DNWYIT DNINWI NYNVN


http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1622
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1623
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1624
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1625
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RNIAPYL VIV, “HPIAW INWIN DY ORPT INWIT 2PYNI
'YW L [NTH "YW YYD 0) RN ,NT N NO0IN] RNPWNT
VYN NDT NAWNNT NTIAVN (M2 1VIDDY) 2NN A2 DTN
H 1YL (ONWNN NYYND) 170NT 19IRD) TIVIL RN NNWIN W
(RPYT MW N YawI TWR TONN DR PN DR D IDW)
NIRRT YN 0N P NYYNHY VYD MDT NAVNNHY

JINXYN M) Pp"n mHY3217 ,227p2 NINWN

The brocha “NNW1 *PYR” in morning brachos refers to four levels
through which the soul descends into this world, and an even higher
level which results from its work in this world:

Part of brocha Represents

R0 0NNV The soul as it exists in the world of
The soul is pure Atzilus before starting its descent into
this world.

NIRRT NNR The soul as it descends into the world

You created it of Briyah.

NNIN? NNR The soul as it descends into the world

You formed it of Yetzirah.

Y1 NNNDI NNR The soul as it is enclothed within a

You blew it into me body in the physical world of Asiyah.

23R NANWN INXRY The revelation of the essence of

And You guard it within me | Hashem, which is even higher than
Atzilus, which the soul experiences
because of its work in the physical
world.

Before our possuk lists the three levels which correspond to supernal
thought, speech, and action (the kindness, He swore, the covenant), it
says “MWY’ (and Hashem will guard) these three levels. This
“guarding” corresponds to the phrase “23P2 NINWN NNXRY" (and
You guard it within me).


http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1626
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1625
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Just like the phrase “22922 DIMWN ANXRY’ (and you guard it within
me) from “NNWI ’P'?N” indicates a revelation of Hashem’s essence,
so too “MWY from our possuk indicates that the three levels of
thought, speech, and action will include a revelation of Hashem'’s
essence - something that the soul didn’t have before it came into
this physical world.

The reason that the soul will earn such a reward is hinted to in the
word “2PY": in addition to referring to “RNYWNT RNIAPY” (the heels
of Moshiach - the time just before his coming), the word “2pPV” also
refers to the “NNWIT 2PY” (heel of the soul) - the lowest level of the
soul, which is enclothed in the physical body. We see from here that
the soul's reward is connected to the fact that it performs physical
mitzvos.

Additionally, at the end of galus, just before Moshiach's coming, the
challenges of galus will bring out the Jew's self-sacrifice (either literal
or a level of super-rational commitment that is equivalent to self-
sacrifice) and a selfless desire to connect to Hashem that reveals the
Jew's essence. When the Jew reveals the essence of his soul through
his service of Hashem, Hashem reveals His essence to the Jew.

Applying all of this to our possuk, it can be read, “And it will be
because (2PV) the lowest part of your soul (MWIT 2pPY) in the
darkest part of galus (RPDPWNT RNIPY) will do the mitzvos with
thought, speech, and action that reveal your essence, Hashem will
reward you with a revelation of His Essence through His supernal
thought, speech, and action.”

We now understand how the reward is superior to anything that the
soul experienced before coming into this world. Before it came down
into this world, the soul experienced a revelation of “supernal
thought” without a revelation of Hashem'’s essence, and as a reward
for the performance of the mitzvos the soul experiences the
revelation with Hashem's essence.
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The Rebbe connects the explanation of the Tzemach Tzedek to an
explanation of the Midrash on our possuk:

2APYW) NYNWN 2PY M1 (X7XN INTRT) 9710 WIPD NI (2
IRN QY IWPY W @D TPINR DY ORPY MO PUHN RN
2pYa (MXNN IDW) 1IDW 1D N"apN 0N R ,D"NY *WITHN

JYNWN 2PY M (MRIW) 1D 0IH 1M IR

In his ma’‘amar, the Tzemach Tzedek explains that the word “2pYy”
means “end” and refers to “RMWNT RNIPY” (the end of galus). The
Midrash uses the same interpretation of the word “2pPY” and says, “I
will give you the reward for the mitzvos in the 2PV’ (end of days).”

However, there is a difference between the “end” that the Tzemach
Tzedek refers to and the “end” referred to in the Midrash:

TPINR) 2PV NIMDN ,INXNN IDWI 7IMRW WITHD D"YVW RIR
PIVD MLWD 9N ,PWNN NXRA INROW NN RN (DN
(OMR DPVWYY ONINWI 1) PYNWYWN) DNXND OPPA IMRWY
RNAPY M2 T PNOY RN (DD TPINR) APYI NINDN

RDOWNT

The Midrash says that “2pPV” refers to the reward of mitzvos and
explains the “end of days” as after the coming of Moshiach. In the
simple meaning of the possuk “2pPY” refers to the fulfillment of the
mitzvos before the coming of Moshiach.

What's the connection between these two explanations?

(5"V9) 2pya PIPW NMNXNN IDW 1, TRIN DWITON NWT IWPM
RIN DT N2IW I RN IRIAND INXYN NP D TRY RN
PYNWN IPY "V 195 ,(9713) 17ONT (1DIN2 X"MINT) NTIAYN 'Y
, 5N RN 170NN TRY ,RMWNT RN2PYI NTIAVN ,X"XD WI1PDD

.02% 1M1 IR 2PV ,2"VYOT NI i 7Y


http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1627
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1628
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1629
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1630
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1631
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These two explanations have a cause and effect relationship:
Because the Jews will reveal the essence of their souls through doing
mitzvos with self-sacrifice at the end of galus (explanation of the
Tzemach Tzedek), therefore they will be rewarded after Moshiach
comes with the revelation of Hashem's essence (explanation of the
Midrash).

The Rebbe now explores the reason behind this cause and effect
relationship based on a teaching from his father, whose yartzeit is
chof Av, the day this ma’‘amar was said:

m 5w MSwn P95NT RN v Tpna a1 1AM O
JUHN T DI WPNTIAV IPVYNI NHN DNNH NPNM HWNH
790 5w 2N HY PMIYNL RNNN Y2 IINRR 2N MY
990) 17O NINRD POT) P2WA PN DNIW NN JWNWY) MW RINN
2 PIT (IRI2 WM Pawnn (YW DID0 MY DY 1YW RN
17T 20 PUNIRL NP WD 12V NPNTIAV WYNI INWHN
WWYNY I WT ,PWUNN IR WY ) DPTRN DWYN DM

ZN"NNN SV ORP IPNTIAV MWNH M’ YV ORP

In the 37" chapter of Tanya, the Alter Rebbe explains that, “The
ultimate perfection of the time of Moshiach and techiyas hamesim
(the resurrection of the dead) is dependent on 111712V 1DWYY'
(our actions and our work) during the time of galus.”

In his notes on Tanya, the Rebbe’s father explains the purpose of
these two expressions “1WYN” (our actions) and “11>NT2V" (our
work) based on another section of Tanya - Iggeres HaKodesh 12 -
which speaks about the mitzvah of tzedakah. He then continues to
explain that WYD" refers to the days of Moshiach, and “7YNT12Y”
refers to techiyas hamesim.


http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1632
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1633
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1634
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The Rebbe now explains what his father was referring to by saying
that this statement can be understood based on Iggeres HaKodesh 12:

"M 17T 270 PYNIRY PXNY NN RNDNN HY1a SwINmd NN

P2 WIDNN DV P NINRD ININNY NNIRID RN ) NPTIN NVYD
N NWYI 2OV 12T Y YO0 Dwyn Ow D" ,NTAVY NWYN
(Q"RWN) 1D RN 1IN MDD 2T RIM RPN THNN NVVIY
INIXY DY NWIY DTRIW 12T SV ROR 9910 1R 1AV DWH

07215V 11X 2190 121X W2V SVIANYW PIIWDL VIV TN

In Iggeres HaKodesh 12, the Alter Rebbe explains that the term
“NWYN” (action) refers to an action which does not require effort -
either because it was already done, or because it was done so many
times that it can now be easily done out of habit. On the other hand,
the term “NTAV" (work) refers to something that is against one’s
nature, takes considerable effort, and can only be done by putting
one's own desires on the side and committing oneself to Hashem's
will.

We now see how the Rebbe’s father applied this concept to the Alter
Rebbe’s comment in chapter 37:

WNTIAV IPWYN MNWON AT WIPON D) 17OW )20 DINT
,2270M YL DD X'MINN OVP DY ORP IWWYNT ,JRD RNV
JN227M Y2V INY X"MINA NYPN DV OIRPIPNTIAV

Based on this explanation, it seems that the Rebbe’s father was
explaining that the Alter Rebbe used the terms “7WY” (our actions)
and “MPNT1AY” (our work) to refer to two ways of doing mitzvos
during the time of galus:

1. Doing mitzvos out of habit in a way that we are accustomed
to.


http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1635
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2. Putting forth deliberate effort to do mitzvos beyond what we
are accustomed to.

However, it seems from the language of the Rebbe’s father that he
was also referring to a more general connection to the overall idea
represented in Iggeres HaKodesh 12:

W NN 1217 OPNTIAY) WWYN) MNWHD AT 2AMOW NI HIAR
/aw Py’ (9" PUIIRD PIXNY INRD) DYOM 20 PR
WIDNN YV ON) RN "IN PUNIRD PIXNW NN INIMIT YNWN
, ZNPTRN NWYN PV DW IRIANNY 0 (OND NIV NWYN PV
WWYN PV PINN INY PRIV 1Y "DV PY”) DT YD YT

JPNTI2YY

The Rebbe’s father writes, “the meaning of these two terms, our
actions and our work, can be understood based on what is written
later [in Tanya] in Iggeres HaKodesh 12, which is entitled ‘And [the
reward for the] act of charity etc., ' see there.” This seems to imply
that the true meaning of these terms can be understood based on
the overall meaning of the entire chapter 12 of Iggeres HaKodesh.

The Rebbe now explains the message of Iggeres HaKodesh 12:

SRIWVW” NTT NPTRN NWYN PV DV PR RN NINT

DMWY NN 9N (RIN) 070N o *0°10NI 0N OY1L2A
125W 1D PTN NTN SV 102 121 TONN TWR T PIMTNN MOWN)
.('TONN WR 1ND) *”)ND N2 NNWIN NRIPI

The first point the Alter Rebbe makes is that Jews are naturally
merciful and kind because their soul comes from the G-dly emotions,
where chesed (kindness) is dominant over gevurah (severity).

He continues to explain the act of tzedakah which is a result of a Jew's
natural emotions:


http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1636
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1637
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1638
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1639
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1640
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I NPTRN NWYN OW1 'PIIT PNAN NOWNIN NPTIN"T ,OW IRIN)
TONN NTR(W 79N) , 7NN 27 MNN 12T HY HON Hwyn ow
F1IMRI2 NYN 201N HRIW 712 O MWD NY2VIN MINNIM
RN 12W TOND YALW DONT M T PINTNN MOwOINVM
IPTXN NN L JPPORN WD TN (ROR ,7PNNAN WD TN RD)
IPTXN N2V P APTIN DWYN DWW 'PI,NT VIV NN NWIVW

JPPORNIWDIT YIVIN DI INY RDHIVW NPT NPMW RN

When a Jew gives tzedakah because of his natural kindness - even
though this kindness is stemming from the emotions of his G-dly soul
and not his animal soul - this type of charity is called “NPTXN NWYN”
(the “act of tzedakah).

However, when he gives tzedakah to a greater extent than he would
be naturally inclined to give - even more than the nature of his G-dly
soul - this is called “NPTXN NTI2V” (the work of tzedakah).

This explanation leads us to a deeper understanding of the Rebbe’s
father's note on the meaning of 1> 712V 1WYN” (our actions and
our work) during galus:

NINN MHYY02) NIV IWWYN PV PIPNNT )M DT
WOIT YILN YV NINDN YW TPNNIAN WDIWI DIT RN (NN
PNN2N WOIT INONM NDIN NR PONY YIPNND PIX JPPIRD
o0 PwWYN Y951 RN N'H L JPPORD WOIT YALD MM
RINIPNTIAV) JPPORN IWDIT YILN MID PI RN DY WY PNV

JPPORNIWDIT YIVIN DI NP RNIDW NYIHY

This explanation shows us how much effort the Torah demands from
us in order for our mitzvos to be truly considered “work.” Even if a
person works hard to overcome the nature of his animal soul and
reveals the nature of his G-dly soul, since he never surpasses the
nature of his G-dly soul, it's not truly work. In order for it to be
considered “11’NT2Y" (our work), we need to surpass even the
natural desires of our G-dly soul.


http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1641
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In the next section, the Rebbe will explain how surpassing the nature
of the G-dly soul to accomplish our “work” represents the overall
mission of the soul's descent into this world.
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Section Two

At the beginning of the ma’amar, we learned that our possuk refers to
the reward that the Jews will receive for their performance of
mitzvos. We can be certain that the Jews will receive this reward
because the Torah promises that all the Jews will do teshuva before
Moshiach comes - and will therefore earn this reward after he
arrives.

Based on a ma’‘amar of the Tzemach Tzedek, we learned what this
reward is. Since the soul already had a revelation of “supernal
thought” before it came into the world, the revelation that it earns
through its work in this world must be superior to “supernal
thought.” We learned that this new type of “supernal thought” that
the soul receives as a result of its work in this world includes a
revelation of Hashem's essence.

We also learned that our possuk is teaching us why these mitzvos will
earn us such a reward.

1. The soul will perform these mitzvos in a physical world, while
enclothed in a physical body. Going from the spiritual world
into the physical world is a great descent for the soul, and we
know that every descent is for the purpose of ascending to an
even greater level. Therefore, we earn a greater “reward”
(reach an even higher level) by performing mitzvos in the
physical world.

2. The mitzvos will be done at the end of galus ( RNIPY
RMPWNT), a time that requires self-sacrifice. Since self-
sacrifice requires going beyond one's own nature, it results in
a reward that is beyond the nature of the world - Hashem's
essence.

Then, based on a teaching of the Rebbe’s father, we learned how
these mitzvos must be performed in order to earn the ultimate
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perfection of Moshiach and techiyas hamesim. Since the revelation of
Hashem'’s essence is something new that wasn't revealed before, the
Jew must accomplish something new in order to earn this revelation.

If the Jew merely subdued his animal soul and revealed the nature of
his G-dly soul, this would only reveal something that already
existed before the soul came into this world, and would not earn a
reward of something new (Hashem’s essence). Therefore, the Jew
must surpass the nature of his G-dly soul in order to reach
something new. This act of creating something new is called
“11NT12V" (our work) which achieves the revelation of Moshiach.

The Rebbe now explains what it means to go beyond the nature of
your G-dly soul through a parallel to tzadikim and ba‘alei teshuvah:
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There are two advantages that a ba‘al teshuvah has over a tzadik:
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The first advantage of a ba‘al teshuvah is that he reveals the essential
connection between the Jew and Hashem that is based on who he is
rather than what he does.

A tzadik always does what Hashem wants. Therefore, he always has a
“reason” to be connected to Hashem. Even though a tzadik is also
connected to Hashem simply because he has a G-dly soul, the tzadik
never needs to “rely” on this connection. Since there's always a
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reason for the “revealed” connection, there can't be a revelation of
the “essential” connection.

On the other hand, a ba‘al teshuvah is someone who didn't do what
Hashem wanted. Because of this, he damaged his revealed
connection to Hashem, which is based on doing His will. If the
revealed connection was the only connection that existed between
the Jew and Hashem, it would take time for him to rebuild that
connection by showing a sustained commitment to changing his
actions.

However, we see that a ba‘al teshuvah can become a complete
tzadik in just one moment of teshuvah. This shows that he does not
need to rebuild a new connection - he just needs to tap into the
essential connection that is not dependent on his actions. (And of
course, revealing this essential connection automatically impacts all
of his actions as well.)

We see from here that a ba’al teshuvah is superior to a tzadik because
he is able to reveal his soul's essential connection to Hashem.

In summary, the first advantage of a ba'al teshuvah is that the ba'al
teshuvah reveals something that exists - but is concealed - within the
tzadik.
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The second advantage of a ba‘al teshuvah is that when he returns to
Hashem, “NvY212 D’09N1 MNTI” (his intentional sins are
transformed into merits). Simply, this means that his motivation for
returning to Hashem is fueled by his complete dissatisfaction with his
current situation. Since his intentional sins become the fuel that


http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1647
http://chabadlibrary.org/books/admur/mlukat/4/23/index.htm#_ftn_1648

T 2UN'N 'R IMXRN] AR-0MN 7”3 ,2PY D"W 20

propels him toward Hashem, his sins are transformed into merits
when he returns (and are even superior to the merits of a tzadik).

Unlike the first advantage, this advantage is unique to the ba‘al
teshuvah. Since the tzadik never sins, he doesn't have the opportunity
to transform sins into merits.

In other words, the first advantage reveals something in the ba‘al
teshuvah that is concealed within the tzadik, and the second
advantage creates something new in the ba’al teshuvah that doesn’t
exist in the tzadik.

[Editor's note: This second advantage parallels the fact that the Jew
needs to surpass the nature of his G-dly soul and do something new
in order to accomplish his purpose in this world.]

Understanding these advantages of a ba‘al teshuvah also helps us
understand the soul's ultimate mission in this world:
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Before it descends into this world, the soul is considered a tzadik; it is
completely connected to Hashem and does not have the opportunity
to become separated from Him. Once the soul descends into a body
in the physical world, it experiences a “separation” from Him because
of its descent into the physical world. This separation awakens within
it the desire to leave the bounds of physicality and connect to
Hashem, which parallels the motivation of a ba‘al teshuvah.

This advantage that the soul achieves by coming down into a physical
body also has two aspects:
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1. When the soul faces the challenges of connecting to Hashem
in the physical world, it reveals its deepest abilities. These
abilities were concealed when it was in the spiritual world
because it didn't face any challenges in connecting to
Hashem.

2. The soul accomplishes a completely new type of service of
Hashem - the refinement of the physical body, the animal
soul, and the portion of the physical world that he interacts
with.
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Just as in the example of the ba‘al teshuvah and tzadik, the second
advantage of the soul's descent into this world is superior to the first.
When the soul reveals something that already exists (but was
previously hidden) the soul can reach a higher level, but when the
soul is accomplishing something new it can reach a completely new
level (that is incomparable to its previous level).

[Parenthetically, the Rebbe explains that this advantage is in addition
to the fact that by refining the physical world the soul accomplishes
the ultimate purpose of creation. The Rebbe will provide a parallel to
this fact during the discussion of self-sacrifice later in this section.]
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The Rebbe now explains how the Jew is able to reach beyond the
nature of his G-dly soul by refining his animal soul and the physical
world:
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Even though the G-dly soul has a burning love and wants to unite
with Hashem to such an extent that the soul will lose its own identity
and become completely united with Him, this love is nevertheless
part of the nature of the G-dly soul. Since this love is based on the
G-dly soul's own nature, it does not allow the G-dly soul to
completely negate its own existence and unite with Hashem as a
result of its love.
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However, when a Jew uses the inspiration of his G-dly soul to awaken
a love for Hashem within his animal soul, this love is the opposite of
the animal soul's nature. The animal soul is naturally attracted to
physical pleasures, which is the complete opposite of an attraction to
G-dliness. When the animal soul loves Hashem it transcends its own
nature, and is therefore able to unite with Hashem to such an extent
that it doesn't retain any independent existence at all.
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The world was created with a nature that conceals G-dliness. The
very fact that the world is considered a “creation” implies that it is
separate from its Creator - which is false. This is why the word
“0NY” (world) is related to the world “09VN” (concealment). In truth,
the entire creation is part of Hashem, and there is no existence that
is separate from him.

When a Jew uses the physical world for his service of Hashem, he is
using his actions to proclaim that Hashem'’s unity also extends to the
physical creation. This unity transcends the nature of creation
(which naturally conceals Hashem) and reveals the fact that the world
has no existence separate from Hashem.

[This parallels how the animal soul does not retain any independent
existence when it transcends its own nature and experiences a love
for Hashem.]

Because the Jew was the one who brought about this revelation, he
also reaches a level of unity with Hashem that surpasses the nature
of his G-dly soul. Whereas the G-dly soul connects to Hashem based
on its own nature, through using the physical world for his service
of Hashem the Jew is able to connect to Him based on His essence.

[Editor's note: In practical terms, the G-dly soul “gets a ride” when it
elevates the animal soul or the physical world. On its own, the G-dly
soul cannot surpass its own nature. However, when it helps the
animal soul or the physical body surpass their own natures, it “gets a
ride” to transcend its own nature along with them.]
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In summary, we see that through the refinement of the animal soul
and the physical world a Jew is able to surpass the nature of his G-dly
soul. This is the level of “YNTIAY" (our work) mentioned in Tanya
according to the explanation of the Rebbe’s father, which results in
the ultimate revelation of Moshaich.

We now understand that the soul must do something new which is
beyond its nature in order to truly accomplish its mission in the
world. However, based on this principle, it seems difficult to
understand why self-sacrifice is such a tremendous achievement:
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The Alter Rebbe explains in Tanya (Chapter 18) that self-sacrifice is “a
natural part of every single Jew. It's impossible for a Jew to deny
Hashem'’s unity, and every Jew is ready to give up his life or withstand
tremendous suffering” rather than deny Hashem'’s unity.

However, if the capability for self-sacrifice is a part of every Jew's
nature, why is it so special? Doesn't a Jew need to surpass the
nature of the G-dly soul in order to truly reach the highest level?

Even if we assume that self-sacrifice is a very high level of service of
Hashem, we need to understand why physical self-sacrifice is
required:
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In the Gemara in Brachos, Rabbi Akiva says, “My whole life | was
bothered by the possuk, ‘[And you should love Hashem with...] all
your soul] (with self-sacrifice). When will I have the opportunity to
fulfill this?"

Seemingly, the very fact that Rabbi Akiva longed for an opportunity
for self-sacrifice should have been sufficient. Since he was ready to
give up his life, why should the fact that he didn't have a practical
opportunity to do this prevent him from reaching this level? He did
everything in his control to make this possible - Hashem just didn't
give him the chance!

Based on the pattern we explained above - that the soul needs to
accomplish something new in order to reach the highest level - we
can answer this question:
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The natural potential within every Jew to give up his life for Hashem -
even if a Jew consciously prepares himself to give up his life if the
situation arises - is just a revelation of the nature of the G-dly soul.
Therefore, this readiness for self-sacrifice is not considered
something “new,” and cannot reach the highest level of service of
Hashem.
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However, when a Jew has the opportunity to give up his life or
withstand physical punishment rather than renounce his faith in
Hashem, this action also affects his animal soul. Naturally, the
animal soul's goal is to preserve its own life. Since his animal soul
does not have the natural ability to give up his own life, self-sacrifice
is considered something new for the animal soul. Therefore, in the
case of physical self-sacrifice, the G-dly soul affects the animal soul to
such an extent that it actually wants to give up its life for Hashem.

[Earlier in this section, the Rebbe explained that the “new” aspect of
the soul's refinement of the physical world is in addition to the fact
that by refining the world it accomplishes the ultimate purpose of
creation. Here, the Rebbe presents the parallel to this fact with
regard to self-sacrifice. The “new” advantage of self-sacrifice
explained here (that even the animal soul wants to give up its life for
Hashem) is in addition to the fact that through self-sacrifice one
releases the sparks of G-dliness concealed within the oppressor who
is persecuting the Jew and reveals the oppressor's ultimate purpose
in creation, which is to enable a Jew to reach the level of self-
sacrifice.]
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This is why Rabbi Akiva longed for the opportunity to actually
sacrifice his life for Hashem; the desire of the soul for self-sacrifice is
only a part of the soul's nature, but the ability to bring out the desire
for self-sacrifice within the animal soul is complete new. Since the G-
dly soul creates this new quality within the animal soul, it also is able
to reach a completely new level and unite with Hashem to such an
extent that it doesn't retain any independent existence at all.

In the next section, the Rebbe will apply the concept of creating
something “new” to the overall purpose of creation and the coming
of Moshiach.
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Section Three

So far in the ma‘amar, we learned that our possuk is referring to the
reward that we will receive in the times of Moshiach for the mitzvos
that we do at the end of galus. These mitzvos are unique because the
challenges we face at the end of galus require us to do mitzvos with
self-sacrifice.

We also learned that this reward will be superior to the revelation
that the soul experienced before it came down into this physical
world. In order to earn this “new” reward, a revelation of Hashem'’s
essence beyond the bounds of nature, our service of Hashem needs
to reach something “new” beyond our nature - even beyond the
nature of the G-dly soul.

In order to reach beyond the natural limits of the G-dly soul, the Jew
needs to refine the animal soul and the physical world.

By transforming the animal soul from something that loves physical
pleasures into something that loves Hashem, and by transforming
the world from something that conceals Hashem into something that
reveals Him, the soul also “gets a ride” along with them to reach a
level which it would not be able to reach on its own.

Similarly, when a Jew risks or gives up his life for his faith in Hashem,
this transforms his animal soul (which is naturally focused on self-
preservation) into something that wants to give up it's life for
Hashem.

Since these transformations surpass the “self-identity” - the nature -
of the animal soul and the physical world, it enables them to unite
with Hashem to such an extent that their own identity disappears.
This is the complete unity with Hashem'’s essence that we will achieve
when Moshiach comes. (Specifically in the last stage of Moshiach,
techiyas hamesim, as explained in the first section.)
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After explaining how this concept applies to the Jew, the Rebbe now
applies it to the overall process of creation:
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We can also apply the “two advantage” pattern explained in the
previous section to the “descent” (concealment) of G-dliness that
happened in order to create the world (known as tzimtzum). (Above,
we explained two reasons why a ba‘al teshuvah is superior to a tzadik
and two corresponding reasons why the soul can reach a higher level
after descending into the physical world.)

Just like the soul descends into the physical world in order to
eventually reach a higher level, so too Hashem concealed Himself
during the process of creation in order to bring out a higher
revelation than the one that was present before creation.

The ma‘amar now explains the first advantage:
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Before creation, there was such a strong revelation of Hashem that it
was impossible for a (seemlingly) independent creation to come into
being. When the tzimtzum happened, this concealment made it
possible for the world to exist. Now that the world exists, the Jews
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are able to bring a revelation of G-dliness into the world - which was
never a possibility before creation, since the world didn't exist!

Seemingly, this would fit into the “new” advantage category that we
described in the previous section. However, even though the world
never experienced a revelation of Hashem before (because it didn't
exist), the revelation itself was not new. This revelation already
filled all of existice before creation happened!

Therefore, this can't be the truly “new” advantage that is
accomplished by the tzimtzum. Rather, it is revealing something
which was previously concealed (the ability for G-dliness to be
revealed within creation), which parallels how the soul reveals its
previously concealed abilities when it descends to this world.

The ma‘amar now explains the second advantage:

DTIP PRN ROW WTN NR M) P DNPAN NN YW D
SIRD MOWOHNIN PI RY NOYND RN DT NPIW TV ,DINDXD
2NXYN OYVNT N TV, IRD OXVN 0) ROR MHN NPN2IW

When the Jews refine the physical world by using it in their service of
Hashem, this reveals Hashem’s essence, which is a greater than the
revelation that existed before the tzimtzum.

[The revelation that was present before creation is called hispashtus
ha'or (the spreading out of the light). Not only is the revelation of G-
dliness brought about by the transformation of the physical world
greater than hispashtus ha'or, it is even superior to the source of the
light itself. The transformation of the physical world is able to reveal
Hashem’s essence, which is beyond any definition and can’t be
referred to as or (light).]
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The Rebbe now relates these two levels of revelation to the two
periods of Moshaich:
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Even though the refinement of the physical world takes place during
galus, the resulting revelation of both of these levels (the light from
before the tzimtzum and the revelation of Hashem's essence)
happens when Moshiach comes. As we will soon explain, these two
levels of revelation happen in two different stages.

Realizing that the time of Moshiach has two different stages helps us
understand these seemingly conflicting statements regarding the
times of Moshaich:
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The Gemara in Bava Basra says, “The Holy One, Blessed Be He, will
make a feast for the tzadikim in the time to come.” However, in
Gemara Brachos it says, “There will be no eating or drinking in the
world to come.”

How can these two statements directly contradict one another?
When Moshiach comes will there be food, or not?
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These two Gemaras are actually referring to two different time
periods after the coming of Moshiach:

The first period is called “M>WNN M*” (the days of Moshiach), which
is the revelation of G-dliness that existed before the world was
created. Since this is a limited level of revelation (it's not Hashem'’s
essence), we - as limited creations - are able to appreciate this
revelation within our limited capabilities. This is what the Gemara
meant by a “feast” - a revelation of G-dliness that we can experience
and appreciate. (The ma‘amar refers to this as “WaAMMNN MynN” -
pleasure that can be felt.)

The second period is called “0NNN N»NN" (the resurrection of the
dead), which will be a revelation of Hashem's essence. Since the
revelation of Hashem'’s essence is unlimited, our limited capabilities
will not be able to experience it. This is what the Gemara meant by,
“there will be no eating or drinking” - we will not be able to
experience this revelation in the way that we experience other
tangible pleasures like eating and drinking. (The ma‘amar refers to
this as “WA7N *'NY2N MYNT" - pleasure that cannot be felt.)

In truth, we have no idea what this second period will be like. It says
that, “all the prophets phophesized about the period of ‘the days of
Moshiach,” but regarding the second period of ‘the world to come’
(also known as the resurrection of the dead)... it says, ‘no eye has
seen it besides You.” This is because this second period is a
revelation of Hashem’s essence, and there's no way that our limited
capabilities can comprehend what it will be like.
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The Rebbe now connects these two stages of Moshaich to the two
levels of serving Hashem, “1WYVN” (our actions) and “1>NT12Y" (our
work), which the Rebbe's father explained in the first part of the
ma’‘amar.

VYN NHN PWPRN MY’T NYIN NYvIdaw Y /9y (n
RN MIXND IDW DINNW 1D D PNTIAVI YN N'ANNT NDIM
DWH PYHN NPNY AR (NTIAVN) MXHND 2N, FNXY MINNN
PROIW O'RIRT NN NOWNN 19 (DT YV IPVYIY NOWNNN)
D) "W DNWINT YALN MY NYPN 'Y TPYWYI DTIPHN D)
PYWYI ,WTN MR PNXYD DOVNT NN NOWNM IPWYN 07PN
VXX NWYI TPVW) TPPORN WOIT DI YI0IN N2VNIW DY "y

2PNV ,(0NNWI TN 0) "N ROW WTN PIY

There are two types of rewards:

1. If you walk three miles, I'll give you twenty dollars. In this
case, there'’s nothing about walking three miles that results in
twenty dollars - it's just an arbitrary reward that has nothing
to do with the action performed.

2. If you eat a healthier lunch, you'll have more energy in the
afternoon. The reward in this case is a direct result of the
action taken; because you ate a healthier lunch, that's why
you felt better in the afternoon.

One could understand that the reward for Torah and mitzvos - the
revelation when Moshiach comes - is like the first example. Since we
do what Hashem wants, therefore Hashem gives us a “prize.”

However, the truth is that the reward is a direct outcome of the way
we perform mitzvos. If we do mitzvos in a way of “1WYN” (our
actions), we will earn a revelation of G-dliness that fits the character
of those mitzvos. The same is true if we do mitzvos in a way of
“12°NT12V" (our work).
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Therefore, we see how these two levels of service of Hashem
correspond to the two stages of Moshaich:

1. If we work to reveal the nature of our soul - which existed
before the soul came into this world - we therefore reveal a
level of G-dliness that existed before the world was created.

2. If we work to reveal a new level within the soul that never
existed before - through refining the animal soul, refining the
physical world, and doing mitzvos with self-sacrifice - we
therefore reveal the essence of Hashem, a new revelation
that was never revealed before.

We now have a deeper understanding of why our possuk says with
certainty, “PYNWN 2pPY "M (and it will be because you will listen):
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INY XPINT NWYPN PWYNI NINDN DR DWW HRIWD RMIRD)
D) INY X"MN2 NYXN )PNTIAYI ON JPHNNIN WT YIDIN

JPPORN WOIT YILN

Despite the fact that we have free choice, the Torah promises us that
every single Jew will reach a level of serving Hashem that both
surpasses the nature of their animal and G-dly souls. Since this was
Hashem'’s entire reason for creation, it's impossible for us to prevent
this from happening.

Not only will it happen - it will happen in our time, the “heels of
Moshiach”:
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Besides the fact that we are promised that every Jew will “listen” at
the end of galus, there's also something about the end of galus that
brings out the deepest service of Hashem. Since this is the ultimate
darkness of galus, and there are more challenges in serving Hashem
than ever before, transforming this darkness is the ultimate
transformation of galus, which allows us to reach beyond the nature
of our G-dly soul and reveal Hashem'’s essence.

This darkness of galus is described as “the heel of Eisav” in the
ma’amar of the Tzemach Tzedek (mentioned in the beginning of the
ma’amar), hinting to the fact that it is the lowest of the low (just like
the heel is the lowest (most insensitive) part of Eisav the rasha).

Seemingly, this special quality of transforming one's animal soul
would not apply to tzadikim, who don't struggle with their animal
soul. However, the Rebbe explains that tzadikim are also able to
transform the lowest part of the world:

PRW WOV ;2" DAY PWNN IPR MIN JWINY D’PTXI ON
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Tzadikim don't have to deal with most of the struggles that we've
explained so far:

e They don't perceive the darkness of galus to the same extent
we do.
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e They don't have any sins that can be turned into merits
through teshuvah (as explained in section two).

e Their animal soul - even before they work on it - is not so
coarse, so they don't have much to transform.

Nevertheless, since they still face external challenges (people and
situations that challenge their service of Hashem), and specifically
challenges that require risking or giving up their lives for Hashem,
they are able to reveal the sparks of holiness concealed within their
persecutors. This reveals that the persecutors were only created to
enable a Jew to reach the level of self-sacrifice for Hashem.

This is how tzadikim are also able to transform the darkness of galus
and reach even higher than the nature of their G-dly soul.

In addition to personally achieving a high level of serving Hashem,
their self-sacrifice impacts their students as well:
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Since many tzadikim have already transformed the darkest part of
galus through their self-sacrifice, this achievement is now passed
down to their students who learn the Torah that they taught.
Therefore, there is no longer a need for the students to face any
further challenges in their service of Hashem, and there is
definitely no need for situations that would require people to
actually give up their lives for Hashem.
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Rather than giving up our lives for Hashem, all that's left to do is to
give our will to Hashem - to completely commit ourselves to doing
what He wants. We will then be able to reach both “1MWYY”
(reaching beyond our animal soul) and “12>QT)12Y" (reaching beyond
our G-dly soul) in true and simple tranquility, abundance, and joy.

The Rebbe concludes:

May the prophecy “Awaken and sing, you who dwell in the dust” be
fulfilled, with the ba’al ha'hilula (the Rebbe’s father, whose yartzeit is
Chof Av, the day this ma’amar was said) among them, and may we all
go quickly to Eretz Yisroel with the coming of Moshiach!
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